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Abstract -

Karl Mannheim's name is firmly linked with the sociology of
knowledge which is chiefly known for its preoccupation with the problematic
co.nnections between sociocultural factors and thought in its v.'arious mani-
festations. The inherent relativism of Mannheim's sociology of knowledge
is evident not only from his considerations on the histo‘ricicbitsnr of human
thought, that is, its dependence on and limitation by the historically
created conditions prevailing in a specific cﬁlture at a specific time, buwt on
the contrary, his emphasis was on the relativity of human thought with
regard to position in social spé.ce. In a stratified society, he reasoned,
thought products and knowledge are expressions of group or class
situations. It is not only the content of ideologies that varies frorh group
to group within the same society; also members of different groups see and
comprehend even the same things with different .eyés. Their "thought

styles" are as different as their thought systems.

Group and class ideologies, in their dual function as thought

styles have been called Aspektstrukturen, roughly translated as universe

of discourse’. They represent the common frames of reference of the group
members. Within ’these frames, mean‘ing'ful discussions are possible;
errors of thought may be eliminated as accidental deviations from the
common outlook, and truth may be established by reference to universally
recognized grdup yalues.~ Usually, universes of discourse are conceived ‘

" of as the unquéstioned sources and preconditions of valid knowledge. The
"detached observer', however, is aware that a number of universes of

discourse exist, and he may recognize their partial correctness as well as
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their particular social slant. This particular nature of universe of discourse,
which opens up a view upon the social "world" as seen from a specific social
angle, has been described as ''perspectivism''.

If a sociologist of knowledge decides to adhere to a non-evaluative
treatment of his subject matter, he must establish the partiality, the
perspectivism, of all socially encountered group ideologies, without
attempting to construct postulates that would be wvalid for all of them. A
recognition of perspectivism leads to the acceptance of a universal
relativism, and thereby excludes the establishment of a generally valid .
knowledge.

Mannheim's concept of '"perspectivism' is critically examined;
and it is argued that his early preoccupation with the structural a'nalysis

of knowledge, as formulated in his dissertation (published in 1922 under the

title Strukturanalyse der Erkenntnistheorie) and expanded in his seminal

work Ideology and Utopia (1929), sets the stage for his later analysis of

social crises and his subsequent 'prescriptive'" sociology. It is demonstrated

that Mamnheim moves away from Weltanschawungen historicisti‘c philosophy to
his conceptualizati‘on of "perspectivistic relationism', which he argues will
provide 'a new level of objectivity" in the analysis of the social.

It is shown that in investigating successive ideologies Mannheim
asserted a 'necessary regularity' in their sequence, a regularity leading
to an understanding of the "inner meaning of ﬁistory“ itself. Mannheim
demonstrated this most clearly iﬁ his Ijepresentatii)n of the development of

the "utopian mentality" from the Anabaptists to the Marxian socialists:
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here it is shown that he moves throug}h a series of dialectical spirals of
genuinely Hegelian design. |

Methodologically, Mannheim was faced with the task of showing
how his sociology of knowledge, as a system dof social inquiry, could serve
as an instrument for the systematic liquidation of the ontologically postulated
relativism. and how it could establish generally valid knowledge within the
framework of his epistemological assumptions. In other words he had to
answer the question how a sociology of knowledge is possible in the face of
his historicistic presuppositions.

It is argued, in the main body of the thesis, that the"possibilit3; of
a non-perspectivistic and thus universal knowledge would have been |
demonstrated if Mannheim had shown that there is a particular and unique
position within the social structure, the.occupants of which are situationally
equipped to overlook and comprehend the totality of the social process. He
believed that he established such a stratum in his "socia.lly unattached
intelligentsia", but this proves to be a historicistic construction without
empirical counterpart. Mannheim, Q is argued, failed to link his theoretical
system to the existence of a specific social group.

A comprehensive or overall social insight may be gained through
various means of perspectival synthesis. Insofar as such syntheses are
accomplished by conscious intellectual effdrt they may be subjected to what
Maquet has dalled the ' criterion of objectivvity”. But since this turns out
to be only another term for Mannheim's 'criterion of unanimity'", i.e.,

"sharing the - same point of view'" is possible; within limits, nothing new
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is added by applying it to a unification of several perspectives. For
selecting the '"best perspective” among scveral, Mannheim suggested
"empirical fruitfulness'" as a measure: the best perspective is that which
reveals the "decisive features of the object'”. This suggestion begs the
question, however: what is regarded as most fruitful depends on the
purpose in hand and the frame of reference used. In th'is case the frame

of reference has to exist outside the perspective under consideration. Thus,
we argue, the selection of a '"best perspective' for purposes of synthesis,
or of the "best elements" out of several perspectives, must rest on
acceptance of a pre-established theory. The suggested procedure seems

to be subject to, or dependent on, an acceptance of Mannheim's so;iological
system. In sum, then, the notion of a "'best perspective'' begs the
question which is: '""Best with reference to what objectives?" >In the final
chapters of the thesis we demonstrate that Mannheim has unlocked a
pandora's box. He has thrown open the whole axiological question. Does

he thrust us back into a box of metaphysical presuppositions? This, and

other questions of an axiological nature, are examined. Mannheim's own
-

-~

sociological perspective is examined to discover what really are his
presuppositions with regard to value, and the connections, if any, between

these axiological presuppositions and his socioclogical perspeétive.
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The Existential Basis of the Perspective

Life is not determined by consciousness
but consciousness by life.
Karl Marx

If T had been asked what existence was,
I would have answered in good faith that
it was nothing - merely an empty form which
added itself to things from tae outside,
without changing anything of their nature.
And then, suddenly, there it was, clear as
day: existence was all of a sudden unveiled.
It had lost its innocuous appearance of an
abstract category: it was the very stuff
of things. :

Jean-Paul Sartre, La Nausée

Marx, more than any other thinker, influenced Mannheim's
sociological thought. Marx and Engels asserted that ' relations of production "
establish the " real' foundations of the superstrueture of ideas:

The mode of production in material life
determines the general character of the
social political and intellectual processes
of life. It is not the consciousness of men
that determines their existence but on the
contrary their social existence determines
their consciousness.

In another context Marx argues:

Men are the producers of their conceptions,
‘ideas, etc. - real, active men, as they are
conditioned by a definite development of their
.productive forces and of the intercourse
corresponding to these, up to its furthest
forms. Consciousness can never be anything
else than conscious existence, and the
existence of men is their actual life-process..




Morality, religion, metaphysics, all
the rest of ideology and their corresponding

forms of consciousness, thus no longer

retain their semblance of independence. They

-have no history, no development: but men

developing their material production and their

material intercourse, alter, along with this,

their real existence, their thinking and the

products of their thinking. Life is not

determined by consciousness, but consciousness

py life. 2

Marx and Engels assert here that man's consciousness should lose

its semblance of independence as if it were a self-generating phenomenon in
its own right. Consciousness is determined by the totality of social existence
as part of an on-going process of actual living. Human thought is not intelligible
solely in terms of itself; explanation is possible only within the social context in |
which it occurs (relativism). As C. Williamson has observed, Marx is

3 in that he is defining his position on

"announcing the programme of sociology
one of the basic dichotomes of philosophy of science and is opting for a funda-
mental existential position. Marx and Engels provide us with a "nﬁnimal"
cohception of ideology in which human thought becomes ideolqgiycal,‘when

placed "in a framework of a definite set of social relations'. 4 ﬁowever, Marx

and Engels do not assert the position that ideology is the effect of which 'economics!’
is the cause, but that ideology is "directly interwoven with ... the language of

real life', 5 Marx, then, consistently maintained that the social relations of

production constituted the real basis for the superstructure of ideas. What

Marx attempted to do in essence was to '"functionalize'' ideas, i.e., relate

ideas to their sociological base. 6 vet thought is not an automatic ''reflection"

of objective social class position.




Although Marx's emphasis on the "definite set of social relations'

is congruous with his concept-of class as a basis for the imputation of ideas,
but does not altogether eliminate other influential factors, he asserts the
class basis as a primary factor. In the first preface to Capital he states
this implicitly:

... here individuals are dealt
with only in so far as they are
the personifications of economic
categories, embodiments of
particular class relations and
class interests. |

Marx hypothesizes that '"class roles' are the primary determinants
of thought and behavior. However, he does not do more than leave, as an |
open question, the problem of the extent or vdegree of determinatibn involved
in the economic factor of production as an influence on thought systems and
knowledge. 8 Indeed, if we examine one line of develépment in Marx's thought

from The German Ideology, to the later works of Fngels we find that there is a

- progressive delimitation and re-definition of the degree of economic influence
exerted on the conditions of knowledge and the forms of thought. The German

J

Ideology 1is in fact, "largely taken up with a critical examination of different

=

versions of the Hegelian philosophy of history'. 9

Yet, both Marx and Engels placed considerable emphasis on the
argument that '"the ideologies of a social stratum need not stem only from'
persons who are objectively located in that stratﬁnﬁ". 10 In the Communist
Manifesté, for example, Marx and Engels indicate‘ that as the ruling class moves

towards dissolutiong - -+




. just as, therefore, at an earlier period,
a section of th& nobility went over to the
bourgeoisic, so now a portion of the
bourgeois ideologists who have raised
themselves to the level of comprehending
theoretically the historical movement as
a whole. 11

For Marx and Engels, thought, ideas and knowledge are
determined in a non-mechanistic way by locating the class position (by a
process of imputation - to be examined in a later chapter) which is appro-
priate to the class perspectives under examination. Marx explicitly states
that we must not embrace the narre;zv minded idea that the petty bourgeoisie
wants to enforce an "egoistic class interest'. Rather, this stratum hoids
on to the conviction that the special conditions of its emancipatidn are the
general conditions through which alone modern (sic) society can be saved
"and the class struggle avoided. Marx writes:

Just as little must one imagine that the
democratic representatives are indeed all
shopkeepers or enthusiastic champions of
shopkeepers. According to their
education and their individual position
they may be as far apart as heaven from
earth. What makes them representatives -
of the petty bourgeoisie is the fact that

in their minds they do not get beyond the
limits which the latter do not get beyond
in life, that they are consequently driven,
theoretically, to the same problems and
solutions to which material interest and
social position drive the latter practically.
This is, in general, the literary
representatives of a class and the class
they represent. 12 '

Marx, then, was concerned with the argument that the external

verities of dominant ideas and thought, appeared as class vested
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expressions. Indeed, he regarded '""pure thought" as irrelevant to
existential reality and viewed it.as a way to preserve the status quo and
provide a rationalization (i.e. false consciousness) for the prevailing
socioeconomic arrangement of power.

Marx, then, develops a theory of knowledge which was
explicitly that of the natural sciences. 13 To recapitqlate briefly, Marx
found social and political ideas determined by the sociocultural milieu -
to reflect the economic interests of specific classes involved in class
conflict. In this instance Marx clearly distinguished between the natural

sciences and his proposed science of man. He argues that in the social

sciences objective knowledge is not possible because ideological thought

and not objective ideas emanate from the class basis of thought. Marx

argues that an objective value free science of man will emerge only when
the distorting influence of ideologies is removed, i.e., when the class
struggle is ended. Thus, with Marx, as with Bacon, the ideologues, and
Comte, the perspectives of groups, classes, etc., are regarHed as
derogation from the "auténomy of reason', |
Marx, then, argues that ideological thought is not a ''permanent
and inescapable feature of the human situation”. Ideologies are obstacles
“to the construction of a science of society and will be transcended at the
same point in hi'storyb when sﬁch a science is created. The creation of a
science of man and society, is however, dependent upon specific structural
changes in society itself, This aspect of Marx's argument was grésped

enthusiastically by Mannheim and culminated in the formulation of specific
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criteria of what he termed the '"best perspective".

Mannheim also assumed that a science of man was to be
developed with a definite function in a world of transition. It was to this
end that he erﬁployed the Marxian model and extended the existential basis.
We now turn our attention to a preliminary examination of Mannheim's
thesis and its derivation from Marx's thought. Further comment on
Marx's influence becomes necessary as the concept of perspectivism is
developed. We will demonstrate that Mannheim, during the development
of a "perspectival synthesis" transforms Marx's sociological debunking
of all social modes of thinkirig into a sociology of knowledge in which ali -
positions are relative to their specific situation and perspectives.
Applying.theoretical insight, he reexamined the conditions of his own

relativistic thinking and analyzed the perspectives of his own conceptions,
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Mannheim's Thesgis: Introduction

Mannheim seeks to obtain a kind of

'documentary' perspective on the

subject of motives, on a 'second level'

of generalization. That is: he accepts

not only the Marxist debunking of

bourgeois motives, but also the

bourgeois counter-debunking of

proletarian motives; and he next

proceeds to attenuate the notion of

'debunking' (‘'unmasking') into a

more neutral concept that we might

in English call 'discounting' or

'making allowance for'. :

Kenneth Burke, The Philosophy o

Literary Form, (194l)

In the preceding chapter we briefly reviewed Marx's observations
on the existential basis of thought and knéwledge. It was this aspect of
Marx's thought above all else, that influeﬁced Mannheim. Mannheim's
early involvement with the Marxian analytic framework, fused with the
influence of Weber, Scheier, Husserl, Lederer, Lukacs and others,
culminated in his "radical" sociology of knowledge. The word "radical"
is appropriate because in contrast with Scheler's moderate view, whiéh

t

claims that social conditions do not determine the actual form or content

1 Mannheim's radical branch emphasizes that all aspécts

of knowledge,
of culture are influenced by social conditions.
In the preceding chapter we also established the contention that

central to Marx's thesis is the argument that ideologies, and knowledge in

its broadest sense, are located socially through the analysis of their
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"'perspectives' and presuppositions. Mannheirﬁ's "perspectivism",
although greatly influenced by Marx's presuppésitions, also follows a
path derived from German historicism ''pushed to its ext‘reme conclusion". 2
Moreover, the "internal dialectic' of Mannheim's theoretical presuppositions
""derives precisely from this antinemy between the perspectivistic
character of all historical knowlédge and the meaningful reality of the
whole (i. e. the absolute)", 3 Mannheim, then, derives from Marx
primarily by a process of extension; he extends the Mgrxian existential
basis. Once the fact of multiple groﬁp affiliation has been established
the problem consists of establishing which .of these affiliations "are .
decisive in fixing perspectives, models of thought, definitions of the
given, étc. nd

Mannheim, ob.ject'ing:to the assumption of what he termed a_
"do;grmatic Mvarxism” which asserts that all social thought ‘is tracesble to
a class basis, postulateé a series of other social grou.;‘)s w}:{ich Qré .bearers
of social ideologies or perspectives. Cont_raryto‘\the‘lch:‘a_rges of_'sdmé of
his critics, Mannheim does not merely impute thoug..hf»t_o a cllassi.basis,
but rather, he holds ’the opinion héld by many cbntemﬁé;ary social
psychologists, that ""reference groups' are also béses of perSpectives. g
Mannheim elaborates his thesis on social groups and perspectives thus:

... of cburse we do not intend to deny
that of all the above mentioned social
~groupings and units class stratification
’ is the most significant, since in the
‘final analysis all the other social

- groups arise from and are transformed
- .as parts of the more basic conditions ...

T R,
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of production and domination. None the
less, the investigator who, in the face
of the variety of types of thought attempts
to place them correctly can no longer be
content with the undifferentiated class
concept but must reckon with the existing
social units and factors that condition
social position outside those of class. 6
Mannheim's primary objection to what he terms an "undifferentiated
class concept'", is that it is too narrow. Again, he broadens the Marxian
base to include such groups as ''generations, status groups, sects,
occupational groups, etc. n?
Mannheim, however, did not assert a direct liasion between
economic position and ideology through the language of ''real life'", as did
Marx. Rather, he concerns himself with such concepts as '"social setting",
""'social position'', etc., thereby denoting the relativity of a social class
position. Although he extends the Marxian model beyond the limitations
of economic position he does provide evidence which suggests that he was

aware of the significance of economic substructure and accordingly

ascribed some import to the Marxian concept of homo econimus. He

writes:

All actions which arise from the
purely economic sphere or are
captured by it, have the tendency
. to become free of ideologies and
to be 'value-naked'. All actions
independent of, or opposed to
this power, are of a spiritual
ideological character. 8

The economic sphere thus becomes fecognized as having a potential for
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purely rational action disposing of both ideologies and values. Thus, it

appears that Mannheim was familiar with the concept of economic

Zweckrationalitaet9 i.e., the rationality of economic means for what

is termed " naked gains''. Mannheim utilizes two distinct types of
rationality derived from Max Weber. First, there is the concept of

Wertrationalitat , which implies that '"the choice of means is oriented to

the realization of a single absolute value without reference to consideration

of cost". Secondly, there is the concépt of Zweckrationalitaet which is

more complex than Mannheim's use of the term as simply, expedient
rationality, This type of rational economicractivity in Weber is orientéd-—
to a plurality of values in such a way '"that devotion to any one is limited
by the possibility of its entailing excessive cost in the form of sacrifice
of the others'. 10 Mannheim's theory of perspectivism expresses an

implicit Zweckrational cognisance of a plurality of values, which means

that the relations of production include social habits, value attitudes, and
their legal and political realities as independent of, although interdependent
with, economic processes.

Mannheim does not confine the concept of perspectivism to

the various Weltanschayungen of a group held at various places and at

varibus times. A specific social point, occupied and experienced by a
group or an indiﬁdual, dbes affect the social perspeétive of the members
themselves. The members of a group, in fact, experience more than
they observe! Indeed individuals, at their respective positions in the

social structure tend to adopt different values, see different things,
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ex'ciude ‘certain facts, stress the significance of their ideas vis-a-vis
their social orientation, and see'problerns in terms of their vested
interests. To use Mannheim's terminology, people operationalize
different ''categorical apparatus' when devisirlg their particular personal

Weltanschavung.

What then does this diversity of perspectives mean? .One
aspect is the extreme difficulty encountered in the movement of individuals -
from one social position to another. Given that the perspectives of an
individual are formed through his relationship with reference groups the
difficulties involved in perspectival cogito formation during any proceSs-
of vertical or downward mobility are recognizable, Of course, we must
- recognize that certain members of society are just "passing through'
any given social stratum, and that some have an all-encompassing world
view, and others are determined to transcend the limitations of class
pesition. The latter are best exemplified by the "unattached intelligentsia"
and are accordingly given considerable attention by Mannheim.

It is central to Mannheim's thesis that thought systems are o
emanations of social groups whose perspectival "bias'" is the end result
of systematic interpretations of various social situations presented to
therh, and generated by them. Also, their perspectives are dependent
upon the particular social vantage point of the class or groups to \a;hich
they belong. Thought styles, argues Mannheim, become thought systems.
Thought systems, comprising the in toto spirituat, (Volkgeist),, and

intellectual ideational systems of social groups, are subsumed under ‘
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his conception of ideology. The spiritual basis of the groups ideological

‘ expression is its Weltanschavung. The collective Weltanschavung

appears as a product of a common historical fate, and unites the group
spiritually; common people "absorb' it, but even '"the profound insight
of the genius'" stems from the same grounds. 1

In sum, perspectivism (Aspeksta—uktur) "signifies the way in
which one views an object, what one perceivles in ity, and how one
construes it in his thinking". Furthermore, perspectivism is something
more than a formal determination of thinking, it refers to qualitative
elements in the structure of thought. It is thése factors "which aré
responsible for the fact that two persons, even if they apply the same
formal-logical rules, e.g., the law of contrédiction or the formula of
the syllogism, in a.n identical manner, may judge the same object
very differéntly". 12

The problem raised by such a position is that the formal,
logical criteria used to differentiéte between dif_ferent perspectival
viewpoints tend to be inadequate é.nd it’becobmes_ necessary to discover
new criteria which Will‘ accommodate Man_hheim's "qualitative elements
in the structure of thought". The perception and cognition of all social )
matters is governed by socially/ culturally, deri'ved perspe_ctives.
Perspectivism ié a crucial factor of social structure, indeed of
svoci'al existence.

Two types of perspectivism may be distinguished. First, there

is that type which is concerned with sdch remarks as: "From my point
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of view I think that ...!", or "From where I stand ..." etc. Mannheim
was not concerned with the différent ways in which objects present
themselves to the subject. Rather, he was primarily concerned with the
way the subject looks at the sociohistorical process and how he construes
an in toto situation from ''given facts'. He was concerned with "whole
modes of conceiving things'.

Mannheim's concept of ideology will now be considered principally
through its historical and theoretical ‘significancie. By juxtaposing |
Mannheim's theory of ideology with other conceptions of the same term

greater clarity is obtained and certain significant factors of his thesis emerge.
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Footnotes - Chapter 2

—

6.

7.

8.

C.f. Max Scheler, "Vorrede' and "Einleitung' in M. Scheler (ed.),
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Verlag) 1926,

R. Aron, German Sociology, p. 56.

Ibid., p. 57.
R.K. Merton, loc cit., p. 465,
See for example, T. Shibutani, ""Reference Groups as Perspectives' in
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here, with Peter Berger, that Merton, in his Social Theory and Social
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T. Luckman, The Social Construction of Reality, p. 10.

K. Mannheim, Ideology and Utopia, p. 248.

Tbid.
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Erlogsutrebus' in Archiv fur Sozialwissenschaft, Vol. 63, (1930), p. 472.

The concept of Zweckrationalitaet was under discussion during the 1927-

1930 period but was not. incorporated in Ideology and Utopia. See also
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Mannheim's Essay "Conservative Thought" in Essays on Sociology

‘and Social Psychology. '

10. C.f. M. Weber, The Theory of Social and Economic QOrganization,

p. 14. See also T. Parsons, The Structure of Social Action, Chapter 17.

1. Mannheim, Ideology and Utopia, p. 241.

12. Ibid., p. 244.
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Chapter 3

The Concept of Ideclogy: An Overview of a Myth

What is rational is real and what
is real is rational.
Hegel, Philosophy of Right

. ' a commonsense reality' becomes
irrelevant in a changed perspective.
An ideology is essentially a perspective
in which ' realities' are defined. As
long as the perspective remains intact,
so do the realities, and the problems
arising in the context of the realities
remain relevant. An ideological
struggle is essentially an attempt to
change a perspective and the resistance
to such an attempt. Thus, an ideological‘
struggle is not an attempt to 'solve a
problem', but an attempt to bring one
or another class of problems into focus.

Anatol Rapoport,
Our Generation, Vol. 1

Much. of the literature devoted to the study of ideology traces
its paternity to the cumulative study of thought patterns dating back to
Thucydides and Aristotle. In a more specific sense, studies of
ideolog‘ies are closely associated with a growing conviction (rightly or
wrongly) that human behavior is either "nbﬁ—rational" or "irrational".
This'dichotomous view of man was given social impetus by the work of
Charles Darwin in 1859:1 "since there is no break in the chain of descent
between man and other animal species, we need not assume that the
behavior of man is determined by forces radically different frorh those

operating in the behavior of animals. Since the behavior of animals is
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largely impulsive and instinctive, men began to assert, at the turn of
the present century, that human.\beings too have instincts, that human
actions are in considerable part 'non-rational' or 'non'logical'. n2
This Darwinian influence may be traced through the work of such men
as Spencer, Kidd, Drummond, Durkheim, Sumner, Keller, Ward,
Eiddings, Baldwin, Cooley, and Ross. The list by no means ends here. 3
The notion of man as "non-rational”, determined by culture, combined
with Freudian psychoanalytic thought to subvert (by a process which
also revealed the relativity of thought and morals) the eighteenth and
nineteenth century belief in "rational man. 4

Given an intellectual recognition of man's "irrationality" as a
phenomenon we find a revised use and analysis of the concept of
.ideology. In a historical sense, the concept of ideology emerged
during a fime of religious, economic, and political controversy. This
"world" of intellectual conflict increased man's awareness of his opponent's
intellect. Earlier, distinctions were ma&e betWeen "objective reality"
and "social conceptions". This is particularly apparent in the writings

of such men as Marsilio de Padua (Defensor Pacis, 1324), and

Machiavelli (The Prince 1‘513, Discourses 1521). 5 Bacon presents us
wit‘h' an analysis of the "idols" and preconceptions, the illusions of the
populace (praenotiones vulgares) which, in his mind, blocked the path
of scientific knowledge. 6 Indeed, in the seventeenth century ideologies
assumed the "shape' of what Carl Becker terms '""climates of opinion".

He states: '"What renders Dante's argument or St. Thomas' definition
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meaningless to us is not bad logic or want of intelligence, but the
medieval climate of opinion - those instinctively held preconceptions

in the broad sense, that Weltanschayvung or world pattern - which imposed

upon Dante and St. Thomas a peculiar use of the intelligence and a special
type of logic''. " This was a similar obstruction to scientific discourse as
that observed in Bacon's time. In the eighteenth century there was a
realization that ideas had a social setting. 8 The Philosophes of the
Enlightenment ""demolished the Heavenly City of St. Augustine only to

10 The Enlightenment

rebuild it with more up-to-date materials''.
""produced a completely original form of philosophic thought. Even when -
it reworks prevailing ideas, when it merely continues to build on a
foundation laid by the seventeenth century - as in the case with its
cosmology - everything takes on a new meaning and appears in a néw
perspective. For nofhing less than the universal process of philosophizing
is now seen in a new light', 1l
The word "ideology'" is encountered, indeed coined, for the
first time in 1801 when Destutt de Tracy, a French savant in charge of
the Institut de France, used the term 'ideologie''. The “ideologues".
of the "Institut" were liberals who asserted the primacy of freedom of
thought and discourse and looked upon these as the major conquest of the
French Revolution, 12 Their attitude was "'ideological' in the twofold
sense of ""being concerned with ideas, and of placing the satisfaction
of 'ideal' aims (their own) ahead of the 'material ipterests on which the

post-revolutionary society rested'. 13-
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The dichotomous nature of the liberal ""ideology'' as formulated

by Destutt de Tracy reveals itself as (a) a system of normative ideas,

and (b) an incipient critique of absolute norms. His treatise Elements
d'Ideologie, (1301-1815) puts forward a ""Science des Idees" conceptually
derived from Locke and Condillac the originators of what he termed
"the natural history of ideas''. The natural history of ideas will
"describe the natural history of the mind’’, i.e., the way in which

thought is shaped. Hence we see that:
N

Il est seulement a remarquer qu'il
n'existe réellement que des
individus et que nos idées ne sont
point des “@tres réels existant hors
de nous, mais de pures creations
de notre esprit) des manieres de
classer nos idees des individus.

The "'science of ideas' is to reveal true knowledge of human nature leading
ultimately to the redefining of the "laws' of sociability; what is "natural"
. Yerniaqn 1D
is therefore '""social".
Helvetius, (drawn upon by both Marx and Nietzsche), extends

Holbach's thesis which asserts that man must:

free himself from all idols, from

all illusions concerning the original

cause of things, for only by so

doing can he succeed in ordering and

establishing the world according to

‘his own ideas.

The idols are "prejudices' contrary to '"reason'". An "unprejudiced"

understanding of nature is only obtainable thrdugh the relentless

application of critical reasoning. In his Systeme de la Nature (1770),
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Holbach maintains that:

L'homme n'est'malheureux que parce

au'il meconnait la Nature ... La raison

e 4 7 . . .
guidee par l'experience doit enfin
. /. Vd
attaquer dans leur source des préjuges
dont le genre humain fit si longtemps la ~
o e 7o L
victime ... La verite est une; elle est
7 . \

necessaire a I'homme ... C'est a l'erreur

que sont dues les chaines accablantes que

les Tyrans et les Pretres forgent partove avx

nations. 17
Helvetius maintains that "our ideas are the necessary consequences of
the societies in which we live'. 18 Helvetius, then, as stated, extends
Holbach's thesis and forms a preliminary sociology of knowledge. The
"idols'" are the '"necessary fruit of social constraint and selfish interest',
but he is convinced that "unprejudiced'" observations could be made by
the application of reason and education. For Helvetius, scepticism is
counterbalanced by the "rationalist faith" from Descartes: ''reason has
the power of correcting its own errors”.19

Marx, for the first tirhe in history, placed the concept of

ideology within the context of a systematic doctrine, analytically stated
the relationship between environment and ideology, (it is possible that
we have here the first notion of ideology as a culture system), and .
emphasized the socioeconomic foundation of ideology. Ideas, argued
Marx were to be withdrawn from Hegelian'"spiritualiéfrl"' and secularized
in the world of their origin.

In the world of ''real active men", 20 the very origin of ideation

- emerges his sociological perspective, that man develops specialized
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techniques or "productive forces', and is thereby differentiated from
other animals. 2l The subject matter of historical materialisrﬁ is the
study of society and the laws of its development. Historical materialism

22

studies the general laws of social developmen and provides a

scientific dialectical.—materialist interpretation of the phenomena of
social life. It deals with such problems of human social development
as the relationship between social being and social consciousness, the
significance of material production for peoples' lives, the origins and
role of social ideas and ﬂléir corresponding institutions. The structure
of society, the substructure (Unterbau) and the superstructure (Uberbau)
combined, give rise to ideologies, including art, religion, science,
philosophy and morals. |

Marx and Engels made a distinction between the illusory
ideas of the masses (the common-sense perspective) and knowledge
derived from scientific investigation. They describe ideology as
"the deduction of a reality, not from reality itself but from imagination'. 23
Indeed Engéls addé:

-

Ideology is a process accomplished

by the so-called thinker consciously,
indeed, but with a false consciousness.
The real motives impelling him remain
unknown to him, otherwise it would not
be an ideological process at all. Hence
he imagines false or apparent motives
... he does not investigate further for
a more remote process independent

of ... thought s

Ideology is a "mirror" a "reflection”, in short a representation
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of the life processes. Also, Marx's conception of ideology asserts
that: " in all ideology men and their circumstances appear upside
down as in 'camera obscura' . 2° Ideology is such that to say ideas
are ideological is to say also that in one way or another, they distort
the reality they reflect. That Marx considered his method in direct
opposition to the French Ideologues is well known. However, the irony
in the history of the concept of ideology is that whereas ideology

probably began as a label for the scientific alternative to metaphysical

speculation it ended as a cynical label for the metaphysical label for

26

science.

The idea of life appearing as in '"camera obscura" leads

Marx to an oscillation between two senses of ideology: 'the sense
which includes all ideas used in mental intercourse, the widest sense
of all; and the sense which includes only normative concepts and
theories and doctrines which are not scientific'. 27 Plamenatz,
commenting on this "oscillation', observes that:

This second sense is suggested by the
singling out of the language of politics,
laws, morality, religion, and
metaphysics, for these languages do not
include all ideas but only those involved
in the activities relegated to the super-
structure; and perhaps also by the
assertion that in all ideology men and
their circumstances appear upside
down, for presumably they do not
‘appear so in science or in the ‘mental
intercourse actually involved in
production, 28 ‘ ‘
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In another passage, referring to the ideas of the ruling class, 29 the
ideas referred to '"do not include all normative concepts; they inclyude
only concepts and doctrines which favor the interests of a class'. 30

" Marx terms ideology false consciousness, and he also

calls it illusion. Ideology has been described as a Eassional31 and
delusional system by several contemporary social psychologists the
most notable being Jules Monnerot. 32 Monnerot elaborates upon
Marx's thesis, he views, as did Marx, ideology as a collective

"pagsional” or delussional system, as false consciousness. Monnerot

adds to Marx's conception.of ideology and consciousness in a two
dimensional analysis. First, the iﬁdividual is conscious of ‘his

desires, volitions, and impressions, '"but nbt of their cause'. In
other words, hs is not conscious of ""what moves him". Ideology is

"deflected by passion, and 511 its ratiqnal elements experience a sort
of inmer compuision which does violence to their rational nature ... n33
Marx too, it should be remembered, speaks of ideology as illusion in
terms of an individual ﬁdt being conscious of the fact that ideology is a
reﬂestion of economic conditions.

One of the central problenis, then, with Marx's ¢oncept of
ideoiogy is that he sometimes viewed ideology as belisfs and sentiments
which are deeply set by cbnditioning forces impinging on the individual

| from birth. 'Actual life processes'ihe writes, shape the individual from

birth, even force upon him "a particular exclusive sphere of activity. ..

from which he cannot escape: He is a‘huntei', a fisherman, a shepherd,
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or a critical critic and must remain so if he does not want fo | lose his
means of livelihood..." Each individual is directly interwoven with
the "material activity'" and the '"'material intercourse' of his fellow men;
and from this material praxis and its social reflections men learn
g definite form of expressing their life, a definite mode of life..."
As "individuals express their life, so they are. What they are, therefore,
coincides with their production, both with what they produce and with how
they produce it". Thus, not only does Marx see man a‘ttach’ed to his
"exclusive sphere of activity'!, but more specifically, they are also
attached to a ""'mode of life" because, lite\rally, that is what they are.
And, included in what man is, encompassed in man's particular form of
expression or mode of life, are various "forms of consciousﬁess".
Idealogy is a part of ""what men ._are"’ and the very form of their
consciousness. 34
We turn our vattentiox_l now to George Sorel. Sorel, like
Durkheim, did not use the term '"ideology', but referred to the '""myth"
and described this as a body of irﬁage.s capable of evoking sentiment
instinctively. 35 Sorel arguéd from a position close to that of Whitehead;
a position which asserts that science and human life both depend upon
"the ciuﬁlitative distinct{on between fact and value! The myth '"could i)es.t
release man from,v tﬁe bondage of either a mechanical or probabilistic
world view''.  Moreover, '"scientific statements could not effectively be
used to challenge such a position‘! since Sorel had it on.authority of the :

leading scienti‘sts of the age, that science was itself bound to arbitrary
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models, to myths'. 36 Lasswell and Kaplan describe political myth as

"the pattern of the basic political éymbol.sb current in a society'. These
"basic symbols' are "those having a bearing on the social structure, not
merely on some, on particular power relationships or practice. These
basic symbols formulate the most general perspectives concerning
interpersonal relations in the society; specific power facts are responded
to in these i)erspectives". 37 Thus, the political myth "consists of the
political perspectives most firmly accepted''. The political myth
comprises these "fundamental assumptions' about political life and
consists of the symbols invoked ""not only to explain but also to justify
specific power practices'. Sorel's usage of the term "myth' is not to
be interpre‘ted as necessarily’ imputing a fictidnal, false, or irrational
character to the symbols. Symbols here are characterized in terms of
their functioning, not directly by their properties, 38 In this sense
Sorel's "myth" is close to a number of other concepts! Marx's
"ideology', Mosca's ""political formula", Pareto's ""derivations',
Mannheim's "ideology'' and '"Utopia'. 39
Contrary to the Marxian perspective, Sorel rejects the argument

that false consciousness, the ideological standpoint, is injurious to the
promotion of social action. 40 He takes the view that "ideology is the
essential element ih human consciousness that makes possible any sort
of revblutionary practice', 4 por Sorel, the individual either acts on

~ myths or notrat all. Indeed, asserts Sorel, "we gséume the value of

fictions by acting as if they were the brute facts of experience''. 42
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v

It was Durkheim who made what may be considered the first

syStematic attempt to eliminate 'ideolkogical influence from the social

sciences. 43 Durkheim claims that the social sciences must be '

"positive", "inductive', indeed "scientific'. Inhib'iting‘m‘etapﬁ;rsical

presuppositions, and praenotiones, muSt'be eliminated:

These idola, which are illusions that
_ distort the real aspect-of things, are
never the less mistaken for the things
themselves. Therefore the mind,
encountering no resistance in this
imaginary world . . » comes. to believe -
- in the possibility of constructing or
rather reconstructing, the world,by
virtue of its own resources exclusively
and at thre whim of its desires... In
¥ sociology especially, these pre]udlces
or 'idols' to use Bacon's expression.
are likely..to be substltuted for.the
study of facts; 44

Durkheini,, then, argues that when-an "i‘dea-” or 7'ide;al'; enters social life
it becomes an extremely importagt part of a total social realuity.
Durkheim ''shares wi.th Freud a large part of thé responsibility for
furning contemporary social thought from the cléssic .rafionalist
categories of volition, will, and individual consciousnesé to aspects
which are, in a strict sense, non-—volitiqnal and non~rational". 45
However, as Nisbet observes, there is every reason to regard Durkheini's
reaction to individual-iétic rationalism ' as more fundameptal and |
encompasSing than Freud's". 46 Freud never doubted the primacy 6f,/,

the individual ,an.d i;t)t;fa—individual fofces in his studies of human -

behavior. For Freud. non-rational influences proceed from an unconscious
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mind within the individual. Hence, Freud sees the individual as the
"solid reality’”. Durkheim, however, "sees community that has prior
reality, and it is from community that the essential elements of reason
flow', 47 For Durkheim "everything human above the Iével of the
manifestly physical or biological begins and ends in soci.ety". We

see that:

A society is the most powerful
combination of physical and moral
forces of which nature offers us an
example. Nowhere else is an equal
richméss of different materials,
carried to such a degree of
concentration, to be found. Then.
it is not surprising that a higher
life disengages itself which, by
reacting upon the elements of
which it is the product, raises
them to a higher plane of existence
and transforms them. 48

Furthermore, in a comment which may well be directed toward the
"psychologism' of such theorists as Tarde and Spencer, Durkheim
asserts that:

. Society is a reality sui generis; it

has its own peculiar characteristics,

' which are not met with again in the
same form in all the rest of the
universe. The representations
which express it have a wholly
different content from purely
individual ones. 49

Durkheim's ""sociologism', is in opposition to the basic individualism
"which underlies all of existential thought, for it takes as basic
 assumptions the solidarity of individuals and the ‘objéctive‘ reality

of society". 50
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Durkheim did not use the term "ideology", but employed the

term "doctrine'"'. He develops a theory of ""collective consciousness'

which may be defined as simply, '"the body of beliefs and sentiments
common to the average of the members of a society''. As Aron has‘
observed, the "collective consciousness', '""whose existence depends
on the Bentiments and beliefs present in individual consciousness, is
nevertheless separable, at least analytically, from individual consciousness;
it evolves according to its own laws, it is not merely the expression or
effect of individual cons}ciousness”. 51 The "collective consciousness"
becomes a collective representation. That is to say, a break occurs in
the collective consciousness, between consciousness and the things
perceived. Representations ""are images (conimunicable) in a mind or
else categories (linguistic, and in that sense communicable) into which
a mind cIassifies data''. 52 Thus, representations are in one sense
culture.

Durkheim's political theory distinguishes between the

political society and the state. By political society '"he means a society
comprising a number of secondary soéial groups which submit to a
sovereign authority, not itself subject to any regularly constituted
highef authority". 53 On the other hand, the state is "the special group
of officials who r.epvresent the sovereign authority; it is the organ pre-
eminent among that collection of groups which ié the political society'. 54

Within the context of a somewhat obscure organic metaphor, Durkheim

"finds the distinctive characteristic of the stat“e'. in its cé.pacity to "think!'
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55 The state, however, does not

and 'act' for the political society".
incar‘n’ate the collective consciousness of its intrinsic psychic life. In
all societies there exists a widely diffuse psychic life which may affect
the state, but for Durkhéim the state thinks for the society in 'a
rational and self-conscious way' and is the "ideological" expression

of its psychic components. In sum, Durkheim shows that ""doctrine"
emerges as a logical éupport for preconceived ideas rather than as a
result of some study of reality.

Pareto takes Marx's conception of ideology and widens its
meaning into what Finer terms, '"'a system of thought which masks and
rationalises human predispositions and urges - and not simply the onés
that are due to their economic interest or claés position'. 56 His con-
ception of ideology may be viewed as a sustained onslaught upon the
liberal-democratic, socialistic, énd Marxian theories, respectively.
As in the case of Max Weber, Pareto also develops his sociology in
what Zeitlin terms '""an intense debate with Marx's ghost''. 57 pareto
did, however, exhibit considerable insight into the problem of "ideas”

and "ideals' as seen in his works; especially The Mind and Society. o8

‘Pareto delineates a diéhotomous category‘ of human action, the
"log'ic.al" and '""non-logical" forms ‘of actibn. This classification "turns
upon the distinction between means and ehds which he assumes without
fui'ther inquiry to be applicable to all human behavior'. 59 Logical action
is directed at the end—m—view, both subjectively andl objectively. All

other actions are '"non-logical' in that they have only a subjectively
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"ogical" end which does not correspond_ with what Pareto tefms, the
"reai bpurpose of man". 0 m contrast, acts are logical when the
consequences anticipated by the subject are identical with the
consequences that might reasonably be anticipated in the light of
knowledge. 61 |

Pareto becomes entangled in the problems of psychology and
sociology which regard as logical those social phenomenajl which are in
part automatic or instinctive, but mostly non-logical and even irrational. 62
Thus, "ideologies' are associated with non—logical, non-scientific
action. '"Ideological" actions are "affected in varying degrees by
complex influences - ignorance, guess work, uncontrolled theorizing
and emotion, passion, superstition, mythology, mass or individual-
hysteria and beliefs and ofher elements'. 63 Thus, drawing on the

analysis of Parsons, 64

we may summarize Pareto's '"ideological'
categories in the following way.

First, in his analysis of hon—scientific theories Pareto
illustrates that there are certain uniformities in the non-logical actions
of man. Then, having satisfied himself that the self interpretations of
human actors are mostly ""rationalizations', or to use Pareto's
terminology "derivations'', he proceeds to demonstrate what it is that
is being "rationaliied". His theory of derivations (ideology) emerges
from that which is "rationalized". 6°

Pareto terms as "residues" those expressions of sentiments

out of which actions arise. 66 "Derivations'", however, are essentially
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speech reactions - 'ideologies' - deductions that aim to explain, justify
and demonstrate the residues. Pareto views social structures as

67

"enveloped by aweb of essentially distortive ideation". Lamg‘uage68

is the basic fibre of this distortive ideational aspect of social structure

and is the vehicle for the rationalization of human actions. 69

There are
also religion, mythology, morality, political theories ""and all other
interpretations of social life capable of giving reasons for human actions'". 70
However, és Berger observes, this situation is not a transitory phenomenon
of a particular moment in history "as is, by comparison, Marx's
localization of 'false consciousness; in the capitalist phase of historical -
development', 1 It is endemic to society and in history it is repetitive. 72

’ Pareto shares with Durkheim, M'\arx, and Weber a broad
conception of sociology and its relationship tb the humanities, " a
rejection of idealistic inferpretations of society and ﬁistory, ‘an interest
in the methodological foundations of sociology and a rejection of‘ psycho-
logistic approaches to social phenomena'. 73 Of the three thinkers
mentioned, it is Durkheim who most closely approximatés the ideas of
Pareto. Durkheim, like Pareto, has been labelled as "positivistic',
and "sociologistic'. But, the most significaﬁt parallel is that thh
theorists emphasized consciousn.ess. Durkheim asserts that society
is a product of mind, Collective "i‘epresentations" and "their congealment
in the collective consciousness are the vital cement that holds the society
74

together'". Indeed, society is that assemblage of collective representations.

Durkheim, with emphasis, considers society, bonce established, as reality




- 33 -

sui generis. This reality cannot be reduced to the reality 6f its individual
mefhbers, but rather, it has a reality which transcends their existence.
In contrast, Pareto sees society as "staged' by individual actors.
Society has only that being imputed to it by its individual members.
In this phenomenologically structured rejection of any hypostatization
of social reality Pareto is drawn more closely to Max Weber, Weber
shares with Pareto a strong concern with the role of thought in history
and society. 75 Furthermore, Weber understands society in terms of
what Schutz refers to as "inter subjective meanings'', 76 and he rejects
any notion of a hypostatized social reality - Weber's sociological
"nominalism'" as opposed to Durkheim's ""realism". 7

Wei)er's most lucid and systematic statement on ideology is

78

found in his work Politics as a Vocation.”” In this essay Weber argues

that régardless of what end the politician is serving he must put his

faith in that end. His persénal motives plus those of his adherents
determine the outcome and success of his endeavors. The politicians'
actions, asserts Weber, are not ruled by conviction but by reSponsiEil-ity.
His perspective is derived from the foibles and ideologies of mankind.

In this feSpéct Weber is in accord with Marx and Mannheim and their
coﬂceptualization of the perspective.

[ The préceding discussion has set fhe stage for conceptual

identification of Mannheim's theory of ideology. There is, as Lichtheim

observes, justification in treating Mannheim's Wissenssoziologie as

"an epilogue to that of Weber'. Indeed, Mannheim makes the step from'v
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Weber's Wissenschaftslehre to Wissenssoziologie. 7 Lichtheim also

observes that an important link between Weber and Mannheim is provided

by Georg Lukacs, natably in the latter's History and Class-Consciousness

(1932): " a work which for many years led an underground existence before
being recognized as the influence it was''. 80 1t is here that Lukacs
intuitively fixed upon the alienation and restitution of man as the pivotal
point in the Marxian world view. 81 Mannheim‘swork appears as the
dialectical counterpart to Lukacs' romantic subjectivism.

Mannheim develops a dichotomous conception of ideology.
The term "ideology" is employed by Mannheim in two different ways -
the particula , and the total. The particular conception of ideology,
we are told, ""denotes that we are skeptical of the ideas and representations
- advanced by our opponent". They are looked upon as more or less
""conscious disguises of the real nature of the situation, the true
recognition of which would not be in ascord with his interests''. Moreover,
these distortions range '"all the way from conscious .lies to half conscious
and unwitting disguises; from cé.lculated attempts to dupe others to self
deception'. 82 m short, this type' refers to thought which is existentially
determined. This conception of ideology is particular in several ways.
Its pafticularity, Mannheim argues, becomes evident when contrasted
with the rﬁore inclusive total .cohCeption of ideology. The total type refers

to a more specific kind of existentially bound thought. Here Mannheim

refers to the ideology of an age ;’or of a concrete historicosocial group, '

e.g. of a class, when we are concerned v'vith‘the characteristics and
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composition of the total structure of the mind of this epoch or of this
group''. 83 The common thread in these two conceptions consists in
the fact that neither relies solely on an awareness of what is éaid'by
an opponent in 6rder to arrive at an understanding of his '"real meaning
and intention'. Both concepts ''fall back on the subject", whether -
individual or group, proceeding to an understanding of what is said
"by the indirect method of analysing the social conditions of the
individual or his group’. 84 Mannheim adds that:

The ideas expressed by the subject are

thus regarded as functions of his

existence. This means that opinions,

statements, propositions, and systems

of ideas are not taken at their face

value but are interpreted in the light

of the life - situation of the one who

expresses them. It signifies further

that the specific character and life -

situation of the subject influence his
opinions, perceptions and interpretations.

85

Both the total and the particular conceptions of ideology make
these ""ideas'" a "function of him who holds them, and of his position in
his isocial milieu". However, there are significant differences between
these two éoncepts. Mannheim mentioné three distinguishing character-
istics. First, whereas the particular conception of ideology "désignates
qnly va part of the opponents assertions as ideologies - and this only with

reference to their content", the total conception questions the opponent's

total Weltanschauung (including his conceptual apparatus), and "attempts

to understand these concepts as an outgrowth of the collective life of

which he partakes''. 86 Secondly, Mannheim asserts that the particular
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conception of ""ideology' makes its 'anvalysis:of ideas solely on a
psychological level. For example, if a claim is made that an opponent
is lying, or that he is eoncealihg or distorting ""a given factual situation',
it is assumed that both parties hold common criteria of validity ~
"It is still assumed that it is possible to refute lies and eradicate
sources of error by referring to accepted cr“iteria of objective validity
common to both parties'. 87 1t is to this latter point that Mannheim
addresses himself in considerable detaii:_ the construction of criteria

of objective validity through a perspectival synthesis of opposing

perspectives. In the case of the _t_o_fgl_ conception of ideology, Mannhei.m-
observes that when we attribute to one historical epoch 'one intelleetual
‘world and to ourselves another one, or if a certain historically determined
social stratum thinks in categories other than our own, we refer net to

the isolated cases of thought content, but to fundamentally divergent
thought-systems and to widely diffe'ring modes of experience and

interpretation'. 88 The theoretical or noolog_l‘ ical level is tou_ched upon

whenever both content and form are considered. Also, the eonceptual
framework of "a mede of thought as a function of the life-situation of
a thinker is to be included in this noelogjcal level of abstraction'.
| Correspondmg to this difference the parti cular conceptlon
of 1deology operates prirnanly with what Mannheim terms "a p:u_ychology _

of 1nterests", while the total conceptlon uses a more formal functlonal

a.nalysis and does no dividual motivations. The total
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differences in minds operating in different social settings''. ‘The former,
we are told, "assumes that this or that interest is the cause of a given
lie or deception”. On the other hand, the latter "presupposes simply
that there is a correspondence between a given social situation and a
given perspective, point of view, or apperception mass'",

As the particular conception never leaves the psychological
level, the point of reference is always the individual. As soon as the
total conception is used as an anélytic framework we aim to reconstruct
the systematic theoretical basis which underlies the single judgments
of the individuals. Analysee of ideologies of the particular variety
(making the content of individual thought largely dependent on the
interests of the subject), can never arrive at this basic reconstruction

of the whole perspective of a social group. At best they can "reveal

the collective psychological aspects of ideology, or lead to some
development of mass psychology, dealing either with the different
behavior of the individual in the crowd, or with the results of the mass
integration of the psychic experiences of many individuals", 89
In historical perspective, Mannheim informs Lis that the first
significant step in the development of the total ‘conception was the
deveiopment of a philosophy of coiisciousnese. The philosophy of
consciousness "has put in place of an infinitely vafiegated and confused
“world an organization of experience the unity of which is guaranteed by
the unity of the perceiving subject". Following the demolishing of the

objective ontological unity of the world an attempt was made to
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substitute for it a unity "imposed by the perceiving subject'. In short,
in the piace of the medieval-Christian objective and ontological unity
of the world, there emerged the subjective unity of the absolute subject

of the Enlightenment - consciousness in itself. 20 From this point on the

world as "world" exists only with reference to the "knowing mind', and
the mental activity of the subject ""determines the form in which the
world appears'. Hence, we have what Berger and Luckmann term man's
"social construction of reality". N At this stage the world is seen as a
"structural unity'" and is related in its entirety to a subject, a
"consciousness .in itself''. 1In this perspective, particularly pronounced
in Kant, the noological level is '"sharply differentiated from the psychb-
logical one'. This, asserts Mannheim, .is ”thé first stage in the
dissolution of an ontological dogmatism which regarded the 'world' as
existing independently of us, in a fixed and definitive form'. 92

The second stage in the development of the total conception of
ideology is attained when ''the total but super-temporal notion of
ideology is seen in historical perspective''. This is\largely the accom-
plishment of Hegel and tfle Historical school. Both Hegel and the
Historical school begin with the assumption that the world is a unity
and cénceivable only with reference to a knowing subject. 93 During the
Enlightenment the sﬁbject as bearef of the unity of consciousness was

seen as a wholly abstract super-temporal and super-social entity -

“’consciousness in itself'. The Volksgeist (folk spirit) emerges to

represent "fhe historically dif'ferenti‘ated'elements‘ of consciousness",
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which are integrated by Hegel into the '"world spirit'. 94 Mannheim
emphasizes that the historically changing nature of mind was discovered
"not so much by philosophy as by the penetration of political insight into
the everyday life of the time", In the final analysis, the transition from
the general abstract, "world-unifying" subject (i. e. '"consciousness in
itself'’), to the more concrete subject (i.e. the 'nationally differentiated
Volksgeist') , was the expression of a transformation in the manner of
""reacting to the world in all realms of experience'.

The final, and most important, step in the creation of the
total conception of ideology, argues Mannheim, "'arose out of the
historical-social process'". When ''class" replaced "folk" or "nation"
as the bearer of the historically evolving consciousness there was an
increased awareness that the structure of society ""and its corresponding
intellectual forms vary with the relations between social classes'. The
concept of Volksgeist is replaced by the concept of '"class consciousness",
or more corréctly "class ideology'. 9

Mannheim develops a conception of consciousness which
"varies in accordance with historic periods, nations, and social classes'.
This conception of consciousness, he argues, provides a more adequate
persﬁective for the comprehension of historical reality.

There are two cénsequences flowing from this conception of
consciousness. First, it is cleé.rly perceived that human action cannot
be understood by an isolation of their elements. A11 facts and events in

an historical period are explicable only in terms of meaning, and meaning
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in its turn always refers to another meaning. '"Thus the re-interpretation
of thét continuous and coherent change in meaning becomes the main
concern of our modern historical sciences.’ Thus, the second point
is made: this interdependentv system of meanings varies both in all its
parts and in its totality from one historical period to another. 96

It is significant that although the two conceptions of ideology
are initially separated in Mannheim's analysis, they begin to converge.
The particular conception merges with the total. This, maintains
Mamnheim, becomes apparent in the following manner. Earlier one's
opponent, as representative of a certain political-social position, was
accused of conscious or unconscious falsification. Now, after discrediting
the total structure of his consciousness, ouf opponent is no longer
considered capable of thinking correctly.' In the light of a structural
analysis of thought this means that during the early phase of seeking out
the sources of error, distqrtion was revealed only on the psychological
plane "by pointing out the personal roots of intellectual bias'. In
Mannheim's words, "'the .annihilation is now mare thoroughgoing since
the attack is made on the noological level and the validity of the adversary's
theories is undermined by showing that they are merely a function of the
generally prevailing social situation'. a |
As part of his macroscopic interest Mannheim makes an
effort to show by concrete examples that political-historical thinking
assumes various forms. He cites five exa.mpl'esg?3 of politico-historical

ideologies of the nineteenth and twentieth centuries. These may be
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summarized in the following manner. First, he analyzes what he terms

bureaucratic conservatism, which attempts to find remedies ""by means

of arbitrary decrees". This ideological perspective further attempts

to construct a framework which regards "'a revolutionary outbreak as
nothing but a serious interference with its own neatly planned strategy'. 99

Secondly, Mannheim discusses the historical conservatism

type of ideology which seeks to legitimate or justify government by an
aristocratic elite class. This type of ideological substructure emerged
from an essentially aristocratic-feudal mentality. In this context
leadership by the aristocratic elite is '"instinctual’ and based on an
experimental basis, It cannot be taught to "outsiders".

Thirdly,\ there is the liberal-bourgeoisie conception of

ideology: the liberal-democratic ideology. This perspective '"demands

scientific politics', and attempts to develop such a discipline. Inherent
in this ideology is the belief that the best political goals are attained
through the processes of thinking, discussing and carefully planned

100

procedures and organization,

The fourth type is the socialist-communist (dialectical) type

of ideological perspectjve. The dialectical theory of this type emerges.
from‘impulses which are aroused by certain évocial situations. The
related theory results iﬂ a type of action; if this action is not successful
it is subsequently replaced by a ;'new" theory. Mannheim also asserts

that although dialectical thought is rationalistic "it culminates in

irrationalism". 101 The socialist-communist ideology depends, for its.
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fruition, on the revolutionary potential of the proletariat.

Fifth, fascist ideology is described as ideology based
primarily on action and on unconditional subordination to the leader who
is acting. Social change does not occur through action on the part of
the masses, or by ideas, or by unconsciously working forces, but
rather, by a few leaders such as those outlined by Pareto as elites. 102

Mannheim's aim is to describe, not to criticize these five
types of ideologies. He does argue, however, that intellectual activity
does not come from a ruling class whose members have closed
- ideological minds. Rather, intellectual activity comes from an
unattached social group, the intelligentsia, This aspect of Mannheim's
work will be discussed later.

In summary, then, the particular conception of ideology
"operates primarily with a psychology of interests', whereas the total
conception operates or utilizes a more ”fcrmal functional analysis"
devoid of reference to motivation. Indeed, asserts Mannhcim, the
total conception confines itself to "an obiecﬁve description of the

structural differences in minds operating in different social settings'.

Earlier, we mentioned the historicistic element in Mannheim's thesis. B :

He observ_es that the human mtclligence is unable to grasp the total
"his’gorically given" situation. Idecs can not only be dated but they can
also be set in the context of a given society. The situation is "always
viewed from a particular social positicn in the course of history'. All

positions permit of socially perspectivistic knowledge. In accordance
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with thesevtheoretical formulations, ideology, as a specific t&pe of
thought pattern, designates inadeqﬁacy or "situatiohal 'incongruity”
with varying degrees of pronouncement. Ideologies, in this sense are
the situationally transcend(;nt ideas which nevér succeed de facto in
the realization of their projected contents.
Thus, Mannheim's conception of knowledge qua ideology

is tied up with the Weltanschavung of a social group. He observes

that such concepts as ""movement', "process', and "flux'", conceived
organically, and applied to sociocultural phenomena and institutions,
first appeared in a definite historical period. Mannheim states: "we
have historicism only when history is written from the historicistic

Weltanschavung'. 103
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Chap‘t.er 4

Weltanschagung: A Structural and Historical Approach to Knowledge

and the Perspective

For, try as we may, we cannot get
behind the appearance of things to
reality. And the terrible reason
may be that there is no reality in
things apart from their experiences
. The true mystery of the world
is the visible, not the invisible.
Oscar Wilde

The concept of Weltanschavung is central to Mannheim's

sociology of knowledge. Indeed, we see that he regarded this concepf as
(a) a given factum or as an assumption, and l(b) as an inextricable part
of his subject matter. iln addition, he conceived of it as "the way of
certain insights' which would otherwise be "out of sight' hence out of
the mind of any observer of the substance of ideologies. However, as a

particular source of particular kinds of knowledge, Weltanschavung was

a constant hindrance to Mannheim's thesis. In fact, he became far more
concerned with the apparent function ascribable to specific ideologies
within the development, and the social existence, of a given group, or

class. Thus, he often refers to the idea he terms "a series of

1

collective experiences', and concurrently developed Weltanschauwung.

That is to say, Weltanschavung is regarded as a product of a common

historical fate. This, asserts Mannheim, if properly verbalized, is

said to have "a unifying power over great distances'", linking social
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groups together even if they are dispersed in a spatial sense. Moreover

7

Mannheim argues, Weltanschavung ensures the continuity of generations

arising under similar sociocultural conditions, plays a significant part
in the formation of classes; and appears to unite a social group in a
spiritqal sense for purposes of concerted social action. 2 follows
that the individual in the group, if he is not what Mannhejm terms the

intellectual, merely tends to assimilate the particular Weltanschavung

of the group. In contrast to the universal quality of Weltanschavung

Mannheim advances his concept of the collective unconscious motives,

which he asserts, may reach a level of consciousness only in a quite
specific situation. 3
Knowledge emerges from the on-going social process which
| exists in the group struggle for '"self-assertion' and political survival.
Thus, in this sense, Mannheim considers active existence and cognitive
development to be within the dynamics of the social structure and is
consequently the genesis of ""socially relevant cogﬁition". Being part
of a social group, and immersed 1n group sentiments, the individual
is socialized into these sentiments. Mannheim terms these processes
the "cqllective unconscious'. 4
Mannheim further emphasizés that we must‘ not think we are

in error when we designate this ""collective unconsciousness'® as the

"irrational" breeding ground of values and group (i. e. collective)

sentiments which facilitate the acceptance of an articulated Weltanschavung,.
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Mannheim extends this argument by asserting that "'even
the profound insights of the genius are the collective historical experiences

of a group which the individual takes for granted, but which should under no

conditions be hypostatized as 'group mind' n € Morgover, the presence
of thought in conflict within any given society, renders the hypothesis of
a Volksgeist untenable. Mannheim's argument does not, ‘however,
completely eliminate the underlying presence of a hypothesis which, if
not an explicit demonstration of the so-called '"group mind'" hypothesis,
does indeed contain a similar foundation. It can be argued that Mannheim
held ideas, or opinions, which are consistent With the assumptions of a
multiplicity of group, or class spirits, each capable of perpetuating, or

giving ""birth" to a particular Weltanschawung or ideology.

Maﬁnheim, does not make clear what he means by social class.
Indeed, as Maquet has observed, he wonders if Mannheim meant ""class"
as '"some sort of metaphysical being_which is endowed with its own
conscience, and which appears in the individuals who share it". 7
Furthermore, it appears that the concept ""conscience', in Maquet's
sense of the tei'ni, refers to the English term ”consciousness"'. 8

Weltanschasungen thus emanate from the collective fate of

a sociél group embodied in a cémmon historical process which may
determine the'destihy of the group, or its specific ""historical mission".
This is" an unsystematic concept, but in its basic orientation, Mannheim's
sociology of knowledge attempts to construct the relgtionship between the

existential—developmental conditions of social groups, and the
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spiritual manifestations of thes_-.é same conditions. It is doubtful if such

definitiohs, or relationships, could b’é methodologically ascertained.
Indeed, it would appear that M annheim’s'sv.tél'.tement of such relationships
is beyond empirical validation. In order to link his social substructures
together with their ideological superstructures, M annheim speaks most
often of ""correspondence'. Merton has obSevf'ved that Mannheim '"made
a variety of unintegrated assumptions in his derivation of certain forms
of thought from certain types of social situations'. 9

To Mannheim the historicist, the problem of empirical
verification was relatively unimportant, but to Mannheim the sociologist,
there was a concrete problem of a distinctly precarious nature since hé
did not merely wish to propound philosophically relevant theories, but
also wished to find them sociologically valid. One possible way out of
this dilemma would be to eliminate the entire interpretation of the histor-

icistic genesis and function of Weltanschavungen and treat them as given

data. 'Mannheim concludes that to eliminate the hypothesis of the

historico-existential genesis of Weltanschavungen, ideologies, and

thought systems the question must be raised: Can the bearers of these
concepts be identified according to lucid sociocultural criteria?

Weltanschavungen, as historicistic emanations, have been difficult to

grasp, if not completely intangible, However, as rationally formulated
theories, or even as ideologies, they could quite conceivably become as
accessible as other types of sociological subject-matter, and could be

examined as such.
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In Mannheim's discussion of '"perspectivism'’, i.e., how to

recognize group ideologies or Welt'anschauung and attempt to ascertain

their meanings, range, and social adequacy, Mannheim is explicit in

his conception of ideology when he assert's‘that the particular conception of
ideology operates primavrily with a psychology of interests while the total
conception uses a more functional analysis. The latter conception of
ideology confines itself to an objective description of the structural
differences in minds operating in different sociocultural settings. The

total conception, it should be remembered, 'presupposés that there is a

"correspondence' between ''a given social situation and a given perspective,

point of view, or apperception mass". 10 This emphasis on "structural

differences in minds' does not use the individual as a point of reference.

Mannheim specifically rejects confining observations to individual mental
processes:

If we confine our observations to the
mental processes which take place in the
individual and regard him as the only
possible bearer of ideologies, we shall
never grasp the structure of the
intellectual world belonging to a social
group in a given historical situation.

‘Conseque‘ntly, thought systems are not represented by the
thoughts of any one individual. In short, the ideology of the group is not
éxpressed by its ihtellectual leader, or leaders. The "mental world" of
a grodp "Icould never come into existence without the experiences and
produétion responsés of the different individuals", 12 and from this it

could be concluded that within his theorétical framework, Mannheim views
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group ideology as the in toto of all experience and productivé response
of the members of a group. On the other hand, the intrinsic structure
of the grdup ideology is not to be found in a mere integration of these
individual experiences. We see, for example, that Mannheim offers
his explénation in terms of the sociological and intellectual limitations
of the individual participants, thus;

Every individual participates only
in certain fragments of this thought-
system, the totality of which is not
in the least a mere sum of these
fragmentary individual experiences.
As a totality the thought-system is
integrated systematically, and is no
mere casual bunédle of fragmentary
experiences of discrete members of
the group. Thus, it follows that the
individual can only be considered as
the bearer of an ideology as long as
we deal with that conception of
ideology, which by definition, is
directed more to the whole structure
of thought. . . 13

The individuals who comprise the social group, althdugh
sharing seg'ments of the total thought-system do nof represenf vit‘s
totality.. This means that although the concept of ’cholight-system is
central to his thesis, and to the subject matter of his sociology of

knowledge as group ideology, we are not, as Mannheim insists, viewing

either an empirical entity; nor, for that matter, as group-ideology what
the intellectual leaders of the group express, nor what their follow_ers

display as mental attitudes, etc. Rather, the intellectual formulatviqnpsfi_ ‘

and beliéf systems found within the group:
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reveal the collective psychological
aspects of ideology, or lead to some
development of mass psychology,
dealing either with the different
behavior of the individual in the
crowd, or with the results of the

mass integration of the psyéhic
experiences of many individuals. 14

At this point it is necessary to examine two aspects of
Mannheim's treatment of the relationship between the thinking of an
individual and the collective ideology of a particular group. First, it
seems that he disregafds a problem intrinsic to his thesis: that
individuals participate in only parts ("'fragments') of the thought-
system of a given group. His thesis is concefned with a "socliological
facf" which is of paramount importance in a society built upon (a) a
stratification of function, and (b) a division of labor of an economic and
intellectual kind. In such a society, or social group, there exists a
distribution of knowledge, both practical ahd theoretical, which gives
rise to two central issues, one concerning integration, the other
concerning communication.

Knowledge in the foregoing sense does not mean ideology.v
Knowiedge as used ‘here is .con'sistent With Mannheim's typology.
Mannheim's concebtion of knowledge, as has been illustrated, is tied up

with the Wéltanschauung of a social group, and “with its "collective

unconscious' anchored directly in the steam of an unfolding social

process,' and consequently represents cognition' only as an indirect
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manifestation of historicistic group existence‘“"- as a rationalization of
that existence for the social—technic‘al purposes of an essentially political
activity"". 15
This "functionality of knowledge" observes Wagner, "eludes
positivistic interpretation not only with regard to its historicistic genesis'.
Also, the rationality of the means applied is not ""matched" by rational
ends. Rather, "it is governed by a historical teleology': a social

group, or class, tends to conceive of its role in society in terms of a

"mission' as defined by its Weltanschavung and manifest in its "Utopia',

- or more specifically in its ideological anticipation of a state of society
(brought about by social reconstruction?) to be brought about, and which -
thus '"transcends given realities as well as givén knowledge". 16

Given our understanding of this conception of knowledge, we
are better equipped to understand Mannheim's rejection of the
conventional conception of science. Also revealled is his type of
reasoning's incompatibility with that type of reason expressed in the
rules of the practical fields of social research. Also this '""radical'
conception of knowledge clarifies his long time goal to see é ""science of
politics' at the pinnacle of all types of knowledge.

Knowledgé is diffused in all spheres of intellectual and
practical (i. e. the commonsense world) éctivity. Here again we see "
Mannheim pnesupposing, in part, the Berger/Luckmann thesis which
conceives of knowledge as;’ a socially distributed phenomenon, and as the

theoretical interpretation 'of the world. 17 Mannheim was aware of what
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Berger and Luckmann term the "commonseilée perspective', but he
did not develop this aspect of his s'ociology to such a degree as did the
former. Schutz expresses his views on the proper concern of the
sociology of knowledge in the following way:

All typifications of common sense
thinking are themselves integral
elements of the concrete historical
socio-cultural Lebenswelt within
which they prevail as taken for
granted and as socially approved.
Their structure determines among
other things the social distribution
of knowledge and its relativity and
relevance to the concrete social
environment of a concrete group

in a concrete historical situation.
Here are the legitimate problems of
relativism, historicism, and the
so-called sociology of knowledge.

18

Mannheim differs from Schutz, Berger and Luckmann in at least one
important sense. Mannheim's conception of knowledge is entrenched in
his historicistic ontology. Also, he was concerned with "theoretical"

knowledge and thought, "ideas", and Weltanschavungen and not Schutz's

"commonsense'' interpretations of reality. However, Mannheim was

aware of the weakness and inadequacies of the Weltanschatungen concept.

This ""awareness'' is what leads Mannheim to the development of his
concept of ""perspectivism''. |
Mannhéim does, however, share with Schutz a concern for
the diétribution of knowledge and its relativity and relevance to the
concrete social environment. For Mannheim the knowledge of the -

intellectual, or expert, formalized, and generalized; philosophical




- 62 —~
assumptions which ascribe general meaning to certain areas of a wider
theoretical framework - are ascen‘ding steps in the direction of the
transformation of specific knowledge into general (dispersed) knowledge,
and which channel , or direct , the distribution of information from the
initiated few to the general many regardless (;f class or group position.
Distribution patterns are, admittedly, highly selective and are subject
to censorship (in its broadest sense) and valuative predispositions
which, depending on the particular level or stratum we are concerned

with, will vary both in form and content. 19 Adaptation and popularization

make for a constant re-interpretation of these bodies of information hence :
they eventually lead to a transformation of meaning as well. Thus, we
see a gradual change wherein the expert's acfivity has been diffused;

and integrated, by a selective process. Also, this information has

‘been re-interpreted and integrated into prevailing ideologies and

filtered down to what we may term the commonsense conception of

reality. Indeed, the actual process of the distribution of knowledge is,

s

at the same time, a process of transformation. The knowledge of the

© intellectuals, i.e., the "truth" as seen by their pérspective, becomes

"truth' vis-a-vis the perspective of the commonsense man's wérld.
Here AMannheim grasps at the various levels of knowledge, or the |
distinctions‘made at vax:ious ievels of the social strata between
"knowledge', and "belief'' taken to be knowledge. Berger and Luckmann
missed Mannheim's preliminary remarks in'this regard when they state

their case for a ""new perspective'’ based on the "commonsense"

perspective:
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The theoretical formulations of reality
whether they be scientific or philosophical
or even mythological, do not exhaust
what is 'real' for the members of a
society. Since this is so, the sociology
of knowledge must first of all concern
itself with what people 'know' as
'reality' in their everyday non- or
pre- theoretical lives. In other words,
commonsense 'knowledge' rather than
'ideas' must be the central focus of the
sociology of knowledge. It is precisely
this 'knowledge' that contributes the
fabric of meanings without which no
society could exist. 20

Mannheim, although never explicitly formulating as cleara .
distinction between''ideas' and '""commonsense', does appear to be aware
of the transformation of knowledge as it filters down from "ivory towers"
to the '""commonsense world" of the masses.

But, even under the conditions just outlined, the continuous
influx of "factual'" information flowing into areas of the '"commonsense
perspective' or orientations must effect the perspective of the latter.
Change in ideas, etc., is bound to occur under the impact of educational
information services and the media of mass communication.

The distribution of knowledge within any given modern society
is an on-going process. Within the matrix of this process, individuals
unite their personal knowledge and‘expei'iences, with a multiplicity of
fragments of information, popularized theories (e. g. the "pop" sociology

“of Vance Packard, etc.), and their own general inferences of all these.
Selection occurs, and re-interpretation follows in the critical attempt

to propitiate a confusion of new '"knowledge' with existing value systems,

group perspectives, and ldnglheld beliefs and assumptions.
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At this point we may raise several questions of sociological
importance. First, what are the c'iistfibutive mechanisms of these
processes? Secondly, to what degree are they socially organized?
How is the process regulated? And,; at what point is knowledge converted
into ideology?
Mannheim largely ignored this type of empirical question
for he assumed that the fragmentary personal experiences, and knowledge,
of the "group"”, or members of a society excludes integration and
communication on the levels of actual social intercourse. Ideal-
typical construction was the method Mannheim preferred, but it
predisposed him to positing answers which seem dictated by his
philosophical position,
There is a problem concerning the coherence and consistency

of the relationship between Weltanshavung as a historicistic conception,

and as a fact in his sociology of knowledge.
The socio-existential basis of thought systems (the elements

of a Weltanschavung) appear as emanations in Mannheim's philosophical

framework. Emanations, that is, of the processes of group existence

and development. A Weltanschaeung '"belongs™ to the group; but the

thougﬁt system (i.e. its rational expression) is separated from the
existence, and the iactual thinking of its members. Mannheim was
content merely with stating the issue, without attempting a thoroughgoing
énalysis of the difficult methodological problems. Can the transition

from Weltanschavung to thought system be interpreted as one of the
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dialectical steps’in which a Hegelian-like "objective mind" switches
from fhe state of unconscious existence to a state of conscious self-
recognition ~ the first aspect presented by some such medium as
"group spirit"; the second, by the reasoning power of the philosopher
himself ?
In his later essays Mannheim attempts to provide a

methodological analysis of Weltanschavung and to ""determine its logical

place within the conceptual framework of the cultural and historical

sciences". 2! First, he asks whether Weltanschayung is a possible

object at all. Every cultural product will exhibit three distinct strata
of meaning: (a) its objective meaning, (b) its expressive meaning, and

(c) its documentary or evidential meaning. 22 He illustrates this

trichotomous distinction thus: He is out for a walk with a friend when

a beggar beckons them, they pause for a moment, and vthen the friend
gives the begga‘r a "hand~out''. This relatively simplistic incident -

a "meaningful situation" - can, at first, be interpreted existentially.
"Beggar', '"assistance'", "giver" and "charity' are considered correctly
by Mannheim to be sufficient to reveal the meaning of the social
interaction taking place; the "objective social configuration without a
knowlédge either of the beggar;s or the friend's consciousness gives us
what Mannheim tefms the ;)bjective meaning of the situation the most

23 If we are to transcend this level

superficial level of understanding.
of understanding we must attempt to grasp the "individual intent" of

the "almsgiver". When he gave the beggar the "hand-out'", the
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objective meaning and the result of which was "assistance", the "giver"

may as an intended consequence24 have meant to convey that he was

altruistic and representative of the apotheosis of human compassion.
If, however, we are to determine whether or not this was th'e case we
must know the almsgiver "intimately', only then can we grasp his act
in any valid meaningful sense. The phenomenological influence of
Husserl becomes apparent at this point. We must attach a subjective
meaning to the Other's act in order to comprehend the meaningful

"intersubjectivity" of any social act. 25 This Mannheim terms the

expressive meaning of the ""giver's' act. If, on the other hand, we

discover through our Verstehende sociology that the ''giver's'" act
was an act of hypocriéy, i.e., not in keeping with his general character,
we see the third part of Mannheim's ‘conception of meaning, the

authentic act, this is the documentary or evidential meaning of the

act. These analytic levels of abstraction are, of course , difficult to
differentiate at the level of social reality and social interaction.

Mannheim's conception of Weltanschavung is, at this stage

of his writing, amenable to scientific investigation. Mannheim does not

equivocate on this point. Of course, he means scientific in the strict

sense of the Geisteswissenschaften (i.e. science of the ihtellect). In
support of his contention he points to various composers and argues that
any e@erienced listener is able to perceiire significant differences in
the music of Mozart, Tchaikowsky, and Debussy. 26 Moreover, art

connoisseurs, students of philosophy and experts in musical stylistics
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recognize that their areas of interest, in a given historic period, share
' v

common themes or "spirit" - in short, they express a common

Weltanscha ung.

Mannheim's study of Weltanschavung philosophy had, as
Zeitlin puts it, a twofold purpose: (1) he wanted to emphasize the
necessity, in the study of certain cultural aspects, to free himself
from the methodology of the natural sciences, i.e. naturalism. And,
(2) he wanted to illustrate that "in the re'a;lfrjﬂy of the mental'" we are not .

able to distinguish the whole from the parts. 27

With the "centrality" of his conception of Weltanschavung
as global perspective we encounter a foé'étl, indeed formidable, problem:
the problem of imputation, a way of ffacing ‘back, indeed a reconstruction

of thought-systems and perspectives to. ét“particular Weltanschavung.

Imputation links the global perspective to particular thought-systems

and ideologies.

The Problem of Imputation
During the course of his thesis Mannheim develops two levels

of imputation, which is the main clue to the methodological aspects of

the sociology of knowledge. The level (Sinngemasse Zurechnung) deals
with general problems of interpretation. This level reconstructs
integral styles of thought and perspectives, tracing single expressions

and records of thought which appear to be related back to a central

Weltanscha ung which they‘expr'ess. However, this does not completely
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solve the problem of imputation, because, as Mannheim stateé, there is
the queétion as to whether an explic'it reference to a central outlook or
perspective (such as ''liberal” or ""conservative' thought) ""'which proceeds
purely on an intellectual level actually corresponds to the facts".: %8‘-11; is
quite possible, .argues Mannheim, that ""the investigator will sué'éééd in
building up out of fragments of expression the two antithetical, closed
systems of conservative thought on the one hand and liberal thought on
the.other, although the liberals and conservatives of the period might

not, in actuality, have thought that way at all". 29

The second level of imputation, i,e., Faktizitatszurechnung
operates with the ideal-type constructs, such as those found on the firét
level, and "attempts to ascertain the extent tolwhich the given groups
have in fact thought as they are alleged to have thought...'" The ideal-
type construct, argues Mannheim, offers maximum reliability "in the
reconstfuction of intellectual history" because the ideal-typology
"analyzes into its elements what at first was merely a summary
impression of the course of intellectual history" and furthermore
reduces this impression '"to explicit criteria' thereby making po.ssiblé
a "reconstruction éf reality'. “

Once the structure and the tendeﬁcies of a particular style of

thought hav?éﬁbeen foi‘mulated the problem of their sociological imputation

confronts us. We kmust take it one step further and attempt to explain the

forms and variations of a given thought systefn.g This is done by seeking:
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. to derive them firstly from the
composition of the groups and strata
which express themselves in that mode
of thought. And secondly, we seek to
explain the impulse and the direction
of development (of a given thought-
system) through the structural situation’
and the changes it undergoes within a
larger, historically conditioned whole

. and through the constantly varying
problems raised by the changing
structure. 30 .

IR

Thus, Mannheim's in toto conception of ideology qua
knowledge transcends the empirical ggpﬁgtation of his "particular"
conception of ideology. It is necess;'i"y”ijto integrate the thought
system of a given group outside of, and indépendent of its members.

Thus:

As soon as the total conception of
ideology is used, we attempt to
reconstruct the whole outlook of a
social group, and neither the
concrete individual nor the abstract
sum of them can legitimately be
considered as bearers of this
ideological thought-system as a
whole. 31

A perspectivistic thought system, thén, is a‘ thought system which has been
constructed out of discrete ideological. elements put forward by the various
members of the group, or class, in question, by a sociologist. In short,
it is a theoretical creation, or an ideal typé. 32

Mannheim's "reconstruction' of integral styles of thought and

perspectives consists of this: As a historicistic philosopher, Mannheim"

asserts the emanation of a Weltahschauun.g out of the historical and social
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processes of group existence. On the other hand, as a sociologist of

knowledge, he attempts to demonstrate how it is possible to "uncover"

the ""central" Weltanschavung of a certain social group which is pur-

portedly hidden behind the so-called "discrete segments of a system of
thought" which is said to be representative of his sociological data.

Mannheim's term '"uncover' is somewhat ambiguous, if
not out of place. Methodologically, imputation is almost antithetical
to the process of "uncovering''. One can surely only uncover that
which has a tangible but hidden existence. Mannheim's thought
systems, however, are the theoretical synthesis of discrete elements
of ideologies. Thus, it would seem that for all methodological

purposes, these Weltanschavungen and thought systems do not exist

within the theoretical framework of Mannheim's sociology of knowledge.
There are many other problems involved in the imputation
of meaning, One of the most comprehensive statements made on the
problem of implitation is to be found in the writing of Arthur Child.
Child has discussed the problem in three works. 33.
Child asserts that it is possible to impute a given ideology
toa definite class by "discriminating the attitudes that have produced
it and by then assigping the ideology to the class to which the attitudes
belong'. That is, he adds, "the foundatidﬁ of social behaviorist

imputation', 34 However, as Child observes, in order that we may

impute or relate attitudes to classes (to determine perspective), the
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concept of attitudinal structure, simple, and ideal are required.

This problem is clarified by Child in this way:

A simple attitudinal structure.. . is

an implicit behavior pattern

determined by the position of a

class with relation to the total

social process by the interests

resulting therefrom and by the

natural drives as modified through

social interaction. 39
Also, in Child's context we see the ideal attitudinal st_rti'cture assumes a
position which is rationally suited to a definitive, typical position in
what he terms ''the process of production'". Indeed, it is d_,e_scribed as
g situationally adequate behavior pattern". 36 Moreover, it is the
structure that would prevail if the actual implicit behavior pattern of
the class or group in question did in fact correspond to the objective
position of the class in reference to the in toto social structure. 37 Thus,
we see that when Child speaks of an '"ideological representative' of a
class other than his "own'', he is able to speak as a persoﬁ whose
actual attitudinal structure is identical with the ideal attitudinal structure
of the class. 38

Mannheim's position on imputation raises a number of

questions: First, as observed here, he '"asserts the'existence of an
integrated thought-system which, as a totality, is carried neither by
concrete individuals nor by the group of which these individuals are

members". 39 We must now ask such questions as: '""How could, and

where does such a thought system exist?'" Secondly, we may ask what
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Mannheim means by partial participation (i.e. his assertion that ""every"
individuﬁl participates only in "certain fragments of this thought system").
We may also ask how the ideology is related to ''the single judgments of
the individual', especially in light of the fact that it has no existence
beyond the confines of the mind of the investigator. Surely, it cannot
be conceived as underlying the single judgments of all individuals if it
does not exist in the individual's mind, nor the consciousness of the group.
Mannheim, perhaps, had some reservations concerning the
"strength" or "soundness'' of his concept of imputation of meaning because
he introduces the concept of imputation on the factual level as a second
mode of "reconstruction''. Here, the imputed thought systems are
utilized as ideal-typical hypotheses.
It may be stated with some certainty that Mannheim '"up-
ended" factual imputation, turning it back into historicistic imputation.
Combined with imputation of meaning, it developed into an analﬁical

representation of the ""summary impression' gained from a Weltanschavung

in general. By reducing this impression to certéin explicit criteria, a
"reconstructioh'of reality", withih Mannheim's conceptual framework,
has resulted.

If we accept Mannheim's claim that imputation (as method)
allows us to single out the "annonymous unarticulated forces which are
operative in the history of thought", and, (in the form of the controllable
dgtermination of facts), obtain systematic understanding (Verstehen) of

the relationships between thought and social existence; then, we must
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recognize that he has not bridged the gap between his historicistic-
existential assumptions and his methodological intent. This means

that if we conceive of a Weltanschavung as an "

unarticulated force' in the context of a social group, its existence

cannot be empirically demonstrated by Mannheim's modes of

imputation. Iﬁdeed, his mode of imputation.is fundamentally a theoretical
construction, if not philosophical conjecture. Perhaps, Mannheim's
problem is further complicated by his use of imputation as a concept
denoting fact. Rather than accept this specific referent perhaps it

would be better used as a concept which refers to a heuristic-
hypothetical relation between an element of thought, emotion, or

volition on the one hand, and in a group, institﬁtion, "time', or

Weltanschavung, "attitudinal structure",40etc., on the other. Finally,

it may be stated with some certainty that the methodological device of
imputation has no connection with the asserted immediateness of
concrete social experience, and leads to no spontaneous revelation

of intrinsic meanings. Indeed, the imputation of social thought to

social reality is practically the opposite of emanation and discovery.
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Footnotes — Chapter 4

1. Mannheim, Ideology and Utopia, p. 179.

2. Ibid., p; 142, See also Edmund Husserl, Ideas, translated by W. R.

Boyce-Gibson, N.Y. (1941). See also Husserl's Phenomenology and

the Crisis of Philosophy, translated and with a 7l-page introduction

by Quentin Lauer, (1965), especially the section entitled "Historicism
and Weltanschanung Philosophy'', pp. 122-147.

3. Mannheim, op. cit., p. 5.

4. Ibid., p. 177. There are (apart from purely psychological studies) many '—
other studies of the unconscious and social relations. Examplés of this
may be cited thus: Gustave LeBon discussés the unconscious emotional
ahd intellectual processes of individuals in the structure of a crowd. Hé
states that the individual, a mémber of a psychological crowd is pot
conscious of his acts, C.f. LeBon, The Crowd (1947), Macmiildﬁ; N.Y.
Tarde described, in considerable detail a process he termed uncbnséious

.

imitation; Durkheim, Hollingshead and Redlich refer, to unconscious
judgements, all of which are related to Mannheim's "unconscious"

standpoints. Znaniecki also discusses unconscious standpoints as seen in

The Polish Peésant in Europe and America. Thomas and Znaniecki

also discuss the unconscious modification of culture in the same work.

Cooley was adamant about the ""unawareness' of certain values and
their influence on behavior. He argued that values may be generated by

unconscious processes. His ideas are best expressed in his Social
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Processes N.Y., (1924). - E. Faris described unconscious attitudes in

his work The Nature of Human Nature, N.Y. (1924). Burgess and

Cottrell recognized the role of unconscious influences in marriage as

outlined in their Predicting Success or Failure in Marriage, N.Y,

Prentice Hall, (1939); especially pp. 175, 335, 534. Burgess and Locke
argued that parental control and influence on mate selection is largely
unconscious and includes family expectations in terms of culture, class,
and conceptions of qualitiés of the desirable person. See for example,
their work, The Family (1960). Greenwood discusses "unconscious use

of the method of agreement'. His.ideas are set forward in his

Experimental Sociology, N,Y. (1945). Jean Piaget discusses the
unconscious assimilation of thoughts and feelings about the '"rules of

the game''; see his work The Moral Judgment of the Child, N, Y., (1948).

2

Also, his works and ideas on the unconscious, seen from the sociological

perspective, are to be found throughout his writings. Simmel discusses

unconscious interests, Max Weber unawareness of motives, and Sorokin

unconscious activities. The works, in order, in which their ideas are

expressed are: K, Wolff (ed.), The Sociology of George Simmel (1950);

M. Weber; The Theory of Social and Economic Organization (1957); and

P. Sorokin, Social and Cultural Dynamics (1937-41), Vol. 1. The most

comprehensive bibliography, available at the moment, dealing with the

unconscious and the social may be found in O. Machotka, The Unconscious

in Social Relations, N.Y. Philosophical Library (1964); and an earlier

work, J. G. Miller, Unconsciousness, N.Y., Wiley and Sons (1942),
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5. Mannheim's concept of "collective unconsciousness'" may be attributed,

with some degree of certainty, to Georg Lukacs' theory of class uncon-

sciousness. See for example Lukacs' Geschichte und Klassenbewusstsein

(1923); (only part of this work has been translated into English), C.f.
exerpts from his essay on "Functional Change in Historical Materialism'

b

in R. Daniels (ed.) A Documentary History of Communism, N.Y.,

Random House, 1960. See also '""What is Orthodox Marxism ?'" - the first

essay of his History and Class Consciousness - transl. by M. Harrington

in The New International, Summer, (1957). Other translation consists of

what may be termed '"random'" selections. For example Child's trans-
lations in Ethics, 52, 2 (1942), pp. 153-185. Here Lukacs states:

" Class consciousness. .. viewed abstractly
and formally, is at the same time a class
determined unconsciousness of the social-
historical economic position of a class.
This position is given as a definite formal
connection, which seems to rule, all the
objects of life. And the 'false' the
'semblance' contained in this state of
affairs is nothing arbitrary but is pre-
cisely the mental expression of the
objective-economic structure. ', (Ethics, op. cit., p. 160).

Lukacs' argument and general presuppositions and their relationship
with Mannheim's theoretical formulations will be discussed in a sub-
sequent chapter. See also D. Kettler, "Sociology of Knowledge and

Moral Philosophy: The Place of Traditional Problems in Mannheim's

Thought'", in Political Science Quarterly, Vol. XLLLL, No. 3, Sept., (1967,
Pp. 416-420.

6. Mamnheim, Ideology and Utopia, p. 24.
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J. Maquet, The Sociology of Knowledge, p. 44.
In French it is well known that "conscience' stands for both concepts.

Considerable confusion revolves around this word and is specifically a

problem in Durkheim's works.

R.K. Merton, Social Theory and Social Structure, p. 256,
Mannheirﬁ, op. cit., p. 51 (empﬁasis added)

Ibid., p. 52.

Ibid.

Ibid.

Ibid., pp. 52-3.

L

H. Wagner, ""Mannheim's Historicism' in Social Research, Vol. 19, (1952)
p. 306.
Ibid.

C.f. P. Berger and T. Luckmann, The Social Construction of Reality;

especially the main substance of the introduction, pp. 1-17.

A. Schutz, Collected Papers, (1962), Vol. 1, p. 149. (emphasis added)

In the Platonic sense of the terms.

P. Berger, T. Luckmann, The Social Construction of Reality, p. 14.

Mannheim, Essays in the Sociology of Knowledge, Chapter 2, pp. 33-83.

Ibid., p. 44.

C.f. I M. Zeitlin, Ideology and the Development of Sociological Theory,

p. 288; see also the author's footnote which is relevant: '"In art, this

-~ level of meaning would be revealed by the purely visual content in music,

.by melody, rythym, harmony, etc.'" ((p. 288). See also, E. Fischer,

The Necessity of Art: A Marxist Approach, Pelican, (1959).
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24, In Merton's terms.

25. For elaboration on the concept of "intersubjectivity' see A. Schutz, op. cit.
26. Zeitlin, op. cit., p. 289, Weber's influence is especially apparent here;

C.f. Weber, Rational and Social Foundations of Music, tr. and ed. by

Martindale and Riedel, (1958).

27. There is an interesting, but complex affinity here between Mannheim and
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Child, '""The Problem of Imputation in the Sociology of Knowledge', op. cit.,
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Ibid.
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The Theory of Social Structure, London, Cohen and West, 3rd ed. (1965).
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Chapter 5 ,

Perspectivism: Specificity or Generalization?

We have seen, in the preceding chapter, that Mannheim's

concept of Weltanschauvung is a highly intangible construct.k The group,
or class, to which it is imputed cannot be accurately established as a
social entity. Indeed, as Child observes, 'the process of impdtation
would consist merely in the formation and verification of a Hypothesis as

to the implicit systematic relationship between simple judgements”.1 The

asserted relationship, or correspondence, between Weltanschavungen
and group is both vague and indeterminate. ’.

Maquet, 2 has questioned thé relévance of Mannheim's
assumptions regarding the relationships and correspondences between

Weltanschauungen and group. For example, he directs our attention to

cases where, as he puts it, these assumptions do not obtain: the Indian

caste system, or the American status structure. 3

Mannheim's postulation of a relationship or corréspondence
between ideological manifestations and social existence, even if - -
reductionists convert it to a formal pattern, cannot be said to be

~

pointing to a feature which is common to all class societies, and not

to all modern industrial class societies. Indeed, extreme arguments

have been posited which assert that if Mannheim's thesis is, at the least
correct in a minuté"';wlay, it is still restricted to one particular country.

One of these critics, Max Ascoli, reviewing Ideology and Utopia from
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the ""perspective' of a political theorist assumes that Mannheim's
reasoniﬁg is essentially a produét of a parficular pattern he imputes to
the political system of the German Republic. To this, which, given ’the
historicistic orientation, makes sense, we should add the overall impact
of more than a century of ideological and political antecedents upon the
political reaSoning process éf this republic. Ascoli's conclusion is that
""the connection between political party and world outlook is a typical
German phenomenon which cannot be generalized'. 4

If we accept unqueStioningly Ascoli's argument then it would
seem that one of Mannheim's theses is based on views which are mere
ﬁlanifestations of a specific historical period in a specific country, .and. '
which are emanations of a somewhat unique phvillosophical and political
tradition. We could extend Ascoli's thésis to its extreme and assert
that Mannheim's '"'perspective’ is but a common feature of German
intellectualism viewed through the eyes of the German intelligentsia.

However, it appears that Ascoli, and for that matter Hartung, 5

dismiss Mannheim too readily with their suggestion that Mannheim's
position is itself merely an expression of the times in which he lived.

As-Natanson has succinctly pointed out: '"The decision to become, to be,

and to remain an existential thinker is at issue...", 6 and it is

important that this be kept in mind.
Mannheim's insecure construction of the correspondence
between thought systems and gro’up existencéposes a polarity of -problems.

At one pole we see iz«
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his concept of thought systems ts: derived by virtue of his definition of
the total concept of ideology, trans‘cend the "social reality'" of group |
existence, as accessible to empirical investigation. At the other pole
we see that the social groups assume the position of indefinite structures
in that neither the group, nor the intelle(ctual spokesman, as a totality,
can be regarded as the specific bearers of its ideology. -

Thus, there is ‘considerable difficulty involved in the task of
ascertaining a specific ul;iverse of discourse for a speéific thought
system. George Herbert Mead, like Mannheim, was confronted with the
problem Qf integrating the "'perspective" into a universe of discourse.
Mead's concept of the generalized Other complements and extends
Mannheim's concept of '""perspective'. We reéall that the perspective
in Mannheim's thesis is "the model that is implicitly on the mind of a
person when he proceeds to reflect about an object'. 7 In a more complexb‘
sense the perspective is the implicit interpretive scheme whichr an
iﬁdividual brings into inquiry; it is the culturally based lens throuvgh
which an individual observes and interprets "so¢ia1 reality'. 8 For Mead,
a uﬁiverse of discourse is simply "'a systefﬁ of common or social
meanings". Indeed, as Mead asserts, ''the ve'ry universality and
imperéonality of thoﬁght and ‘reabsonk is, frotﬁ the behavioristic standpoint,
‘the result of the given individual taking the attitude of others toward
himself and of his finally crystalliiing all these particular attitudes into
a single attitude or standpoiﬁtA which may be called that of the 'generalized

Other' ", 9 Mead's, and Mannheim's, type of speculation on this point is
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similar to Hegel's dialectic which assumes é synthesis may be in error
the_reby keeping the concept of reality alive. 10
Mannheim suggests that "'if one were to trace in detail, in

each individual case, the origin and the radius of diffusion of a certain

thought-model one would discover the peculiar affinity it has to the

social position of given groups and their manner of interpreting the
world", 1
As may be clearly seen, Mannheim's formulation is an "if"
proposition. At this point it hardly seems necessary to point out, with
emphasis, that the assertion of an "affinity" is not equivalent to its
demonstration. Indeed, it is quite conceivable that in a modern sociall
context it is easier to reveal, systematize, aﬁd construct relatively
closed thought-systems, than it is to discover a group to which it could
be imputed in (a) a sociologically unambiguous, and (b) empirically
conclusive manner. Thus, it would appear that Mannheim's suggestion
is only plausible if the condition of the group in question is socially and
histérically well established; indeed, if it is relatively static. That the
group's thougﬁt—model remains static (if such a state be possible) would
seem to be a necessary state because it is only under such conditions
that thé establishment of common feelings, modes of thinking and general
ideological disposition could be envisioned. Thus, the existence of
"correSpondences", if found to be acceptable, would become plausible for
a sociologist who does not readily ignore empirically substantive, albeit

conclusive evidence, in favor of historicistic conjectures.
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Mannheim does not deal adequately with the mechanisms that
connect thought to its social matrix. Mead, however, does develop a

theoretical bridge between thought processes and existential reality:

he identifies language and role-taking as the principal connecting

mechanisms.

Language is the basic nexus. Language '""communities'
emerge in a particular sociocultural context; subsequently, each
"community" of language develops and assumes a specialized form as
behavior is synchronized in particular structural settings. The developed
vocabulary acts as a system of social control which directs perceptions
or perspectives and channels interpretations. Mead does not argue that
language expresses ideas which exist antecedently in all minds, nor
does it reflect "data’ from the objective environment. More correctly,
language is a socially constituted product that focuses attention on
specific aspects of the environment in specialized ways; the prevailing
universe of discourse establishes a framework for our perspectives of
social reality.

A person learns a new language and, as

we say, gets a new soul. He puts himself
into the attitude of those that make use of
that language. He cannot read its literature,
cannot converse with those that belong to
that community, without taking on its
peculiar attitudes. He becomes in that
sense, a different individual. You cannot
convey a language as a pure abstraction;

you inevitably in some degree convey also
the life that lies behind it . ..12
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The individual's thinking assumes the form of what Mead terms, "inter-
nalized conversation", i.e., with self. 13 The ""conversation" is shaped
by sets of values, beliefs and implicit assumptions which are selectively
internalized by the individual through the language process. Language,
therefore, provides the medium for thought, and is a part of the nexus
between "mind'' and "existential reality'. 14
Mead develops his concept of the '"generalized Other' as a

representation of those segments of society that provide the conceptual
frameworks and evaluative systems selectively internalized by the ""actor".
Individuals build a ""generalized Other!" from the social environment. The
internalized model then directs his thought processes:

It is in the form of the generalized

other that the social process influences

the behavior of the individuals involved

in it and carrying it on, i.e., that the

community exercises control over the

conduct of its individual members; for

it is this form that the social process or

community enters as a determining

factor in the individual's thinking. 15
Mead sees the ""generalized other'" as a synthesis of the various "roles"
or patterns of conduct an individual enacts in his life history. Thus, the
"generalized other' is developed against a background of social patterns
of existence.

Mead develops a theory of society and mind in a similar way

to that of Mannheim. Both view mind functionally rather than substantively,

i.e., mind operates as '"symbolic activity'" functioning to promote man's

"adjustment' to culture. For Mead, as for Mannheim, society is the
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organization of the perspectives of all. It is moreover, the organization
of perspectives of individuals each having his own phenomenological -
perspective which he is capable of holding and interpreting. Mead was
unaware of Mannheim's work, but Mannheim, late in his life, became,
aware of the structural similarities between his theories and those of
Mead. For example, Mannheim remarks that:

It is G. M. Mead's great merit to have

pointed, like Karl Marx and before him

Hegel, that society with its network of

relationships in logic and in fact precedes

the individual and ego formation. . . and

he was among those psychologists who

regard the Self as deriving from the

social process in which it is implicated

... the hypothesis that the social Self

emerges from the patterns of social

interaction and the concept of role

taking are great advances in our

language.l

We will not engage further in Mead's analysis. Suffice it

to say that he did, in effect, go beyond Mannheim's analysis. Mead's
extraction of mind, self, thinking, and meaning, as M&inney remarks,
"from the context of the social act via the delineation of such mechanisms
as role-taking, the generalized other, symbolization, and attitude systems,
constitutes an expansion of the frame of reference of the sociology of
knowledge"'. 17 Mead also delineates mechanisms which are 'empirica.lly 5
researchable, and he moves away from the general imputation problems

still associated with Mannheim's thesis. Mead is clearly engaged in a

sociology of knowledge moving in the direction of testable empirical inquiry.
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16. Mannheim, Freedom, Power, and Democratic Planning, pp. 239-40.

17. J. McKinney, op. cit., p. 149.
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Chapter 6 ,

The Detached Perspective: Knowledge and Alienation

There can be no doubt about the depth of
Mannheim's aversion to authoritarianism.
But, in the end, his philosophy of history,
for all its liberal sympathies. ..is a version
of the oldest kind of philosophy of history.
It is the kind which assigns to a Chosen
People the task of doing the great work of
history...H lacks the Utopian overtones. ..
which have usually gone with Platonism.
But at bottom, it is a return to the ancient
Platonic dream that cities of man will not
cease from ill until philosophers are kings.
C. Frankel,
(The Case For Modern Man)

In answer to the charge of relativism Mannheim develops
several arguments. We have clearly seen that within the context of his
thesis there is a decisive conclusion that the position of the observer
influences the results of thought. This fact leads to one of the basic
difficulties of his thesis and results in his postulate of ""relationism".
Relationism refers to the fact that thought manifests itself as an
instrumént of action; as such it is socially cionditioned1 and its validity
is linked to this social perspective. .Relati'onism, asserts Mannheim,
"does not signify that there are no criteria of rightness and wrongness
in a discussion". ch3 adds, that it does insist, how,eve’r, that it lies in
the nafure of certain assertions "that the& cannot be fofﬂ_lulated aﬁsolutély,
but only in terms of the perspective of a given situation''. 2 1t becomes

relativism only when it is linked with the older static ideal.of eternal,
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unperspectivistic truths independent of the subjective experience of the
observer, and when it is judged by 1';his alien ideal of absolute truth.

But, as T.B. Bottomore has observed, "relationism" is indistinguishable
from ”relatifzism". 3

The notion of '""relationism' leads to ""particularization'.
Here, Mannheim, having described the '"relational aspects of knowing
asks: "What can it tell us about the validity of an assertion that we would
not know if we had not been able to relate it to the standpoint of the
assertor?" In short7 we must ask if we have verified or falsified a
particular assertiop when we have imputed it to such ideologieé as
liberalsim or Marxism, or to other particular perspectives.

"Particularization' is a prepatory ﬁleasure for ascertaining
the eventual validity of the assertions contained in an ideology. Mannheim
poses three answers to the question of verification of imputed statements,
First, it may be stated that ""the absolute validity of an assertion is
denied when its structural relationship to a given social situation has
been shown'". In this sense, states Mannheim, there is a current in
both the sociology of knowledge and the theory of ideology which accepts
this type of relationship as a refutation of opposing assertions and which.
"would use this device for annihilating fﬁe validity of all assertions". 4

Secondly, and in opposition to the first postulate, there is
perhaps another answer: the imputations made by the sociology of
‘knowledge between a statement and its assertor, tell us nothing about

the truth-value of the assertor*'since the manner in which a statement
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originates does not affect its validity''.

There is a third possibie way of judging the value of the
assertions made by the sociologist of knowledge, which Mannheim,
argues, represent ''our own point of view'". This, he adds, differs
from the first view in that it demonstrates that the mere factual
demonstration and identification of the social position of the assertor
"as yet tells us nothing about the truth-value of his assertion".

Indeed, it implies only the suspicion that this assertion might represent
merely "a partial view'. As over against the second view, it maintains
that it would be incorrect to regard the sociology of knowledge as
giving no more than a description of the actual conditions under which
an assertion arises (factual-genesis)'". 5

Mannheim asserts that a fully developed sociology of
knowledge will contain within itself an elaborated analysis of the
perspective. This means that '"particularization' will acquire a set
of criteria for treating problems of imputation. The range and degree
of comprehension of each of these several points of view "becomes
measurable and delimitable through their categorical apparatus and '
the variety of meanings which each presents'. 6 Thus:

The orientation towards certain meanings
and values which inheres in a given
social position (the outlook and attitude
conditioned by the collective purposes of
a group), and the concrete reasons for

" the different perspectives which the same
situation presents to the different
positions in it thus become even more
determinable, intelligible, and subject to

methodological study through the perfec-
tion of the sociology of knowledge.
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Maquet terms Mannheim's concept of "particularization",
"very fruitful'', although he adds "n;)t very original". ® Merton accepts
it as what he terms a "widely recognized precept, namely that whatever
is found true under certain conditions should not be assumed to be true
universally or without limits and conditions'. 9

Mannheirh attempts to describe how possibilities for the
particularization of ideologies arise spontaneously within the social
process. He puts forward three factors which are to be considered
vehicles for the recbgnition of the perspectivistic chéracter of thought
systems. The most important of the three factors is the conflict which
occurs between two ideologies: Conflict would render transparent
thereby establishing a perspective with regard fo each other. Following
this a ""detached perspective' would arise, providing insight into the
limitations of both, and thus transcending them on a higher level.

A ''detached perspective' which evolves from the pitting of
two ideologies (e. g. the old and the new), may not, however, ke such a
matter of course as Mannheim would have us believe. Each opposing
group may well "debunk' the other's ideology, and each may strengthen |
their beliefs in tﬁe exclusiveness and absolbute validity of their own
convict&ons. Thus, although briefly viewed here, we can recognize the

“underlying notion of the dialectical mechanism of history, a notion which

permeates Mannheim's sociology.
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The Unattached Intelligentsia

In order to demonstrate that there is a possibility of a
socially total knowledge, Mannheim develops a dualistic framework.
First, he attempts to demonstrate that the society in toto, had advanced
far enough historically to permit the evolution of a holistic view out of
the dialectical interplay, the existential conditions of the social classes,
and their contradiétory ideological perspectives.

In a latef publication translated, edited, and posthumously

published under the title Essays on the Sociology of Culture (1956),

Mannheim explicitly assérts that the behavior of the individual "cannot

be adequately understood apart from his social relations". In this

work he discusses (among other things) three concepts: Class consciousness,
class, and class position. Indeed, he emphasizes positional p‘erspectival
behavior. The position, in terms of social stratification, which an

individual occupies, explains, to a considerable extent, his behavior and
motivations. In effect, his "positional'’ behavior "is behavior that

reveals his reaction to his location'. One of the most important forms

of "positional" behavior is that which is solely guided by the economic
intereéts of an individual as they are seen in the market. 10

A cléss, in the economic sense, states Mannheim, is comprised

of persons who "act uniformly in accordance with their like interests and

like position in the productive process“..11 A conscious class is one in which
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the members act collectively in accordance with a conscious evaluation

of their class position in relation to all other strata of society. Class

position, then, suggests a certain affinity of interests within a diversified

society ''that delegates power, differential prerogatives, and economic
opportunities selectivebly”. 12
Also in this work, Mannheim gives considerable attention to
a particular group, the intelligentsia. Here, he makesv a transitional
nexus between class qua social location, and an elite detached from
mundane class interests; the ""detached perspective'' of the "free-floating"
intelligentsia. Here, Mannheim is aépiring toward theory of objectivity
through "detachment”. The existential thinker ié thus alienated.
Mannheim, considers the intelligeritsia from a number of

approaches: (1) their social background which gives us some insight
into why they have certain predispositions to '"meet and experience
given situations', 13 Moreover, it provides us with '"patterns of ideation
(which) under historically known circumstances we need not only
analyses of individual life histories, but s‘;atistical data concerning the
social (class or vocatiohél) backgrouﬁd and positidn of représentative
intellectuals'. 14 ‘(2) Their associations and participation in various
profeséions and vocations also reveals some of the bases for thei‘r
special thought modes:

In sum, the special moulds of

intellectual amalgamation furnish a

significant basis for the understanding

of the roles which the educated strata
of a society play, and from case to...




- 95 —
case, they even throwlight on the
prevalent style of expression and the
mentality which the more articulate
elements of a society evolve, 15
The third approach considers an ascending intelligentsia that
move into ""an open and generally accessible stratum'* which tends to
"evolve an individualist and heroic philosophy", and to be both activistic

16 Then, we see the type of intellectual who rejects the

and optimistic.
idea of social change. These may be, (in Mannheim's ""generational"
terms) the older generation of scholars whose social position does not
allow a readjustment to change. The& may also be members of what
Manmnheim terms, '"declining vocations', or recipients of an independent
income whose particular situation inhibits an understanding‘ of change.
Finally, a phase is reached by persons sharing a similar sociocultural
background but of a sub_s_equent.generation who are able to reconcile
themselves to an anlte"re.(_(i-y‘"state of affairs. 17

The_',d:eta.ehment of this group of intellectuals, from their own
stratum, is usually accompanied by the typical symptoms of dissociation
or a.lienation: an inner-directed critique and sceptieism towards the
older exponents of their group. 18 These individuals pass through two
stages of doubt and scepticism. First, they discount the creed and
promises of the revolutionaries,'but eventually they also lose faith in
their own pre-revolutionary ideals". This, argues Mannheim, is known

as "the sceptical state of a reactionary ideology'. Furthermore, he

adds, this marks the "social genesis of scepticism“.'lg, A sceptical

1l
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~ attitude of mind emerges "from the eclipse of a group—centéred world-view'",
The intelligentsia are.located in three areas, each area
involving a specific infellectual type. These areas Mannheim terms
"habitats''. One type of intellectual is found in that area known as the
local habitat. The local habitat possesses a persuasive and dﬁrable
culture and is concerned with the understanding of neighborhood people.'20
A second type of intellectual is represented by the "literate of institutions'.
They may be expressions of such institutions as church organizations, or

of business interests, and possibly stable and well-entrenched political

parties which create their own intelligentsia. 2] The third type, and
possibly the most important in Mannheim's quest for '"objectivity', is

termed the "detached intellectual". The "detached" perspective is

usually detached from any political party, religious domination or other

indoctrinating organization. He is able to make up his mind in a variéty

of ways and capable of '"vicarious participation in a great variety of

bsocial movements". 22

The unattached intellectual then, is an existential thinker.
This is fundamentally the paradox of the relativization of thought: the
alienation of the existéntial thinker.- He has given up the dream of

absolute truth, he is aligned with the sceptic tradition. The unattached

intellectual, as unmasker of lies and debunker of ideologies, as relativizer

of and devaluator of immanent thought, as destroyer of Weltanschavungen,
he is ""the agent of a theory that seeks metaphysical justification and

epistemological adequation but which, in principie, is committed to the




- 97 ~

impossibility of both!', 23

Thus, we see that as all thinking is existentially determined,
Mannheim has to answer the question as to who is the social bearer of
syntheses. We have also seen that his answer to this problem is a
sociological category first introduced by Alfred Weber: the socially
unattached intelligentsia. However, Mannheim does not claim that
intellectuals have direct access to truth; the existential determination
of truth is not suspended for them, but merely complicated. The
detached intellectual is not ""free' in general but rather, he is free to
select perspectives and to synthesize them. | His most notable, peculiar,
characteristic is his membership in a group which, different from all
social classes, is identified by its cultural poésessions. Through
educétion (Bildung), he gains access to the perspectivistic views of
all classes. Thus? we see that the intellectual, as described by
Mannheim, is capable of conversion, heresy, and opportunism, but he
is also more burdened with responsibility than anyone else. The major
fault in Mannheim's reasoning here is_his assumption that the medium
of Bildung is altogether imputable to the impulses of social classes
and that members of the intelligentsia are not merely confronted with
proble‘ms but with the perspectivistic views concerning these problems. -
The process of bec'omingr av&are, or conscious, of the inferior ""truth-
value' of the various perspecfcives as well as an awareness, and
selection, of the most valuable elements for purposes of attaining a

perspectival synthesis presupposes criteria which cannot be derived
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from these views. | In other words, any perspeétival synthesibs postulates
"non—ideological” knowledge rather than 'multiple social determination.

Mannheim has transplanted Marx's idea of the "historical
mission'" from the proletarian class upon the intelligentsia. Indeed, we
can see a similarity between Kautsky's concept of '""bourgeoise intellectuals"
and Lenin's "ideologists' as representative of a socially unattached
intelligentsia. All these groups are capable of arriving at Mannheim's
concept of the ""best perspective.

The inherent relativism of Mannheim's thesis is evident not
only in the sense of the historicicity of thought, that is to say its
dependence on, and limitation by historically created sociocultural
conditions existent at a specific time. But als.o, it is evident that his
emphasis was on the relativity of thougﬁt with reference to position in
social space. In any stratified society, he argues, thought and knowledge
are expressions of group or class situations. The content of ideologies
varies from group to group within the same society; also members of
groups exhibif different thought styles.

Class and group ideologies, we have seen have a dual

function: as thought systems and thought styles called Aspektstrukturen.

This latter term we have translated as universe of discourse. Universe

of discourse represents the common frame of reference for group
members. Usually, universes of discourse are considered the unquestioning
sources and preconditions of valid knbwledge. The detached intellectual

(in his alienated "objectivity') is, states Mannheim, conscious of the
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existence of many universes of discourse, and he may be conscious of
their accuracy or bias. '

Mannheim's detached intellectuals represent a key factor in
his search for objective perspectives on the social order. Mannheim,
was of course, aware that most intellectuals are socially attached and
provide services to the ruling classes. But, he also believed that they
did develop a special fofm of consciousness. The intellectual, asserts
Mannheim, is able to ’achieve things "which are of indispensible
significance for the whole social process'', the most significant being,
"the discovery of the position from which a total perspective would

24 By this he means the position from which the totality

be possible',
of social processes could be comprehended. Even those intellectuals

attached to a political party are able to reach an objective understanding

of the society which they try to influence from their position. ' This is
the "mission' of the ’intellectual.

It is important to observe here that Mannheim spoke of
potentialities rather than actualities. But we may make several
critical remarks especially in regard to the ""objectivity’ of intellectuals
per se.

First, we may assert that a socially detached perspective
may occur at the common-sense level of social reality. 25 A member of
a closed community who moves into aﬁother area or environment is in a
position to make a comparative study of such things as values and beliefs,

etc. In effect, formerly absolute values and beliefs become relativated.
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This ""commonsense" process may be systematized into a more
sophisticated sociological procedure. According to Mannheim, a
sociologist qua intellectual may consciously detach himself {from the
"social" and categorize specific perspectivistic world views that are
relevant to and are v'alici in certain social situations. Thus, we see
that the existential thinker, seeking objectivity and a synthesis of
perspectives, becomes alienated from his social group. 26
The social responsibility of the intellectual is to synthesize
and interpret socio-political problems and perspectives. 2”7 This
reSpensibility, on the theoretical level of abstraiction, is an epistemo-
logical problem.
In the final banalysis it is the dilemma of the sociologist of
-knowledge that his alienation is defined by his commitment to the
principles of relativization: that all determinatieiis are historical,
ideologized, and if not ultimately destroyed, at iee.st partialized and
devalued, These principles, themselves _rétional, define the existence
of the existential thinker. Mannheim has not svolved the problem of
relativization by introducing a new term "'relationism" and, as we.

shall see in the following chapter, his "'situational relativism' leads

to what may be termed a highly refined subjectivity. In this sense,

he offers a new m'eaning of objectivity.
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Footnotes - Chapter 6

1. It should be remembered that the German phrase ""Seinsverbundenes

Wissen'' leaves open the exact nature of the determinism. Such a
determination is to be regarded as a demonstrated fact in those realms
of thought in which it can be shown (a) that the process of knowing is
influenced by extra-~theoretical factors, i.e., by existential factors
rather than by an autonomous "inner dialectic', and (b) if these factors
can be shown to penetrate into the concrete contént of knowledge. C.f.

Ideology and Utopia, pp. 239-240.

2. Ideology and Utopia, p. 254.

3. T. B. Bottomore, "Some Reflections on the Sociology of Knowledge'',

British Journal of Sociology, Vol. 7, (1956), p. 55.

4, Ideology and Utopia, p. 254.

5. Ibid., p. 255.

6. Ibid.

7. Ibid., pp. 255-56.
8. J. Maquet, loc. cit., p. 81

9. R.K. Merton, Social Theory and Social Structure, p. 261, N.B, - 1In

this form "particularization amounts to almost a truism. However,

Merton does not completely cover the meanihg and implications of

Mannheim's concept.

10. Mannheim, The Sociology of Culture, p. lo7.

11. Ibid.




12.

13.

14.

15.

16.

17.

18.

19.

20.

21,

22.

23.

24,

25.

26,

27,
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Thid.

Thid., p. 123 '
Tbid.

Ibid. , p. 142.
Ibid., p. 143
Ibid., p. 149.
Tbid.

Tbid.

Ibid., p. 155.
Ibid.

I_bic_lL, p. 159,

M. Natanson, ""Knowledge and Alienation: Some Remarks on Mannheim's

Sociology of Knowledge'" in Literature, Philosophy, and the Social Sciences,

The Hague, (1962), p. 70.

Ideology and Utopia, p. 143.

As indicated by A, Schutz, The Phenomenology of the Social World,

N. W. University Press, (1967).

S. Hook, "From Alienation to Critical Integrity' in G.B. de Huzzar (ed.),

The Intellectuals: A Controversial Portrait, N.Y. The Free Press,
Glencoe, N.J., (1960), p. 53l.
For a comprehehsive analysis of Mannheim's intellectuals as elites see

S. Keller, Beyond the Ruling Class: Strategic Elites in Modern Society,

N.Y. Random House, 1963. See especially pp. 6, 142, 219, 246, 270, 302

13-16, 176, 190; two types of elites, 19, 23, 290. For an opposing view of
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the intellectual which argues cogently that, whatever their potential, the

intellligentsia has historically shown more capacity for disseminating .

fashionable nostrums than scholarly truth, see ¥. A. Hayek, Studies in

Philosophy, Politics, and Economics, Routledge-Kegan & Paul, (1967).

See also, T. Molner, The Decline of the Intellectual, N.Y. Meridian,

(1961).
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Chapter 7

The Search for Objectivity: The Revised Epistemology

Once we realize that although

epistemology is the basis of all

the empirical sciences, it can

only derive its principles from the

data supplied by them, and once we

realize, further, the extent to

which epistemology has hitherto

been profoundly influenced by the

ideal of the exact sciences, then it

is clearly our duty to inquire how

the problem will be affected when

other sciences are taken into

consideration, ~
Mannheim, Ideology and Utopia

The truth or falsity of a proposition
or of the entire theoretical sphere
can be neither supported nor attacked
by means of a sociological or any
other genetic explanation. How
‘something came to be, what functions
it performs in other contexts is
: altogether irrelevant for its-
6o immanent character of validity. *
Karl Mannheim, )
' " Uber die Eigenart Kultursoziologischer
Erkenntnis "' (Unpublished M. S., dated 1921)

Mannheim's attempt to escape from relativism (by syntheses of
many perspectives by socially unattached intellectuals) is, though contra-
versial, insightful. In effect, a perspectival synthesis, in Mannheim's

‘sense, leads to what may be termed a "redefined objectivity''. What

Mannheim proposes here is a hfghly refined subjectivity, freed as much

as possible from the illusion of '"absolute objectivii:y" , as sengitized as
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possible to the subjective and human elements which are inherent in it.

In surh, objectivity is newly defined by a humanized episternology.1

Mannheim is emphatic that this solution does not imply renunciation of

the postulate of objectivity and the possibility of arriving at decisions in

factual disputes. It does not involve an acceptance of illusionism

according to which everything is an appearance and nothing can be -

decided. It does not assert that objects do not exist. He adds:

It is not intended to assert that objects

do not exist or that reliance upon
observation is useless and futile but
rather that the answers we get to the ques-
tions we put to the subject-matter are, in
certain cases, in the nature of things,
possible only within the limits of the
observer's perspective. The result

even here is not relativism in the

sense of one assertion being as good

as another. Relationism, as we use it,
states that every assertion can only be
relationally formulated. It becomes
relativism only when it is linked with

the older static ideal of eternal, unper-
spectivistic truths independent of the
subjective experience of the observer,
and when it is judged by this alien ideal
of absolute truth. 2

RERIARERI

Although during an earlier cursory examination‘of the "relativism'/
"relationism" céntroversy we concluded with T. B, Bottomore that there is
little, if any difference, between the two concepts further examination of the
problem is neces‘sary at this poinf.

It may be recalled that in the preceding chapter Mannheim was
termed a '"'situational relativist". Situational relaj:ivism designates the

premise of a social scientist who rejects the assumption that he can establish




- 106 -

definitive conceptions of truth and justice, but who assumes; nevertheless,
that hé can make cumulative progress toward the realization of these
ideal aims through the construction of hypotheses which are sufficiently
objective to be reasonably acceptable. The situational relativist
acknowledges the influence of the scientist's subjective preferences and
sociocultural environment upon his conception of what kind of knowledge
is meaningful. It is also a premise of situational relativism that all
ways of knowing exhibit a similar epistemological perspective which for
each investigator is relative to his own specific psychological and socio-
cultural situation.

It is recognizable that Max Weber's aim to preserve some
objectivity despite felativity qualifies him as .a "founding father' of
what we term situational relativism. Parsons observes that '""Weber's
principle of value relevance, while it does introduce an elemént of
relativity iﬁto scientific methodology. . . does not involve the skepticism
that is the inevitable consequence of any really fadical relativity"'. 3
Weber's statement should also be noted: '"We cannot discover however,
what is meaningful to us by means of a "presuppoéitionless"" investigation
of empirical data. Rather perception of its meaningfulness to‘us is the
presupposition of its becoming an object bf investigation'. Moreover,
he states that meéningfulness naturally '"does not coincide with laws as
such, and the more general the law the less the coincidence. For the
specific meaning which a phenomenon has for us is' naturally not to be

found in those relationships which it shares with many other phenomena". 4
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What differentiates '"radical relativism' from '"'situational
relativism'" ? The difference is slight. ''Radical relativism'' maintains

that the knowledge-situation is determined by motivational and socio-

cultural cohditions, whereas "'situational relativism' maintains that it

is the meaning-situation which is so determined.

However, as both the method and criterion are determined by
the conception of what kind of knowledge is meaningful, it would appear

?
that there is little, if any, modification. Two important aspects of this
modification should be noted. First, according to situational relativism,
the environmental—mofivationa} determination does not preclude the
investigator's relatively self-determined capacity for making a choice
from among culturally-begotten alternatives.' In other words, it is
presupposed that a reflective person has some freedom of selection
under the conditions and within the limitations which his total existential
environment imposes upon him. Secondly, the situational relativist
assumes that within the specifiable 1imits and in accordance with the
specific requirements of a given epistemological perspective testable
claims can be constructed and verified as reasonably acceptable to a
community of reflective minds. ¥ there is to be such a "community of
reflective minds" (such as the ""detached intelligentsia'), the social
scientists who shé.re the same genéral epistemological perspectivé must

be mbtivated by the same intellectual preferences and must share the

same conception of what kind Qf knowledge is meaningful.
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Mannheim advocates situational relativism, when he analyzes
the "existential basis of mental préduction". Moreover, if is demonstrable
that Mannheim is actually dealipg with the psychological and sociocultural

conditions to which the meaning-situation rather than the knowledge-

situation is relative, Although Wissensoziologie is translated as

sociology of knowledge, Mannheim insists that the solution to the problem

of knowledge is to be found through ""the structural analysis of epistemology".
He purposively attempts to balance the extreme of a one-sided psychological
analysis of behavioral determinants, with the other extreme of a one-sided

© Mannheim declares that he is also -

sociological analysis of institutions.
anxious to avoid the ""vague ill-considered and sterile form of relativism
vwith regard to scientific knowledge which is 50 prevalent today', as he |

is to refute the absolutistic theories of knowledge which assumes that .

the genesis of a proposition is under all circumstances irrelevant to its
truth.'. This, he believes is a radical challenge to the abrupt and

absolute dualism between "validity" and !'existence", and between ''fact"
‘and ''value' which is characteristic respectively of most idealistic and
positivistic epistemologies.

Mannheim's concept of "relationism'' conveys nearly the same
meaning as '"'situational relativism' which is used here. The ""perspective'’
of the investigatorv is what distinguishes Mannheim's ''relationism' from
"radical relativism". As it is the observer's "perspective' rather than
vhis gp_s_w_g' to a particular question, that is the product of the psychological

and sociocultural background, this principle of Mannheim's "'relationism"
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requires speéial atfention.
| We may recall that by "p'erspective” Mannheim means ''the
orienting concept which determines how one views an object, what one
perceives in it, and how one construes it in his thinking". In other
words, ''perspective' eﬁtails tfhe meaning of the concepts used; the
phenomena of the counter-concept; the absence of certain concepts; the
structure of the categorical apparatus; dominant models of thought:
level of abstraction; and the ontology that is presupposed. Although
"'perspective' precludes absolute knowledge, it dqes not preclude
"criteria of rightness and wrongness in a discussion', as radical |
relati\}ists Will maintain. Thus, a '"relational type of objectivity' may
be realized by thinkers who have a common coﬁception of the '"perspective"
to which their assertions are relative.

Mannheim's position, it was noted, is a mediating position
with respect to the problem of interpreting the '"validity' of a given
"perspective''. The next step is to examine how Mannheim, given his
conception of knowledge, identifies a "valid" perspective from an
"invalid"‘ one. What criteria does he utilize to arrive at his new
conception of truth? There are three criteria used by Mannheim to

reach perspectival validity.

First, there is the criterion of unanimity. As different
observers are identified with the same perspective, and utilize the same
conceptual and categorial apparatus they will be able to arrive at

similar results and be in a position to eradicate everything which deviates -
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from this consensus. 6 Mannheim supposes that what is seen by all
observers sharing the same point o:f view exists in ';he thing und
observation, and is thus a means of 4suppressing the personal equation
and establishing "authentic socially conditioned'" knowledge. 7 Thus,
we see ﬁhat Mannheim believes that ''sharing the same point of view' is
possible within limits. Furthermore, he states emphatically that this
is a methodological problem which is not beyond solution.

The next criterion is the criterion of perspectival synthesis,
At this point we have several views of the same thing emanating from
different perspectives. Here Mannheim atterﬁpts to demonstrate how
it is bossible to attain a certain objectivity by comparing different
perspectives. In this case, that which has béen correctly but
differehtly perceived by the different perspectives must be understood
in the light of the differences in structure of these various modes of
perception. He insists that a formula must be discovered for translating
the results of one into those of ﬂ1e other a;ld to discover a common

denominator for these varying perspectives. He states that once such

a common denominator is discovered it will be possible to ""separate

* the necessary differences of the varying views from the arbitrarily

c&nceived and mistaken elements, which here too should be considered
as errors". 8

Does the process of perspectival synthesis and the attempt to »
find a common denominator leavé a residué (i. e. that which cén be seen .

from any point of view) or, does it suggesta new perspective which will
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synthesize the old ones? In answer to this question Mannheim seems to
conceive of an integration of points of view into what he terms a
"dynamic synthesis", an emerging, more comprehensive, progressive
synthesis. However, he is not clear as to hoW this "dynamic synthesis"
will come about. Presumably, he relegates this problem to his dialectical
historicism thereby proposing implicitly, a resolution ofthe problem.

The problem of "objectivity'' remains as long as we are
confronted with many different perspectives. - Mannheim must ask which
of the various perspectives is ""best''. This calls for a criterion of the
"pest perspective'': '"As in the case of the visual perspective,: where
certain positions have the advantages of revealing the‘ decisive feature‘s
of the object,v so here pre-eminence is given td that perspective which
gives evidence of the greatest comprehensiveness and greatest fruitfulness
in dealing with empirical materials", 9

The ""best perspective' will be that which is the broadest and
most fruitful. He has defined the broadest perspective as that which
transcends opposition and permits a synthesis. On the other hand, the
perspective which is termed most fruitfui is that whi_ch permits the most
adequate adjustment of the action to the objective we wish to obtain. '
Given Mannheim's position on this point, it appears that an idea may be
said to be fruitfulk, br efficient, whén it allo;nrs either conduct adapted to
the sitliation 1n which it develops or, on the other hand, when it allows
the effective preparation of a future social order. Mannheim claims that

a theory is wrong if, in a given practical situation, it uses concepts and
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categories which, if taken seriously, would prevent man frém adjusting
himsélf at that historical stage.

Thus, we see that, lacking unanimity in pefSpective, that
perspective is the "best' one which, at a given morﬁent of history, gives
the possibility for the broadest synthesis, and permits the best
adaptation to the situation. The statement '"best adaptation to the
situation', hbwever, begs the question at hand which is: "Best with
reference to what objectives?' Mannheim, is also faced with the
problem of establishing a scientific method, or failing that, a metaphysic
that will permit of an escape from relativism and allow for valid historical
and social knowledge. This was also the problem of such thinkers as
Dilthey, Croce, Simmel, Rickert, Scheler, Troeltsch, and Max Weber.
Each of the preceding thinkers came to the realization that knowledge is
relative to a given stylistic structure, or place in the socio-historical
complex. It is evident that the relativism of all historical and socio-
cultural accounts is due to the presence of conditioning valuational
factors that give rise to t_he ""mentalities” which Marx, Mannheim,

Weber and others have attempted to characterize in various ways.

Summary

| Marx accepted a view of objeétivity as applied in the natural
sciences, However, he declared that in the sociocultural realm an
inevitable distortion is introduced by the presence of unequal economic

classes in conflict. For Marx, objectivity is possible at the level of



- 113 ~
social thoﬁght when class conflict is ended. This is Marx's concept
of ideological superstructures. His theory of ideology ié however,
derived from individualism. It is premised upon the conception of
reason as an absolute, and upon the corollary of this conception that
reasoning in the particularistic terms of class and institutionai interests
is of necessity a derogation from the autonomy of reason.

Mannheim, like Marx, tends to retain the notion éf objectivity.
Mannheim adds to the limitation and partiality imposed upon thought by
class and institutional perspectives. He adds what we may term a
"positive elerhent: Facets of reality previously unobserved are
brought into the focus of consciousness in the process of conceptualization.
Thus, we see that the ideology contains new eiéments of knowledge but
these elements are bound up in the prejudices, interests, wishes, etc. 10
However, it was these interest-bound aspects of the situation that
directed attention to the neglected segments of that situation. Thus,
the referal of a perspective back to the social conditions under which
it was formulated and expressed, is done "with the purpose of synthesizing
these néw elements of knowledge, with other perspectives, and not
merely with the negative purpose of unveiling the character of the
distortion". 11 This, it may be alrgued,v is the worth of Mannheim's
thesis - the dis covery of the value ‘of ‘perspectival knowledge.

Mannheim equates perspectival knowledge with qualitative
knowiedge. But, it is clear that the concepts that go to make lip a given

perspective "need not be valuational concepts''. 12' Hence, the entire
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range of knowledge, and not only socié.l knowledge, in principle can be
subsumed under the catégory of 'perspective.

The objectivity which Mannheim articulates is a synthesis that
_gives agreement at the level of values as much as it does at the level of
existential facts. In sum, then, according‘ to Mannheim's "situational
relativism", the objectivity of any claim to knowledge is relative to
three situations which, together, constitute his epistemological perspective:

(1) his value situation, i.e., the primary preference which motivates him;

(2) his meaning-situation, i.e., the kind of knowledge he considers

acquirable; (3) his knowledge-situation, i.e., the method by which he

constructs his knowledge and the criterion by which he attempts to validate

it. Within Mannheim's epistemological perépective the knowledge-situation

(methodological) is derived from the meaning-situation (epistemological)-

It is the meaning-situation, rather than the knowledge-situation which is

relative to his own value-situation (motivational) and to the symbolic
frame of reference which is an integral part of the culture pattern that

he shares with others as a universe bf discourse. Ma.nni:eim's value-
situation, in terms of his "Best Perspective", it was shown, begs the
question: '"Best with regard to What objectives, what values 2" The
answer to this question may no_W be sought through an examination of
Mannheim's own éociolOg'lcal pérépective to discover what really are

his presuppositions with regard to value, and the connections, if any,
‘between these a.xiolpgical presuppositions and his sociological presupposi-

tions. In light of this contention we now examine the value components of

Manmnheim's reconstructionist sociology.
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Footnotes - Chapter 7

* Quoted in D. Kettler, "Sociology of Knowledge and Moral Philosophy:
The Place of Traditional Problems in the Formation of Maﬂnheim's

Thought', in Political Science Quarterly, Vol. LXXXXII, No. 3,

Sept. (1967), pp. 399-426.

1. Ideology and Utopia, p. 270.

2. Ibid. - For a critique of this argument see C. Becker, "Social

Relativity", in The New Republic, Jan. 27, (1937), p. 388. He states,

in rather dogmatic terms: "I feel that, having relentlessly pressed all
our heads down below the surface of the flowing social process, he
(Mannheim) first assures us that we can néver get out, and then tells

us that we can afber all escape drowning by frankly recognizing that we
are under water. I must confess that I do not share his cmfideﬁce,

but if we are all under water for good no doubt something is gained by

recognizing the fact'”. C.f. R.B, Perry, Realms of Value: A

Critique of Human Civilization, N.Y. Greenwood Press, (1954), p. 362.

3. T. Parsons, The Structure of Social Action, p. 60l.

4, M. Weber, The Methodology of the Social Sciences, pp. 76-77. See

also, B. Leoni, "Some Reflections on the 'Relativistic' Meaning of

Wertfreiheit in the Study of Maﬁ", in H. Schoeck and J. Wiggins, (eds.),

Relativism and the Study of Man, N.Y., Van Nostrand, (1961), pp. 158-174.

5.8. Taylor, Conceptions of Institutions and the Theory of Knowledge, N.Y.

Brookman, (1956), p. 125.



- 116 -

6. Ideology and Utopia, p. 270

7. Ibid., p. 271

8. Ibid., p. 270.

9. bid.

10. Taylor, op. cit., p. 84.
11. Thbid.

12. Tbid.
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Chapter 8 .

Mannheim's Perspective: From "Soul’ to Social Reconstruction

A perspective is a pattern of
identifications, demands, and
expectations, Certain identifications,
demands, and expectations tend to be
clustered, as in the case of the person
who is strongly identified with
humanity as a whole; he is likely to
support a world order, and to cherish
some optimism about at least the
long-range prospects of mankind. A
perspective need not be a logically
unified whole, and indeed seldom is.
It may include 'stray' identifications,
demands, and expectations, so to
speak, as well as integrated interests,
faiths, and loyalties. It may even
include in varying degrees, conflicting
commitments of the ego and the self.
H. Lasswell & A, Kaplan
(Power and Society)

In Ideology and Utopia, Mannheim felt that he had successfully

destroyed, once and for all, the claims of absolute validity for all types
of thinking. Indeed, as Albert Salomon observes:

He was proud of having established
scientifically the limitations of
value judgments that resulted from
the social perspectives of human
thinking. Applying the method he
reexamined the conditions of his
own relativistic thinking and
analyzed the perspectives of his
own conceptions.

In this chapter, we will examine Mannheim's own sociological

perspective as revealed in his reconstructionist sociology. Through an

'e
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examination of the '"valuational" content of his applied sociology we will
arrive af a point of greater clarity a.nd understanding of his own
verificatory model. In effect, we employ Mannheim's own conception
of "perspective', which demonstrates his recognition of the two facets of
knowledge, the cognitive and the valuational, to examine his manner of
perception and the qualitative way in which he construes the object of
his knowledge within his model.

G.W. Remmling, distinguishes between four phases, or stages
| of intellectual development, through which Mannheim's thinking has
changed course. 2 we may delineate them thus:

First phase: Sociology of Knowledge
Second phase: Social Planning

Third phase: Values and religion
Fourth phase: The Control of Power

As we have seen, Mannheim's early work was rooted in a

historicistic framework, and proclaimed that every Weltanschawvung is

historically determined and therefore both limited and relative. This
was to culminate in his "total" historicism which states that every part
of the mental-psychic world is in a state of ﬂu#, of becoming. ‘His
early preoccupation with the sociology of knowledge reflects his attempts

to clarify the problem of the historical nature and unity of mind and life. 3

The just ‘period of Mannheim's work ends with his article Wissenssoziologie,
published in 1931. 4 Here Mannheim still attempts to clarify epistemological

and ontological issues of the sociology of knowledge. He follows the main
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stream of Kultursoziologie and moves towards the problems of a

sociology of mind. 5

Remmling and Wirth both argue that Mannheim's early
theorizing must be understood against the background of' the Weimar
Republic. 6 m Remmling's wérds: |

Political and social life of this
period resembled a kaleidoscopic
display, with the observer
witnessing constant changes of
the most varied philosophical,
political, social, and cultural
tenets. |

Remmling observes further that:

Because of these and other
experiences and influences,.
including Marxist economic
determinism and the various
methods of unmasking ideologies
that were advanced by Nietzsche,
Freud, and Marx, Mannheim in
time came to a basic doubt
regarding man's intellectual
behavior. The impact on him

of Lebensphilosophie and
historicism increased and
accentuated his doubts and
distrust until he eventually
arrived at the question of

the basic meaning of mind

and culture. 8

In 1933 Mannheim gave up the chair of sociology in Frankfurt®
and, following his ""dismissal' by the Nazi government, accepted a post
as lecturer at the London School of Economics, This, states Salomen,

was "a decision of great importance for the development of his work

after 1933, in particular his books Man and Society in an Age of Reconstruction
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and Diagnosis of Our Time. 10

- Following 1933 Mannheim's thinking began to change. Remmling
delineates four factors, over and above the obvious influence of his new
English environment, which explain these changes. First, the impact

of Lebensphilosophie, existentialism, and extreme hiétoricism, touched

off considerable intellectual conflict on the continent, This "upheaval”
was ''the ultimate climax of a great disillusionment that started with
. Nietzsche and spread after the Auto-da-Fe of World War . 11 By the
time that he arrived in Britain ""he left behind him this * lightening®, as
the England of the early thirties had hardly been touched by this crisis".
The second aspect is that following 1930 Mannheim lost interest

in historical materialism. 12 This development was strengthéned by the
third aspect which is described by Remmling as a turning away from
"the Hegel-Marx-Dilthey sequence''. Here, Mannheim, like Pareto,
and Ortega y Gasset, approaches the concept of the elite.13 He left his
earlier construction of a "socially unattached intelligentsia'. In place of
this ideal-typical construct he posits a positivistic sociology to determine
how an elite will emerge from the masses:

Mannheim assimilated social psychology,

instrumentalism, behaviorism, apd

pragmatism. He began to think more

and more in terms of ecological

approaches and established contact

with similar schools in American
pragmatism. 14
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Fourthly, Mannheim"s observatién of political life in>Eng1and, '
"led to a. slow but steady recovery of faith in democracy". He had lost |
faith in the value and vitality of the democratic process while in
Germany during the first phase of his intellectual development. It was

during this period that he wrote Man and Society in an Age of Reconstruction

and develops his argument that without a reconstruction of man, there can
be no reconstruction of society.

The third phase, i.e., that dealing with values and Christianity

is reflected in his work Diaggosis of Our Time. This is a series of

lectures and essays, written mostly in 1941 and 1942, and was d_esighed
primarily to complete the ideas put forward during the second phase:

This was his response to the crisis

of continental society. The outbreak
of war against Nazism now stimulated
Mannheim in an attempt to support
and amplify his original intention -

to alleviate the crisis by means of a
rational planning of society - through
the postulate of moral and religious
rearmament, 15

Diagnosis of Our Time serves two functions. First, it popularizes the

ideas set forward in Man and Society. .. Secondly, it moves toward the

construction of a new value system "and a revaluation of Christianity’'.
He analyzes the question of !' ‘whether or not Christianity might help to
create values meaningful to a planned social order". And, as Remmling
correctly observes, Mannheim asserts that:

Such a welldntegrated and functional

value system is essential to generate

enthusiasm and activity that would be

" instrumental in realizing the objective
of planning for freedom. 16
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The fourth phase deals with the problem of power. Mannheim's

work, Freedom, Power, and Demé)cratic Planning, (published posthu-

mously in 1950) raises many questions surrounding the controversy
between power and freedom which‘a planned democracy must try to
solve:
... Mannheim is no longer a
detached critical observer, but
has grown into a political and
social strategist who tries to
understand so that others may
be able to act. 17
Here, in the fourth phase,’ emerges his Christian perspective and he
"recognizes the need to enhance his rational theory of planning through
the introduction of volitional and emotional elements'. 18
The preceding examination of Mannheim's changing preoccupations,
although cursory, serves to introduce our focal point which involves an
examination of specific axiological presuppositions inherent in Mannheim's
social reconstructionist paradigm.
Mannheim uses several terms to designate the value aspects
of experience. Among them are: aim, goal, goal-direction, qualities,
~ value, valuation, objective Qirtues, cultural aspects, morals, attitude,
interest, sentiments, proper ends, social codes,'conduct patterns, way
of life, ideology, and Utopia.l9 These terms, é.lthough at first glance
they may appear spurious,. aré used by Mannheim specificall'y when

"referring to the valuational side of experience, and he often uses the

above terms interchangeably with the word value'. 20
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Mannheim asserts that values are "part and parcel of the social
process”‘. Indeed, he adds, they are'''functions of the social process". To
the sociologist values are: |

... Not abstract entities nor are they
intrinsic qualities of an object. In
the light of concrete analysis it is
meaningless to speak of values as if
they existed independent of the
valuating subject or the group for
which they are valid. .. Further, we
are reluctant to change this attitude
because we are afraid of the:
relativism which may follow the
realization that values are created
by society and vary in different
societies, and that our own values
are also dependent on our social
system, 21

Mannheim, then, argues that we must accept thé fact that values are
"socially generated"'. He asks what will happen when we realize that
v‘alues are not dictated by some transcendental force but by "our rational
insight into the needs of our social order’”. He concludes that:

What will really happen will be that
the theological, and to a large extent
the philosophical justification of values
appeals to the thought habits of men
accustomed to act under authority,
whilst the sociological approach
appeals to the democratically

educated man because the social
obligation can be reasonably tested.
Another advantage of the sociological
concept is that it both explains the
obligation and opens the door to
reforms, whereas the old absolute
conception rendered reform slower. 22
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Values, then, are not abstract entities, ﬁoi‘ are they intrinsic qualities
of an object. Moreover, it is meaningless to speak of values as if they
were independent of the valuating subject, or for that matter, the group
for which they are valid.
Mannheim delineates what he terms the "'value-generating

situation”. There are three factors here: organism, situation, and

_gt_;j_egi.ZB The organism is necessary "to give meaning to the idea of
value'. It is not necessary to be conscious of the values that motivate
us. The situation, we are told, serves as the context for action, within
which the organism carries out-a particular act of judgment and

selection. He elaborates on this goal-oriented activity by observing

that we can begin by considering an QPM of interest from the point of
view (perspective) of its subjective element. Moreover, once interest
has been focused on the object, it becomes more and more important.

In this broad sense we are able to discuss and develop interests in
cultural objects such as a philosophy or ideology. In this sense "interest"
means objects which enlist our attention.

Mannheim distinguishes between interest in the sense of being
"interested in' an object, etc., and interest which has the ""special
implication' of personal advantage'' sometimes termed self-interest or
in its more extreme form egocentric. As an example of this "'self-interest"”,
he posits the striving for great power, prestige, or econotﬁic gain. The

wish for '"self-gain' is the motivation which urges the individual to

purposive activities. This means that -individual interests compel the
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individual tb organize his behavior in order to attain ''this given end".
It is in ithis sense that Mannheim's second sense of interest is considered;
that is, rational interest, which implies calculation and striving for a
given end. This is a complex form of "adjustment', because calculation
is involved and this 'i'implies choosing the means which lead most effec-
tively to that end and in the shortest way with the greatest economy of
effort'. 24 Furthermore, it implies a positive control over the resources
which are necessary to "carry purposes into effect'’, and als.o, ""possession
of the necessary means with which to satisfy desires and the trained
power's of mind and particularly of initiative and reflection required for
free preference and for circumspect and far seeing desires', 25

We see.here that Mannheim has poéed the problem in terms of
a means-end situation. Also, he has suggested a distinction of the
means-value and the end-value. This raises two quéstions, that of
determining the ends sought, and that of determining the proper means
of achieving those ends. |

The value of the means is established by the nature of the ends;
ends that is, that require organization to achieve the sought-after goal.
These instrumental values vary in that they‘may lead us to the end in the
shortest, most economical waj possible; or, they may be useless and
wasteful of both "effort" and "‘enexi'g-y”.

Mannheim also speaks of a positive control over "the source

necessary to carry purpose into effect", and of the "means to satisfy-

desires''. To. this he adds the calculating and striving for a given end.
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There is a differentiation between the two dimensions of value which may

be termed instrumental and intrinsic. The latter, may be defined as

those values that are prized for their own sake, whereas the former are
those which cause or lead to intrinsic values. 26

It would seem at first that intrinsic values are out of place in

Mannheim's framework for he had stated emphatically that ""values are
 not abstract entities nor are they intrinsic qualities of an object'.

However, when we examine his terminology we discover that intrinsic,

in this instance, is equated with independent; that is independent of a

valuating subject. In effect, he uses the term intrinsic to identify

specific value categories, without implying any independence of
intrinsic values from valuing objects. In Mannheim‘s usage, intrinsic
values appear to refer generally to actual qualities of experience, in
contrast to normative values. He refers to eertain cultural patterns
which he designatee as "intrinsically good”. Indeed, at one point he
speaks of ""doctrinal disputes and fights for intrinsic values". 27

Also of interest to Mannheim are what he terms inclusive and
exclusive characteristics of values. Inclusive values are those which ,'
encompass other values as a whole encompasses its parts and as
shared experience of values encompasses the experiences of more than
one individual. Hence inclusive values do not refer to any absolute set
of values, but rather, to varying levels of comprehensiveness as

varying wholes may be parts of much larger wholes. .
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Exclusive values refer to the particularistic character of

value. These types of values are restricted to particular individuals, or
may serve partial or particular ends. Also, they may ‘be embodied in,
and experienced by, a specific group.

| In his discussion of the values of democracy, Mannheim
singles out the fact that the vertical relationships involved in a stratified
society may produce an inclusiveness on certain restricted levels. For
example, the social values of a specific professional group, such as
physicians, provide a-’cohesive element and sustain the life of that
particular group, i.e. they are inclusive of that group. However, it is

important to keep in mind that they are also exclusive and particularistic,

in that they do not encompass other social grdups. Democratization
involves thev"va.lue" of face-to-face relationships - a horizontal rather
than a vertical relationship. Thus, they involve value experiences which
trapscend the vertical relationship and the restrictive inclusiveness that
was involved in stratification. 28 He adds:

The real opportunity that democra-
tization gives us consists in being
able to transcend all social
categories and experience love as
a purely personal and existential
matter. .. It follows that a

~ democratic social order, with
its tendency to minimize vertical
social distance, provides the
most favorable conditions for the
development of 'internalized'
personality.



- 128 -
In effect, M zinnheim urges a greater emphasis upon those fundamental
values which ultimately integrate grc;ups, and on those fundamentél
values which are the products of the historical life of the community,
and on new ideals which aim at the ""just” reconstruction of society. 29

-Mannheim recognizes a unity between factors of change and
permanence, as these factors reveal themselves in the goals and values
of human activity, and in the social, political, economic, and cultural
processes. History, states Mannheim, is more than a series of events;
it is ""the narrating of events in the particuiar context of continuing
functions', thus making the account of change continuous. 30 He also
points out that the positive values of a given tradition can be fully
realized when it is being lived, and is at the sﬁme time, distant enough
from it to see those elements of the past which are relevant to the present:

It may be well worth heeding a

tradition, not for the sake of its

venerable character, but because

it stems from past situations

which may arise again. 31
In a positive sense, he points out that in stable social groups the actions
and behavior of the members are shaped by definite group traditions and
values as prerequisite for "folerable' human life,

When dealing with the dynamics of change, Mannheim observes
that the dynamics of cﬁange may assume, in some instances, an ''antithetic
course and invert a given trend"’. However, he does not believe that
change occufs qniversa.lly through opposites, and he claims that the

Marxist view of the inevitable process of structural inversion is not at

all adeQuate:
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The thesis that capitalism is the

dialectical opposite of feudalism is

as questionable as the corresponding

prognosis that the trend of capitalism

points toward its antithesis. What

the student of social change may

learn from Marx is not his political

and propagandistic casuistry, but the

structural approach to change and to

the dynamics of history. 32

Mannheim's basic approach to the problem of social change and

valuational changes is to be found in his study of generations. 33 His
approach to the historical character of thought processes and valuation
is explicit in his statement that it is evidenced not only by the individual
consciousness, as it appears from within, in a phenomenological sense,
but also by the fact that ""men cogitate as members of groups and not as
solitary beings" 34

The thought of individuals is

‘historically relevant in so far as the

groups to which they belong continue

through time. The transmission of

group understandings from generation

to generation is an interpretative as

well as a selective process. 35
Change thus appears to be characteristic primarily of successive
emerging generations, observed as trends or currents of '"goal
actualization' within the social process.

Mannheim posits '(tentativeIY), eight hypotheses, which in his

opinion "suggest themselves'" when we are trying to solve the riddle of

changing human valuation,

The first, refers to valuations of attitudes and activities
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(arﬁong them are included the professions). These valuations, he states,
are originally set by groups. The "real carrier of standards is not the
individual, but the group of which he happens to be the exponent''. Next,
the standards of different groups reflect, in part, ""their respective
social structure, the nature of their organization, and of their fundamental
needs and functions". The third hypothesis asserts that valuation is
"originally not an isolated psychological act of an individual'', and for the
most part cannot be sufficiently explained in terms of subjective intention.
Fourthly, a conflict in valuations usually arises "when two or more
different groups are co-ordinated or superimposed on each pther". In

these cases, he adds, the values are primarily counter-values, "setv up

against the standards of competing or subjugatéd groups'. Fifth, with
social stratification the forms of co-existence of '"class standards' tend
to reflect ""the nature of co-existence of these social .strata', Sixth, he
argues that the ruling elite sets the value standards for all classes in a
"static society', which has reached a certain balance. The seyenth
hypothesis is a corollory to this in that it asserts that when a society is
becoming dynamic, i.e., "when quick changes in the stratification takes
place, when a sudden rise and fall of individuals in the social scale is a
matter of course', then, the values of the ruling groups will be challenged.
Finally, he points oui;vthat it would be wrong to relate social values
exclusiveiy to social classes. All groups (reference-groups), set
value standards and ""determine' perspectiveé. 36

Change is seen by Mannheim to be of a more microscopic nature,
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rather than a cataclysmic series of valuational, or isolated disturbances.

Even during a revolutionary period the old and the new merge in a

synthesis. 37

Mannheim believes in the principle of rational control and
argues for the '""reeducation of the whole man'' toward a "conscious
appreciation of values that appeal to reason':

In a society where the value controls
were traffic lights directly appealing
either to conditioned responses or to
the emotions and the unconscious

mind, one could bring about social action
without strengthening the intellectual
powers of the ego. But in a society

in which the main changes are to be
brought about through collective
deliberation, and in which re-valuations
should be based upon intellectual insight
and consent, a completely new system
of education would be necessary, one
which would focus its main energies

on the development of our intellectual
powers and bring about a frame of

mind which can bear the burden of
scepticism and which does not panic
when many of the thought habits are
doomed to vanish. 38.

Here, Mannheim argues that techniques of control based on rational
values and sober judgménts are the key to social planning of a

democratic nature.
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Concluding Comments

We have seen how Mannheim has attempted to develop a
theory of “perspectival validity", an objective analytic perspective
with which to diagnose the crises of his age. He has presented us
with a ""blueprint' for action and, as a result, has ma-de‘his own
axiological presuppositions apparent.

Mannheim is confident that he has reached a stage in the
development of his sociological "perspective’ where he is able
""objectively' to diagnose what he terms the "crisis of culture in the
era of mass-democracies and autarchies".! He asserts that man has
progressed so far as to be able to plan societ&, and even to plan himself.

Mannheim favors indirect ways of influencing behavior and
he deals with five aspects of the problem. We may delineate them

thus: (1) influencing behavior in unorganized masses, (2) influencing

behavior in concrete groups, (3) influencing behavior by means of

field structures, (4) influencing behavior by varying situations, and

(5) influencing behavior by means of social mechanism, such as the

distribution of power. 2

Mannheim is convinced that democratic planning is possible,
and that planning and a planned society is consistent with freedom. His
cbncep’t of freedom means, '"not so much freedom of action but the
. possibility of self-expression'. 3 TIndeed, he argues that freedom means

more than the deciding of the individual's destiny, for it also encompasses



- 136 -
the "influence one is able to exert in determining the aims which are

to be realized by collective action. 4 In Diagnosis of Our Time, he

states that:

Freedom can only be achieved if
its conditions are organized
according to the democratically
agreed wishes of the community.
But the latter can prevail only if
the community has a vision of
aims to be achieved and a know-
ledge of the means by which they
can be achieved. ?

Freedom, a value sought by Mannheim during his own lifetime, means

to participate in the community or communities where goals, values, and
the "visions of aims to be achieved' are decided.. In sum, he sees the
problem of freedom as a ''functional prerequisite' to maintaining a

balance between the possibilities of individual choice in a given situation

and the necessities of group control which maintains and preserves the

conditions for the exercise of free choice. In Parsonian terminology,

Mamnheim is here concerned with ""pattern maintenance' as a functional
prerequisite to social equilibrium.

Mannheim's category of social planning is directed toward
the realization of human freedom. | His phrase '"planning for freedom" is
perhaps, the best clue to understanding his social strategy. Indeed, as
Rempel observes, this frequently used phrase '"does in fact, sum up his
whole social theory".® He would ultimately wish to re-shape values
according to the new vision of democratic society. Salomon states that

Mannheim's planning is '"directed toward the goal of liberating man and
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society, a goal that presupposes a concep‘t of human dignity as revealed
by the individual's potential spontaneity of thought and action®. 7

Mannheim has raised questions which ask specifically:
""What can the sociology of knowledge, the perspective, contribute to
an understanding of the problem of freedom and planning?' He admits
that there is one question which sociologists can never answer scien-
tifically, namely: '"What are the unique and individual paths which a
given person must follow to attain a rational and moral way of life o8
He proposes, however, to solve the riddle by putting forward an outline
of the role which the sociology of knowledge can and must play in
shaping man's future‘freedom:

The fact that the sociology of knowledge
- gives us a certain foundation does not
free us from the responsibility of
arriving at decisions. It does however,
enlarge the field of vision within the
limits of which, decisions must be
made. Those who fear that an increased
knowledge of the determining factors
which enter into the formation of their
decisions will threaten their 'freedom'
may rest in peace. Actually it is the
one who is ignorant of the significant -
determining factors and who acts under
the immediate pressure of determinants
unknown to him who is least free and
most thoroughly predetermined in his
conduct. Whenever we become aware of
a determinant which has dominated us, we
remove it from the realm of unconscious
motivation into that of the controllable,
calculable, and objectified. Choice and
decision are thereby not eliminated; on the
contrary, motives which previously
dominated us become subject to our
~ domination; we are more and more thrown
~ back upon our true self and, whereas. ..
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formerly we were the servants of

necessity, we now find it possible

to unite consciously with forces

with which we are in thorough

agreement. 9
The concept of the perspective, as developed in Mannheim's sociology
of knowledge, would contribute to the realization of democratic freedom
in that its non-ideological ""objective' utilization is capable of great
analytic depth. Analysis, once achieved, through "persbectival
synthesis' on the "order of things", provides Mannheim with a basis
from which to re-shape the values according to his vision of
democratic society.

Mannheim seeks a progressively more rationalized world;

a world where individuals exercise freedom through an increased
awareness of the irrational social factors which had historically stood
in the way of freedom. To act responsibly, in accordance with the

increased awareness of man's irrationality, and to subject human

action to the guidance of rational goals and values, is to be free.

This was the goal Mannheim attempted to work toward: freedom both
for himself, and his fellow man.

In summary, Mannheim's perspective on social planning
indicates a decidedly functionalist approach to social problems. His
verificatory model emphasizes the need for social equilibrium, and
his goal-orientation is reflected in his model.r His intellectual paternity,
it was noted, came from many areas, His dialectical approach to

knowledge, largely derived from Marx and Lukacs, led him toward



- 139 -
a synthesis of the many sociological and philosophical perspectives
from which he draws his own categories and perspectives. His values
are explicit; his own perspective, during the last stages of his productive
years, reflects clearly the impact that Christianity had on his life. This
was a force which came to dominate the valuational side of his life.

Indeed it became his "paradigmatic experience'. He elucidates:

'Paradigmatic experience' in our

context will mean those decisive

basic experiences which are felt

to reveal the meaning of life as a

whole. Their pattern is so deeply

impressed upon our mind that

they provide a mould into which

further experiences flow. Thus,

once formed they lend shape to

later experiences. 10

The Christian, he observes, seeks not just any adjustment,

but an adjustment which is "in harmony with his basic experience of life'.
Christianity, shapes Mannheim's '"most recent perspective", and,
given the argument that the '"best perspective' is the '""most recent" it
would appear that there is a relationship between Mannheim's
verificatory model and the Christian values he eschews. Indeed, as
Kettler correctly observes, Mannheim argued that ""a basis for an
adequate perspective is clear awareness of what one is about'". Finally,
it may be said, with some certainty, that important links connect the
perspective of Mannheim '"with a 'conservatism' like that of Michael
Oakeshott''. 11 Mannheim, then, has gravitated away from the Marxian

model toward a type of structural functionalism of a decidedly

""conservative nature''. 12
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