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i i i  

ABSTRACT 

This thesis analyses discourse and transcultural communication in 

terms of the clash between Haida Indian and Eurocanadian modes of 

knowledge and speech. In particular, this work interprets 

testimony given by Diane Brown of Skidegate, Haada_Gwatii, before 

His Honour, Mr. Justice Harry McKay in British Columbia Supreme 

Court in the matter of the application by Frank Beban Logging, 

Ltd. and Western Forest Products, Ltd. for an injunction to 

prohibit Haida picketing of logging roads in consideration of 

aboriginal claims. 

The thesis proceeds from the premise that, like any major 

Eurapzan l i terarg, /phi lGsGphie; l  text, Diane Erc-w-n' s .& IJG~T;~ - - A '  ~ J L I U U L L ~  - ---- 
constructs local culture-specific meaning which it is necessary 

for "foreigners" to translate via some kind of code or 

communica-tion bridge that would allow meaning to flow between the 

two cultures. The thesis argues that Diane Brown's testimony in 

fact constructs such a bridge (at the same time as it moves local 

meanings across it), and in this way reaches beyond the 

traditional boundaries of local discourse. 

The analysis is informed by the interpretive rnethod~logy of 

Clifford Geertz, and draws extensively on the theoretical/ 

methodological approach to discourse proposed by William Leiss' 

work. My operative theory of culture/economy is adapted from 

Marshall Sahlins, and my understanding of what Diane Brown's words 



"might" mean in Eurocanadian terms is informed by Neil Evcrnden. 

I draw on Lewis Nyde's key distinction between "gifL cultures" and 

"commodity cultures'' to construct my argument that the testimony 

considered here can flow as meaning if it is received as a gift, 

and becomes distorted when interpreted as commodity. 

The thesis argues that Diane Brown's testimony offers a "way of 

speaking" based on equality between the two cultures, instead of 

the sovereignty of one over the other, and that it is thus able 

to communi.cate transcultural meanings more successfully than is 

the traditional Eurocanadian mode. 
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INTRODUCTION 

What fallows is a reading or interpretation of text material 

transcribed from oral court testimony given by Diane Brown of 

Skidegate B . C . ,  Haada Gwaii, before the Honourable Mr. Justice 

Harry McKay (here called Kilsli) in B.C. Supreme Court, November 

6, 1985, in the matter of the application by Frank Beban Logging 

and Western Forest Products Ltd. for an injunction to prohibit 

Haida picketing of logging roads on Lyell Island, South Moreshy, 

in Haada Gwaii.(l) The injunction was granted two days later and 7% 

Haida, including Diane Brown, her 80-year old father Watson Price, 

-.,A ,+'I,,, t3,: .A, Fl J A W . ,  ,,,,, -.,L,,,..,,-cl,* -.,,A,+ ,A 
C t i L U  UiAGL ~ ~ ~ ~ U = t  U L U Q L  a NCjLb JUwaCjYUCjLLULJ aLLC;r= u = u ,  % r i d  

and convicted for ignoring it and continuing their blockade. 

The Haida claim Lyell, South Moresby and the Queon Charlottes 

(here called k a d a  Gwaii.) as their anccstoral homeland to which 

aboriginal title has not been extinguished. Their fight for 

jurisdictional recognition has been going on on a political and 

bureaucrat,ic level since at least 1913, but has been largely 

ignored by the media and the public. It took the civil 

disobedience acts of Oct. and Nov. 1985 for the issue to receive 

attention. The B.C. Government refuses to recognize aboriginal 

title; Ottawa does (rhetorically, at least) and, in response to a 

massive public campaign established the southern part of Moresby 

Island, Haada Gwaii, as a "National Park Reserve" in July, 1987. 



government $106 m i l l i o n  i n  "compensation" f o r  l t 2 s t  r e sou rce  

revenues i n  t h e  a r e a .  

The i s s u e  of Haida a b o r i g i n a l  c la ims  was no t  addressed i n  t h e  

p r o t r a c t e d  Fede ra l -P rov inc i a l  nego-l;iations, and t h e  confusion 

over what t h e  d e s i g n a t i o n  "Nat iona l  Park Reserve" a c t u a l l y  means 

on Haada G w a i i  p e r s i s t s .  The Haida and t h e i r  s u p p o r t e r s  a r e  

c a l l i n g  South Moresby a  " T r i b a l  P a r k , "  t o  g ive  emphasis t o  t h e  

a b o r i g i n a l  i n t e r e s t ;  t h e  B.  C .  Government i n s i s t s  on c a l l i n g  i t  a 

National  Park " l i k e  any o t h e r . " ( 2 )  

C lea rcu t  logging by Western F o r e s t  Praduc ts  L t d . ,  v i a  t h e i r  

con t r ac t ed  agen t ,  Frank Beban Logging L t d . ,  cont inued on Lye l l  

I s l a n d  and on o t h e r  p a r t s  of t h e  a r ch ipe l ago  throughout  t h e  

Federa l -Provinc ia l  n e g o t i a t i o n s - - t h u s  r ende r ing  t h e  concepts  

"Nat iona l  Park" and "homeland" i n c r e a s i n g l y  meaningless ,  even as 

nego-t ia t ions  a t tempted  t o  g i v e  meaning t o  them. This  dua l  

p rocess ,  n e g o t i a t i o n  on one f ron t - -de f ined  as " p o l i t i c a l " - - a n d  

i n a c t i o n  on another--def ined a s  "economicu--is  p a r t  of t h e  

2, 
h i s t o r i c a l  s t r a t e g y  by which Fcdcra l  admin i s%ra t ions  have blocked 

Elaida i ~ n p u l s e s  t o  s e l f  a d m i n i s t r a t i o n  'by ad.dress ing them on t h e  

r h e t o r i c a l / b u r e a u c r a t i c  l e v e l  and the reby  denying t h e i r  p h y s i c a l ,  

p r a c t i c a l ,  d a i l y  r e a l i t y . ( 3 )  

I chose Diane Brown's tes t imony f o r  my a n a l y s i s  'because il; was 

Lke most eloquent  I encountered whi le  r ead ing  t h e  Haida t r i a l  

t r a n s c r i p t s .  I t  moved m e  very much. By e loquent  I mean t h a t  it 

s u s t a i n s - a  l e v e l  of d u a l i t y  and apparen t  c o n t r a d i c t i o n  which 



would explode unity in a lesser rhetoric. Her nietapliorical reach 

goes beyond what X have encountered so far as "public speech" in 
i 

this Province. 

. My opening question was simple: what does Diane Brown say in her 

testimony about place and about self'? Another way of posing this 

question is to ask: what does she say about living here in B.C. 

today'? If the construction of self is, as William Leiss says, the 

daily task of individuals living in market industrial culture,(4) 

what does the Haida invocation of homeland, Haada Gwaih, have to 

contribute to this task'? 

This is the question that connects Diane Brown and me, and that 

makes our project a common one. I 'm proposing, as I -think Diane 

Brown is proposing, that the solution to the problem of the self 

might be sought by posing the other problem: that of place. Where 

is "here"? Where is " B . C .  " I ?  Where is Haada G w d ' i  By this 

formulation, my inquiry departs from tradi.tiona1 'European modes 

which seek to address the problem of self via the (school) 

disciplines of psychology or sociology, for example, and tries 

instead to participate in a Native North American mode which 

addresses the issue from the perspective of geography and/or 

1ocat.ion. 

An important premise underlies this approach. I maintain that a 

t e x t  such as Diane Brown's must be listened to, studied, 

analysed, heard with the same degree of intensity, care and 



attention to detail that one would bestow 011 a major European 

pl-iilosophical or literary text. It has the same, or at least an 

equivalent claim on "truthu--insofar as this value forms the 

currency of the transcultural communication project. This is 

often easy to forget in situations where the "oral" or (what's 

worse) "preliterate" is represented as a rudimentary or rump form 

of the more standard "literate" cultural order. Such a 

representation participates, often naively and blindly, in the 

strategy which renders native aboriginal cultures "of the past" 

and not contemporary. This, in turn, is of course merely another 

strategy whereby the destruction of these cultures is 

i.deologically accounted for and managed. 

It does not follow, though, from the above premise, that one 

apply the same methodological criteria to an aboriginal Lext as 

one would to a European one. I began my analysis armed with an 

arsenal of "categories," gleaned from discourse analysis 

literature, and a ship's hold full of precepts gleaned from 

cultural and social theory. I found these useful, insofar as they 

enabled me to realize in part who "I" was, approaching -Lke text, 

but that "I" found itself d.iscardin.g them like layers of clothing 

the deeper it got into Diane's speaking. Indeed, the idea of 

"naked" is the apt metaphor for the manner of approach I have 

chosen: 1 want to approach this speaking with the same degree of 

nakedness, of vulnerability and passion, of risk and danger, as 

Diane Brown does in her speaking in court. She is, there, out of 

her element (which is Ibada Gwaii.) in the same way that 1 wish to 

be out of my elemen. (ie. rhetorically at sea) in my rendering, 



my listening/speaking of her text. 

This stance suggests a second premise: that this naked-and- 

shipwrecked approach to analysis involves a way of listening to 

texts (be they "Native" or "European") and speaking about them 

which implicates the researcher in new kinds of ways. I take my 

cue here from Clifford Geertz, who said that an "ethnography" 

(which is not what I'm doing here) is always also (at the same 

time that it "renders the said," "constructs a reading," " says 

something about something, " etc. ) a confrontation, a 

reassessment or coming to terms (literally) with the 

ethnographer's notion of self.(5) It is, in this sense, a 

disclosure of identity. 

I can put it this way: for Diane Brown's testimony to work, to 

communicate, it must construct what reception theory calls 

"reader position." She must "inscribe" a person who can listen to 

her text, even as she spealrs it. The crucial pro'blcm in Haida- 

European rela-Lions, as the Haida repeat over and over again, has 

been the European inability to listen to the words the Haida 

people are saying. Diane must construct with her speaking, 

. therefore, a kind of European ("His Honour," "The Judge," "The 

Court," etc.) who would finally land an ear--a future, quasi- 

mythical ear, perhaps--even as she constructs a self that speaks. 

When her testimony then appears as transcript, another listener-- 

"I, " "Norbert, " the "researcher/writer"--am proposed. 



These mythical beings--the "Judge" who listens, the "Norbert" 

that speaks--are the objects of my search in this analysis. If I 

can find them/him (it sounds ludicrous to say it this way, but it 

is the image) I'm halfway there, halfway to Haada Gwaii. I can be 

with Diane Brown, if I may put it that way, and thereby speak 

with, even as I "render the said" of her testimony. 

My text thus takes the form of a "dialoguew--between the "Diane 

Brown" which appears in the transcript, and the "Norbert 

Ruebsaat" who reads it there. 'The hope and desire (and the risk) 

is that the dialogue can (or cannot) become a meeting of voices, 

and that this meeting can (or can't) give meaning to the place 

about which and in which we commonly speak. 





For the privilege of doing so, it paid the British Columbia 
government $106 million in "compensaLion" for lost resource 

revenues in the area. 

The issue of Haida aboriginal claims was not addressed in the 

protracted Federal-Provincial negotiations, and the confusion 

over what the designation "National Park Reserve" actually means 

on Haada Gwaii persists. The Haida and their supporters are 

calling South Moresby a "Tribal Park," to give emphasis to the 

aboriginal interest; the R.C. Government insists on calling it a 

National Park "like any other."(2) 

Clearcut logging by Western Forest Products Ltd., via their 

contracted agent, Frank Beban Logging Ltd., continued on Lyell 

Island and ijii tither parts of the arc;Xpelagu i'rirougjhui iht, 

Federal-Provincial negotiations--.thus rendering the concepts 

"National Park" and "homeland" increasingly meaningless, even as 

negotiations attempted to givs meaning to them. This dual 

process, negotiation on one front--defined as "political"---and 

inaction on another--defined as "economicM--is part of the 

historical strategy by which Federal administrations have blacked 

Haida impulses to self administration by addressing them on the 

rhetorical/bureaucratic level and thereby denying their physical, 

practical, daily reality.(3) 

I chose Diane Brown's testimony for my analysis because it was 

the most eloquent I encountered while reading the Haida trial 

transcripts. It moved me very much. By eloquent I mean that it 



sustains a level of duality and apparent contradiction which 

would explode unity in a lesser rhetoric. Her metaphorical reach 

goes beyond what I have encountered so far as "public speech" in 

this Province. 

My opening question was simple: what does Diane Brown say in her 

testi.mony about, place and about, self'? Another way of posing this 

question is to ask: what does she say about living here in B . C .  

today'? If the construction of self is, as William Leiss says, the 

daily task of individuals living in market industrial culture,(4) 

what does the Maida invocation of homeland, Maada Gwaii, h.ave to 

contribute to this task? 

This is the question that connects Diane Brown and me, and that 

makes our project a common one. I'm proposing, as I think Diane 

Brown is proposing, that the solution to the problem of the self 

might be sought by posing the other problem: that of place. Where 

is "here"? Where is "B.C."? Where is Haada Gwaz? By this 

formulation, my inquiry departs from traditional European modes 

which seek to address the problem of self via the (school) 

disciplines of psychology or sociology, for example, and tries 

instead to participate in a Native North American mode which 

addresses the issue from the perspective of geography and/or 

location. 

An important premise underlies this approach. I maintain that a 

text such as Diane Brown's must be listened to, studied, 

analysed, heard with the same degree of intensity, care and 



attention to detail that one would bestow on a major European 

philosophical or literary text. It has the same, or at least an 

equivalent claim on "truthu--insofar as this value forms the 

currency of the transcultural communication project. This is 

often easy to forget in situations where the "oral" or (what's 

worse) "preliterate" is represented as a rudimentary or rump form 

of the more standard "literate" cultural srder. Such a 

representation participates, often naively and blindly, in the 

strategy which renders native aboriginal cultures "of the past" 

and not contemporary. This, in turn, is of course merely another 

strategy whereby the destruction of these cultures is 

ideologically accounted for and managed. 

A . A 1 1 . .  CI- . . . .~CL . a  1 "  -I..---- ------ 
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apply the same methodological criteria to an aboriginal text as 

one would to a European one. I began my analysis armed with an 

arsenal of "categories," gleaned from discourse analysis 

literature, and a ship's hold full of precepts gleaned from 

cultural and social theory. I found these useful, insofar as they 

enabled me to realize in part who "I" was, approaching the text, 

but that "I" found itself discarding them like layers of clothing 

the deeper it got into Diane's speaking. Indeed, the idea of 

"naked" is the apt metaphor fur the manner of approach I have 

chosen: I want to approach this speaking with the same degree of 

nakedness, of vulnerability and passion, of risk and danger, as 

Diane Brown does in her speaking in court. She is, there, out of 

her element - (which is Maada Gwaii) in the same way that I wish to 



be out of my element (ie. rhetorically at sea) in my rendering, 

my listening/speaking of her text. 

This stance suggests a second premise: that thi.s naked-and- 

shipwrecked approach to analysis involves a way of listening to 

texts (be they "Native" or "European") and speaking about, them 

which implicates the researcher in new kinds of ways. I take my 

cue here from Clifford Geertz, who said that an "ethn~>graphy" 

(which is not what I" doing here) is always also (at the same 

time that it "renders the said," "constructs a reading, ,I I ,  says 

something about something," etc.) a confrontation, a 

reassessment or coming to terms (literally) with the 

ethnographer's notion of self.(5) It is, in this sense, a 

disclosure of identity. 

I can put it this way: for Diane Brown's testimony to work, 

communicate, it must construct what reception theory calls 

"reader position." She must "inscribe" a person who can listen to 

her text, even as she speaks it. The crucial problem in Haida- 

European relations, as the Haida repeat over and over again, has 

been the European inability to listen to the words the Haida 

people are saying. Diane must construct with her speaking, 

therefore, a kind of European ("His Honour," "The Judge," "The 

Court," etc.) who would finally lend an ear--a future, quasi- 

mythical ear, perhaps--even as she constructs a self that speaks. 

When her testimony then appears as transcript, another listener--- 

" I , "  "Norbert," the "researcher/writer"--am proposed. 



These mythical beings--the "Judge" who listens, the "Nsrb3rt" 

that speaks---are the objects of my search in this analysis. If I 

can find them/him (it sounds ludicrous to say it this way, but it 

is the image) I'm halfway there, halfway to -l_mad_a_Gwaii. I can be 

with Diane Brown, if I may put it that way, and thereby speak 
C_- 

with, even as I "render the said" of her testimony. 

My text thus takes the form of a "dialogueu--between the "Diane 

Brown" which appears in the transcript, an3 the "Norbert 

Ruebsaat" who reads it there. The hope and desire (and the risk) 

is that the dialogue can (or cannot) become a meeting of voices, 

and that this meeting can (or can't) give meaning to the place 

about which and in which we commonly speak. 



PART I 



PART I 

"Mrs. Brown, P understand you want to speak in the Haida way as 

well. " 

"Yes, I do. Kilsli, Kilsligana, Kiljadgana, Taaxwilaas. Your 

. Honour, chiefs, ladies held in high esteem, friends. I thank you 

for this opportunity to speak today. I was aware that I could get 

a lawyer, but 1 feel you lose if you go through another person. 

"My first language is Haida. My second language is English. 

Therefore I can express myself better in English. 1 feel through 

another person, a lawyer, they also speak another language, and I 

would have last what I hope to help Kilsli understand and feel." 

The Haida have asked His Honour, Mr. Justice Harry McKay, at the 

start of the Hearing whether they may call him "Kilsli," the 

Haida appellation for a respected, honoured, important person. 

The strategy here is quite simple: if the proJect is .to transform 

"The Queen Charlotte Islands" (a place) into "Haada Cwaii" 

(another place) via the medium of a third place (the courtroom), 

then it is strategic to transform "His Honour," the "respected. 

Person" in the discourse of that third place, into a respected 

Personage (title) of the place one is trying to achieve or 

Construct. The "Courtroom" thus becomes not (or not only) a place 

b 



where Canadian law and justice (read: power; authority) are 

rendered and reinforced, but also a place where Haida 

transformation (of persons into their masks, their "naming"] can 

occur. By "naming" Kilsli, Diane Brown makes room in something a5 

alien as a Canadian courtroom for a Haida way of speaking. 

The procedure can be schematized as follows: 

Project: To construct "Haada Gwaii" out of "Queen Charlotte 

Islands, Canada" (one place out of another place). 

Strategy: Construct "Kilsli" out of "His Honour, Mr. Justice 

Harry McKay" (an authority or respected person from 

p l z c z  A sut of o m  frox place D j .  

(Concealed in this is an intermediate step--the 

construction of "Diane Brown" [English) out of the 

"Haida" person who is "actually" speaking here. I'll 

pursue this point later in my analysis.) 

Proposed Consensus: Respected person eauals respected place. Ie 

this courtoom cam be a common, respected "place of 

speaking/listeningn (discourse) because a respected 

personage from both sides is present. Or: I will agree 

to speak and be spoken to in this third place of your 

choosing ("your place'" if you agree to be (also) a 

person of our choosing.(l) 



Thus a person-place relation is offered, proposed, in which 

person ("His Honour/Kilsli") is allowed to serve as a metaphor, 

or, more properly, act metonymically for place--ie. to be 

privileged in a way that ( I  suspect) is counter to conventional 

Haida discursive practice where place, Haada Gwai, would normally 

be the reigning metaphor and persons--"the people," Haada. Laas-- 

emanate from there. 

So already here, in her first utterance, Diane is "ca~~ght" 

translating from one cultural/linguistic system to another--with 

all the danger to "truth" this entails. I want to argue in 

this analysis that it is by the power of its translations that 

the Haada Gwaii project either succeeds or self-destructs. In the 

r.<+.-. ,-.Iq.-..-.".%.. a , u G  bi,ua,ii, a Canadian l a x  ccjurt, Eiana aiiid t h  other Halda 

cannot do otherwise t h m  operate at this level of risk and 

contradiction. 

Note then how the other (Haida) respected persons present are 

brought into the discourse and aligned with Kilsli; made "like" 

him (and he like them) by contiguity. Kilsli is then, in a reverse 

or reciprocating gesture, reintroduced as "Your Honouro--to 

secure his own, independent agency in the discourse, I presume, 

and at the same time bound this agency within the now established 

convention of "Kil.sli." "Chiefs" then comes in to buttrsss this: 

"Chiefs" is white man's language for respected Indians in the 

same way that "Your Honour" is white man's language for Kilslis. 

Thus, syntactically, Diane "respects" the classification "white 



man's hnguage" while at the same tirile requesLing t11.3t. it respect 

the classificatory convention established by her intitkal 

salutory string of Haida namings.(2) 

It is this Sack and forth naming, this reciprocal movement across 

what appears like a bridge--connecting persons and places on the 

one hand, languages and cultures on the other---that I want to 

observe closely in my analysis. I want to see if it is possible 

to chart when a speaker crosses it, and in which direction, 

etc. ( 3 )  

"Ladies held in high esteem" appears at first glance like an 

enigma. It breaks both court convention and, by its placement in 

t h e  "English" part of ths salutation, suggasts it is iiot ~ - ~ ~ : ~ n l ~ ~  

Haida usage either--at least not in this form/translation. On the 

other hand, Haida traditions are matrilinealy received, and I 

think it is the attempt to put this idea on the agenda--and 

specifically on the English agenda--that is behind this gesture. 

Ladies held in high esteem directly confronts the male hegemony 

associated with Canadian court procedure. 

Diane then thanks the assembled persons named for the opportunity 

to speak. The point to note here is that, in opposition Lo court 

etiquette, where the judge alone confers the right to speak, it 

is here requested of and felt to be given by the entire assembled 

community (Haida named respected persons; Anglo generic 

categories of males; ladies held in high esteem; friends). A 



listenership and a co-authorship is proposed, and a 

transcultural, transethnic/linguistic community is hypothesized 

in which Diane's discourse can "take place." In this placing we 

discover who Diane is talking to and about and for and with. 

We begin Lo discover what I described in the introduction as the 

"inscribed reader" of this text. 

She knew she could get a lawyer, but feels "you lose if you go 

through another person." It's worth, in view of the metaphors 

Diane will employ later in her speaking, taking this construction 

quite literally. You--not "I," or "one," but the generic second 

person--lose by going through another person. The image given is 

a physical one of being born--the only time in life you literally 
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think, that she does not wish to be born through the words of a 

male. If the lawyer's words are the normal route (body; "code"') by 

which one travels from one's place (Waada,Gwaiif to this place of 

speaking (the court), and if speaking is a bit like being born, 

then "lawyer" (man) is the wrong vehicle. "Youu--all the 

assembled--lase something, ie. your collective and personal body. 

It is impossible to be born (move from one plane of speaking/being 

to another) in this manner. 

There's a risk, in conducting this type of "close" analysis of a 

text, of going too far into detail and exploding the meaning 

instead of rendering it. Diane Brown spoke to this point in the 

trial which followed the hearing from which the current text is 



taken. She said how difficult it was to say her words, her most 

intimate words, in front of a man and a judge and a white man in 

a court of Canadian law.(4) These words, she says, are normally 

spoken only among women when they are working together; or by 

women to themselves. She speaks (spoke) them in public, and in 

the alien context of the courtroom only because she felt the 

extreme gravity of the Haida situation (the gutting of their 

homelands by multinational logging corporations) and the need to 

make this known. The courtroom is the only "place" where the 

authorities responsible for this violence might still listen. 

I'm conscious that my analysis invades a privacy, a privacy made 

public only by dint of extreme and violent economic and political 

talking to herself," or "among other women working," or "only in 

Haada Gwaii." It is entirely possible that the project of trying 

to make these words mean in the context of a Canadian courtroom is 

already doomed to failure--and that my attempt to analyze the 

resulting "testimony" only extends and exacerbates that, failure. 

"My first language is Haida. My second language is English. " 

This phrase addresses me as an immigrant Canadian. I too have a 

first language and a second that 1 learned here. Except I usually 

phrase it another way: "My first language xas my European one, 

but now it's English because I can speak it better." Linguistically, 



thus, I have arrived at a different "place" with my second 

language than has Diane. This is only to be expected, in view of 

the fact I am an immigrant and she is riot. For me the "here" of 

language is "English" (better second'), and I reveal myself 

therefore as a displaced European, rather than an indigenous 

person for whom the "here" is still Haida (first language). 

"Therefore I can express myself better in English." 

So a turnaround o f  my normal construction. What Z hear in it is 

the gap, the silence that occurred in Haida culture when children 

were shipped (right up to the present generation) to residential 

schools and forbidden to speak their language. This strategy of 
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cutting it off at its roots, at its vocal cords, so to speak, is 

a form of cultural genocide not often discussed or understood in 

the Canadian body politic.(5) Diane expresses its pain in the syntax 

of her sentences. I discover here why the category of syntax is a 

key tool by which one can, as a Eurocanadian, analyse aboriginal 

discourse. In the gap between "first" and the "better second" 

languages speaks the silence of someone whose language has been 

once removed from their body--and for whom memory thus 'becomes 

always partly an act of imagination, of reinventing.(6) 

The idea of the second or "other" language is then curled around 

to include the other person, the lawyer, who is normally the 

keeper or speaker of second languages (and second guesses about 



language) in this place. What' s notable here is the movement of 

agency in the sentence--from "1" through "another person" to "a 

lawyer" to "they," and then back to "I" and "Kilsli" who are the 

true "dialogic" partner-s (to use Bakhtinys term). What I think 

the sentence means is that even though English is a second 

language for her, Diane, into which she must translate from 

Haida, this is okay because lawyers translate too, from the 

street to the courtroom. They translate from English to 

"legalese"; and if the lawyer were to make this kind of 

translation for her, Diane, it would be a false one because it 

comes from a different place. Diane and lawyer share the idea of 

"second languages," and the idea that second (ceremonial) 

languages have to be spoken here, in other words, but their 

second languages do not translate syrnmetricaily into each 

other because they refer to different first languages. It would 

be wrong, morally and semantically and logically, to try and 

translate them into each other. 

Thus the idea of regional/spacial separateness of languages, both 

"first" and "second," is maintained, while the paradigm of 

translation---between places and between languages--is 

acknowledged and upheld. In a sense, "lawyer" is constructed very 

much like "I," "Norbert," the "reader" of this text am here--as an 

immigrant. He is one who replaces first languages with second ones, 

rather than maintaining the traditional sequence. Diane Brown 

constructs a link between herself and "lawyer" by this method in 

order to gain the au.thority to speak for herself in the 

courtroom. This two languages theme becomes a key one in my 



analysis. 

Note then the important connection between understanding and 

feeling--which for Europeans, of course, are separate moments: 

one 

For 

the 

she 

she 

hypothesizes separate "selves" in order to appropriate them. 

her project to succeed, Diane Brown must reconnect these in 
\ 

construction of "Kilsli": in order to make him understand, 

must also make him feel. It is in this sense that it is vital 

not "lose" herself. 

"Since the beginning of time--1 have been told this through our 

oral stories--since the beginning of time the Haidas have 'been on 

the Queen Charlotte Islands." 

The Charlottes were named thus in July, 1786, by Captain George 

Dixon, after his ship the Queen Charlotte, trading sea otter 

furs in the area for the King George's sound Company.(7) 

"That was our place, given to us. " 

It's unclear here by whom the "place" is given. Its placement 

directly after the English nominalization makes it ambiguous. 

The Haida creation story says that Haada Laas, the people, were 

born from a clam shell discovered by Raven on Sandspit Beach. 

Lavinia Lightbown tells it this way: 

"Raven is the symbol of the creator i-n our tradition and our 



culture. We h a w  a legend that says when Raven finished creatirzg 

the world he found he was lonely so he wandered out on Rose Spit. 

And while wandering out on Rose Spit he found a clamshell with 

people in it and enticed mankind out of there." (Nov. 7/85 

transcript, p. 43. ) 

\ 
Lavinia Lightbown also confirms, as do Eurocanadian 

anthropologists, that the Haida notion of "God" or "The Creator" 

was, already at the point of first contact, so intertwined (as 

consequence of Indian preachers and prophets) with the European 

one that to try to divide the two would be a meaningless 

exercise.(8) 
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time" theme, see Hugh Brody's Maps and Dreamz.(S) He discusses 

there the conflicting evidence, scientific vs. mnemonic, and the 

resulting stories, those told by scientists vs. those told by 

oral historians, and how objectionable White theorizing on this 

subject is to many coast Native People. He indicates clearly that 

the Bering Sea migration theory, proposed by white archeologists 

and prehistorians, is seen by many aboriginal Coast people as 

just another in a string of discursive efforts by which white 

Eurocanadians try to "assimilate" Indians into the former's 

immigrant, culture and thereby deny them the very idea of 

aboriginal rights or title. More importantly and cruelly, it 

takes away the Native Peoples' right to speak about their own 

Past--to tell their own creation story--and in this aspect 



participates in the cutting of vocal clmrds mentioned earlier. 

Another way of putting this is to say that in denying the Raida a 

way of legitimating their past in their own culture and language, 

Canada compells them to imagine one. 

"We were put on the islands as caretakers of this land." 

\ 

Again, X think this construction demonstrates the almost seamless 

join (to use a Christian image here) the Haida have achieved 

between ancient local and imported Christian traditions. The idea 

of "caretakers" is a key value here. It offers a bridge by which 

to travel or translate between the two languages, cultures, 

localities under discussion. It welcomes the European reader/ 

listener. On the issue of caretaking, Guu.jaw/Gary Edenshaw had 

this to say to Justice McKay: 

"I don't think our people ever tried to say that we thought that 

the land couldn't survive without us if it were just left alone. 

Like, say if we don't live on Lyell Island, it would survive, the 

salmon, eagles, everything would survive. But I believe that 

today it wouldn't survive without the Haida Nation because those 

people (logging companies) would just go down there and do 

whatever they wanted to, with all the blessings of the government. 

of the day. " (Nov. 7/87 transcript, p. 28 )  

So here is the first time in Diane's text that an action is 

proposed which directly connects self and place in time. Note 

then how "history," European time, enters in the immediate next 



sentence 

"Approximately 200 years ago foreigners cams to that land." 

"This land" has changed to "that land" in one sentence, 

conco mitant with the arrival of the "foreigners." A first \ 
meeting. A first transformation of time directly into speech., 

one might say: 

"The Haida are very hospitable people. The people came." 

Clock time begins to interact with narrativeimyth time. Note the 

tense change: already we don't know who is coming and going here. 
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in historical time. A translation/transformation, occurs--not 

only between people and languages but between orders of time. The 

image is that of the Haida people coming to the beach, then as 

now, to greet the foreigners who are also coming (who came and 

are still coming); a joining-in-the-place-of-the-act-of-coming 

(almost impossible to say in English). This is a welcoming 

ceremony in which one people is transforned (syntactically here) 

into the body of another--in an attempt to join and become "the" 

people. "Hospitable" is the key value here. 

"They were welcomed. We shared." 

This close musical movement of pronouns bringing "we" and "they" 



together in vocal alignment without forfeiting independent 

agency. The strategy is rhythmic (as apposed to syntactical). 

The balance of passive and active voice has the effect of moving 

the pronouns, the "selves," even closer together. "Welcoming" and 

"sharing" are the key joining ideas. 

"They h l d  us that perhaps there is a better way to live, a 

different religion, education in schools. The Haida tried this 

way. The potlatches wore outlawed. In many schools niy father 

attended in Kokalitza, the Haida language was not allowed to be 

spoken. He was punished if he used his language. To this day, 

Watson Price, my father, understands every word of the Haida 

language, but he doesn' t speak it,. " 

So the two--language-theme again. Haida and English. Watson Price, 

my father: note the naming sequence. One hears a silence where 

the other name should be, the Haida Watson Price. Note how 

closely the naming-language question is linked with the outlawing 

of the potlatch. Potlatches were the places where you 

received/were given names: with their outlawing, naming is 

silenced. Language is outlawed at its base. The vocal chords 

which connect self with place are torn.(lU) 

This silence is on the one hand that betwoen a father and a 

daughter, a gap between bodies connected through kinship, and on 

the other, a silence within the man, Watson Price, himself. It is 

a silence or gap, one might say, between a man who listens and a 

man who speaks: 



"..understands every word of the Haida language, but doesn't 

speak it." 

I want to listen closely to this silence. When I do, opens and 

I dis over that it is in fact two men I am listening to. Or it is \ 
a body split in two. 

Watson Price speaks only English (second language] but 

understands (hears) every word of Haida (first language). He 

says, and his daughter says, "Watson Price, " but he hears, and I 

imagine she hears, his (unspoken) Haida name. (She does not 

mention it, speak it, out of respect for that silence, I think, 
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speaking and listening self (between word and its absence; 

between a name and its unravelling) corresponds, on the level of 

physiology, I think, to the rupture on the geographical plane 

between "Queen Charlotte Islands, B.C., Canada," and Haada Gwaii. 

One hears one place and speaks another: one speaks one name and 

hears another--is another way of conceptualizing this in terms of 

the place/self dichotomy. 

My thinking here is informed by Soundscape theory, which proposes 

that the listening (that is, aural) self orients itself in 

space or location partly by way of the "echo" which it receives 

from the environment in which it (ie. the self) speaks or makes 

sounds. The metaphor here is that of the bat or the blind person 



tapping her cane (or using her voice) to 3cliieve self- 

location.(ll) It's useful, I think, to this investigation because 

the speaking/listening dyad off~ri itself as a medium or parallel 

opposition by which to understand the primary opposition being 

hypothesized between self and place. I will explore this line of 

argument further in Part I1 of this analysis. 

"So the people came." 

Ambiguity here about who "the people" are at this point. Or 

rather: we are transported back to the welcoming ceremony 

described earlier, by which the boundary between the two types of 

"people" was negotiated and made fluid. Bodies 'blending into each 

other in the place of meeting and coming, etc. It is interesting 

to note in this connection how the original Haida structuring of 

society into two "sides" or moieties which "meet" during the 

potlatch is echoed in Diane's rendering of this first contact 

story. Potlatch meetings were the locations/places where separate 

"kinds" of persons (one is almost tempted to think of them as 

species) met, talked, danced, gave gifts and therewith negotiated 

social, spiritual and economic boundaries and continuities.(l2) 

In reiterating this structure here, Diane Brown attempts to place 

the Contact Story into the larger aboriginal frame of "time 

immemorial," I think. She accommodates the "newcomers" within the 

tradition. She welcomes thern, we might say, into her speaking. 

"We tried their way. Their language. Their education. Their way of 



worship. " 

Historical time is on the horizon now and the effort is to 

accommodate it (welcome it into) a native (is. local) way of 

speaking. One could formulate it this way: with the arrival of 

the Europeans in her narrative, Diane Brown needs a way of 

structuring their narrative time--ie. "historyi'--into the 

aboriginal narrative time--ie. "myth." She doesn't want to 

continue telling a story about "time immemorial" unless she can 

incorporate clock time into it. 

I recall the story of Watson Price. Watson Price, hcr father, 

accepted historical time, European time, but in so doing--ie., in 
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cut his vocal chords. Or rather, he forfeited the connection 

between what he heard--his first (ie. Haida) language----and what 

he could speak--his second (ie. English) language. A silence, as 

I have said, occurred in the centre of the man. It interposed 

itself between his mouth and his ears, we might say, on Lke one 

hand, and between his body and the land on the other. The 

theory of soundscapes, discussed earlier, helps us to understand 

this rupture between a speaking and a listening "self" as a 

relation to geographical locus. 

Watson Price, because he accepted and welcomed the language of 

the foreigners into his world, his being (his ears and his voice), 

became unable to tell himself the story of haw he came to live in 



llaada Gwati. Thus he is also unable to tell the story of how he 

still lives there/here. Be is cut away from his place and his time, 

and functions, in the portrait Diane provides of him, as a kind 

of mute inhabiting an alien world. It is this mute "otherness" 

that Diane wishes to undo with her current spesking.(l3) 

We might state it this way: if Diane wishes to keep the "myth of 

origins" (how people and places were first connected) alive, and 

thereby keep alive the very concept of myth as a theory about 

time, she must discover or unearth (I'm tempted to say) a way to 

"speak" these ideas in English. She must find a way, in the 

"second" language, by which these "first" language concepts can 

come alive. If she adopts the strategy of her father and simply 

discards the first language, these ideas will die---and the person 

becomes severed from his or her place. If, conversely, she 

refuses to speak the "second language" on the grounds that it 

cannot or will not contain--or, worse yet, will destroy--these 

first language ideas, she will not be understood in this 

courtroom where she has chosen to speak. She will become a mute. 

Her task, therefore, becomes the construction of a "place" in the 

second language where tk~e first language ideas can occur and 

be "heard" (recalling the Soundscape distinction), and a "self" 

that can "speak" those ideas in that place. Since this self must 

speak in the "second language," it must constitute or "speak 

itself" in that language---even as it recognizes or "hears" the 

first place ideas in her speaking. She must bring Watson Price's 

two selves back together, is the metaphorical way of saying this. 



What appeared at first glance, therefore, to be a problem of 

translation--language A into language B--reveals itself more and 

mare to be a problem of transformation. What Diane Brown must 

"bring over" from one linguistic system to another is not words 

but ideas. She must carry meanings. In the case of Haada Gwaii, 

"history" (the story of Watson Price) has shown that these 

meanings cannot be severed from the persons and places in which 

they occur and that they represent without a rupture or loss (of 

self and place). They are inviolably connected in part of their 

being with the persons and landscapes they articulate. It is thus 

not a matter of translating "language" A into "language" 3, but a 

matter of transforming persons and places whole, so to speak. 

"It is clear to me that they are not managing our lands well. If 

this continues, there will be nothing left for my children and my 

grandchildren to come. I feel that the people governing us should 

give us a chance to manage the land the way we know how it should 

be." 

This way of speaking is sometimes derisively called "personal 

history" in European parlance: Lime--past, present, future, from 

time immemorial to forever--conceived as a succession of kin, 

rather than, say, a succession of dates or wars. It is a kind of 

history often associated. with "female" modes of speech and 

thought, rather than with high sounding male dramas. 



"It seems other cultures don't see trees. They see money. That's 

not the way it is in my mind. It's take and take and take from the 

earth. " 

An earth-mind bridge being built here: the medium is trees or 

money--what you "see"; and then the very important rhythmic 

repetition of "takeu--to emphasize the opposition between this 

and the welcoming/sharing value conceptualized earlier, and the 

resulting difference between how it is in Diane's mind and how it 

is in "other cultures." The rhythm underscores the increasing 

"orality" of the testimony: Diane's speaking body begins to 

become involved and involve itself in the pain af the taking, 

because it feels also its opposite: the joy of giving. She 
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The symbolic construction is clear: you take from the earth 

(trees) in the same way as you take from my mind (money). I'm 

reminded of Guujaw's earlier discussion of how, originally, Lyell 

Island did not need the Haida to survive, but how now it does. 

"On Lyell Island--1 want to address Lyell Island and South 

Moresby, the injunction being served on us." 

Notice two things being addressed here: Lyell Islarid and the 

injunction---a place and a piece of paper. What's alluded to here, 

I think, is the history in Canada of pieces-of-paper-acting-as- 

places that take away Indian land: the treaty game, or the trail- 



of-broken-treaties, as it's also known. It marks both the contact 

point and the points of disjunction between Natives and 

Europeans. Notice how the rupture in syntax signals this 

break/continuity: it is almost as if Diane" voice, in marking 

the point "Lyell Island," tries to leap over the barrier imposed 

by these opposed ways of speaking about it. 

"I want to say why that concerns me. To me it is a home of our 

ancestors. As Lily slated, our ancestors are still there. It is 

my childhood. Every spring come March my father and mother would 

take me down to Burnaby Narrows. We stayed there till June. It's 

wonderful memories I had. " 
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located now in historical geography while still receiving 

authority from the ancestors who live there--today, and always. A 

succession of bodies, kin, proposed as that which combines bodies 

and landscape even in clock time. Lyell Island is, exists: it is 

the place where the ancestors a. It is their home our home and 

"we" are still there, in the story and in the place. A 

reconsolidation, here, of the strategy which connects self and 

place via aboriginal narrative frame, but now occurring "within" 

history: "1% j-s- my childhosd." The movement of tenses between 

past and present affects this consolidation of the two time 

frames. 

"I am thankful to my parents for bringing me up the traditional 
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way. There was concern on the Indian agent's part that I missed 

too much school. But how can you tell them that I was at school?" 

How indeed--can you translate "Eurnaby Narrows, "wonderful 

memories" and a childhood that's stiL1 there into the concept 

"school"; the dismemberment of childhood implied in this term'? 

The narrative frames collide again in the last sentence: even 

today it seems impossible to say "I was at school" and, "I am at 

Burnaby Narrows with my ancestors," and mean +he same, thing--be 

in the same breath/ person. We see how the translation problem 

becomes insurmountable. 

The reference to "school" goes back, I think, Lo the Watson Price 

story and the removal of Haida children from their homeland, 

Haada Gwaii,, to a "schoo1'"ocated somewhere else: the removal of 

children from a local to a "foreign" location to acquire culture. 

Elder Lavinia Lightbown describes the problem this way in her 

testimony to the Hearing: 

"In our culture things aren't separated and we find it difficult 

to deal within your area . . . .  Our education system has bean one 

that has worked for us from the beginning of time, and the 

educational system that has been imposed on us has been a very 

difficult system for our people. I speak of this because Lye11 

Island is part of that. Our children are taught right from the 



very beginning that they must harvest in order to survive. Lye11 

Island in your words, is a classroom. We are a culture that has 

lived with nature since the beginning of time." (Nov. 7/85 

transcript, p. 4 3 . )  

Guujaaw is terser: 

"From my sitting with the older people and learning the stories 

and stuff, it would give you a lot better understanding of where 

we are if you could know some of our deeper history and some of 

the stories that relate to us but i.t would be almost hard for you 

to understand it wherein these stories it's almost quite often 

you can't tell if they are talking about an animal or a human 
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into animals and the animals to transform into human beings and 

that is because the people were so close to that land and still 

are." (transcript, November 7, pp. 27-28) 

I suggest that it is not possible, yet, for a European-educated 

man to say this sentence in one breath, in one meaning, as Guujaw 

does here, without losing all sense of self and location. 

I'll repeat the argument in my own terms: if education (school) 

takes place, is located, in a building, there will be a tendency 

on the part of the educated to see the world as a building; if 

education (school) takes place on Lyell Island, there will be a 

tendency on the part of the educated to see the world as Lyell 



Island. The differences in world view, and communication 

distortions that result, would seem to evolve--if I dare say it 

this way--naturally from the above dichotomy.(l$) 

"Because of that upbringing, because I was brought down to Lyell 

Island area, Burnaby Narrows and living off the land, I feel-- 

that's why I feel the way I do about my culture and the land." 

Note again the rupture in syntax. It signals the inability of 

translation strategies to work as rhetorical tools. The "school 

of nature"/"sc:hool of Lyell Island" argument can only be made 

with a shift to a new rhetorical frame. Diane must take us there, 

we might say, with her voice. She must transport or transpose us 
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"here" for us to understand her meaning. I recall my earlier 

discussion of some things being able to "mean" only in situo: we 

must "go there" to understand; as we do so, "it" comes here. 

The next part of her testimony enacts, I think, this physical 

movement. It works by way of the transformation of a body 

into a place, and then the reciprocal transformation of a place 

into a body. The resulting "discursive Location" becomes a site 

where meaning is said and heard, and heard to be said and heard. 

It's a place of witnessed speech, we might say. Again, it echoes 

the Potlatch as a place of witnessing.(l5) 

In giving this testimony, in turning a place into a body (and 



also vice versa), Diane Brown pushes to the very edges o f  the 

discursive regimen she is here operating under. She transforms 

the "courtroom," as site of speaking, I will argue, into another 

Bind of place. 

By speaking thus at the boundaries of what, in Canadian law--and 

tradition---is "permissible" evidence or testimony, she bursts 

these and initiates a transformation that will see Justice Harry 

McKay and the courtroom audience transported to a place their 

imaginations haven't taken them before. 

In order to hear how she makes this leap, I'm going to jump 

forward myself Lo the  point in her testi~nony where I. think she 

engages this new kind of speaking directly. The intervening 

section serves, I think, partly as a hiatus by which to prepare 

the ground. 

I'll preface this with a short discussion of Marshall Sahlins' 

conception of the "site of symbolic production" because I think 

it offers a conceptual tool by which to retrace, from within a 

European tradition, the arc or bridge Diane Brown is trying to 

describe with this new way of telling. I will be using Sahlins' 

conceptual model from here on in my analysis, and so will 

introduce some of his key ideas now. 

Sahlins begins his discussion, in Culture and Practical Reason, 

with a critique of Marxist theory that privileges the economic 

"realm" at the expense of the cultural as the site of inquiry. 



His argument, restated simply, is that in focussing on production 

in his analysis of capitalism, Marx and subsequent marxists 

became insensitive to the theoretical assumptions which underly 

this separation of material production from culture. In a sense, 

he argues, they fall victim to the very ideology of scientific 

empiricism which they are trying to critique; they begin to share 

the assumptions which made it possible to separate out the 

economy in the first place and enable it to appear as metonym fur 

the whole culture. 

He insists that the realm of human "'needing," which for Marx was 

"unproblematic," must be reconsidered as being in its own right 

(I'm tempted Lo say "rite") a site of production; albeit one of 
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His discussion insists that we do not eat simply food, ie., 

material substances, but that we eat specific foods (salmon as 

opposed to wheat) in specific settings and that this eating is a 

form of symbolizing by which we designate and understand social 

groupings and ourselves in the world. The symbolic choices we 

make are arrived at via the medium of "culture" which acts, 

structurally, as a "code" for production consumption--for the 

total process or project of turning the world into the self and 

vice versa. 

The site of symbolic production is thus, as I understand it, the 

site where meaning in a culture is made; the institutional locus 

where "nature" is transformed and appropriated as "culture"----with 



the understanding that both ends of this continuum are composed 

of a material and a symbolic equivalent. 

In other words, the caltural schemo is variously in- 
flected by a dominant site of symbolic production 
which supplies the major idiom of other relations and 
activities.(l6) 

This site becomes privileged because it is given the authority 

to act as rnetonym for the entire process of cultural meaning 

production. From it emanates a "classificatory grid" which 

inflects and accents the entire culture. 

Sahlins goes on to argue that capitalism, although it. appears and 

wants to see itself as having became emancipated from this kind 

=f symbslic t o t a l i z i n g  aztiyiky, is zlsa a cultui-al specLfi- 

cation, and not "merely a natural-material activity."(l7) It's 

symbolic character, however, "goes behind the backs," as he says, 

(and Marx said) of participants. 

Capitalism presents itself as a universal (for our purposes we 

can read here: "mythical") system of meaning in the same way that 

quaint primitive or aboriginal cultures do, except that it does 

so under t h e  cloak or mask of a simple material exchange, rather 

than a symbolic one. It exchanges "money," rather than "kinship," 

to use Sahlins' famous formulation,(l&) and simply has amnesia 

about the fact that money is a symbol and not a thing. 

Thus it is able to universalize (make mythical) the "realm" of 



the economy and have it stand for the whole system, a privilege 

which in aboriginal culture, Sahlins says, is reserved for the 

institution of kinship. 

As a result of this, he goes on, we capitalists are no longer 

able to make meaningful distinctions between culture and nature, 
, 

between things and people, between natural and cultural "series." 

Because the meaning in the system flows from symbol to o'h ject, 

and because we mistake a symbol (money) for an object, we are 

not able to construct accurate meanings. 

For by the development of market industrial 
production, that is, the institutional dominance given 
tc:, the economy, -the traditional functional relation 
between the cultural series and the natural series 
is today reversed: rather than serving the 
dlffsrentiatisn of scciety by a d;ffei-antiat-ori 
of objects, every conceivable distinction of society 
is put to the service of another declension of 
objects. Fetishism and totemism: the most refined 
creations of the civilized mind.(l9) 

I'm reminded here of Diane Brown's depiction of money as the 

medium of "take, take, takeu--from Haada Gwai, from her self--- 

versus trees as the medium of giving. Sahlins goes on to make a 

compelling argument for the essential sameness of aboriginal and 

industrial market cultures--as "anthropological typesu---and our-- 

ie. Euroman's--need to recognize this . . .  kinship: "We are just as 

logical, philosophical, meaningful as they are."(20) Eje suggests 

that we try to dominate aboriginal cultures because they have 

discovered "...ways of achieving an end that still eludes us: the 

mastery by society of society's mastery over nat;ure."(21) 



Having thus listened to Gahlins, we can now return to Diane's 

text. If it is true that in market industrial c u l t u r e  meaning 

flows from symbol to object while being -- said to flow from object 

to symbol, if it is true that the "discourse through and about 

objects," as William Leiss puts it, "speaks with a forked tongue" in 

this way,(22) how does Diane Brown respond'? 

"I want to. touch on a very important area of my life as a food 

gatherer. It is my job, my purpose, to insure that I gather 

certain foods for my husband and my children, and I want to share 

one part." 

She touches an area of her person (self) which is food gathering, 

and wants, like food, to share this. 

"It's called gkow. That's herring roe on kelp." 

Gkow does not mean herring roe on kelp: it & herring roe on - 
kelp (and not somewhere else). 

"In the spring, the herring come and they spawn on kelp. Fur many 

Years now I have been harvesting that and putting it away far the 

winter. " 

Story begins like a fairy tale, in time immemorial--each spring, 

forever, the herring come, and I come . . .  etc. 



"But so far I haven't heard what--why is food-gathering 

spiritual'? " 

This is very important. The rupture (again) in syntax must be 

listened to with great care. Begin like a fairy tale: my life is 

a fairy tale, but so far I haven't heard . . .  whal? 

She hasn' t heard the fairy tale about her life, is I think what 

she's trying to tell here. Or, more profoundly: my life is QJ& a 

fairy tale because it doesn't, or hasn't yet told itself--itself 

* or the world---the story about what it means. The fairy tale idiom 

as a narrative mode stops short hero. It can't work. 

The meaning is not: life is Like a fairy talc; the meaning is: my 

voice i.s taken away. In the rupture in syntax we hear again (as 

a kind of echo) the "story" of Watson Price; the physical 

discontinuity between a person and his/her life, experienced now 

as a speech hiatus or jump in the speech act of the story- 

teller, the hero's daughter. We hear the silence that has placed 

itself at the centre of their connection. 

EIow is food gathering spiritual? What is the story uf that? The 

profoundly simple point here is that "English," the second 

language which Watson Price and the other Haidas of his 

generation welcomed into themselves and tried to share, has not 

been able to tell that story. It has not found a meaningful way 



(to use Shalins' terminology) to connect cultural and natural 

"series" in a way that would show "spirituality." Thus, in 

speaking it, the Haida have been cut off from themselves and from 

their land. 

In the testimony that follows, Diane Brown will try to heal the 

rupture by retelling that story. She will use English, her 

(better) second language, to reconnect 'he cultural and natural 

first language series in a way -that re-establishes contact 

between people and places, humans and their things. 

"It's a spiritual thing that happens. It doesn't just happen 

every year. You can't take %ha% for granted. We can't take that 

for granted because everything in the environment has to be 

perfect . " 

I recall Sahlins' point that meaning in the system cannot be 

made because meaning flows from symbol to object while being said 

to flow from object to symbol. The reason market industrial 

culture engages in this distorted communication (to use Leiss' 

term) is that it does not recognize itself as a culture, but 

merely as an economy. The culture "masquerades" as an economy, as 

- Leiss, Kl.ine, Jhally argue, and social reality become..j a "masked 

ba11."(23) 

I n  this masked ball, meaning constantly flows, as Sahlins and 

Leiss, et a1 argue, from objects to people, rather than the other 

way around. Hence the "culture" can only create distortions-- 



commodities and their masks. 

Another way of conceiving this is to say that market industrial 

culture cannot control the flow--.because it does not have a 

language for the flow--of the meaning energy in the system. It 

has no way of becoming "conscious" of (structuring consciousness 

abou-t) how meaning moves as social energy. 

If I substitute the word "spiritual" for the word "energy" in 

this context, I begin to understand how Diane Brown's text 

connects with the Leiss et al/Sahlins discussion. More precisely, 

if I substitute the words "'food-gathering is spiritual" for this 

concept "energy," (which, as I have said, is simply another way of 
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and strength of the meaning bridge Diane Brown is here 

constructing for me: 

"It's a spiritual thing that happens. It doesn't just happen 

every year. You can't take that for granted. We can't take that 

for granted because everything in the environment has to be 

perfect . " 

Note how this language accosts the boundaries of what we normally 

think of as testimony or legal evidence. To bring up something as 

lofty as the word "spiritual" in a Canadian courtroom questions 

the bounds of its discourse; to connect this concept with the 

notion of a "perfect environment" leaps over them. 



"The climate has to be perfect. The water temperature. The kelp 

have to be ready, and the herring have to want to spawn." 

We are asked to believe, in this story, that there is a perfect 

place in the world where herring have desires--ie., they are 

willful creatures, a bit like liurnans are--and where kelp can 

exist in alternative states--one of readiness and one of 

unreadiness. 

"But I want to share what goes on in my spiritual self in my body 

come Fe'bruary . " 

"But so far I haven't heard ,what---,why is food gathering 

spiritual?" 

In the new formulation, the voice moves over the rupture 

easily, smoothly, joining the ideas in one breath or motion. 

"But I want to share what goes on in my spiritual self in my 

body. . . " 

"In-my-spiritual-self-in-my-body" is one place, one time, one- 

body-and-voice come February. I'm reminded of the earlier place 



constructed when Diane retold the First Contact Story. Here, I 

discover, I am also hearing a Contact Story, albeit one that 

tells of a person meeting her place, a land sharing its body. 

Note how the ideas (persons/places) are separated rhythmically, 

vocally, while being in every other way--syntactically, 

semantically, logically---joined. 

"And I feel it is an important point. That's what makes me as a 

Haida different from you, Kilsli. My body feels that it's time to 

spawn. " 

What makes her different as a Haida is that her body spawns-- 

"feels" the place and the story and the time of spawning. This 

piece of testimony is the transformation I spoke about earlier. It 

is the discursive moment where Diane Brown transforms herself---and 

thereby the courtroom--into a Haida place or way of speaking. 

Let's recall 'briefly how she moved to this point. 

---she touched an area of herself which is food gathering. ie., 

- which ~ ~ ~ 1 3 L . g  food gathering; 

--she shared this part (her self as fZ-o_d ~atharu:); 

---she called it, named it something--6kow; 

---first in Haida (first language), 

---then in English ( second language) ; 

--transformed it thereby into "Herring-Roe-on-Kelp." 



In this naming, this "placing," the location, "Canadian 

Courtroom," in transformed, (rhetorically] into part of Haada 

Gwaii--which is also, as I have said, a part of Diane Brown's 

person (body). The "courtoom" becomes, at least in part of its 

being, "Herring-Roe-On-Kelp.-Place"--at the same moment, in the 

same gesture, as it is a Haida woman speaking. There is no 

separation, in other words, between body and place in language. 

Note how she observes t h e  "correct" sequencing of first and 

second languages I described earlier---first language becoming 

better second one, rather than the immigrant sequencing where 

second languages replace (and thereby partly dislocate) original 

a s s .  IL tkiz- rLew aequsnc i r~g ,  we "iiear" b o t h  languages, 

(first-.in-second) as we speak, and we "speak" both languages 

(second-in-first) as we hear. In this way the rupture of sense 

and self experienced by Watson Price and Iris generation is 

assuaged. 

For, in the immigrant sequencing we can already hear the silence, 

the rupture that disconnects words from their places, people from 

their meanings when original first languages are lost or pushed 

aside. This "rupture" corresponds, incidentally, to the period in 

Haida/Canadian history during which the Federal government 

pursued a dual policy of segregating Native cultures from the 

mainstream by locating them on reserves on the one hand, and 

trying to assinzilate them into the mainstream via European 



("school'" education on the other.f24) 

When first, languages are abandoned or confused in this way, 

original meanings (spirits) begin to wander and lose their hold 

on real places. The language "forks," we might say, away from its 

landscape, and we are unable to perceive local meaning. 1 touched 

on this problem earlier when I outlined how certain words might 

be able to "mean" only in-situo, only in the landscape which 

first produced their meaning. 

The point is that Gkow, which is one thing, one place, one 

activity-and-time in Haida (in Haada Gwaii), can only be spoken 

in English (in this courtroom) as a sentence. It can only "be" a 

relation between a subject and a predicate, in other words. Gkow 

becomes not a place or a name at all, but simply a ceirzavrtic 

relation, a verbal construct. 

To get around this problem and "translate" the subject back into 

the object (and vice-versa) in correct order, Diane takes the 

bull by the horns (or the akow by the seaweed, so Lo speak) and 

makes this semantic relation a place. Gkow is, becomes, "Ilerring-- 

Roe--On-Kelp"--a named place. Haida and English. This is the new 

-verbal ground Diane offers as a basis of speech in this 

courtroom. Naming-as-transformation, rather than semantic 

translation, becomes the rhetorical practice. 

In giving this new name, this "English" place, Diane heals a 

rupture between things and their names, people and their culture, 



time f rarnes and their "stories, " etc. , that opened during the 

original Haida-European encounter, and has been structurally 

replicated in subsequent Baida-.European(Canadii2r1) relations. 

"It gets ready in February. I get a longing to be in the sea. I 

constantly watch the ocean surrounding the islands where the 

herring spawn. My body is kind of an edge of anticipation. 

Finally the day comes when it spawns the water gets all milky 

around it. " 

Note the flow of meaning or "spirit": 

- .- "it" gets ready 
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" sea" 

.---I" const,antly watch 

-- "ocean," "islands" 

--"My body," "an edge" 

--"finally the day comes" 

--"it spawns the water gets all milky around it" 

Here the transformation is consolidated. The day spawns, the 

place spawns, the body spawns, Lhe water spawns grammatically and 

logically in this sentence--all in one continuous movement and 

transformation of semantic energy. The rules of English granlrnar 

and sentence structure (so dear -to courtroom etiquette) are 

suspended, and a way of speaking emerges that is "pure Haida." 



The speaking of "Finally the day comes when it spawns the water 

gets all milky around it" leaves us as European "native" speakers 

of English breathless and concerned about sense of place. It 

is as if an earthquake had suddenly come and transported us, by 

the sheer force of Diane's language, to a different location, a 

different "hearing" or perception--of our own language. I recall 

here Guujaw's earlier "performance" of t he  scllool-of-nature 

argument. 

In this new hearing, people and places, subjects and objects, 

names and their places, are connected by a different logic than 

the one I have been taught to become used to. Instead of subject- 

verb-object, I witness a pure display of transforma-Live verbal 

energy that has no apparent need of or regard for proprietary 

rules of English grammar. It is as if, indeed, I had been 

transported in my "hearing" to another location, where everything 

participates in this act, this place or event of spawning-- 

"Herring-Roe-On-Kelp-Place": 

"Finally the day comes when it spawns the water gets all milky 

around it. " 

-In this "place" I experience a pure tension, a pure force of 

oscillation between apparent contradictions. The energy released 

by this oscillation of meanings excites me. Its release, in the 

centre tif Justice Barry McKay's courtroom, gives room to breathe 

and imagine a way of speaking--about land and people, about 

Haidas and Europeans--that has not been spoken or heard there 



b e f o r e .  

I t  i s  t h i s  e x c i t e m e n t - - i t  i s  l o c a t e d  r i g h t  i n s i d e  t h e  o s c i l l a t i n g  

energy of t h e  "it" which spawns---that I would l i k e  t o  fo l low up i n  

t h e  second s e c t i o n  of m y  a n a l y s i s .  What I hope t o  f i n d  t h e r e  i s  a 

way of speaking w i t h  h e r  t e x t  tha t ,  would connect  me oven more 

inti-Lmately--even a s  she  has connected h e r s e l f - - t o  the p l a c e  i n  

which she and I speak.  





Diane Brown" argument so far has proceeded by positing and then 

resolving a series of oppositions. The process can be charted as 

follows : 

---language 1 becomes language 2 (and vice versa)---"in my 

spiritual self in my body" spoken wi-thout breath or 

syntax break; 

--spiritual becomes physical (and vice versa)--"my body feels 

its time to spawn"; 

--skin of person becomes skin of place and vice versa--"get a 

longing to be in the sea, " "constantly watch, " "edge of 

anticipation"; 

--skins of persons blend or "go over" into each other-- 

mediated by the oppositions water/kelp on the one side, and 

roe/rnilt on the other; 

--"finally the day comes when it spawns the water gets all 

milky around it"--ie., the "water" ,gets all milky around the 

"day," and this metaphorical construction consolidates the 

transformation of the material world (things/placesj into the 

spiritual world of time and language. 

The ambiguous "it" oscillates at the centre of this speaking and 

releases an energy----a "space," as it were---in which Haida meaning 



can occur. The initial. question, how is food gathering 

spiritual, is narratively accounted for. In the final. step of 

her transformation the opposition between languages-. first 

language/better second--is resolved by being addressed at the 

level of geography: h w  becomes, is transformed into, Werring- 

Roe-On-Kelp (-Place). 

Diane rebells the Contact SLury  (people and places coming and 

meeting and sharing) in the farm or t he  discourse of a 

contemporary narrative, might be a way of understanding (and 

feeling) this. It is a second Contact Story happening right here 

and now, in British Columbia, in the court gi& in Haada Gwaii, 

and spoken in English. In this retelling or relocation of the 
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us Gahlins' material/symbolic opposition) begins to resolve, and 

the rift or wound that opened during First Contact (and in 

subsequent stories about First Contact) finds a point of 

healing.(l) 

This healing betweon first and second cultures, firs-t and second 

language places, etc., also heals the personal or generational 

rift that opened between Diane Brown and her father, Watson 

Price, as a result of his unwillingness to speak (but insistance 

on hearing) Haida.(2) On this level, therefore, "personal" or 

"family" history is joined up again with the history of Princes 

and Rings I mentioned earlier, and another rift between lands and 

cultures is healed. 



I have called this way of speaking "testimony." I don't mean this 

in the narrow 1egalisti.c or courtroom sense---where language and 

speaking tend to be mined or listened to with an ear cocked only 

for "evidence" or factual data. I mean it in the much broader 

sense sf testimonial or a "bearing of witness." Testimony in this 

sense involves a kind of speaking that listens, even as .it 

speaks. 

I have tried to describe this duality in terms of a metaphor 

taken from 6ouridscape Theory, where the listener/sound-maker is 

depicted as being like a blind person who locates herself in 

geography (in the soundscape) by "listening 'back," even as she 

soundmakes. Another descrip-tion is given by Neil Eve:rnder-i, when 

he invokes the term ".testimonial'"o indicate the nmrrlent when 

a person concerned (and pained) about environmental destruction 

stands up to speak: 

When a gap appears between what one experiences 
as real and what is officially recognized as 
real . . .  it requires the individual to bear witness 
to his own personal experience of the world.(3) 

Evernden calls this method of testimony a "protest on behalf of 

.meaning," which corresponds, on the level of person, to an 

environment perceived as a 'ket of meaningful distinctions."f4) 

It is in this way, or with such an ear, that I have tried to hear 

and feel (and in my own way bear witness to) Diane's speaking. 

One way to describe the kind of meaning that flows from this way 



of speaking is to hear it as myth.(5j X have argued that Uiana's 

project is, in part, to join Haida myth time (time immemorial) 

with European clock time (history): she must, find a way to speak 

Haida myth time while hearing European clock time, and at the 

same time (keeping our Soundscape metaphor in mind) speak 

European clock time while hearing Haida myth time. 

(in reviewing -khis formulation, I: discover a flaw in logic, 

however. In order to hear Eur0pea.n clock Lime while speaking 

Haida myth time, her strategy cannot be to speak the former. This 

would lead her into the same logic trap that Watson Price fell 

victim to: the loss of her vocal chords, as a result of a 

split between a listening and a speaking self--and a 
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place. 

For the speaking/listening dyad to work as a theoretical tool by 

which to approach the Haida myth-time/European clock-time 

opposition, one should rather formulate it this way: 

Speak Haida myth time --  hear European clock time; 

Speak Haida clock time --- hear European myth -time. 

By this formulation, a balance is achieved between the two ways 

of speaking/l.istsning, and a way is opened to join the two 

theories about time, rather than have one destroy (by trying to 



replace ) the other. ( 6 ) 

This is the strategy Diane Brown in fact uses. I'll repeat my 

formulation of her project: 

Project: Transform one place into another glace via the medium 

of a third place (Queen Charlotte Islands into Haada 

Gwaii via discourse of the "Courtroom"); 

Strategy: Transform respected persun from glace A into respected 

person from place B via medium--and we see now how the 

previously concealed step, the construction of "Diane 

Brown," moves into the foreground--uf a third person. 

I have said Giane' "naming" of piiIs:i is & L-as iJc ing:  ta 

"place" him into language, she had to physically transport him to 

Haada Gwaii--or, more specifically, to GkowIHerring-Roe-On-Kelp--- 

otherwise meaning, or the spirit of place would be Lost, and 

Kilsli would not understand and feel her words. 

Diane Brown did this by transforming her body into thaL place. She 

brought Haada Gwaii (as gkow) to the courtroom in the sounds and 

resonances of her speaking voice. By telling the story of the 

transformation of gkow into Herring-Roe--On-Kelp, she 

simultaneously told a story about the transformation of Diane 

Brown into Haada Gwaii. She demonstrated how food gathering is 

spiritual by constructing a narrative "place" on her body ("touch 

an area of my life"), constructing a "Diane Brown" there ("what 
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goes on in my spiritual self in my body") and in so doing she 

produced a metaphor of Haada Gwaii. 

In this metaphor a narraturfheroine emerges whose speakiug and 

way of meaning flows directly from Haada Gwaii. The meaning flow 

can be charted as follows: 

Waada Gwaii --. Gkow/Herring-Roe-On--Kelp Courtroom 

And I note here that the movement or "way" of the self takes the 

form of a discourse about place: the "self" that speaks and is 
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where gkow is transformed into Herring-Roe-On-Kelp. It draws its 

being and its sustenance from that named/translated place. 

"Finally the day comes when it spawns the water gets all milky 

around it." 

It is time now to explore this remarkable sentence in more depth. 

I have said that Diane's argument proceeds by way of au ascending 

series of oppositions, culminating in the ambignous oscillation 

of meaning or spirit released by the "it" which spawns. This "it" 

carries the transformative energy of the spawn (it becomes quite 



easy here to imagine it as a spirit) and completes, almozt by 

magic, the renaming of gkow as Herring -Roe--On-Kelp. In L k i i s  

renaming th+2 transformation uf  Diane grown---into a speakirig 

self --truly completes itself in that "she'>s able to appear 
P 

as a discourse about place. 

But who or what is spawning'? Since I can" trace the meaning in 

the logic of English grammatical syntax--the day and the body and 

the water and the place all spawn--1 try another kind of logic. 

What does the word "spawn" suggest to me here? What do I intuit 

upon hearing it in this context,? 

It suggests two things. One is birth---this spawning is a form of 
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discussion of haw you can't "go through" a lawyer because 

this would be a false form of birth, and the person would "lose" 

herself. Here, too, we are "going through" a person, but this 

time it's through a self. By participating in her discourse 

about &ow, we,  the listeners, are born through Diane Brown into 

the world of her speaking. We "go through" her words as if into 

another realm. 

This type of ceremonial birth into language is familiar to me 

from Christian mythology, for example, and I use that background 

to construct my "reading": in this sentence Diane is telling how 

one is "borne" (to bring in the pun) from one place to another by 

the power of the word. This is how food gathering--gkow--becomes 



spiritual: it releases a power, or spirit into speech by which 

one can move from one place to another. It is like eating and 

being (refborn at the same time--to complete the Christian 

reading. 

But this does not exhaust the discussion. We are not only being 

born here. We are also copulating. The sexual imagery is 

unequivocal and transparent--"my body feels"; "edge of 

anticipation"; "longing"; "milky around it"; etc. 

Thus what (for most European males, at least) are separate erotic 

moments, invoking different selves in order to appropriate them, 

are here presented as a single event, an unbroken movement of 

sexual transf ormative meaning. 

This has an initial unsettling effect--at least on this European 

male reader. It is as if two woxLds and ways of being, up to now 

meticulously kept apart, had suddenly collided---.without,, however, 

releasing the conflagration or meaning implosion that, by one's 

education,* one has been taught to fear from such co l ? i s ims .  The 

two worlds are simply and magically joined by the eloquence of 

thfi meaning bridge "finally the day comes when it spawns the 

water gets all milky around it." 

This bridge, I discover, is what makes Diane Brown, as a Haida, 

"different" from Kilsli. She can experience and speak these two 

moments and selves and places in the same moment and place and 

self. Her speaking of the key phrase without breath or syntax 



break l e aves  t h e  European (male)  l i s t e n e r  b r e a t h l e s s .  H e  i s  

removed from h i s  s e l f  and h i s  p l a c e .  There i s  a t ransformat ive  

l o g i c  a t  work h e r e  t h a t  L would l i k e  t o  know more about .  

What does Diane do wi th  t h i s  " d i f f e r e n c e , "  t h i s  a b i l i t y  t o  b r idge  

two worlds i n  a way t h a t  European males cannot? She s h a r e s  it 

( " s h a r e  w h a t  goes o n " ) .  She g i v e s  it t o  K i l s l i .  By t a k i n g  h i m  t o  

gkow/Herring-Roe-On-Kelp and showing him the  way of the  spawn, 

she p r o f f e r s  the  p o s s i b i l i t y  of a t ransformat ion  he has  no t  

exper ienced b e f o r e .  She o f f e r s  a  bridge---made i n  Eng l i sh ,  i n  

h i s  language--by which he can t r a v e l  t o  a kind of se l f  and a kind 
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I t  i s  important  f o r  us  L o  unders tand t h e  dramat ics  of t h i s .  What 

Diane o f f e r s  o r  g ives  i s  a way of meaning, a meaning b r idge ,  1 

have c a l l e d  i t .  By j o i n i n g  t h e  i d e a s  of copu la t ion  and b i r t h ,  she 

opens a way of be ing / th ink ing  by which H i s  Honour, Ju s - t i ce  McKay, 

rniglit 'become ( t r a v e l  t o )  a d i f f e r e n t  person.  She does no t  f o r c e  

t h i s  new s e l f  on him, however. He cannot become t h a t  person 

u n t i l  he  c r o s s e s  t h e  b r i d g e .  H e  cannot p a r t i c i p a t e  i n  t h e  Raida 

"d i f fe ren .ceU u n l e s s  he accep t s  t h e  irnage/metaphor of t h e  b r idge  

and t h e  d i scou r se  that it s u g g e s t s .  

Diane ' s  tes t imony can be understood from a  European p e r s p e c t i v e ,  

t h e r e f o r e ,  a s  a kind of g i f t  o f f e r i n g .  I t  i s  something given 



without immediate expectation of return. We could visualize it 

this way: her testimony as a whole is the package, the box and 

wrapping, and inside, when we open it, is the gift, the metaphor 

of the "it" that spawns. 

Having seen it from this perspective, it also suddenly becomes 

possible for me to interpret this testimony-as-gift in .the 

narrower legalistic sense of giving evidence. If Diane's speech, 

her testifying, constitutes the "giving," the ceremonial offering 

of the package, then the metaphor of the bridge becomes the 

"thing" located inside. "It" is the factual evidence, exhibit 

offered. 

I suggested that Diane's reconstruction of the courtroom as a 

Haida place of speaking is reminiscent of the place of meeting 

arid sharing constructed in her earlier retelling of the Contact 

Story: 

"The people came. They were welcomed. We shared." 

We can see how in her current retelling, the idess of welcoming 

and sharing are offered again as possible values by which to 

move meaning across cultural boundaries. The proposition is 

simple: if we, the Europeans (here respresent.ed by Kilsli), 

accept the metaphor, the discourse of the ~ k o w ,  we might learn to 

share in the Haida way--which is cuming and welcoming and 

sharing. 



The value "sharing" repeats, on the social, that which on the 

physical plane is expressed by the gkow, is a way for us to 

"receive" (understand) this--and it is not difficult here to 

imagine how Captain George Dixon and his sailors would, upon 

sharing the gkow during First Contact, have missed this crucial 

symbolic ingredient. 

I suggested also that Diane's discursive strategy in retelling 

th@ Contact story here/now contains structural elements from 

traditional Haida potlatching. In the Potlatch, the giving of 

gifts, I recall, is the fundamental "way" or bridge by which 

meanings are transferred between opposing types or kinds of 

people, and continuities and differences negotiated between 

them. (7) 

Marjorie Halpin has said that potlatching is practiced by Haida 

people today with the same end in mind that it always had: the 

manufacture of prestige. The difference today, she says, is 

that the witnesses have changed. Rather than potlatching to 

opposing moieties, the Haida are now "potlatching as a people to 

the world."(Wf 

Mary Lee Stearns makes a similar point in her discussion of the 

1969 Robert Davidsan Pole Raising Potlatch held in Masset/Haada 

Gwaii. She calls this type of contemporary potlatch a "media 

event" in which the Haida, as always, play host, and "bear 

witness to the world" of the existence of %heir living 

culture.(9) 



I atn extremely tempted ta try to develop tkis i-spurtant %ad 

probably key line of argument, but unfortunately I do not have 

space here to do this adequately. I have tried to suggest or 

invoke it by making my earlier connection between the idea of 

bearing witness and the idea of testimony. My key point of 

argument is this: if Diane Brown's testimony is offered as a 

gift---and I am arguing that it is--then its meaning can become 

apparent if we examine its effect on the intended receiver. How, 

we might ask, does her offering sf the bridge as a transcultural 

metaphor "move" Kilsli? Or rather, how, in being offered this 

gifz, does B i s  Honour J u s i i c e  Harry McRay begin ts aovc i n  h i s  

own right (with part of his being) to the new cultural 

self/location designated by the name "Kilsli"? 

I'd like to begin answering these questions by recounting a few 

key ideas from Lewis Hyde's remarkable book, T'le Gift, because 

many of my own ideas from here on in the analysis are inspired by 

it. 

Byde distinguishes, first of all, between two kinds of human 

economies: those based on gifts and those based on commodities. 

He says that gifts, because they "move in a circle," create a 

circle of human relations and obligations that define a "gift 

community." The moving gift generates a spirit or hag (he uses 



the Maori term) which identifies the group as a whole, and the gift 

thereby becomes a physical mark or emblem of the group's unbroken 

existence through time and in geography. ( 10 f 

A commodity, by contrast, moves in a line between indi.viduals (or 

between corporate bodies conceived of as individuals) and its 

time/space dynamic is managed by way of contracts and written 

emblems/documents. These emblem/documents come, over time 

(recalling the school of nature v s  . school as building argumen-t) 

to "replace" geography as the source of symbols and as the "code" 

by the which meaning is judged. 

Byde argues that gifts function as "total social phericmena" 

because they bring together "economic, judicial, moral, 

aesthetic, religious, and mythological forces" that in commodity- 

based cultures are divided.(ll) 

The gift, he says, creates a personal or "erotic" bond between 

people, rather than a rational or legal one. It "moves toward the 

empty place," the place of lack in a society, and fills it and 

brings that "place" (which threatened to become an absence) back 

intca the circle of the grcmp.(l2) He likens this empty place or 

vessel, in a beautiful metaphor, to the open, receptive shape af 

the mendicant friar's begging bowl located at the centre of 

Christian society--and thereby carries the gift idea over into 

the commodity culture realm. ( l3 f 

Giftcultures and csmmodity cultures, says Hyde, can 'be conceived 



of as two regions separated by a boundary. A gift, when it moves 

across this boundary "either stops being a gift, or abolishes the 

boundary."(l4) A commodity, on the other hand, ''can cross the 

line without any change in its nature; moreover, its exchange 

will often establish a boundary where none previously 

existed. " ( 1 5 )  

Hyde makes a key distinction between "logos trade," which "draws 

the boundary" between the two regions, and "ems trade" which 

"erases it."(16) B e  says the gift com~nurxity is based on the 

notion that "truth'bmoves by way of "contracts of t.he heart," and 

that to replace these with codified contracts (of the head or of 

paper) might diminish life. Societies based in and organized 
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codification that encourages separation of thing and spirit by 

abandoning total social phenomena to a supposed primitive past, 

and thereby enervating felt contract."(l7) 

The "separation of thing and spirit" is a key idea here. 

Commodity cultures make it, gift cultures don't. Tha two regions 

argument means there are fundamentally dif f ererit notions about 

what "things" are in each, and that they work to create bonds 

between people and to landscapes in different ways. In commodity 

regions, the spirit is removed from physical circulation fit 

takes the form, says ilyde, of profit or surplus value); in gift 

regions it moves with the gift as its "gain" or " '  increase." 

Meaning thereby remains bound up in the material form of the 



object, and by the force of this duality (thing and spirit) 

"total social phenomena" are maintained and held in balance. 

We can hear the ghost of Sahlins walking in these words, and Wyde 

indeed roots his argument in Sahlins' book, Stone A g e  Economics. 

So we hear again the echo of how in commodity cultures meaning 

flows from symbol to object while being said t u  flow from object 

to symbol.--with the key problem area being that tricky 

thing/symbol, money. Money, in the commodity region, inserts 

itself at the "heart" (to carry Hyde's metaphor forward) of 

meaning; the "economy" becomes linked, by this met2phor, tu the 

flow of human blood, and that monumental confusion between people 

and objects which Karl Marx already diagnosed steps into the 

forground of the truth construction process, creating a crisis of 

meaning that can only be met by increasingly frenzied production 

of cornmodities.(l8) 

Towards the latter part of his discussion Hyde makes the 

observation that gift cultures work on "the assumption that it is 

not when a part of the self is inhibited . . .  but when a part of the 

self is giver. away that community appears."(l9f 

.This is of great importance to my discussion. I have argued that 

Diane Brown's testimony is in fact a strategic gi.ft of self--she 

offers or gives that part of her that was transformed by the 

gk~sw/•’ierring-Roe-011-Kelp translation into place, into 13aada 

Gwaii--and it's important to understand, I think, how this action 
-7 

proposes a community. 



X have sugges ted  t h a t  i n  h e r  r e n a m i n g / r e s e t t i n  of His 

Mcxmur/Kilsli  (which t a k e s  t h e  form nf  a transfurrf iakion of her 

s e l f )  she  b r i n g s  i n t o  be ing  a  "new" Waida p l a c e  o r  way of 

speak ing  which boco~nes a t r a n s c u l t u r a l  s i t e  of nieaning. I ' ve  a l s o  

sugges t ed  t h a t  i n  her u s e  of t r a d i t i o n a l  pot la-kch idioms 

( c r e a t i o n  of w i t n e s s e s ,  bes towing of r e s p e c t ,  p r e s t i g e ,  e t c . )  she  

i m p l i e s  a s o c i a l  g roup ing  -that i s  n o t  t h e  one which nornlaliy 

n e g o t i a t e s  c o n t i n u i t i e s  and d i f f e r e n c e s  bet.ween pe r sons  i n  

Can.adian cour t rooms.  I ' v e  i n d i c a t e d  t h a t  a l r e a d y  i n  h e r  

s a l u t a t i o n  s h e  p roposes  a  community o r  co- .au thorship / l i s tenership  

f a r  h e r  t e x t  which c h a l l e n g e s  t h e  way consensus  i s  normal ly  

c o n s t r u c t e d  i n  such l o c a l e s .  Th i s  " i n s c r i b e d  r e a d e r s h i p "  i s  t h e  

-+"ranszultural zozlr'.Gn~t~- .& " K i l s l i "  a< its - t h z t  

Diane" t e x t  a d d r e s s e s .  

I f  D iane ' s  g i f t  i s  a c c e p t e d ,  h e r  t e s t imony  w i l l  succeed i n  

" ' abo l i sh ing  t h e  boundary" between t h e  two r e g i o n s  o r  c u l t u r c s  

p r e s e n t  i n  t h e  courtroom. If it does n o t ,  it w i l l  s u f f e r  a 

t r a n s f o r m a t i o n  i n t o  commodity, and t h e r e b y  r e a f f i r m  t h o s e  

b o u n d a r i e s - - - i s  a  s imple  way of conce iv ing  t h i s  u s i n g  Hyde's 

t e rms .  

I f  t h e  " e r o t i c  bond" of t e s t imony  proposed by D iane ' s  

gkow/Herring--Roe-On-Kelp ceremony p r e v a i l s ,  H i s  Honour J u s t i c e  

McKay w i l l  " ag r ee"  t o  become ( a c c e p t  t h e  name) " K i l s l i "  and t a k e  

up h i s  p o s i t i o n  a t  t h e  c e n t r e  of t h e  proposed community. If he 



does not, the "empty place" now designated by that name will 

remain empty and contract will not be "felt." The community or 

circle proposed by the gift will not come into being 'because 

total social phenomena is denied.(20) 

Diane's discursive task, therefore, can be seen as the creation 

of a transc;ultural "respected person/Kilsli" w h o  can skand at %he 

centre of this new community and receive the gift of her 

testimony. If she can "fill" that empty place, her project 

succeeds and the gift arrives. If she can't, the gift fails and 

the "spirit" of community is transformed into commodity. 

To find out how His Honour accepts the gift I have to make an 

imaginative leap. I must, in a sense, become he. I have to go 

down into the water, the gkow/Herring-Roe--On-I(Lelp Place of 

Diane's speaking and discover how that transformation "feels." 

I made a connection between Harry and myself earlier when I 

suggested we were both the "inscribed readers" of Diane's text. 

He is the listener and I am the reader. This connection becomes 

-more poignant now. I begin to 'kead" as if I were Harry 

listening. I want to "hear" Diane's written text as if I were His 

Honour, there in the courtroom, being orally transported/-transformed 

to gkow/Herring-Roe-On-Kelp. If I am to be a witness also to this 

"potlatch," I must appear as His Honour, Harry, in order to feel 

the deconstruction and reconstruction of self that 1 feel Diane's 



speaking of the j$hkg text makes him (me )  undergo. 

1-11 review the formulation: 

"Finally the day comes when it spawns tl-ie water gets all mi.Lky 

around it." 

I again experience the unnerving conflation of syntax and 

meaning, sense and sound, which brings tagether the ideas of birth 

and copulation in the oscillating moment of the "it.'" realize 

the "it" is what carries the L u ,  the spirit of "total social 

phenomenon" described. "It" is erotic and moves toward me now--; 

become the "empty placeu--with a force that seems almost 
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transformative equation, carries an oscillation of spiritual and 

physical energies which challenges my sense of physical location. 

I try to listen more closely. Diane's formulation confrorits me 

now, the European male, as a conundrum, an enigma. I hear it 

suddenly as a kind of riddle: 

"What comes and spawns and gets all milky around it when the day 

comes'?" 

Hearing it this way, I begin to experience the transformation that 

European males undergo when they meet riddles. Riddles, as we 

know from our folklore, confront heroes at key juncti.on points in 



their journey (meaning) quests. They mark those points or 

boundaries where the body, to proceed, needs to lo transformed 

(via an animal or a Sphinx or a geographic oracle) into another 

place or plane of being. I recall Bruno Eettelheim's note on 

riddles in The Uses of Enchantment to help me along here.(21) I 

recall also Guu,jaw's admonishment that, it will be "almost hard" 

for me to understand because 

"...it's almost quite often you can't tell if they're talking about 

an animal or a human being and there is this ability of the human 

being to transform into animals and the animals to transform into 

human beings . . . "  (transcript, Nov. 7, p. 27-28). 

As I move down into the water with Diane to experience this 

spawn, I "become" His Honour. "Norbert/Kilsli" ----the "Norbert" 

that is being transformed into "Kils1i"--.begins the dscozlstruc-tion 

process. 

It proceeds in stages. "His Honour," in this deconstruction 

narrative, becomes "Mr. Justice"; "Mr. Justice" becomes "Harry 

'McKay"; "Harry McHay" becomes simply "Harry," as in "Tom" and 

"picku and suddenly there I am, a man, naked in the water. 

It's useful to recall here the transformative oppositions by 



which Diane Brown mads her own deconstruction/recompctsi-t;iori, the 

dualities by which she "moved" from h d a  Gwai to here (by 

bringing "it" here as her person): 

--language 1 becomes language 2 and vice versa--."in my 

spiritual self in my body"; 

--spiritual becomes physical and vice versa--"my body feels its 

time to spawn"; 

---skin of person becomes skin of place and vice versa-- 

"longing to be in the sea," "constantly watch," "edge of 

anticipation"; 

--skins of persons blend or "go over" into each other-- 

mediated by the oppositions water/kelp on the one side, and 

roe/milt on the other; 

--"finally the day comes . . . "  

In reviewing these, I share them. I become "Kilsli'yn the sense 

that I become that part of Haada Gwaii which Diane Brown 

"touched" and wanted Lo "share" when she touched a part of her 

person. I am touched by the gkow and the spirit of the gkuw which 

flows out from her Lo me now in my own language and asks me Lo 

participate in the transformation of body/place. I "cross" the 

metaphor of the bridge. 

'Tinally the day c.omes . . .  the water get,s all milky around it." 

I'm recomposed, so to speak, in Haada Gwaii--down in the water, 

down there among those oppositions of roe and kelp, of water and 



Hence t h e  answer t o  t h e  r iddle--what  comes when t h e  day comes and 

spawns, e t c . - - i s  found,  as are t h e  answers t o  a l l  r i d d l e s ,  i n  t h e  

r econs t ruc t ed  s e l f .  spawn. The s e l f  t h a t  has  become t h e  new 

p l a c e  spawns. I t  has  "gone over"  t h e  b r i d g e .  I t  i s  i n t a  t h i s  new 

body t h a t  t h ~  meaning o r  s p i r i t  o r  kau of & Herring-Roe-On- 

Kelp f lows and s h a r e s  i t s e l f .  

I n  t h i s  s h a r i n g ,  a new kind of connect ion ( I  am arguing  that it 

i s  a g i f t  connec t ion ,  a c o n t r a c t  of t h e  h e a r t )  i s  made between 

" H i s  Honour" and "Diane Brown." I t  i s  a  connecLion bstween s e l v e s  

place oim1 hand: 

and between two s e l v e s  on the o t h e r :  

Haicla woinan "Diane Brown" H i s  Honour 

The n a n e / l o c a t i o n  "Diane Brown" becomes a key s i t i n g .  I t  i s  the  

(on t h e  l e v e l  of "pe r son" )  where t h e  meaning conLract  

g h ~  = Herring-Roe-On-Kelp i s  made. I t  i s  the "body" (conceived 



here as the s i t e  of a name) where the spirit or gift flow, 

described earlier on the level of geography, occurs. 

I recall my sketch: 

If this drawing sketches the m ~ v e m e n ~  or "way" (spirit, h2, 

etc.) of "Diane Brown," conceived of (as we said) as a discourse 

about place, then the corresponding drawing sketching out the 

movement or way of pkow--cunceived as a dis~aurse about persons--- 

would go like this: 

Diane Brown Harry/Kilsli His E-Tonour, Mr. Justice 
Efarry McKay 

We note here how the way of the place is given the form sf a 

discourse about selves. The "place" that speaks and is spoken 

(named) is born (or '"borne") at the exact moment where "Harry" is 

t r a r ~ n l a t e d / - k r a n s f o r m e d  in-to "Kilsli" in the same way as earlier 

gkow/Herring-Roe--0n-Kelp marked the transformation/ 

translation point of Baada Gwai-i into "Courtroom. " 

By these symmetries, a transcultural logic emerges--equating 

places and places, persons and persons, and place and persons-- 



and we begin to see the shape of the "it" which is the substance 

of Diane's gift. "It" implies community. "It" gives a meaning 

bridge that balances first languagcs/second languages, first 

places/seeond places, etc. in such a way that meaning can flow 

between previously discontinuous cultural groups. 

We see now how Diane's offering of "herself" as a third person, a 

bodily location of speaking where His Honour is transformed into 

Kilsli, operates. "Diane Brown," as site of discourse, becomes the 

"self," the medium or bridge by which the "spirit" of Rilsli 

flows into--spawns with, ie., is born through and simultaneously 

copulates with--His Ffonour Justice Harry McKay. 
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that of transforming Queen Charlotte Islands into Baada Gwaii via 

the "third place" medium of the courtroom, is reciprocally 

addressed: if "courtroom" is the site where "Queen Charlotte 

Islands" will be transformed into Haada Gwaii, then 

"Diane Brawn" is the site where His IIsnour is transformed into 

"Kilsli. " 

The proposed meaning flow can be written as a set of logic 

equations: 

1. Eiaada Gwaii is to "Courtroom" as Herring-Roe-On--Kelp is to 

gkow ; 

2. "His Honour" is to Diane Brown as "Kilsli" is to Harry. 



In other words: 

1. Herring-Roe--On-Relp/gkow = Uaada Gwaii./Courtsoom; 

2. Kilsli/Barry = His Honour/Biane Brown. 

Note t ha t  in each c~f the  above equations the transforma"' , ~ u n  

(place into place; person into person) is set in motion by a 

translation. An idiom---translation as (re)namiag- -emerges, in 

other words, by which the transformation of une place into another 

can occur via the transformation of one person into another. In 

this way, Diane Brown constructs rhetorical authority for her 

project, the transformation of lands via personz, w k t h o u L  

forfeiting traditional Waida modes whereby tranformations shall 

be made by moving meaning in the other direction--from lands to 

persons. 

Meaning in this new proposition flows in both directions. This is 

why the bridge is the proper metaphor. As gkow is renamed 

Herring-Roe-On-Kelp, so Harry is renamed Kilsli. The first 

translation/renaming moves from Diane's first language to her 

second language (Haida to English) ; the second reciprocates by 

- moving; from Marry's first to his (proposed) second (English to 

Haida--and we will see Later how this part of the flow remains 

incomplete). Ey this symmetry, an equality of naming/-translating 

is achieved which aligns the two cultural locations via the two 

speaking/listening bodies: 



First language (place) is to second language {place) 3 s  Diane 

Brown (person) is to Kilsli (person); 

1. Diane Brown = Kilsli 

2. first language = second language 

Diane emerges as a "respected person," a Kilsli in her own right 

(we've seen how this came about via the transformations of the 

@ow ceremony) who has authority to speak, and takes her place as 

Harry McKay's discursive equal. in the courtroom. The reason she 

did not want to "go through" another person (lawyer) becomes 

-1 - - - -  ~ l e a ~  t3 2 5  again. 

I now need to examine more cl.osely what the word/name "Kilsli" 

means. If "respect" is the value being transacted here (and we've 

seen how the intercultural struggle will be over whether this 

value is treated as a gift or as a commodity), how does the 

namc/location Kilsli come to acquire it? 

On the simple level of translation, I'm told in the transcript, 

KiLsli means respected person. It's the Haida name for a respected 

person. From the gkow ceremony I've learned something about how 

Haida names are given (made) and that these translations arc 



anything but sinple . 

On the issue of Haida naming, Marjorie Halpin writes that "Haida 

society can be thought of by Europeans as an enduring rstructure 

of names handed down to successive generations of people who, in 

their turn, become the ancestors."(23) She goes on: 

Ancestral names carried a family's prestige, 
associated crests and privileges, and rights 
to economic resources. The potlatch was jmd 
is now again., a public ritual performed in 
order to bring a new generation into the 
structure of names.(24) 

Raida leader Miles Richardson, speaking at a 1387 gathering -to 

preserve local homelands, said, 

Ten thousand years of our ancestorsr history 
and the story of our people have gone into 
this moment. We have a huge responsibi1it.y 
to those ancestors to preserve their names 
and to preserve our homelands so that these 
names will not be forgotten.(25) 

Note the intimate connection here--a kicd of kinship---between 

places and names. It is extremely important, I think, for 

Europeans to begin to appreciate this issu. A key theme in the 

'Haida critique of the European cultural project, for example, has 

been the European practice of assigning non-local names--.those of 

ship's officers, ships or distant businessmen and aristocrats, 

etc.---to local. places. It is a practice which initially 

hypnotized the Haida: a culture where name-giving was a central 

cultural insLitution could not fathom how names, dislocated so 



severely from their original context, could survive and still 

mean.(2E) It is a practice they can now no longer welcome or 

acknowledgs because to do so would be to forfeit those very 

rights and privileges--prestige, local crests, resources, personal 

identities---which traditional names carried and still carry, and 

which are threatened so severely by the European renaming 

project . 

By offering His Honour Rarry the gift of the name "Rilsli," 

Diane invites him into the "structure of names" which Balpin 

describes. She thus tries to reverse this process of "foreign" 

naming by bringing the discussion around to local people and 

places again. She brings His Honour into the circle of the 
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"respected place" at its centre--a name/localion in the structure 

which is currently "empty," and which "Harry" is invited to 

"fill." In so doing she combines, as we have seen, metaphors 

of birth and copulation: she makes Harry/Kilsli into a member of 

a "new generation." 

"Respect" in this system flows, as we have noted, first from place 

to person---Haada Gwaii to "Diane Brownu--and then from person to 

person---"Diane Brown" to "Kilsli." It moves via translations from 

first languages to second languages which arc enmeshed in 

physical transformations of bodies into places and back again. 

A "Kilsl.i, " we might say, having followed the deconstruction/ 



reconstruction of the gkow/Herrir~g--Roe-.On-Kelp ceremony, is a 

person who has been translated/transformed into a place and come 

back as a person to tell about it. 

He/she is a person who (looking at it from the European 

perspective) has confronted the enigma, the riddle at the base of 

language --ie. the question of where names come f rom--by 

undergoing the metamorphosis riddles require. We can. understand 

this, as I suggested earlier, by recalling our folklore: the hero 

returns from his/her meaning quest transformed and filled with 

the spirit of new meaning---a new "self," in fact. This new self, 

released as a spirit/meaning at the centre of the community as 

the hero/heroine re -enters it, inspires respect in t h o s e  present. 

Let's review our equations: if gkow equals Herring-Roe-On-Kelp, 

then what. we might ask, does Kilsli equal? The equation tells me 

he equals "Marryu---but who is Harry at this moment'? 

"Harry," as in "Tom" and "Dick" (our two other mythical European 

names) is down there naked in the water, spawning. He and they 

are with Diane amidst  the roe and the milt, the water and the 

kelp, etc., in tho process of being transformed--at least 

- potentially so. I sudden1.y recall my methodologicalitheoretical 

confession--whereby I agreed to approach my analysis "shipwrecked 

and naked," uncovered by European analytical armour. My text 

begins to take on more of this nakedness. 

Harry/Kilsli, I have said, spawns. He oscillates with the "it," 



thc transformative energy (spirit) released by Diane's testimony. 

This "it," we have seen, binds the idea of food-gathering to the 

concept "spiritual." It is the energy or meaning flow that turns 

"my spiritual self in my body. " "It" is what makes '"me, " 

(speaking as Kilsli now, as imaginary participant in the gkow) 

ultimately, "different as a Raida" from "you" (conceived, for 

now, as you, the reader of this textj. 

Waving experienced "it" this way, I begin to understand and feel 

how "it" can translate into "respect. " Imagining now -that I 

return from my meaning quest, my rhetorical trarisf orma-Lion into 

"Kilsli," I arrive and release "it," in the form of the value 

"respect" at the centre of my community. I "give" this text, for 

ex&riple. 

Respect, I want to argue, is on the level of "Cuartroom" (the 

"third place" of speaking) what "it" is on the level of "Diane 

Brown" (the "third person" of speaking). This balance of persons 

and places strengthens my sense of the final set of equations: 

"Finally the day comes when respect spawns the water gets all 

milky around respect. " 

This value now oscillates at the centre of the courtroom imagined 



by my text in the same way that "it'hscilla-t,sd at the centre of 

Diane Brown. Conversely, the word "respect" now resonates at the 

centre of "His Honour" (imagining he is " 1" ) at the same time as 

it resonates at the centre of Haada Gwaii. The meaning bridge 

connecting places to persons, first to second languages, and then 

persons to places again, completes its arc. 

Having experienced/imagined it this way, I can see now how 

"it"/respect, this value generated by the conflation of physical 

and spiritual meanings, forms the "gain," the "increase" (as Hyde  

calls it) of Diane's gift to His Honour. If he accepts it as a 

gift, he will share in that increase and the transcultural circle 

will be drawn. If he does not, "itU/respect will. dwindle into 

commodity and "draw the boundary" between regions which Diane's 

testimony sought to join. A proposed 'kont,ract of the heart" 

would revert to the contingencies of paper. 

It would be valuable, I think, at this point, to listen to what 

two of the other Haida mentioned so far have tc say on the issue 

of respect. Hers's Lavinia Lightbown: 

"Because of our strongest philosophy of sharing there has been an 

.encroachment on our lands. Our highest lore is of respect and 

consent, and the consent t.o give permits on our land has never 

been negotiated." (November 7th transcript, p. 45.) 

Note here the connection between the value respect and the 

related one of sharing, which Diane Brown has also mentioned. 



These two values, wrztpped togetlieu, so .kc: speak, into the 

gift, are the twin pillars----let's call them houseposts---on which 

and by which the proposed gift community is built. 

Miles Richardson describes it this way: 

Respect is something you get froin tkiings and 
from the land, and you in turn give it back to 
the iand. It respects you enough to make you 
and sustain you with nourishment, and so you 
respect it enough LC) live in it with respect 
and not abuse it.(27) 

Lewis Hyde makes the argument that traditional gift cultures 

(including those of the B.C. Coast) saw "natural abundance" as a 

gift given by nature to man, and thus were able to include the 

environment in the gift circle.(28) He describes (to extend our 

spawn metaphor here) how the first salmon to arrive in the local 

stream were treated by tribes living there as visiting 

dignitaries, and welcomed accordingly. Then they were eaten, and 

their bones were returned as a gift and mark of respect to the 

stream to ensue the arrival of more salmon next season.(29) 

Hyde describes a "gift relationship with as 

. . .  a formal give and take that acknowledges our 
participation in and dependence upon natural 
increase. And where we have established such a 
relationship, we tend to respond to nature as 
part of ourselves, not as a stranger or alien 
available for exploitation.(30) 



Diane Brown gives her own description of the respect value in a 

section of her testimony which I skipped over when I jumped 

to the gkow story: 

"In those early years the firs% 1es:~sn in my life that I ramember 

is respect. I was taught to respect the land. I was taught to 

respect the food that comes from the land. I was taught that 

everything had a meaning. Every insect had a meaning and none of 

those things were to be held lightly. The food was never to be 

taken for granted. In gathering food it's what---the nearest I can 

translate I can say to gather food is a spiritual experience for 

me. " 

This level of respect for things and land is, I believe, t.he 

teaching which forms the substance to Diane's gift to us, the 

readers of her (and of this) text. It is something quite alien to 

our commodity culture, where things appear almost exclusively as 

items to be exchanged for symbols (mqney), and land is no more 

than a repository for such items, or itself becomes one of them. 

It is significant that this section of Diane's testimony follows 

directly upon her discussion of the "School of Burnaby Narrows" 

theme. Already at this point in her testimony she introduces the 

food gathering-spiritual connection. The idea that "everything 

has a meaning" constructs this connection, and it is something 

Europeans, with their scanty knowledge of local geography and 

culture, could not appreciate when they first arrived, and have 

yet to learn. The success of Diane Brown's Second Contact Story 

will depend on whether they are able now to learn it, and this, 



in turn, will depend on whether they { w e )  are able to accept her 

gift of testimony. 

Bow is respect constructed on the European side sf th9 cultural 

equation? Having gained some insight into how it is made to mean 

(ie. become a communication) by Diane's speaking, we might now 

ask how the Court constructs respect for "His Honour." 

I'll recall the proposed consensus for Diane's project: 

respected person = respected place. 

How does Rarry McKay's courtroom become a respected place? The 

transcript before me gives the following clue: whenever Harry, 

His Honour, etc. speaks, the court reporter identifies him in the 

transcript as "The Court." His Honour, Mr. Justice Harry McKay, 

becomes, as named speaker, the site of t;he place in which he is 

speaking. 

- Courtroom rhetorical etiquette bears out this interpretation. 

When "His Honour" is addressed (by either of the Counsels, for 

example) he is addressed either by his title--"Your Honouru--or 

by %he name of the place in which this title is heard/spoken-- 

"The Court." "If it please the Court," as a w a y  of speaking, is 

cvterminus with "If it please Your Wonour."(SI) 



Thus meaning is made here on the basis of the rhetorical. 

proposition, 

His Honour = The Court, 

which, as I indicated in the first part of my analysis, functions 

as a metonym. It is a park for the whole construction.(32) 

This metonym's authority as a basis for meaning flow derives from 

a string of liistorical European metonyms which stem ultimately, I 

would argue, from the proposition, 

which flows ou-t of European feudalism.(33) 

The basic proposition in this system (to belabour the obvious here 

a bit) is that a (man's) body can stand for a country, can "mean" 

a place. The word "kingdom" expresses this idea semantically. 

This proposition is the epistemological base on which European 

savereignty (over lands and peoples) is built, and its meaning 

flow informs the historical project by which European nation 

states eventually colonized most sf the non-European world, 

including Haada Gwaii.(34) 

If the metonym, "His Honour" eq,uals "The Court," derives from 



t h e  p r o p o s i t i o n ,  "King" equa ls  'Toountry, "I can express it 

f o r m u l a i c a l l y  as: 

B i s  Honour i s  t o  The Court a s  King i s  t o  Country; 

1. King Country, 

2 .  H i s  Honour = The Court .  

Viewed from %ha perspect . ive  of o w  person/p lacs  oppos i t i on ,  t h e  

metonyrn s , t r i n g ,  H i s  Hon.our i s  $0 The Court; as King i s  to ChunCry, 

r e v e a l s  i t s e l f  Lo be based on an under ly ing  metaphor o r  symbolic 
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person = p l a c e .  

The metaphorical  p r o p o s i t i o n  ( o r  paradigm, t o  invoke t h e  

l i n g u i s t i c  term) conta ined  w i t h i n  the m.etonyn1 (syntagmj, H i s  

Honour equals The Cour t ,  i s  t h e r e f o r e  a simple skatement of 

equ iva lence  between. a p e r s o n ' s  body and a p l a c e ,  a man and a 

l and .  

What we n o t i c e  immediately i s  t h a t  t h e r e  i s  no mediat ion he re  by 

t h e  r e s p e c t  va lue .  

Respect  does no t  f low i n  t h i s  system---at  l e a s t  no t  v i s i b l y  o r  



audibly---and it i s  t h i s  absence,  1 sugges t ,  t h a t  Diane ' s  

tes t imony u l t i m a t e l y  add res se s .  

She o f f e r s  something---her g i f t  , a vaiue-- t o  t h a t  l o c a t i o n ,  t h a t  

"empty plzice" ( r e c a l l i n g  Hyde's n o t i o n } ,  and hopes,  by f i l l i n g  

i t ,  t o  achieve communication flow between the  bodies  convened on 

the  ques t ion  of t h e  l ands  named. For "Queen C h a r l o t t e  I s l a n d s "  t o  

be succes s fu ly  renamed Haada Gwaii, meaning mnst f low between t h e  

(ziarned) persons  "Diane Brown" and " H i s  Honoar," and t h a t  meaning 

must f low as an ambience or mat r ix  of r e s p e c t .  

From t h e  h a d a  G w a g  p e r s p e c t i v e ,  t h e  proposed consensus ,  

r e spec t ed  person equa l s  r e spec t ed  p l a c e ,  is  n o t  met 'by the 

European p r o p o s i t i o n ,  person e q u a l s  p l a c e .  This p r o p o s i t i o n ,  a s  

w e  have wi tnessed i n  Diane ' s  gkow/Harring-Roe-On-Kelp and 

Warry/Kils l i  t ransform.ation.s ,  cannot work a s  a b r idge  between t h e  

c u l t u r e s  assembled: it cannot c r e a t e  t r a n s c u l t u r a l  meaning flow 

because t h e  key v a l u e ,  r e s p e c t ,  i s  absen t  o r  i n v i s i b l e .  

Thus t h e  " h e a r t , "  t h e  "empty p l a c e "  a t  t h e  c e n t r e  of t h e  

community (assuming here t h a t  t h e  proposa l  i s  for a g i f t  

community) remains vacan t .  There i s  nu Kilsli a t  i t s  c e n t r c  t o  

r e c e i v e  t h e  g i f t  of t es t imony,  hence the tes t imony f l o u n d e r s .  

We can exp la in  t h i s  absence o r  f a i l u r e  from our  European 

p e r s p e c t i v e  q u i t e  e a s i l y ,  of cou r se .  Harry McKay's " r e s p e c t , "  h i s  

a u t h o r i t y  t o  speak i n  and on behalf  of t h e  c o u r t - - t o  speak a s  i f  

h i s  body were t h a t  p l ace - - - i s  drawn from t h e  h i s t o r i c a l  syntagm I 



o u t l i n e d  e a r l i e r .  I t  forms p a r t  of an unspoken European t r a d i t i o n  

(we can t h i n k  of it a s  a n a r r a t i v e )  by which meanings a r e  

t r a n s f e r r e d  between persons  and p l a c e s  (hence between persons  

and persons)  and it need t h e r e f o r e  n o t ,  s o  long a s  one i s  p a r t  of 

t h a t  t r a d i t i o n ,  be addressed .  

In  add res s ing  i t ,  Diane Erown breaks  open t h e  European syntagm 

and r e v e a l s  t h e  paradigm a t  i t s  c e n t r e .  She "exposes" t h e  

metaphor (person  = p l a c e )  a t  t h e  c o r e  of t h e  metonymic system by 

which meaning i s  made i n  t h e  "hidden" European t r a d i t i o n ,  and 

the reby  ques t ions  i t s  a u t h o r i t y .  

I t  i s  i.n t h i s  sense  I suggested e a r l i e r  t h a t  she  "speaks'YHaida 
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t h o  Elaida account of how persons  and p l a c e s  a r e  ,joi.ned ( v i a  t h e  

gkow/Herring-Roe-On-Help t r a n s l a t i o n / t r a n s f  ormat ion)  she  h e a r s  

how persons  and p l a c e s  a r e  jo ined ( v i a  t h e  person = p l a c e  

metaphor) i n  (unspoken) E,uropean t r a d i t i o n .  I n  showing how 

r e s p e c t  i s  rnanuf a c t u r e d  i n  Haada Gwaii--.-here/now, today--she 

shows h o w  it i s  rendered absen t - - r e l ega t ed  t o  the r e a h  of myth---- 

by t h o  European proposa l  f o r  t h a t  p l a c e . ( 3 5 )  

We discover  t h a t  meaning, on t h e  European s i d e  of t h e  c u l t u r a l  

f e n c e ,  f lows no t  v i a  t h e  va lue  r e s p e c t  a t  a l l ,  bu t  v i a  another  

va lue- - - tha t  of au t lzor i ty .  Barry McKay has  ,authoriAy to speak i n  

t h e  courtroom as i f  he were t h a t  p l a c e ,  he does no t  n e c e s s a r i l y  

have r e s p e c t .  O r  r a t h e r ,  any respec+ he  might have o r  r e c e i v e  



from his courtroom audience will derive from the other more 

fundamental value. 

SimiZary, the King, when he speaks for (as if he were) his 

country, does not necessarily have that country's respect; nor 

does he necessarily speak with respect in addressing that 

country' s (his) "sub jecte;. " The issue of respect is buried or made 

invisible within the larger discourse of authority, and thus does 

not appear as a communicated value. 

This concealment is what has made it so difficult f o r  the Baida 

nariling institutiun., the Potlatch,, to persevere in his,tor*ical ( ie . 

post Contact) times. This concealment al.so makes it nearly 

impossible for His Honour, Harry, to receive the gift of the 

name Kilsli in the "true" extent of its meaning. To do so would 

be to forfeit his abi1i.t~ to speak in (ie. "in the place of") h . i s  

courtroom with the authority bequeathed by the European metonym. 

It would reduce him to the naked male, the Tom and the Dick who 

are struggling in the water with the meaning (ie., physical 

understanding and feeling ) of the gki3~/Herring-.Kc2e-On--KeZp 

exchange 

It would make him vulnerable and "naked" i n  a way that most 

European males have not been taught by their schooling, I 

suggest, to become. 

To accept Diane's testimony fully, Harry would need to accept a 

level or intensity of meaning whose power (to invoke another word 



for the idea of spirit] hc is not equipped to handle. Pt is 1 

tribute, in fact, to the man, Harry McKay9s sensiti-~ity and 

insight and streng%h that he allowed the Raids and Diane Brown to 

give testimony in the way that they did. In allowing Diane to "go 

through" herself, Warry/Kilsli has already thrown himself open to 

a level of cultural "nakedness" which many of his colleagues on 

the Bench could riot tolerate. ( 3 6  1 

Harry's "respect," ie. his "right" or "privilege" to speak G n  

behalf or through the place he is speaking, is based, as we have 

seen, on a series of metonyms. We speaks "with authority" 

because, -to put it banally, at one point a Europaan sovereign 

declared his body an authority over a conquered land and thereby, 

scmehew, m a g ~ c a l l y ,  ov6i- J-l- b i l e  - i e i - ~ % u ~ i . b s ,  bccalkie th&, Icli~d. 

If I insert the word "authority" in.to the open slot, the gap in 

European discourse where, from the Maida perspective, the value 

"respect" should be, the meaning flow in the system suddenly 

becomes apparent. "His Honour" draws his authority to speak as if 

he were a place---ie., to speak "magically" in this way--by virtue 

of his personal title, "Mr. Justi.ce, " for example. This title, in 

turn, he receives (recalling our gift metaphoric) via the 

authority invested in the Canadian state (the Federal Governmentj 

to appoint Supreme Court Justices. This state a~~thori-t;~ is based, 

if we look at it geographically, in "Ottawa," where, in turn, it 

was received, ultimately, from "London," ie., from another state 

capital. 



Hence, on t h e  l e v e l  of p l a c e ,  t r a n s f e r  of meaning between persons  

and p l a c e s  i n  the European system a s  a p p l i e d  t,o Haada Gwaii,  

f l ows  i n  a c o l o n i a l  idiom---and it r e v e a l s  an  unreso lved  

c o n t r a d i c t i o n  a t  t h e  h e a r t  of t h e  Canadian s t a t e .  

Seen from t h e  l e v e l  of pe r sons ,  t h i s  c o l o n i a l  a u t h o r i t y  f lows  

from t h e  d i s t a n t  King ( Q u e e n ) ,  t o  t h e  "Canadian" Governor 

( G e n e r a l ) ,  t o  t h e  F e d e r a l  Cab ine t ,  t h e n  i n t o  the body of Efis 

EIonour. We n o t i c e  immediately t h a t  p l a c e  does n e t  appear  i n  t h i s  

c h a i n  of meaning. P l a c e  i s  conceived mag ica l l y ,  m y t h i c a l l y ,  as an 

"absence" :  it i s  "embodied" on ly  i n  t h e  p h y s i c a l  be ings  of t h e  

named s t r i n g  of a u t h o r i t i e s ;  i n  o t h e r  words, i n  a s e t  -to t i t l e s  

bequeathed by " h i g h e r "  a u t h o r i t y .  

T h i s ,  a g a i n ,  i s  what makes t h e  Haida p r o j e c t  such  a d i f f i c u l t  

one.  I t  i s  a s  i f  when t h e  Europeans a r r i v e d  i n  &!.,ada G w a a  t h e y  

immediately c l o s e d  t h e i r  s e n s e s  t o  any t r a c e  of a l o c a l  d i s c o u r s e  

abou t  l and  and se t  abou t  " d i s c o v e r i n g "  t h e  p l a c e  e x c l u s i v e l y  i n  

-terms of t h e i r  impor ted  European one .  They have been do ing  s o  

e v e r  s i n c e ,  it seems. 

" The e f f e c t  ~f t h i s ,  of c o u r s e ,  i s  make Haada Gwali disappear 

as a p l a c e .  I t  s t o p s  speak ing ,  as it d i d  i n  Watson P r i c e ' s  c a s e .  

The r e s u l t i n g  absence  can t h e n  be  named something else. The f i r s t  

languago/second language d i s t o r t i o n  which Diane a d d r e s s e s  occu r s  

a t  t h i s  p o i n t .  



Looking at the yrgblern from the vantage pci.nt of the 

respect/authorily opposition, I might put it this way: the 

European invaders, upon arriving in Haada Gwaii izigcised their 

discourse of authority (about people and places) on the local 

land and thereby suppressed or displaced the local one, that of 

respect. They asked the local discourse to "respect" their 

authority, in other words, but did not, reciprocally, grant 

"authority" to that region" respect. 

They did not come and welcome and share, to use Diane's terms, 

arid the resulting miscommunicai;ion between Europeans and Haida 

about Eaada Gwaii continues to haunt the transcultural project 

The European authority discourse, as I inti~naked earlier, is based 

on. the value of sovereignty. The person. = place equatisn. which 

underlies the project, especi~clly in its North American colonial 

n~anifestation., flows from feudal organization of land tenure 

and i.deas about social relations derived from it. The feudal . 

proposition, stated most simply, is %hat the "~overeigri" has 

physical authority, ie., sovereignty over his/her "Dominions" by 

virtue of hi.s/her right to appropriate certain labour powers from 

the serfs who are "bonded" td that land. The serfs, in this 

construction, "belong" to the land at the same time as a part of 

their labour power belongs to the local Lord. They--their 

bodies--thus form the communicators bet,ween person and place in 



this systenz of exchange. 

Sovereignty as institutionalized authority may therefore be 

viewed as authority flowing without respect. The Lord, (later the 

Ring) as we said, does not, respect his serfs, nor do they 

necessarily respect hi31: a distortion---authority without respect, 

or authority masquerading as respect----enters the communication 

flow between bodies and land in institutionalized serfdom, 

especiaily when it moves to the "New World" in the form of 

colonialism. I use the word distortion here very much in the same 

sense as Leiss, Kline and Jhally use it to describe how meaning 

flow is "distorted" in the "discourse through and about objects" 

in industrial market culture.(37) 

Sovereignty suggests authority over land and people rather 

than equality between them. It suggests not so much the equation, 

person = place, as the inequality, person over place. It is 

in this sense a distorted commrznica-tion. It bends the discursive 

boundaries between people and places in such a way as to distort 

meaning flow between persons and persons. 

Michel Foucault argues that one cannot speak of sovereignty and 

still denote ("hear") respect, that the two values arp 

irreconcilable. He ssys that bodies of people wishing Lo oppass  

dominant social clisourses must find a way around the hegemony of 

sovereignty.(38) 

Native groups have similarly based their opposition to 



colonialism in Canada on a critique of sovereignty. It is ironic 

and not coincidental that shortly after the Haida blocked the 

logging road on Haada Gwaz the "Canadian Cons tit~ttlcm" was being 

prepared for yet another round of debate  in the Federal House of 

Commons, and that. Canadian Indians were again threatened with the 

prospect of being "written out" of that document.(39j Native 

groups struggling for recognition of aboriginal rights in the 

context of Canadian law base their claim on a series of 

statutes---including the BNA Act, the basic document that, in the 

form of a "Constitution," is to emblematically depict "Canadau-- 

and ultimately on the British Royal Proclamat,ion of 1763 .  The 

Royal Proclamation proclaimed that, before asserting sovereignty 

over the "King's Dominions" in North America, the colonial 
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colonial government has not done this on Haada Gwaii, the 

question of sovereignty there remains eontentious.(41) 

Sovereignty is depicted, in the European sys-tern, by the Crown. 

"The Crown" is the symbolic medium by which meaning is 

transferred between ("sovereign") person and (his/her) place in 

the post feudal system of authority whereby the nation state 

concept expanded into colonial empires. It is the emblem by which the 

equation, King - Country---which stands, as we recall, at the 
start of our metonymic chain--is made manifest. It is its  ha^, 

its gift, its spirit of increase, we might say, recalling Ryde's 

terminology. 



The aboriginal people living in the ares Europeans ren~mcd 

, I  -4 Lanada" have always recognized this fact. They know that their 

true negotiatiug partner on the question of aboriginal rights is 

the British Crown. This fundamental metonym which serves, 

interestingly enough, at least in my Oxford Dictionary, as the 

very definition of the word "metonym," is the ultimate 

pesceiva'bla authority [the "site" or "nameUj by which 

relationships between persons and places, and thereby between 

persons and persons, are constructed in the  European colonial 

enterprise in Canada. It is not idiosyncratic Lo note, in this 

context, that even today the timber company fiefdoms which 

constitute 90-odd percent of the British Columbia land mass, and 

whose monopoly con-trol the Raida are challen,ging, are s t i l l  

referred to legally and bureaucratically as "Crown Lands." 

This positioning of the Crown has tremendous implications for the 

question of Canadian nationhood. The dialectics of the situation 

imrnedi.ately become evident--and we can see why, as Noel Dyck so 

clearly points out, the Canadian aboriginal claim to aboriginal 

rights challenges the institutionalized nation state at such a 

fundamental level. 

If it is true that "authnrit.y'~n the Canadian stale still flows, 

ultimately (despite the efforts of our current crop of 

constitutional nation builders) from Britain, from the 

institutionalized King-Country metonym symbolized by "The Crown," 

then the argument can be made that Canada is "still" a colony. lt 

therefore has no right as a nation state to claim "sovereignty" 



over (among other places) Haada GwaFL. 

If, c~mverssly, the Canadian state d3clares that it does have 

"true" sovereignty (and not simply colonial aut,hority) over 

the "Dominion of Canada, "(42) then the s y m b ~ 1  "The Crown, " which 

still appears emblematically and rhetorically to give authority 

to courtroom discourse, for example, is drained of all meaning-- 

and the  whole metonymic edifice through which meaning in the 

European system flown begins to collapse from within. 

f said that the Crown-for-King rnetonyrn forms tkie f ir:st link in the 

r ,  sc~ei-aig;"*i"iji cZ~aln of n i e a r i i r i g .  A ';hirig b s i d r i d s  i r ~  I"or d p e r b u r l .  w e  

realize that this metonym is the "true" communicatisn which the 

distorted one, person - place, conceals. A thing = person 

relation, as metonym, is the first episode in the historical 

riarra-tive by which persons and places are joined. Autl~o~ity for 

the statelnent, King - Country, does no% flow from the equation, 
person = place, (which, as we discovered, is not a statement of 

equivalence at all, but an asymmetry) but from the equation, 

Crown = King. It is the latter formulation which sets in motion 

the flow of which the eym-tion (distortion), person -; place, is 

part. 

The Crown symbol inserts an ambiguity into the relation between 

people and places. It suggests that meaning moves from object to 



symbol (Country to King/Crc wn) while actuatly m m  

symbol to object jCrown/Ring to Country). 

It operates on this level s little bit like the thing/symbo; 

money does in the market-industrial context as described and 

criticized by Sahlins. There, money-as-communication obscured or 

distorted the relationship between people by presenting it as a 

relationship between things; here, the Crown as communicator 

distorts the relation between people and places by presenting it 

as a relationship between people. 

Like money, the Crown symbol places an ambiguity of meaning at 

the centre of its communication project. Lt proposes the 

replacement of a person by a thing, and, in so doing, begins to 

erase the boundary between persons and things. The proposition 

King - Country, which constructs authority for meaning flow in the 
sovereignty system, rests synzbolically on the proposition Crown = 

Hing. The Crown is the quantity, the symbol/thing by which the 

value "sovereignty" is expressed.(43) 

If Crown = King, and King = Country, then it follows that Crown = 

Country- -and we note the point where, in the European colonial 

' system, -the value "place" is repressed and meaning flow thereby 

distorted. 

Place, w e  note again, disappears in this way of making mmean.ing; 

it is replaced by the symbol/'thing, the Crown. By this distortion 

the colonial project in the Canadian context is maintained and 



perpe%uated as discourse. 

We can see, theref ore, how, when viewed from the Eur::,paan cult~~ral 

perspective alone, the transcultural meaning project is 

perpetually doomed to failure. If person is to be bonded to place 

exclusively via the medium of the Grown, then authority in the 

system can only flow in one direction--from Crown to Country. It 

cannot flow in the other direction, because the other half of the 

aquation, Country, has no symbolic medium by which SQ express its 

meaning. 

There is no thing/symbol which would transfer "it," ie., 

"Country," to the place of discourse where meaning is made 

Hence equivalence between lands and peoples cannot be achieved: 

after all, only the King, or Lord or Colonizer, nut his serfs ar 

his Indians are represented, ie., bonded to land in the Crown = 

Country formulation. The serfs or Indians or "subjects" are 

"disembodied" from it: their authority to participate in 

discourse flows from their relation (as indentured l a b o u r  power) 

to the sovereign, not from their rnaterial/spiritual miation (as 

physical labourers) to the land. It flows, in other words, by 

means of head--felt, rather than heart-felt contract. 

The King's body thus becorner; the only physical/sytnbolic medium by 

which the personfplace relation can be made by serfs and Indians, 

and it i s  in this substitution--body for place--that the 



Another way of putting this, as I suggested earlier, is to say 

t h a t  autl-lority' s ( i ther  aspect, that of respect, cannot flow in 

this system. Respect, which, as we have heard, must accompany 

authority to flow as undistorted meaning in communication, is 

blocked by the sovereignty proposal: like place, it becomes 

repressed. It is not represented in discourse because it has no 

symbolic entity which would make it mean. 

Diane Brown's testimony, as ws have witnessed it, enhsdies such a 

symbol. In making ?;he gift of ~hrow/Herring-Roe-C1r1-Kelp she gives 

to the moribund Eurocanadian transcultural meaning-making 
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of community--as transcultural idiom--might appear. 

In place of sovereignty (authority without respect) she offers the 

gift of the name, Kilsli (respect with authority). In place of the 

Crown metonym (thing-f or- glace) she offers the .g1.2;ow/Herrirng-Roe.-. 

On-Kelp metaphor (thing-?>-place). 

The gkow/Herring--ROC-)-On-Kelp t rans la t ion / t ransformat i f3n  gives 

a spiritual (or symbolic) equivalent to the place side of the 

equation and thus allows it to "speak" in tha transcultural 

discoLw.se. 1"; gives to that equation the mealling, f ood gathering 

= spiritual, and thus reconnects lands and their symbols in a way 

that the Crown = Country equation cannot do. 



I n  o f f e r i n g  t h e  g i f t  n a ~ n e / t r a n s t o -  Har ry /Ef i l s l i ,  Diane Brown 

g ives  t h e  va lue  " r e s p e c t "  t o  t h e  person z person equa t ion  and 

thereby makes a b r i d g e  by which meaning can f low between equa l s  

and i n  bo th  d i r e c t i o n s .  She shows how t o  speak wi th  a u t h o r i t y  

whi le  hea r ing  r e s p e c t ,  we might s ay ,  r e c a l l i n g  the  speaking/  

l i s t e n i n g  dyad, and t o  speak w i t h  r e s p e c t  while hea r ing  

a u t h ~ r i t y .  

The gkow/Herring-Roe-on-Kelp t r a n s l a t i o n / t r a n s f o r r n a t i o r ~  ho lds  food 

g a t h e r i n g  and s p i r i t u a l  ( t h i n g  and symbol) t o g e t h e r  i n  t h e  same 

way t h a t  t h e  name H a r r y / K i l s l i  ho lds  person and p l a c e  t o g e t h e r .  

The f o u r  components--pcrson/place, thing/symbol--balance each 

o t h e r .  We witnessed e a r l i e r  how meaning between persons  and 

p l a c e s ,  then between persons  and persons ,  f lows a c r o s s  Diane ' s  

t , r a n s c u l t u r a l  b r idge :  

p l a c e  Lo  person t r ans l a t ion . / t r ans fo rma t ion  person t o  place 
( f i r s t  languagz/second language) 

This  symmetry, t h i s  double f low of communication, i s  t h e  g i f t  



in Diane Brown's testimony. It is the increase, the gain she 

offers to the truncated European model based on the simple 

person = place equation. 

This latter equation, as we have witnessed, is built on 3 

distortion of meaning flow between person and place. It inserts, 

as we heard in the Crown discussion, a symbol (posing as a thing) 

into the person = place formulation and hence distorts symmetry 

between persons. By confusing the King with the Crown, it 

confused the Country with the Crown and thus made the people of 

that country---in this case Haada Gwaii-.--unable to communicate 

with each other or with Europeans--since there was (is) no Crown 

on wads Gwaii by which to communicate. 

In this sense, I argued, the Eurcjcanadiari trai~scultural project 

was and is still at. its base a colonial one. The Haida call for 

aboriginal rights and title reveals an unresolved contradiction 

at the heart of the quesLion of Canadian nationhood. 

In the European [distorted) cornmunica-tiun modet. paralleling the 

one I sketched out for Diane above, meaning could be said Lo flow 

as follows: 

thing to person person/place dis,ttotion person to t h i n g  

It is thus a cul de sac: 



Crown to King King/,Haada Gwaii His Wonour te ? 

Wc note how the place, Haada Gwaii, disappears in this one way 

formulation. It appears only in the form of %he abstraction 

"thing. " Since the "thing, " ie. , the Crown, Is dislanc, is not 

located in Haada Gwaii., there is no vehicle by which 

comn~unication can flow Sack f rcsm H~~acia Gwaii once colcrnid 

dispatches reach it, and no vehicle by which it can flow locally 

without distortion. A gap, :tn absence occurs where a cornrnunicator 

should be, and meaning flow in the system is blocked. tlf I were 

Ryde T would argue that, like prof it in the commodity region, it 

is ieii~ovad i:~om c i r ~ u i c l i i o r i  clnd h u ~ ~ d ~ d  clb ~ L A L ~ ~ ~ L L ' ,  V ~ L I J ~ ,  G%C. 

This absence, this abstract "thing, " I would argue, is the 

force or spirit that constructs the ideological frame by 

which the continued exploitation of the Queen Charlotte Islands 

by multinational timber corporations is carried out. Recent 

political discourse in British Columbia gives us the terms 

"wilderness" and "national parku--or even "tribal parku---t..o deal 

with the inconsistency of the open slot, (and to counteract such 

formulations as "resource base," "timber lease," etc.) but the 

issue is not resolved. The absence of a mutually negotiated place 

name for E1aadc-i Gwaii/'Queen Charlotte Islands remains at %he 

centre of the poli-tical/ideologieal agenda for that ?lace. 

Diane's testimony, the Hearing from which it is taken, and my 



Diane Brown's testimony, I am arguing, offers us a way, a 

transcultural bridge by which to negotiate a new name for Haada 

Gwaii/&ueen Charlotte Islands. It is based, as we have witnessed, --- 

on symmetries which create, at least potenti.ally, unhindered 

nleaning flows in both directions between the two cul Lures. By 

proposing a discursive equality, a parallel structuring of the 

negotiating partners--on the level of place, and on the level of 

person, and on the level of person/place--she tells how meaning 

might move back and forth "as if" via a bridge. 

Hence s metaphor, the bridge, replaces the metonyni of the court 

as the proposed "place" of speaking. Her "Second Contact Story," 

as I have labelled it, proffers itself as a counter narrative by 

which to redress the imbalance (distortion) brought about by the 

First Contact Story-So-Far. 

Diane offera a retelling of the story ( I  recall Rlcouer's 

definiLion of metaphor here) in which, by replacing the symbol 

'"The Crown" with the thing/symbol gknow/Herring-Roe-On-.KeXp, w e  

might discover a way to "understand and feel" how to connect 

person and place via a material a d  a spiritual value. We might, 

thereby, be able to appreciate at least same faint beginnings of 

what Hyde calls "total social phenomena." 

She suggests that by replacing the administration of sovereignty 

with the act of cross-cultural naming----replacing "His Bonour, Mr. 



Justice Harry McKay" with "EIsrry/Kile;li'"- -2nd thus opening the 

way for a "'KilslF/Diane" formulation--we might begin to join 

persons and persons with authority agd respect, rather than 

relying exclusively on the foriner.(44) 

I n i i g k l t  explain the metaphor/metoriym distinction this way: by 

offering the gift of the gkow/Herring--Roe-On-Kdp, Diane offers a 

thing/symbol which is two-things- that-act- like-one--t;kii~i.g~ ilence 

the bridge rnetaplwr. GBow/Herring-Roe-On--KG brings togethar 

a duality, a thing and its spirit, and +;llus offers a way of joining 

cur-Lures and languages that the more simple-minded symbol of the 

Crown--which, when w e  examine it in this light, becomes the 

metanym, one-thing-that-acts--f or-a11 -thir~gs- -cannot. 

Similarly, then, Harry/Kilsli (or Kilsli/Dianef become two- 

people-that-act-like-one-persori---and formulates a counter 

statement to the Canadian (colonial) prc~position whereby "His 

Honour" is one-person-that-acts-for-all-persons. 

He speaks as a place, as "The Court," rather than as the 

mcta.phorica1 bridge between places that Diane suggests a person 

might be. She proposes a parallel or analogue construction--- 

persons as metaphors of places, rather than metonyms of .thm--t~ 

answer the hierarchical construction. 

Following this logic through, E1aada Gwai.i/Cot~rt~o~n~~ Diam' s 

proposed place of speaking (of meeting and coming and sharing, 



etc. ) becomes the bridge--site, the two-places- that . -are- l ike-o11e-~3a~:~~ 

which offers the slternative to the Courtroom whose traditional 

hegemony claim makes it one-site-that-acts-for.-all-siles. 

An alternative reading of the cross cultural meaning-making 

project is thus in place. It is based, as I suggested, on 

analogues, rather than discontinuities, on equalities between 

people and pl-aces, rather than hierarchical ordering of ob,jcc:ts 

and persons. It is a rnetapliorical rather than a metonymical model 

for communication---and I can relate it now to the suggestion I 

made earlier that Diane's project succeeds if it speaks Haida 

myth time while hearing European clock time, and simultaneausiy 

speaks Uaida clock time while hearing European myth time. 

In replacing sovereignty with name giving she speaks Haida 

historical (clock time) while hearing European myth time; in 

replacing "The Crown" with gkow/Herring-Roe--On-Kelp, she speaks 

Waida time immemorial ( m y t h  Lime) while hearing European clock 

t imc . 

She respects the European discourse, in other words, recalling 

our previous opposition, wliile speaking with a11 the authority 

df a Haida; similarly, she speaks a European discourse of 

authority, courtroom English, while respecting traditional Baida 

ways of speaking. 

Like her ancestors before her, she comes and welcomes and shares, 

but the gifts she offers carry different meanings than they did 



when her ancestors gave them during First Cc*ntact. I i a w  they are 

different will be determined by how they are received--and this 

is where we, the readers of Diane' s, and you, the rssders of my 

text, join in the transcultural meaning making process. 

What Diane's gift of testimony comes to mean- -in history/story, 

in clock time and myth time--will depend, in part, on how "we, " 

in turn, "come and welcome and share" it. By "we" I mean the 

commnity of readers implied by this text. "It," the oscillating 

gift that is the heart of the gkow, asks us, in Diane's 

testimony, to join in its circle of meaning, in its food 

gathering spirilual, its increase and its name. Insofar as we 

are able to do so, the circle will expand and meaning will 

sui-~ii.e. At the ~ ~ L O L I L G ~ ~ ~  wiiieie we ~ec31=lt: Lv GUIIE dni wtjl~ij~i~t: . d r i d  

share, the gift meaning will shrink away again, and resort Lo 

commodity. 

In resorting do commodity, it will establish a boundary where, as 

Hyde pointed out, none previously existed. The circle will 

close in front of us, and we, the immigrants who were welcomed 

and respected and invited to share will be stranded outside 

this place. Or rather, we will remain at sea because we have nu 

language by which to make meaning uf  our bodies with the land 



CONCLUSION 



CONCLUSION 

I have suggested, following Halpin a d  Gtearns and others, Lhat 

Diane Brown's discursive strategy at times replicates Haida 

Potlatch idioms, and that an understanding of this cultural form 

might help us Europeans construct meaning with what Diane says. 

To what extent her testimony in fact "potlatches" us is a 

fit subject for further research and enquiry that 1 do no t  h ~ v * ;  

the space Lo pursue here. 

My point, as I said earlier, is a relatively simple one: i f  we 

accept that name giving replaces sovereignty as method of 

constructing social meaning, and the thing/symbol g k u w / H e r r i n g -  

Roe-On-Kelp (oscillating as the unnamed "it") replaces the Crown 

at the spiritual heart of the meaning transfer, then we are 

moving, if I recall Hyde's terms, to the border country between 

gift and commodity regions. We recall, on arriving, Lhat a gift, 

when it touches this border, either expands it, or transforms 

into commodity. This is true whether the gift be testimony, or 

the return gift of understanding. 

Michael Asch suggests that the Haida and other Native strategies 

for securing aboriginal political rights do not challenge the 



b a s i c  i d e o l o g i c a l  t e n s t s  of t h e  Canadian n a t i o n  s t a t s . ( l )  We 

c i tes  t h e  "French F a c t "  i n  Quebec a s  a model f o r  t r a n s c u l t u r a l  

communication i n  t h e  c o n t e x t  of Canadian s t a t e h o o d  and s u g g e s t s  

t h e  "Aboriginal .  Fact" might be t ended  t o  i n  s i m i l a r  f a s h i o n .  

Whether Asch i s  r i g h t  o r  n o t  i s  a n o t h e r  s u b j e c t  f o r  f u r t h e r  

deba t e ,  I t h i n k ,  and I won ' t  t a k e  up t h e  argument h e r e .  My p o i n t ,  

a g a i n ,  i.s s imple :  i f  the Haida c l a i m  t o  "na t ionhood ,  " (and  

D iane ' s  t e s t imony  a s  a c o n s t i t u e n t  of t h i s  claim) i s  unclerstood 

and f e l t  by Eurvcanadian imrnigranks t o  be a g i f t  ( i n  Hyde's s e n s e )  
\ 

t h e r e  w i l l  be  less tendency on t h e i r  p a r t  t o  see it a s  a t h r e a t  

t o  "Canadian" nat ionhood t h a n  i f  it i s  r e c e i v e d  (unde r s tood  and 

f e l t )  a s  commodity. 

It may i n  f a c t  become e v i d e n t  t h a t  "na t i onhood , "  something which 

s t i l l  seems t o  e l u d e  the unde r s t and ing  and f e e l i n g  of 3 good many 

"Canad ians , "  i s  something t h a t  can  on ly  be exper ienced  o r  

pe r ce ived  i f  it i s  f e l t  t o  be  a g i f t - - a s  opposed to, s a y ,  an 

impos i t i un  of s o v e r e i g n t y .  

Elaada Gwaii a s  name, a s  na t ionhood ,  rnight w e l l .  be sometkirig 

s h a r e d ,  an  i n c r e a s e  which a s  h u  o r  s p i r i t  enriches t h e  l a r g e r ,  

r a t h e r  t h a n  drawing a boundary around the  m i a l l e r  concep t  of 

coilzmunity. I t  may e n a b l e  u s ,  r e c a l l i n g  o u r  metapkmr/inetonym 

d i s t i n c t i o n ,  t o  s e e  two p l a c e s  (names) t h a t  ac t  l i k c  one place 

( o r  name) where up t o  now we have always looked f o r  t h e  one p l a c e  

t h a t  cou ld  ac t  for a l l  places and names. 



Ey the same taken, "KilslZ," as named, personalized location--as 

a persun whose name is "respectu---can ad3 to the Canadian 

political lexicon (cer-Lainly to its more authoritative 

bureaucratic entries) i.f it is felt to be a gift word, a name 

which allows two per2gle to act as one, rather than one person to 

act for all. 

These are delicate points, and I feel %hey are crucial for 

understanding the political context of the aboriginal rights 

debate. It sounds simplistic, perhaps, to say that "Canada" needs 

places where meanings can flaw unhindered and bidirectionally 

between material and spiritual equivalents. It might sound fac- 

fetche& 'Lo say ihai; ille " i i, " i e  - PiCi: TL' t?'"? ,m ,-I,: ,-,I- - L I I L  L~--LLJ v v i i ~ b i i  

oscillates as value between persons and places cafi f u n ~ t i m  as 

judicial evidence. It seems silly, maybe, to insist tha t  ia 

renaming a person or place, you are actually transforming Lhair 

being and substance. 

Cut these points, as we know, are not silly or far-fetched or 

simplistic. It is part of the colonial project o f  denial to 

classify them lie., name them) in this way, and thus neutralize 

their political potency. It distorts local identities. It is 

silly and far-fetched and simplistic, in the lung run, to cormend 

Diane Brown--as Harry McKay does a< the conclusion cf her 

testimony- -.for her eloquence, and then grant %he court injuriction 

against which this eloquence speaks. 



I suggested t h a t  t h e  meanings c a r r i e d  by Diane ' s  g i f t s  are 

d i f f e r e n t  now than  t h o s e  c a r r i e d  by t h e  F i r s t  Contact  g i f t s  g iven 

by h e r  a n c e s t o r s .  The d i f f e r e n c e  l i e s  no t  i n  t h e  t h i n g s  

themselves ,  bu t  i n  t h e  f a c t  t h a t ,  a s  Mar jor ie  Halpin s a y s ,  t h e  

w i tnes ses  of t h e  "contemporary P u t l a t c h "  have changed. 

A s  I s a i d ,  we, a s  r e a d e r s  of Diane ' s  t e x t ,  and of t h i s ,  my, t e x t ,  

a r e  now t h e  w i tnes ses .  We can choose t o  bestow t h e  t r a d i t i o n a l ,  

perhaps f u t u r e  p o t l a t c h  meanings, i e . ,  p r e s t i g e ,  r e s p e c t ,  power, 

e t c .  t o  t h e s e  g i f t s ,  o r  t o  wi thhold them-.-as an angry o r  s l i g h t e d  

moiety might have i n  p a s t  Limes. We can accep t  the g i f t ,  t h e  hag, 

,the s p i r i t  of t h e  t e s t i n l m y ,  and the reby  expand .the f l o w  of 

meaning between our  c u l t u r e s ,  o r  we can r e j e c t  t h e  tes t imony as 

r l i e t o r i c a l  f l o u r i s h ,  as e loquent  b u t  u l t i m a t e l y  empty ( i s . ,  

disempowered) words. The choice  we make w i l l  de termine whether 

t h e  i n c r e a s e ,  t h e  s p i r i t ,  f lows wi th  t h e  words, o r  wh.ether it i s  

t r u n c a t e d  away from them t o  be ga thered  and hoarded e lsewhere  as 

p r o f i t  o r  some k ind  of p r i v a t e  gain.(2) 

A s  contemporary p o t l a t c h  wi tnes ses  ( o r  a t  l e a s t  h y p o t h e t i c a l ,  

perhaps imaginary o n e s ) ,  we have one advantage over  t h e  hap le s s  

. . jai lors and sea  c a p t a i n s  and merchants who a c t e d  o u t  t.he F i r s t  

Contact  Potlatclz 0 2 1  t h i s  c o a s t .  We l i v e  h e r e .  We do no t  come from 

Europe t,o t r a d e  and t h e n  skedaddle  t o  make our  p r o f i t .  We come t o  

make homes o u t  of t h i s  p l a c e .  I n  t h i s  a c t i v i t y ,  the  Haida va lues  

of s h a r i n g  and r e s p e c t ,  t h e  p r a c t i c e s  of g i f t  g i v i n g  and naming, 

and bestowing p r e s t i g e ,  can be of g r e a t  help.  The Haida a b i l i t y  



to transform (rathsr than simply translate) local spiritual into 

material equivalents, to bestow local names on the "true" places 

in which they occur, is more profound, as we have witnessed, than 

the European immigrant practice of aping foreign practices by 

naming local landscapes after them. 

I suggested at the start of my analysis that the Haida p r o j e c t  and 

Diane's project will succeed or fail by the powor of its 

translations. We have witnessed now how these translations 

succeed insofar as they become or iuvokve or provoke physical 

transformations--a glace into a person; a person int.12 another 

person; a place into another place--and that these 

transformations occur if they accede as gift transf c~rmatirm.s. The 

i r d i l h l d i i u ~ ~ ,  i1 it i b  ~ e ~ w i ~ a d  & S  g i f t  , we l i % ~ e  seari, provckas 

the t r a n s f  ~rmatiun-- the spiritual/material exchange of meani;?g 

between persons and place, persons and persons--which, if the 

transiation is taken as cornrnodily, is blocked. A LlocE;cd ~r 

suppressed -translatit-rn becomes, then, a distortion, and provokes 

another k i d  of transformation--that of giver and the receiver 

into the "things" they are exchanging. 

Early or1 in this project, I was asked why I t,liougkt I could 

understand (and feel) Diane Brown's testimony or the Baida 

testimony in general more easily or strongly t han  other 

Eurcxanadians living in B . C .  perhaps could. I'm not sure that I 

necessarily can; the question nevertheless is important. 



1 have only one answer to it: as an immigran-t, I ,  like Diane, have 

made a first language/second Language t rans la t ion / t ransforn1~%ti (3r i  

in my life. In moving as a child from Europe to B . C . ,  I replaced 

or displaced my first language with a "better" second one. I 

explained this earlier as the di.rect inverse of Diane's 

translation process: where I displaced my first language with my 

better second one, transforming the latter thereby into my firsi 

one, she maintained the traditional sequence--first language, 

Elaida, better second language, English. I speak English as better 

first language, having relegated my traditional first language to 

the status of second language. In this, I followed Watson Price's 

practice more than I did Diane's--and have felt some of the pain 

%hat results from a severing of vocal choucls. As 1 i n d i c a t e d  

earlier, Diane's and my inverse position on the question of 

first versus secorid languages is logical, given our irmerse 

relation to place as immigrant versus aboriginal inhabitant. 

The inverse symmetry creates a solidarity of emotion. We have 

both experienced English as second language. We have both felt 

the weight of the Crown symbol, that authority which came not 

from our home and our country's language, but from another place, 

and thus sat awkwardly on our shoulders. We both learned to speak 

this symbol's language, knowing full well it could never 

reciprocally incorporate our "true" names inLo its sound and 

s ynt,ax . 

In this sense, we have shared (to invoke the Haida term) a 

t,ransformat,ion. 1 do not want to appear sentimental about this. 



On the other hand, Z don' -t want t i l l  ~~ndorestirt t h s  p o w e r  

involved. I said earlier that His Wonour, Harry, although he is 

offered the gift of the ,&OF transformation, callnot 'be forced t.o 

accept it. He cannat be moved, by complusion, from a first, to a 

second language place. Diane can "give" him the gift of her 

testimcmy, and hope that he understands and feels it; she cannot. 

irtlpose tl?i s undeustarrding and feel. ing on h i m .  

I suggested later that Harry/Kilsli is in fact unable to accept 

Diane's gift to the full extent of its meaning, becausa to do so 

would mean to forfeit the authority (with or without respect) he 

has methodically and perhaps painfully built up through a history 

of personal career-building---his own, self-transformation from 

' 8  71-  ---- .- 1 1  
1lCl.L * y " T" 1 n*s Zu~~.~ur"--and what i described as the kistoricai 

project by which, in European idioms, a person can come t m  "stand 

for," even as he stands ever, a place. 

Marry does not make the ~kow/Elerring-Roe-<l~n.-Kelp transformation. 

He cannot get down there in the  water, rhetorically with Diane, 

and experience how spiritual and material, person and place 

values interact and exchange places. To do so would be to strip 

himself of inherited and socially maintainted selfhood: it would 

strip his court of the autliority by which the Crown synzbol can 

operate magically---as if it were that place---to continue naming 

the Queen Charlot-te Islands. 

The fact that, in spite of his praise of Diane's rhetoric, and 



t h e  s t r o n g  s p i r i t .  he shows i n  allowing t h i s  r h e t o r i c  t o  be heard 

i n  h i s  c o u r t - - t h e  f a c t  t h a t  i n  s p i t e  of t h e s e  "pe r sona l "  

accomplishments which would b e f i t  a t r u e  Kilsli, he s t i l l ,  on t h e  

l e v e l  of Harry, g r a n t s  t h e  i n j u n c t i o n  aga ins t  which Diane ' s  

test imony spoke, t e s t i f i e s  t o  h i s  unwi l l ingness  t o  occupy t h e  

respect Location which t h e  g i f t  name K i l s l i  c o n s t r u c t s  and 

p r o f f e r s .  

I n  d e s c r i b i n g  Marry and myself i n i t i a l l y  a s  i n s c r i b e d  r eade r s  of 

Diane' s tes t imony,  as dual wi-tnesses to her " P o t l a t c l ~ ,  " I impl ied 

t h a t  a  con t i r iu i ty  between us e x i s t e d .  1 enacted t h i s  connection--- 

a  p o s s i b l e  s o l i d a r i t y - - b y  "pre tending"  i n  my w r i t i n g  of t h e  

gkow/Herring--Roe--On--Kclx> s e c t i o n  of my t e x t ,  t h a t  S w a s  he. I 

imagined myself as H a r r y / K i l s l i ,  down i n  t h e  water  shar ing  t h e  

roe  and t h e  m i l t ,  the water and the k e l p ,  performing the  food 

g a t h e r i n g  = s p i r i t u a l  t r ans fo rma t ion .  

I made t h i s  imagina t ive  l e a p  i n  o rde r  t o  i l l u s t r a t e  my " f e e l i n g "  

about t h i s  t r ans fo rma t ion ,  as t h i s  flowed t o  m e  from Diane ' s  t e x t ,  

and suggested t h a t  the t r ans fo rma t ions - - -p l ace  i n t o  person ,  person 

i n t o  person--were s p i r i t u a l  a t  t h e  sane t ime as t h e y  weye 

p h y s i c a l  ones.  I p re tended ,  i n  going t o  t h a t  " p l a c e , "  tha t .  t h e  

- I, spiri.t" of H i s  Hcmour, as Harry l i s t e ~ i n g ,  might f low i n t o  m e ,  

even a s  Diane ' s  d i d ,  s o  t h a t  I might unders tand and f e e l  how he  

unders tands  and f e e l s  her t e x t .  

On looking over m y  shoulder  now, however, I d i s c o v e r ,  t h a t  Bar ry ,  

H i s  Honour, d i d  no t  j o i n  m e  down t h e r e  in t h e  &ow. H e  d i d  not 



respect or share that imagination. X discover-- --much as tire 

European hero, returning from Ra.des or a si~nilar forbidden realrn 

sf incaning discovers, on breaking the admonition to not look over 

my shoulder--that His Honour/Kilsi has turned to salt. The 

narne/ralocation was not received. The gift, the "empty place" a% 

the centre of the community circle of witnesses, remained 

barren--.-at least as far as Harry was concerned. The proof of this 

lies in the fact that he granted the injunction which, at least 

on paper, transformed PIaadda Gwaii into an unnamed wildarness 

of timber leases. 

There are, as I said, institutional and historical reasons for 

this denial of gift communication on Harry's part. He can not 

"&ford" (to import the cornmod~ty term here) to receive the 

intimacy, the erotic "contract of the heart" communication given 

by Diane's speaking. Hence he cannot receive the gift of 

community it implies. 

He also--and here I draw the finer line between Harry and myself 

as European male witnesses (at least imaginatively s o )  to the 

testimony---he also has not, 1 suspect, gone through the 

self/place transformation in his life that a leap from first 

language place to second language place requires. He has not, to 

bring the Underworld image forward, corifronlxd the riddle of 

language at this level. Thus, perhaps, he is unable to ~xnders"Land 

and feel the Level of physical solidarity which Diane's process 

of meaning needs to make gift meaning flaw. I cannot prove this, 



s f  c o u r s e ;  I can on ly  use it t r ~  c o n s t r u c t  a r e a d i n g  for t h e  way 

i n  which H a r r y ' s  and my -path diverge i n  t h e  f a c e  o1  D i a n e ' s  

t e s t imony .  

T o  p u t  t h i s  a n o t h e r  w a y ,  I ,  a s  " w r i t e r , "  as newly i n s c r i b e d  

r e a d e r  of D iane ' s  t e x t ,  r e f u s e  t h e  i n j u n c t i o n  which Bar ry ,  I J i s  

IIonour, g r a n t s .  I do n o t  b e l i e v e ,  p r e t e n d i n g  f o r  a moment I a m  a 

K i l s l i ,  t h a t  the Western F o r e s t  P roduc t s  t imber  c o r p o r a t i o n  h a s  

t h e  l e g a l  and c o n s t i t u t i o n a l  r i g h t  t o  remove and s e l l  t h e  t r e e s  

of Haada G w a .  and t f i e reby  t r a n s f o r m  it from p l a c e  i n t o  a 

commodity. My r e a d i n g  of D iane ' s  t e x t  t h u s  p u t s  m e  a t  odds w i t h  

Harry ,  m y  e r s t w h i l e  European m a l e  t r a v e l l i n g  companion, and 

places m e  c l a s e r  t o  Diane Brown, t h a  Haida woman.(3) 

In t h i s  sense, t h e r e f o r e ,  a t  t h e  v e r y  p o i n t  where D iane ' s  

t r a n s l a t i o n / L r a n s f  ormat ion g i f t  " f a i l s "  at the l e v e l  of the 

Cou.rtroorr;-.-Queen C h a r l o t t e  I s l a n d s  i s  n o t  t r ans formed  i n t o  Haada 

Gwaii because B a r r y  r e f u s e s  the g i f t  name K i l s l i - . - - i t  succeeds a t  -- 

t h e  l e v e l  of h e r  t e x t .  A t  t h e  v e r y  p o i n t  where Harry ,  H i s  I-fonour, 

t h e  l i s t e n i n g  w i t n e s s ,  r e f u s e s  t h e  g i f t  of t h e  metaphor,  1, 

t h e  w r i t e r  of t h i s  t ex t . ,  a g r e e  t o  t h e  t r a n s f o r m a t i o n .  I s a i d  a t  

Lhe o u t s e t  t h a t  I would approach Diane Brown's t e x t  "naked and 

shipwrecked," aware of t h e  many European methodologies  and 

t h e o r i e s  by wlzicli t o  i n t e r p r e L  , t h i s  ( and ,  by -km:plication, any)  

. t e x t ,  b u t  d i s c a r d i n g  t h a t  p r i v i l e g e  i n  f avou r  of a d e s i r e  So 

receive a new " ' s e l f . "  

Th i s  i d e a  of a new s e l f - - - a  new name/ loca t inn ,  t o  r e t a i n  the Waida 





Moreover, w i t h  gifts that a r e  agents of chr lge :  
i t  i s  only when t h e  g i f t  has worked i n  us, on ly  
when we have come up t o  i t s  l e v e l ,  as it were,  
t h a t  we can g i v e  i t  away a g a i n .  Pa s s ing  t h e  gift-. 
a l o n g  i s  t h e  a c t  of g r a t i t u d e  t h a t  f i n i s h e s  t h e  
l a b o u r . ( 5 )  

I f e e l  t h a t  t h e  g i f t  of D iane ' s  .%~s t . imnny  has  "worked i n "  m e  

d u r i n g  t h e  cou r se  of my w r i t i n g  t h i s  t ex t , ,  and I f e e l  t h a t  I have 

been t rans formed  by i t .  I a l s o  f e e l  t h a t  I have " s u f f e r e d  

g r a t i t u d e "  f o r  t h e  t e a c h i n g s  I r e c e i v e d  from my own c u l t u r e - - - i t s  

p r a c t i c e s ,  methodologies ,  theor ies - . - ' bu t  f i n d  it more d i f f i c u l t ,  

now, t o  speak abou t  such  s e l f  t r a n s f o r m a t i o n  i n  t h e  a b s t r a c t  

language which i s  favoured  by t h e  l e a r n i n g  i n s t i . t u t i s n s  of 

t h a t  c u l . t u r e .  1 r e c a l l  t h e  s choo l  bu . i ld ing/schuol  of L y e l l  I s l a n d  

d i s c u s s i o n  t o  i i i u s t r a k e  t h i s  p o i n t :  t o  become v u i n e r a b i e  i r ~  m y  

w r i t i n g  i n  t h e  way t h a t  Diane Brown i s  v u l n e r a b l a  i n  her 

speak ing  I must mo,ve, r h e t o r i c a l l y ,  t o  a  p l a c e  , t h a t  a.pproximates 

t h e  l a t t e r  more c l o s e l y  t h a n  it does  t h e  fo rmer .  

I sugges ted  e a r l i e r  that-. Harry McKay and I jo ined  cci~npriny by 

b e i n g  i n sc r i bed  r e a d e r s - - i e . ,  wi tnesses- - -of  Diane Brown's t e x t ,  

and t h a t  w e  p a r t e d  company a t  t h e  p o i n t  where h e  became the  

l i s t e n e r  who w a s  no t  t r aas fo rmed  b y  i t ,  and I became t h e  

l i s t e n e r / w r i t e r  who was. To t h e  e x t e n t  tJmL I succeeded, I ,  

" N o b e r t , "  have been rerlarncd. I appear as " w r i t e r "  of t h i s  t e x t ,  

r e t u r n i n g  from t h e  p l a c e  of gkow and of " i t , "  a l i v e  to t e l l  abou t  

i t .  1 am r e s i t e d  here i n  my t e x t ,  s o  t o  speak ,  and have no o t h e r  

p l a c e  t h a n  t h i s  t e l l i n g  from which t o  c o n s t r u c t  my " s e l f . "  I 



r e l y ,  i n  o t h e r  words,  e n t i r e l y  on t h e  r e s p e c t  (or a u - L h r i t y )  

g iven  t o  m y  t e x t  by you, t h o  r e a d s r s / l i s t e n e u s .  

Another way of p u t t i n g  this i s  t o  s a y  t h a t  i g i v e  m y  t e x t  t o  you,  

t h e  r e a d e r ,  as a g i f t .  I i n s c r i b e  you, (whover "you"  are)  i n  m y  

t e s t imony ,  i n  t h e  same way t h a t  Diane i n s c r i b e d  " m e . "  I hope,  

t h e r e b y ,  as she does ,  t h a t  you w i l l  agree t o  r e c e i v e  the g i f t  and 

g i v e  m e  %he r e t u r n  g i f t  of your  unde r s t and ing  and f e e l i n g :  t h a t  

you w i l l  w i t n e s s  my ( r e )naming ,  and i n  t h i s  way a f f e c t  s o c i a l ,  

i e  . , mutual ,  t r a u s f  orma t icin.  

By i m p l i c a t i n g  '"you" t h u s  i n  the  a c t  of m y  w r i t i n g ,  I alrl do ing  two 

t h i n g s .  One, I am asking you t o  witness my renaming, t o  bostow 

r e s p e c t  on the t e a c h i n g  I have r e c e i v e d  from Diane by 

acknowledging t h e  new " s e l f "  t h a t  emerges f r u m  it; two, 1 invo lve  

you d i r e c t l y  i n  D i a n e ' s  p o l i t i c a l  renaming p ro jec t ,  which is  to 

t r a n s f o r m  Queen C h a r l o t t e  I s l a n d s  i n t o  frEaada GwaG. 

If you agree - - -v ia  my r e n d e r i n g  of D iane ' s  t e x t  - - L o  w i t n e s s  the  

new name, and bestow r e p e c t  on t h e  p l a c e ,  t h e n  t h e  t r a u l s l a t i o n /  

t r a n s ?  ormat ion p r o j e c t  succeeds .  Haada Chm-a~ appears 

on "ou r "  ho r i zon  as a g i f t  r e g i o n  where two c u l t u r e s  come and 

'meet and s h a r e  and join i.n t h e  &cq~/Herring-Roe-iSn-K~-.:lp 

t r a n s f o r m a t i o n  t h a t  hestows mutual r e s p e c t .  If  you d o n ' t ,  t h e n ,  

l i k e  Harry McKay, you l e a v e  t h e  s i t e  of t h e  name v a c a n t ,  and 

EIaada Gwaii i s  t h e r e b y  opened t o  be  mimed " f i b r e ,  " o r  " t imbe r ,  " .-- ---- 

o r  " r e so .u r ce , "  o r  "raw m a t e r i a l , "  o r  any of a h o s t  of commodity 

r i a M e S  . 



I t  i s  i n  t h i s  two- fu ld  s ense  I argued e a r l i e r  t h a t  Diane 

k m w n ' s  Les-kirnsny might succeed o u t s i d e  khr; cc2;;rxrt;roijm a t  the ~ 9 r : r  

poi.nt where it appea r s  t,o f a i l  i,nsi.de it. I n  c l o s i n g  t h e  

boundar ies  of commodity speech ,  of t e s t imony  as "courtroom 

ev idence"  around her speech ,  and g r a n t i n g  t h e  iu , junct ion  sought  by 

t h e  t imbe r  company, H i s  Honour, J u s t i c e  McKay, l e aves  open a 

c rack- - - the  c o u r t  t r a n s c r i p t  i t s e l f - - - b y  which t h e  tes t imony might 

l e a k  beyond t h e s e  boundar ies  and " t r an s fo rm"  t h e  world o u t s i d e .  

f f t h i s  t ran .s f  urination i n  f a c t  occurs - - . in  o t h e r  words, i f  ycu,  

t lse  r e a d e r ,  a c c e p t  Haada Gwaii a s  a g i f t ,  r a t h e r  than a commodity 

r e g i o n ,  and i f  you a g r e e  t o  g i v e  t h e  v a l u e  " r e s p e c t "  t o  t h e  

nameisi-i;e " w r i t e r "  whereby D iane ' s  test, l o c a t e s  me--thes. i  i ' r i ~ s  

s p i r i t  of Diane Brown's t e s t imgny  s u r v i v e s ,  even a s  i t s  words are 

c o n s t r a i n e d  and comrnoditized i n s i d e  the  courtroom. The g i f , t  

s u r v i v e s  and moves 0 2 1 ,  azld it might  s l i l 1 , b e c o m e  p o s s i b l e  t o  

t r a n s f o r m  a  place by speak ing  and h e a r i n g  " t r u e "  l o c a l  words 

abou t  i t .  

The G i t skan  Wet ' sewet 'en  T r i b a l  Counci l  of t h e  Skeena, K i s p i o x  

and Babine Watersheds i s  c u r r e n t l y  ( 1 4 8 7 )  p r e s e n t i n g  i t s  land 

s e t t l e m e n t  and a b o r i g i n a l  r i g h t s  claim i n  t h e  British Columbia 

Supreme Court b e f o r e  H i s  Honour, Xr. Chief J u s t i c e  A l l an  

MacEachern. MacEachern, X r e c a l l ,  i s  t h e  same Chief J ~ ~ s t i c e  who 

c o n v i c t e d  Diane Brown and h e r  f a t h e r ,  Watson Price, f o r  

d i sobey ing  H ~ i r r y  McKay's Cour t  Order t o  s t o p  b l o c k i n g  the Bu 



Gwaii logging road. -- 

In the course cf a trial marked by consistent refusals on 

MncEachern's part to allow Gitskan Wet'sewet'en witnesses, most 

of them very old chiefs and elders, to givc  testimony irk t h e  

traditional inethod of -the area in ques-tion, the Judge at one 

pcint denied eider Mary Johnson the right to sing an hereditary 

song describing traditional land use and ownership into the 

record. He disallowed this testimony because he had, as he put 

it, a "tin ear," and it would therefore "do uo goad" to sing to 

him. ( 6 )  

In order to confront this continuing problem of European tin ears 
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Iron Men") I would like to present the concluding section of 

Diane's testimony---and of m.y analysis--in versa form, in order to 

give emphasis to its acoustic aspects qnd demons.lrate how they 

modulate semantic ones. 

Lavinia Lightbown s a i d  it would be easier for her t.c, testify if 

testimony could be given "on one of our beaches," or in a Haida 

longhouse, instead of a Eurocanadian courtroom. Similarly, my 

testimony, and Diane's testimony will be more readily unders,%ocjd 

and felt, I think--especially by people who harbour secret 

doubts about the actual physical, as opposed to metallurgical 

make--up of their o w n  auclitmry organ--if it is written as close to 

the acoustic mode as it is possible to get in a printed text. 



The poGni is introduced by a final argument from Soundscape 

Theory, and returns us thereby to our point of deyarlure, 

the place/person dichotomy: 

The opposition place/self as geographical designation both 

conceals and discloses, on the level of language, the opposition 

speaking/listening. J f  "self," to be a true designalioa, must 

extend over into place, then "speaking," to be a true rendering 

of location in language, must extend over into "listening." And, 

of course, vice versa in both casez:  listening provides the echo 

of environment which the body needs in order to experience "true" 

speaking; and the environment (place), in order. to " spcalr" (ie. 

become humanly inhabited) zrzust be addressed by a speaking voice. 

Speaking f listening t h s  corresponds, on the level of language, to 

the place/self opposition proposed by geography. The act of 

speaking/listening is the physical/physiologicaL manifestation of 

"language" in the same way that place/person is -the ~~I-iysislogical/ 

physical manifestation of "landscape."(7) 

It is on this level of understanding and intimacy %ha"; would 

like to share and respect the final. sec.t;ior~ of Diane's text: 

Finally the day comes when it spawns 

the water 

gets all milky around it. 



1 k m w  I am supposed t o  speak f o r  myself 

b u t  I s h a r e  t h i s  exper ience  

wi th  a l l  the f r i e n d s ,  

lady f r i e n d s ,  

t h a t  we p i ck  t o g e t h e r  

t h i s  wonderful f e e l i n g  

on t h e  day t h a t  it happens. 

The exci tement  

t h e  r e l i e f  

t h a t  t h e  h e r r i n g  

d i d  indeed come 

t h i s  y e a r .  

And you d o n ' t  f e e l  q u i t e  complete 

u n t i l  you a r e  r i g h t  o u t  on t h e  ocean 

with your hands 

i n  t h e  water  

h a r v e s t i n g  

k e l p  J 

t h e  roe  on k e l p  and t h e n  

. your body f e e l s  r i g h t .  

The cycle i s  complete 

and i t ' s  no t  q u i t e  perfect 

u n t i l  you e a t  your f i r s t  batch of h e r r i n g  roe  

o n k e l p .  . 



1 don't know h ~ w  to s a y  it g w d  

but your body 

almost rejoices i n  that first f e e d .  

It feels right. If you 

listen to your body 

it tells you a lot of things. 

If you put something wrong i n  it 

your  body feels it .  

If you put camething right in it 

your  body f ee l s  it. 

Your spirilual s e l f  Peels it. 

Xn order  to make me complete 

I need t h e  right food from thc land. 

But  J wanted to elaborate on the harvesting of kel-p, 

to give an idea 

o f  how i t  fcels as a Haida 

to harvest f o o d .  



APPENDIX 

K i l s l i ,  K i l s f i g a n a ,  Ki l jadgana ,  Taaxwklaas. Your Honour, c h i e f s ,  

l a d i e s  hn_ld i n  high esteem, f r i e n d s .  I %har;k: you f o r  this 

oppor tun i ty  t o  speak today .  I was aware t h a t  I could g e t  a 

Lawyer, but I f e e l  you l a s e  i f  you go through another  person.  

My f i r s t  language i s  Haida. My second language i s  Engl i sh .  

Therefore  I can exp res s  myself b e t t e r  i n  Engl i sh .  I f e e l  through 

an.s ther  person,  a lawyer,  they a l s o  speak a r~ot l i e r  language,  arid I 

would have l o s t  what I hope to help Kilsli unders%ajld a.nd f e e l .  

Since the beginning of t ime- - I  have been t o l d  t h i s  Lhrr~ugh o u r  

o r a l  s t o r i e s - - s i n c e  t h e  beginning of time the Haidas have been on 

t h e  Queen C h a r l o t t e  I s l a n d s .  

That w a s  o u r  p l a c e ,  given t o  u s .  

We were pu t  on t h e  i s l a n d s  as c a r e t a k e r s  of t h i s  l a n d .  

Approximately 200 y e a r s  ago fo re igners  came t o  thaL l and .  The 

bids a r e  very h o s p i t a b l e  people .  The people came. They w e r e  

welcomed. We shared .  They t o l d  u s  that perhaps t h e r e  i s  a b e t t e r  

way t o  l i v e ,  a d i f f e r e n t  r e l i g i o n ,  educa t ion  i n  s choo l s .  The 

Waida t r i e d  t h i s  way. The p o t l a t c h e s  w e r e  outlawed. f a  many 

schools  my f a t h e r  a t t ended  i n  Koka l i t za ,  t h e  Haida language was 

n o t  al lowed to be spoken. H e  w a s  punished i f  he used h i s  



language. To this day, Watson Price, my father, understands every 

word of the Haida language, but he doesn't speak it. 

60 the people came. We tried thei r  way. Their language. Their 

education. Their way of worship. It is clear to me that they are 

not managing our lands well. If this continues, there will be 

nothing left for my clzildren and my grandchildren to come. I feel 

that the people governing us slmuld give us a chance to manage 

the land the way we know how it should be. 

It seems that the other cultures don't see trees. They see money. 

That's nut the way it is in my mind. It's take and take and take 

from the earth. 

On Lyell Island--I want Lo address Lyell Island and South 

Morseby, the injunction being served on us. I want to say why 

that concerns me. To me it is a home of our ancestors. As Lily 

stated, our ancestors are still there. It is my childhood. Every 

spring come March my father and mother would take me down to 

Eurnaby Narrows. We stayed there till June. It's wonderful 

memories I had. I am thankful to my parents for bringing me up 

the traditional way. There was concern on the Indian agen-t's part 

that I missed too mucli school. But how can you -tell them that I 

was at school? 

Because of that upbringing, because I was brought down to Lyell 

Island area, Burnaby Narrows and living off the laud, I feel-- 

that's why I feel the way I do abc4u.t my culture and the land. 



In those  e a r l y  year; t he  f i r s t  l e s s o n  i n  my l i f e  t h a t  1 remember 

i s  r a s p e c t .  I w a s  t aogh t  t o  r e s p e c t  the  land .  I w a s  tziught t o  

r e s p e c t  t h e  food t h a t  comes from t h e  l a n d .  I was t a u g h t  t h a t  

eve ry th ing  had a  meaning. Every i n s e c t  had a meaning and nsne of 

t h o s e  t h i n g s  were t o  be h e l d  l i g h t l y .  The food was never  t o  be 

t aken  for gran ted .  I n  g a t h e r i n g  t h e  food ,  i . t 5  s what---the n e a r e s t  

I can t r a n s l a t e  I can say t o  g a t h e r  food i s  a  s p i r i t u a l  

exper ience  f o r  m e .  

We are a n a t i o n  of people  a t  r i s k  today .  They say - that  t o  make a 

c u l t u r e  t h e  language i s  impor tan t .  I proud t o  say  I speak my 

language,  b u t  n o t  t o o  many more people  i n  my age do. So you can 

say  i n  a sense ,  i f  t h i s  keeps up, the language i s  guing f a s t .  I n  

t h e  p a s t  t h e  c u l t u r e  was i n  ve ry  much j e o ~ a r d y  when. the 

p o t l a t x h i n g  was outlawed. We almost  l o s t  ou r se lves  as a people .  

That c u l t u r e  has  been rev ived  in. t h e  p a s t  few y e a r s .  There 5.5 

p r i d e  i n  be ing  a Raida,  p r i d e  i n  be ing  a Nat ive .  The only t h i n g  

w e  can hold  on%o t o  main ta in  t h a t  p r i d e  and digni ty .  as a  people  

i s  t h e  l a n d .  I t ' s  from the l and  we g e t  our  food,  i t ' s  from 3h.e 

l and  we g e t  our  s t r e n g t h .  From t h e  s e a  we g e t  our  energy.  If t h i s  

land. such a  Lye l l  Is land.  i s  logged o f f  as they  want t o  log  it 

of f - -and  they  w i l l  go on logging .  W e  have watched t h i s  f o r  many 

y e a r s .  I have read  r eco rds  t h a t  o u r  f o r e f a t h e r s  foagh t  i n  19x3 .  

I t ' s  'been an ongoing f i g h t .  B u t  no one i s  real ly-  h e a r i n g  u . s .  They 

s a i d  they wutnLdn't l o g  Lyc l l  I s l a n d  a t  f i r s t  and n o w  I hea r  they 

a r e  going t o  go ahead. So today I: am h e r e  because p r e t t y  soor: a l l  

we a r e  going t o  be f i g h t i n g  f o r  i s  stumps. When Frank Beban and 

his crew a r e  through and t h e r e  a r e  s tun~ps  l e f t  on Lye l l  I s l a n d ,  



they goL a p l a c e  t o  go. We, t h e  Haida people,  w i l l  be an the 

I s l a n d .  I d o n ' t  want m y  c h i l d r e n  and my f u t u r e  grandchi ld ren  t o  

i n h e r i t  stumps. They s a y ,  "Don' t  be ~ o r ~ c e r n e d ,  we ' re  p l a n t i n g  

t r e e s  sgn in .  Wait f o r  t h e  second growth. I t  w i l l  be j u s t  likl:: 

b e f o r e . "  I t r a v e l  a l l  a round t h e  Zslznd a  l o t  wi th  m y  fami ly .  I 

s e e  l o t s  of t h i n g s .  This summer I g o t  t o  s e e  second growth and 

it, pained m e  a g r e a t  d e a l ,  because f k e p t  hea r ing  there  4s second 

growth coming. L saw twenty--year-old second growth around S a l t  

Lagoon. They were p l an t ed  s o  c l o s e  t h a t  t h e  t r e e s  c u u i d n g t  grow 

b i g .  They were smal l  and t h e r e  w a s  no l i g h t  g e t t i n g  into tkeni. 

They c o u l d n ' t  g m w .  You could s e e  and you could f e e l  t h a t  t hey  

could  no t  grown. Therefore ,  I d o n ' t  f e e l  t o o  hopeful  when I hear 

second growth. 

I want t o  touch now on another  very important  a r e a  i n  m y  l i f e  a s  a 

food g a t h e r e r .  I t  i s  my job, m y  purpose,  t o  i n s u r e  that T g a t h e r  

c e r t a i n  foods f o r  my husband and my c h i l d r e n ,  and T want to s h a r e  

one p a r t .  I t ' s  c a l l e d  gkow. T h a t ' s  h e r r i n g  roc; on k e l p .  I n  t h e  

sp r ing  the h e r r i n g  come and t h e y  spawn on ke lp .  For many yea r s  

now I have been h a r v e s t i u g  that and p u t t i n g  it a w a y  for t h e  

w in t e r .  But s o  f a r  1 h a v e n ' t  heard  what--why i s  food g a t h e r i n g  

s p i r i t a a l ' ?  

I t ' s  a  s p i r i t u a l  . th ing t h a t  happens.  I t  d ~ m s n ' t  jus-t happen every 

y e a r .  You c a n ' t  t a k e  t h a t  f o r  gran. ted.  We c a n ' t  take that f o r  

g ran ted  beca.use eve ry th ing  i n  t h e  environment has  ,to be p e r f e c t .  

The c l i m a t e  has t o  be p e r f e c t ,  t h e  water  t empera ture ,  t h e  k e l p  



have t o  be ready  and t h e  h e r r i n g  have t o  want t o  spawn 

But 1 want t o  share what goes (zn i n  my & p i r i t u a l  self iri my body 

come F e b r ~ a r y - .  And I f e e l  i t ' s  an  impor tan t  p o i n t .  T h a t ' s  what 

makes m e  a s  a  Haida d i f f e r e n t  from you,  K i l a l i .  My body feels 

t h a t  i t ' s  t i m e  t o  spawn. I t  ge t s  rcndy i n  February .  I get  a l ong ing  

t o  be on the  s e a .  I c o n s t a n t l y  watch t h e  ocean surounding t h e  

i s l a u d  where t h e  h e r r i n g  spawn. My body i s  k ind  of on edge i n  

a n t i c i p a t i o n .  

F i n a l l y  t h e  day comes when it spawns t h e  water  g e t s  a l l  rnilky 

around i t .  I know I a m  supposed t o  speak f o r  myse l f ,  b u t  I s h a r e  

t h i s  expe r i ence  w i t h  a11 t h e  f r i e n d s ,  t h e  l ady  f r i e n d s ,  I ~ h a t  w e  

p i c k  t o g e t h e r  t h i s  wonderful  f e e l i n g  on t h e  day t h a t  it happens,  

the e:-ceitemc;nt, t h e  r e l i e f  t h a t  t h e  h e r r i n g  d i d  indeed com t lz i s  

y e a r .  And you d o n ' t  q u i t e  f e e l  complete  u n t i l  you are r i g h t  out 

on t h e  ocean w i t h  your  hands i n  t h e  wa t e r  ha rve s t i l l g  the kelp, 

%he r o e  on k e l p ,  and t h e n  your  body f e e l s  r i g h t .  Ths t  c y c l e  i s  

colnpletc . 

And i t ' s  n o t  q u i t e  p c r f s c t  u n t i l  you e a t  y o u r  f i r s t  b a t c h  of 

h e r r i n g  r o e  on k e l p .  I d o n ' t  know how t o  s ay  it w e l l ,  b u t  yaur  

body a lmos t  rejoices i n  t h a t  f i r s t  f e e d .  I t  f e e l s  r i g l ? t .  If you 

l i s t e n  t o  your  body i t  t e l l s  you a l o t  of t h i n g s .  I f  you p u t  

something wrong i n  it, your  body f e e l s  it. If you p u t  somelhillg 

r i g h t  i n  i t ,  your  body f e e l s  i t .  Your s p i r i t u a l  s e l f  f e e l s  i t .  I n  

o r d e r  t o  make me complete  I need t h e  righ-t; food f rorn %he l and .  I 

a l s o  need t o  p r e p a r e  it myse l f .  1 have t o  h a r v e s t  it myse l f .  The 



same -thiilg go85 f o r  f i s h ,  t h e  f i s h  t h a t  w e  g a t h e r  f o r  t h e  w i n t e r .  

But I wanted t o  e l a b o r a t e  cn t he  h a r v e s t i n g  of ke lp  t o  give you 

a n  i d e a  of how it f e e l s  as a Raida  t o  h a r v e s t  food .  

I want to t a l k  and h e l p  you peop l e  unders tand  some more abou t  t h e  

c u l t u r e ,  and the b e s t  way I can do t h a t  i s  t o  u s e  examples.  W e  

had l aws ,  much l i k e  yours  h e r e  t oday .  Laws f o r  adop t i on ,  laws f o r  

ma r r i age .  Tlze p o t l a t c h  i s  a form of l a w .  I w a s  adop ted .  No-t i n  

t h e  c o u r t s ,  but it was agreed  and i,t was rnore s t r o n g  t h a n  any 

paper  any of u s  cou ld  e v e r  have .  I w a s  born  t o  my f a t h e r  Watson 

P r i c e '  s n i e c e ,  Ada Yovanovich. My adopted mo,ther c o u l d n ' t  have 

c h i l d r e n .  She had one ,  b u t  she c o u l d n ' t  have more. H e r  u n c l e  

would a s k  f o r  m e  when she was c a r r y i n g  m e .  She cou ldnLt  s a y  no. 
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It's not--T wanted t o  make it c l e a r ,  because  you may wonder why a 

h e r e d i t a r y  c h i e f i s  my f a t h e r .  We a r e  a n i a t r i a r cha l  s x i e t y .  You 

f o l l o w  your mother .  And i f  you a r e  adop ted ,  you f o l low your  

b l o o d l i n e ,  evcn i f  you  ' re adop ted .  I slzouXd m a i n t ~ i r z  t l ie  

Khisun l i n e .  However my adopted mother was from Skedsns and a 

ve ry  s t r o n g  l ady  and b rought  me up as a Skadans l a d y .  And when 

s h e  d i e d ,  m y  f a t h e r  s a i d ,  "Respect  her way f o r  a w h i l e ,  a n d  thcrl 

come back to u s .  " 

60 we had a p p r o p r i a t e  ceremony f o r  rnc to come back LG the Khisun 

e l a n .  Those a r e  the l a w s  we a b i d e  by.  



II do tcdny since that caremoily I got  a Khisun name, Kwakanat. But 

that law of adoption, we didn't go t~ court. But he is my father 

and there is nothing can ever say anything different. 

There are more laws. I doriit need to go into sll of them, but, 

like 1 said, there is some laws for marrying--that's the kind of 

culture we have. We had everything covered. 

So I want  to stress that it's the land that helps us maintain our. 

ccrlt~?ra. It is an important important part of our culture. 

Without that land, I fear very much. for the future of the Haida 

nation. Like I said before, I don't want my children to inherit 

stumps. I want my children and my grandchildren to grow up with 

pride and dignity as a member of the Haida nation. I fear t k m k  if 

we take that land " c h a t  we may lose the dignity and the pride of 

being a Haida. Without t h a t  there is no---there is no way that I 

can see that we ccjuld carry on with, pride and dignity. I feel 

very strongly--that's why I came down to express my concern for 

my children a.nd grandchildren. 

So today, if that injunction goes through and the logging 

continues-.--and there i.s a saying up there, they say, "Log it to 

the 'beach." Then what'? What will be lefk and w31o will be left? We 

can't go anywhere else but the Island. 

I study a lot about our brothers on the mainland, the North 

American Plains Indians in their history. They moved a lot 

hacause they were forced to. Some moved north, sout,h east west, 



back up a g a i n s t  the msuntains a d  back again. 

We as Baida people can't move aiiymcre west. We can go aver i n t o  

t h e  ocean is all. So when the logging is gone, is done, if it gos 

through and there is stumps l e f t ,  t h e  loggers w i l l  have gone an3 

we will be there as we have been since the beginning of time. 

L e f t  with very l i t t l e  to work with as a people. 

Again 1 want to thank you, Kilsli, for this opportunity to speak 

and share my culture. Thank you very much. 
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2 3 .  S t e l t z e r ,  p .  v i i i .  
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Brimful  Lake, Rug. 1, 1987.  

27. Miles Richardson,  I n t e r v i e w ,  Br imful  Lake, Aug. I., 1987.  
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30.  Hyde, p .  27 

31. My i n f o r m a t i o n  on t h e s e  m a t t e r s  i s  r e c e i v e d  w i t h  t h a n k s  from 
Vancouver lawyer K i m  R o b e r t s .  

"$0 
. A  I u s e  t h e  t e r m s  "metwnym" an.d "metaphor" h e r e  i n  t h e  s t a n d a r d  

sense t h e y  are used i n  L i t e r a r y  c r i t i c i s m - - w h i l e  b e i n g  aware 



t h a t  wri ters  l i ke  Jacobson,  Burke, Wellack and o-khsrs have 
cons ida r ed  them as t h e  p r i m e  rkLetc j r ica l  f i g u r e ,  f o r  t h  
c o n s t r u c t i o n  of meaning i n  language?. 

I t  doesn ' t ,  come i n t o  i t s  own a s  a  s o c i a l  f o r c e ,  of c o u r s e ,  
u n t i l  t h e  P o s t  Enl ightcnment  p e r i o d  of European n a t i o n  
b u i l d i n g .  I t s  b a s i c  grammar, however, i s  e s t a b l i s h e d  by the  
f e u d a l  connec t i on  between a l o r d  and h i s  l a n d s  v i a  t h e  medium 
of h i s  ( and  i t s )  s e r f s .  See F o u c a u l t ,  The Order of T h i n g s ,  
ch. 6 .  

See Michel Foucau l t ,  " T w o  L e c t u r e s , "  i n  Co l i n  Gordon, ed., 
Power/Krmwledge : CelegAed Lnterviews arid W r i t i n g s ,  1972-1977, 
Michel FoucauL$, N e w  York: Fantheon,  gp. 78-108,  f o r  a 
d i s c u s s i o n  of t h e  s o v e r e i g n t y  theme. 

My tklsughts an myth here a r e  i n f l uenced  by Roland Bart!ie,s. 
See "Myth Today, " i n  Roland Ear-tlies,  r/ lvthologies,  s e l e c t e d  
and t r a n s l a t e d  by Annet te  Lavers ,  Frogmore, S t .  Albans,  
H e r t s :  P a l a d i n ,  1973, pp. 109-158. 

I t  i s  i n s t r , u c t i v e  i n  t h i s  connec t i on  t o  r e ad  t h e  t r a n s c r i p t  
of t h e  i n j u n c t i o n  t r i a l  which fo l lowed  t h e  Hear ing from which 
t h e  t e s t imony  cons ide r ed  h e r e  i s  t a k e n .  There ,  Jilstice Al lan  
MacEaclzern refused t o  a l l ow  the h i d a  t o  t e s t i f y  in tche 
t r a d i t i o n a l  way, and t h e  r e s u l t i n g  miscommunications s t a n d  as 
a t r i b u t e  t o  Canadian l e g a l  b i g o t r y  and t h i c k  headedness .  See 
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Gary Russ ,  Miles Ricl.~.ardson and Gary Edenshaw and P e r s o n s  
Unknown. ----- 

F o u c a u l t ,  "Two L e c t u r e s ,  " pp. 1O7--lO8. 

The Globe arid Mai-., ~Tg-Jancouver S L ~ ,  April--May, 1.98'7, 
v a r i o u s  i s s u e s .  

See Asch, py.  112-114, and Berger ,  p .  165. 

See Noel Dyek, "Abor ig ina l  Peop les  and Nation S t a t e :  An 
I n t r o d u c t i o n  t o  t h e  A n a l y t i c a l  I s s u e s "  i n  Noel Dyck, ed., 
Indigenous  Peop les  and t h e  Nat ion S t a t e ,  S t .  J o h n ' s  Nf ld :  
I n s t i t u t e  of S o c i a l  and Economic Research,  1985,  pp. 1 -26 ,  
f o r  a d i s c u s s i o n  of t h e  r e l a t i o n  between a b o r i g i n a l  r i g h t s  
and tl16 n a t i o n  s t a t e  s o v e r e i g n t y  concep t .  

A s  it was s t i l l .  c a l l e d  when I immigrated.  

I n  s e m i o t i c  terms, the  Grown becomes t h e  s i g n i f i c r ,  wh i l e  
s ~ v e r ~ i g x ~ t y  i s  t h e  s i g n i f i e d .  

Corday McKay, among o t h e r s ,  r e p o r t s  t h a t  when Cap ta in  Will iam 
Douglas of t h e  s h i p  L p h i ~ e n i a  exchanged names w i t h  Chief - 
Blakow-Coneellaw ~ i b  K ius tq ,  n e a r  Nor th  I s l a r d ,  i n  1788,  th i s  



contract survived in Haida lore to the extent tE~st Chief 
Edsnsliaw, inheri.t;or of Dlakow -Coneellaw's tit;le, r e t o l d  it -to 
George Dawson almost one kLmdrcd years later as the First 
Contact Story between Haida and Europeans on Haada Gwaii. See 
British Columbia, Department, of Education, Division of 
Curriculum, British Columbia Heritage Series 11, Our 
Pioneers. The Queen Charlotte Islandi. Victoria: Provincial 

OF Archives, 1953, pp. 23-24. See also Dalzell, p. L ~ .  

CONCLUSION --- 

Rsch, ch. 7, esp. pp. 100-104.  . 

All of us Living in British Columbia have observed, for 
example, how this latter process uf private accumulaLion 
t cansf t2rms I-ocal items of social and political power arid 
worth into inert and often distant collections of "Northwest 
Coast Indian Art. " 

To truly "go there," ie., to Eaada Gwaik and to &ow, 1 would 
have to learn Haida, of course--as I suggested earlier 

r . . - n *  Sdrxy j K i i s i i  w o u l d  i idve LO i . ~  W L ~ U ~ '  s P i r ~ i  id i~gu=ige / ' se~~f id  
language symmetries were to become fully operational. My 
reading, as interprel;at.ion, thus hovers on the boundary 
between translation and transformation: X accept the metaphor 
of the bridge and move half way across it, and t h m  have to 
stop. 

"Justice's '%in ear' tested in Indian land claims trial," ..- Varicm~~ver Sun, May 3U, 1 Y 8 ' r  . 

My thinking here is informed by Truzx, R. Murray S c h a f e r b  s ' g  
Tuning oE-t-&-WorLd, New York: Alfred K n f i l ~ > P ,  lg'i"7, and 
especially b3- conversations with niy friend and colleague, 
Hildcgad Westerkamp. 
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