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ABSTRACT

Although the Pacific Northwest Coast is perhaps
one of the most studied cultural areas in the history cf
anthrorclogy, there are gaps in the liter=ture regarding
day-to-day interactions, family life and child rearing.
This particular information had to be obtained first hand
regarding those aspects relative to a study of Indian
identity.

The purpose of this study was to examine the
development of self-concept among Indian children.\ It
was assumed that some aspects of the traditional Xwakiutl
culture might continue to effect self-image. An
examination was made of relevant asvects of the
traditional culture, especially the relationship of the
individual to the extended family unit.

It was assumed that development of a coherent
self-image would be more difficult in a heterogeneous
(Indian - White) community and thus Alert Bay, British
Columbia, was chosen for the study. It was examined in
detail as a social environment in its human and regional
ecological context.

.Most authors have examined the contemporary Indian

situation in terms of social institutions. Emphasi: lias
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been placed on economic factors, such as unemployment.
This has led to emphasis on job preparation--or education.
Problems in school by Indian students such as
underachievement and early dropout have been analyzed.
Since the earliest learning occurs in the home, the
family has been examined as a possible factor in poor
school performance., We have examined these institutional
aspects, and other factors in the socialization process,
and then taken the analysis to the level of symbolic
ingeraction. The social psychology of George Herbert
Mead was employed to elucidate the dynamics of the
development of mind and self from the social context.

Mead speaks of the development of the "generalized
other" as a step in the development of mind and self:
without development of the generélized other, the
individual remains a member of a community of narrow
diameter--and the mind and self are similarly restricted.

Two four-month periods were spent in Alert Bay
doing field work. The children chosen for study were
those who were in grade one in the 1968-69 school year,
and their families, Five families from this group were
studied specifically, through participant-observation,
tape recordings of children's conversations, and

interviews with the mothers.
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Our hypotheses ares (1) that the concept of
self, developed By the Indian child, is in conflict at
the point of transition from home to school: (2) that
significant others provided as models within the
extended family are in conflict with those models
generated in the schools in a variety of aspects: (3)
that the full development of mind and self is difficult,
if not impossible, in the Alert Bay situation. All
hypotheses were found to be supported by the data. It was
determined that the attitudes and values inculcated in
the Kwakiutl home were at variance with those expected
of the student. As there is no coherent social
environment, and no developed social identity remaining
in the Indian culture, the development of the '"generalized
other" in Mead's terms is impossible for most if not all
Indian children.

The concepts of social psyéhology appear to be

central in explaining the behavior of the Indian students

studied. .
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INIRCDUCTION

The Indians of the Pacific Nerthwest Coast, and
particularly the Kwakiutl, are one of the most studizd
grouvzs in the history of anthropclogy, with Franz Boas
alone contributing ten thousand paces of ethnographic
material. One of the major problems of any ccontemporary
student of the Kwakiutl is that irn his studies Boas
emphasized the lsaders, the ceremonies, especially
the Fotlach, the language, mytholeogy, art and material
culture. That is, he concentrated on the formal
aspects or cultural life of the p=zople, and included
very little of the informal day to day interactions.
Much of the subseguent work on the area drew soleiy from
Boas, with no new field work, and conclusions drawn by
such authors as Bensdict and Goldman were thus similarly
one-sided. Field work by Clelland Ford, Helen Codere

and James Spradley again focused on the leaders and the

Potlach.

This emphasis on the formal structure and leaders

of the society has left wvirtually untouched further
significant aspects of this culture, especially

informaticn about the general run of persons that backed

up and supported the family heads. Family life and child
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rearing practices have been virtually ignored. There is
a gap in the literature that covers the relaticnship of
what Boas called numaym members to the leader in day tc
day interactiocns. The leacder of the extended family
held a status in the system of ranked numaym or lineage

T

positions, We know that he represented the numaym
position and his extended family in the potlach--~that is,
in relationship with other groups; and we know that the
totem’pole was a symbolic representation of the extended
family history, as a branch of the numaym, but we do nct
know how the "commoner" related to the lezder, or what
meaning the numaym unit, symbclized by the leader and the
totem pole, had to him. From statements in the
literature regarding the necessity of giving gifté to
"wipe away the shame" caused the numaym by the misdeeds
of one of its members, we know that the extended family
group did exert some control over the behavior of its
members, but we know little of the extent of this control
or the means of its implementation., The mistake is cften
made in the literature of attributing more political
uvnity to the twenty Kwakiutl tribes which consisted of
several numayms resident at the same village, than was in
fact the case, according to Boas, and in this context it

is important that the household group and numaym,




reflecting the views of other such groups, was the ma jor
institution of social control, in so far as it provided
the social identity of the individual.

Tremendous changes have occurred in the culture
since the estahlishment of the Anglicen mission and school
in Alert Bay. The establishment of White businesses
enarled individual Indians to earn money outside the
traditional system, and sometimes led to persons trying
to use this wealth to achieve potlach prsitions they were
not entitled to through the system of inheritance. With
the outlawing of the FPotlach by the Canadian government,
and the eventual jailing of Potlach leaders, the system
of traditional social structure broke down., ¥hat then
is the source of the individual's social identity
contemporarily?

We are urable now to rectify this deficit in
material about the traditional culture, but we can
examine the interaction in a contemporary Kwakiutl
village, and its effect on the develorment of identity by
the individual. Do aspects of the traditional Xwakiutl
culture have an effect on the present Indians' situation
which is seen as problematic by the Indian? There has
bean an attempt.in Alert Bay by some of the Indian

leaders to re-awaken interest in Indian culture and




language as a possible solution to what they see as the
problems of their people. The reactions to this
resurgence movemeni have been mixed, with not all Indians
interested in a return of traditional cultural forms.
Some of the areas of concern by oth Indians and ¥hites
include poor schocl performance by children, neglect of
children, poor health, abuse of alcohol, and economic
dependency. To what factors can these symptoms be
ascribed?

Most authors have examined the contemporary Indian
situation in terms of social institutions. Emphasis has
been placed on econcmic factors, such as lack of
employment opportunities. This has led to emphasis on
job preparation--or education as a prerequisite to
employment opportunities. The scholastic problems of
not only the Indian but of the American Negro and other
minorities have received major attention from writers in
a number of fields. Early literature in this area dwelt
upon scholastic underachievers from minority groups as
being "empty vessels" who needed, through Head-Start,
nursery schocl and kindergarten programs only to be filled
with more and more of what they were expected as first
araders to have lesarned in the home. More recent work

has asserted that the child from any minority group is




very well versed in the language, attitudes, values and
realities of his own culture--which may well be at
variance if not in conflict with what is taught in the
school.,

Since the earliest learning occurs in the hcme,
students have examined the family in order to gain
information about the poor scholastic performance. Many
studies have determined that values and attitudes
inculcated in the home are at variance with those
required for successful schocl performance.

What then are the factors contributing to the
"Indian problem?" Poverty and deprivation are factors.
through lack of jobs, seasonal work, and low inccmes
Indians hold little power over decisions affectiné their
lives; child tra2ining practices are different: ancther
language or ncn-standard English is spoken in many homes.
Based on an examinaticn of this institutional structure,
is it not possible to arrive at another level of analysis
by examining interaction and self-concept?

George Herbert Mead's contribution to social
psycholoagy, although it bas been superseded in some areas
by more recent work, remains the most comprehensive
treatise on the interaction of mind, self and society.

Using what information we have from Boas on tribal




identity and Mead's concepts, we will examine the
development of identity in a contemporary Kwakiutl village.
Mead speaks of the develorment of a "generalized other"

as a step in the develoovment of mind and self: witheout
development of the generalized other, the individual
remains & member of a community of narrow diameter--and
the mind and self are similarly restricted.

We have chosen Alert Bay, B.C., for this study
because it combines factors relevant to an examination of
Mead's concepts. First of all, it is a small, isolated
island of about sixteen hundred population, over nine
hundred Indian and seven hundred White. Secondly, bveczuse
it has been a wain service center for the areé, many
Indians from other tribes have joined the resident
Nimpkish tribe so that the Indian population is
heterogeneous. In this mixed-Indian and Indian-%hite
situation, we would expect that the problem of identitv
would be more critical than in a homogencous village, and
that an examination of this situation would throw the
problem of identity into sharp relief.

One of the major reasons we have chosen to deal
primarily with the children is that Alert Bay has bkeen
the focus of many social sciznce studies, and the adults

are fairly sophisticated at replying in the way they




think is expected. Since the children have not learned
the "prorer" answers to questions about their identity,
the underlying dynamics of the quest for identity are
more readily visible., It is important to get at the
process of identity in its formative stage-~-both in the
growing mind and in terms of the structural situations in
which this growth process is occurring. In adults, the
process is mcre static, and the situational variety is
greater,

We will examine the traditional Kwakiutl culture
as reconstructed from the literature, the sorial
institutions and special attributes of Alert Béy as a
social environment, and the interactions in a child's
life as thay contribute to his self image. We will
reverse the order of Mead's concepts to society, self and
mind which more accurately reflect Mead's view of the
pricrity of scciety to the development of self and mind.
It is our contention that the full developuwent of Mead's

mind and self is impossible in the Alert Bay situation.




REVIEW OF THE LITERATURE

A review of the literature pertinent to this
study embraces the following areas: sources of the
historical foundations of Indian behavior, sources of the
historical foundations of Xwakiutl behavior, instituticnal
analysis cof Indiarn behavior, institutional analysis of
Pacific VWerthwest Coast and Kwakiutl Indian bhehavior,
scurces of social nsychological concepts on the
develovment of identity. These are discussed in the

following pages.

I. Scurces of the Historicasl Foundation cf Indian Behavicr

The best introduction to the tribes and cultures of
Canada, although references to the present situation are

far out of date, is Diamond Jenness' The Indians of

Canada (1963) which is in its sixth edition, and has been
published continuously since 1932, Clark Wisesler's The

American Indian (1950) is still a useful reference. A.L.

Kroeber's Culturzl and Natural Areas in MNative North

America (1939) only cutlines the culture of each area,

but also summarizes material on habitat and native



population. The 1913 work by Hodge, Handbock of the

Indians of Canada is encyclcpaedic in nature and details
e

group names, persons and topics as well as treaties and

reserves., The twenty volume work by Curtis on The North

American Indian has been recently reprinted and contains

excellent photographs as well as ethnographic data.

Leechman's Native Tries of Canada (1956) is a

simply written introducticn to the trikal areas and is
instructive as a statement on the poovular view of tribal

cultures., Eggan's Social Anthronoloay of North American

Tribes (1260) and the anthology by Owens, et al, The North

Bmerican Indians (1967) are qood sourcebooks. The most

recent survey of the ethnography, and prchbably the best,

is Harold Driver's Indians of North Zmerica (19613.

McNickle's Indian Tribes of the United States

(1962) offers a general survey of the past, the current

situaticn, and scome insicghts into the prcbable future of

American Indians, He points out that across all tribes |
cemmon psychological traits can be identified. Fey and

McKickle in Indians and Other Americans (1959) have !

analyzed the contributions of Indians and review the
treatment they have received in their governmental

relations, Simpson and Yinger in Americen Indians and

Lrizrican Life (1$57) also present useful articles on
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modern legal, demographic, economic, health, educational
and political conditicons of Indians today. Loran and
L]

McIlwraith in The North American Indian Todav (1943) and

Washburn in The Indian and the White Man (1964) provide

information on the acculturative situation of Indians.
The most instructive pan-tribal works on acculturation

are Linton's Acculturation in Seven American Indian

Tribes (1963) and Spicer's Perspectives in American Indiasn

Culture Change (1961) which includes a section cn the
Kwakiutl,

For a general background on the Pacific Northwest
Coast, work by Drucker (1950, 1955, 1965) is the most
comprehensive., The British Columbia Heritage Series--Our

Native Pecples--contains simply written vclumes con cach

of the tribes in British Cclumbia. McTeat's Indians of
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useful articles on the culture area,

II., Sources of Histcorical Toundations of Kwakiutl Behavior

Franz Boas vegan field work among the Scuther
Kwakiutl in 1886 and continued working with them until

1230 when he was seventy-two years of age. It has been
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estimated that he spent a total of twenty-eight and a
half months doing field work on the Northwest Coast, and

on eight of the twelve trips he made to the area, he
1
visited the Kwakiutl. He published over five thousand

nages of ethnocraphic data on the Kwakiutl alone and in
conjunction with George Hunt, a native informant, he
trained and worked with from the first field trip in 1386.
Codere analyzes Boas' work as follows:

The outstanding feature of Boas' Xwakiutl and

Northwest Coast work is the ewphasis upon the ,
symbolic aspects of the cultures., Most cof .
Beas' mwajcr works on individual Northwest

Coast cultures and on corparativze Northwest

Coast cultural contexts deal with mythclogy,

language, and art, in that corder....&s early

as 19CC, =zccording to a statament he mazde

some years later, he was planning 'a general

ethnclogical discuszion of the Kwakiutl

material contained in these volumes' (1921:45).

It is not certain that his unpubklished

Kyakiutl Zthnecranhy would be the work he

planned, as its contents do not form a

'general ethnological discussion' in the fullest
sense of the phrase.*®

Because information on any tonic is scattered
throughout such a large body of werk, viecing together a
coherent picture of any rarticular topic is difficult as

"there is no substitute for the entire body of Kwakiutl

ethnograrhic materials. The serious student can be
satisfied with nothing less." Becas has been criticized
for not doing a general ethnography--and for omitting

material that would be of use to contemporary students,
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as has been mentioned in reference to the present study,
but he reccrded on the fcrmal aspects of the culture in
sufficient detail to enable an analysis, to some extent,
of the historical foundations of social identity, although
there is no infermation on day to day interaction,

Boas states in the Preface to Kwakiutl Culture =zs

Reflected in_HMythology that his discussion of tales was

an attempt to summarize those features of the tales:
that reflect the mode of life and thoughts of
the people. The underlying thought cf this
attempt was that the tales vrobably contain
all that is interesting to the narrators and
that in this way a picture of their way of
thinking and feeling will anpoear that renders
their ideas as free from the bpias of the
Zuropean observer as possible,

An examination of this material as it relates to the

parameters of social identity is instructive,

Although many details about the House are found in
the mythology, "The village is not often described. 1In
many cases there is reference only to the single house of
the ancestor....In a larger villags the chief's house

» . Bl " 5 1 .
stands in the middle of the row of houses, From this
we can assumg that the househcld is more important to the
individual than the village, an assumption that further
evidence frem Boas will suprport,

Evidence on tribal organization from the mythology

is worth quoting at scme length,
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The tales refer both to the tribes and to
the tribal sub-divisions called numaym,
Ancestor traditions refer only to the numaym,
but the tribes as such are also rzcognized....
The chief of each numaym is conceived as the
descendant of a mythical ancestor. The tale
referring to him is called 'the house myth'.
The ancestors are called fathers or
grandfathers. The ancestor is also designated
as root, or chiefroot, also as firet chi=zf....
His story or he himself is also called 'myth
at the end of the world'. All this is implied
to dzscend thrcugh the male line,

The various numayms compcsing a tribe are
sometimes conceived as gquite independent in
oricin and are assumed to have originated in
distinctive localities, not all necessarily in
close proximity....In other cases the chiefs
of the several numayms of one tribe are
Gdefinitely described as related....

The chiefs of the numaym descend in the
paternal line. In the texts it is not often
stated in so many words that the son takes his
father's place, but it iz imelied in the term
‘prince’ which designates the eldest son....
The crests and privileges which the ancester
brought down from heaven or from the depths of
the ccean are inherited in patrilineal line....

The members of the numaym excepting the
chief's family are not necessarily conceived
as descendents of the ancestor. An ancestor...
transformed gulls' eggs into men and shells
into woman. These became his tribes. Another
ancestor of the same tribe carved human figures,
two men and two women, out of the bark of elder
trees, released them and they became his tribe....

The crests are used in decorating the house,
as house dishes and masks. The chiefs of the
numaym have for their crests, the animals whose
forms they had while in the sky....

The remark...that a cannibal was feared
because he devcured the peonle of his own
numaym indicates the solidarity of these units
and the duty of each member to protect the
interests of the whole group....”

Boas states that the most valued stories of the

Kwakiutl refer to the origin of the numaym and the crests.
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Thus the existence of the numaym as a social unit is
fundamental to any di§cussion cf social icentity among
the Kwakiutl. Rather than continue with an exposition
of Boas' work on the Kwakiutl at this point, we will
turn to a discussion cf the other literature on the area,
and the various criticisms of Boas' work. A comprehensive
picture of the social organization of the Kwakiutl will
be drawn in a later chapter.

One of the major problems in doing library
research on the Kwakiutl is that a popular image of them
has developad from the work of people who have examined
Boas and done no field work. La Violette reports as

follcws on a survey he made in 1955:
Forty-five books well known to sociologists and
social psychologists were found to use
Northwest Coast materials, Of all the major
tribes of the area, the Kwakiutl group and its
potlach were the most generally known., Five
authors made comparative use of Kwakiutl
materials: seven authors described their social
organization, all using potlach data and
several limiting their selections to it; eight
authors cited data or interrretations from Ruth
Benedict, Twenty-five authors referred to
Patterns of Culture cor presented the idea of
'themes' or 'patterns' as develored by Benedict.
The work of Boas, through Benedict, led social
scientists to an interest in those materials.,
In forty~five books analyzed, the authors used
the basic ideas for: (1) the formulation of a
hypothesis of cultural theines-patterns in social
organizaticns (2) the development of a typology
competition-co-operation: (3) evidence of
culturally-based ebnormalities, such as found in
megalomania, acquisitiveness, competitiveness,
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and egotism; and (4) description of unique
aspects of a cultural system, The diffusion of
Northwest Coast interpretations of social
scientists and psychiatrists throuchout Canada
and the United States has hecome extensive; the
Boas - Benedict work has bhecome classic in
character.

Boags cannot be blamed for misinterpretations of
his ethnocraphic material, although perhaps there would
have been less misinterpretation if he had put the
material in proper perspective. For example, in his
descriptions of the formal ceremonials, many references
are made to the main actor and his numaym. "The blankets

were again placed in charge of the groom's father, who

called his numeyma to request their consent to the

6V

pronosed marriage," This one, of many possible examples

of numaym co-operation, is at variance with the '
interpretation by Benedict. A statement such as, "Each
individual, according to his means, constantly vied with
all others to outdistance them in distributions of
prOperty”9 is an incorrect interpretation of the data
from Boas. Codere states that Boas criticized Benedict
for overlooking “the amiable gualities that appear in
intinate family life." She_goes on to say that,

It is clear, however, that Boas presented

relatively little material to work with on the

more amiable side of Kwakiutl life, that

Benedict igncored such materials as were
present as perhaps being fazr cut of the range
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of the norms of behavior, and that both Boas
with his 'atrociocus but amiable' Kwakiutl and
Benedict with her 'paranoid' Kwakiutl took the
structural material at face value for purposes
of determiniTg the meanings and qualities of
the culture.**

Barnouw states that, "Ruth Benedict's way of

phrasing things in extreme terms makes it easy enough to

wl2

refute some of her statements, But he takes exception

to Codere's criticism of Benedict.

Admittedly, then, 'Dionysian' is not an
adequate or particularly helpful
characterization for this cultures: and the
terins 'parancid' and 'megalomanic' also seem
extreme although Krceber has defended their
use, But instead of dismissing Benadict's
picture for its apparent exagaerations, it
might be better to see if statements of the
sort quoted by Codere cannoit be restated in
more acceptable terms. For Benedict and
Boas may have been on the track of something
valid. T feel, for examvle, that Benedict <
convincingly showed that the motifs of
rivalry and self-glorificaticon appear not
only in the pctlach, but also in connection
with marriage and shamanism, And surely the
boastful speeches of Kwakiutl chiefs guoted
by Benedict are striking_evidence for the
attitudes she describes,i3

To turn to another anthropological controversy
regarding Boas' work, Codere says, "That Kwakiutl society
was, as Boas said, a classless society in which social

. . s . 1] l4 »
rank was the organizing principle. Ray counters with
this:

A major deficiency in Boas' work with the

Kwakiutl was his neglect of the patterns and
behavior of the lower classes: his nearly
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exclusive concern with the nokility and his
presentation of this picture as reprresentative
of Kwakiutl life.,..Boas' picture of the
Kwakiutl is not only deficient because he
failed to heed the cautions which he
enumerates for others but also because he
allowed this one-sided wortrait to stand, not
only for all Kwakiutl culture but for the
Nerthwest Coast generally. His over-
generalization for the Kwakiutl and his
fa2ilure to sneak out in correction of the
errors of his students, such as Benedict, has
had the result that the ethnograrhic picture
for the Northwest Coast as visualized, taught,
and accepted hy many anthrocologists is that
which in fact aprlies Tgly to the nobility of
the southern Kwakiutl.

Codere, who is rerhaps the most thorough student

of Boas' manuscripts, and who has also done field work
lé .
among the Kwakiutl, injects some sense of perspective
into the ethnographic picture. She states in particular
that, "The Kwakiutl economic year of about nine months
of industriocus production followed by three months of
winter vacation from most production continued throughout
17

this periogd.," ﬁ849 - l92ﬂ . Thus, if we can accept
that the voluminous data on the potlach and the winter
ceremonial represents at most one-quarter of the life of
the Kwakiutl, we can better assess this overemphasis in
the litera%ure. Codere, in the study of the Kwakiutl
which was part of a symvosium on culture chance, aives the

most complete and coherent history of the Kwakiutl

available in the literature. She states that the




estahlishment of the Hudson's Bay post at Fort Rupert,
and the cessation of yarfare must be seen

as the exuberant develorment of a larger
social world in which there were peace,
security from physical violence, and an
crportunity to estahlish social worth among
all the neornle rather than amcng only those; g
of close kinship or the immediate locality.

This involved closer relationships between the independent
trikes,

With the develonment of Alert Bay as the locale of
non-Indian service agencies, and thus as the focal point
for Indians of the area, came even greater inter-tribal
interactions, Codere states that,

The contact community in which the Kwakiutl

now live is the total White Canadian - Zmerican
cultural world., The Kwakiutl live with that
part and version of the wWhite world that is
represented locally, and with the extended
experience of it that is offered by the mass
media, visits to Vancouver and other cities to
the south, and an ever_increasing number of
years speant in scheool,

She also states that,

RKwakiutl relaticns with other Indian peobples
have not been extended...into any pan-
Indianism....The Kwakiutl have, however,
made commeon cause with the other ccastal
Indian peonle who, like them, are derendent
cn the commercial fishing industry.2o

In regard to these inter-tribal meetings she says that,

some of the recent meestings of councilors
from the different Kwakiutl bands with
councilors from all the Indian grcups of the
province will result in impcrtant




cross-cultural education as well as in
clarifications in 'Indian' - White relations
and in 'Indian' policies and attitudes.?2l
) 22
She perhaps makes the same mistake in this as La Vioclette

does in assuming that these pan-Indian activities have an
effect on any but the chiefs whe participate. This point
will be discussed further with reference to the
institutional analysis of Indian behavior.
Codere states that the younger people are no
longer interested in the potlach as a way to sccial status.,
Although patterns of consumption may reflect Kwakiutl ,
values, there is no clear method of achieving status.

in the old days social and volitical leadership
were integrated in what was alsc a fairly
well-integrated community. Nowadays there only
remain remnants of the earlier situaticn,?3

Alert Bay had more problems to solve than any

other Kwakiutl village in recent times, and

tco much was somehow left to the agency

located there. The result in the largest and

more imrnortant Kwakiutl village is lack of 5
community w»lanning, cohesiveness, leadership,
and achievement,...Social leadership secms
even mcre dispersed and unorganized than
political leadership. Such as it is, it seems
to be in the hands OS the more assimilated and
the mere prosperous,

There are still scme ceremonial performances, ;
but they take place in new contexts and have 25
new and different meanings in Kwakiutl society.

Thus Codere, in her study of culture chenge, has

given us useful informaticon relating to the contemporar
g Y

problems of the develorment of identity among the
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Kwakiutl in Alert Bay. We will turn now to an
examination of the contritutions of other authors to a
o
more ccherent picture of Rwakiutl life.
Edward Curtis sprent "a portion of each field
. . 26
season from 1910 to 1914 among the Xwakiutl tribes."
To our knowledge of the culture he contributes a fairly
comprehensive general description, plus material on
shamanism, warfare, social organization, ceremonies,
mvthology and songs, Of particular interest are the many
fascinating photographs, including portraits, pictures of
houses, boats, totem poles, and masked ceremonial
figures.
Curtis says that, "among the poor, marriage is
unaccompanied by formal rites, but people of rank are
28
betrothed and wedded with ccnsiderable ceremony.," If
Curtis is correct in this, then what has bzen accepted
and detailed in the literature as the "normal" marrisge

practice is an anomaly reserved only for the nobility.

The people had a term for marriages not validated by
w29

-

ceremony which meant "sticking together like dogs, but
we have no way now of determining how frequent these
liaisons were.

It will be instructive to examine at some length

a passage from Curtis regarding the social organization




of the Kwakiutl,

Ls elsewhere on the North Pacific Coast,
society was divided by closely drawn lines
into three classes; the nobility, the common
psople, and slaves taksn in war. &Slavery has
been abolished by law, and the depletion of
the population has practically eliminated the
ccmmen people by reducing the number of
tribesmen below the number of hereditary
titles. "The principle of inherited rank is
much more evident in Xwakiutl life than in
the life of ccast Salish. Scarcely a phase
of their activities can be discussed without
reference to this idea, and in fact their
entire existence is an endless scheming and
striving to enhance their individual standing
in the tribe and the tribe's ctanding among
all Kwakiutl tribes.

In each gens is 2 definite number of 'seats,
which clecsely correspond to the hereditary
peerages of civilized society in that they were
censtituted in ancient times, and that to sach
pertain certain names, crestes, srecial
ceremonial privileces, and territorial riachts as
to fishino ard gathering vegetal fcod. The
seats of the aristocracy were created (so the’
leaends relate) at the time of the founding of
the gens, since when ncne others have been
created. That nobhility can be attained by
parsonal prowess or that new ranks can ke
constituted by an agency, is to the Kwakiutl
quite unthinkable. For these tribes have high
regard for precedent and tha customs
established by their ancestors.

Successicn is strictly hereditary, and the
eldest son succeeds to the father's rank. In
its earliest years the child has no part in the
tribal life; technically he is not a member of
the tribe. when he has arrived at what the
father considers a fit age (from six to fifteen
yvears), the latter at a feast announces that on
a certain day he will make his son his heir,
and give him such and such a name. OUn that
day the people assemble in his house, each
having been invited by name....The boy now has
a 'feast name' by which hs will be personally
invited to every public assembly, in other .worxds,
he is now a member of the tribe and the tribkal
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councils: for all public business is transacted
at feasts., Comuicn people of course had ne pvart
in the feasts and ceremonies, except as
spectators, 30

Curtis is self-contradictory in some of his
statements. For example, he says that “sociecty was
divided...into three clascses: the nobility, the common
peoplz, and slaves....'"s He then says abcut the child,
that "technically he is not a member of the tribe." If
we look at John Work's census for 1836 - 41, printed in
Curtis, we see a ponulation of 23,587, (omitting five
groups as not certainly ¥wakiutl) which may well be an

31
exaqoeration, However, after a smallpox evidemic, the

32
porulaticn was estimated at seven thousand. Boas has

named twenty tribes, cne hundred numayms and six hundred

33
and fifty-eight positions. Even 1f we take ten

thousand as a modest estimate of the pre-contact
ponulation, this would mean that less than one in fifteen
persons had a named position, Are we then to believe that
only one person in fifteen was a member of the tribe?
To re-engage this argument in thz light of Curtis' work,
Boas himself makes the same mistake when he says,

If the greatest chief in the trihe steps down

from his head pecition hut retains his positicn

in the last seat of his numaym, he is either

a 'commoner' solely by comparison with what he

had heen, or becmuse the nearest he cculd get
to membhershin in a class of commeoners in
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Kwakiutl was by holding one of the more lowly

ncble nositions,
Although the Xwakiutl ‘ponulation about this time was cnly

35 . . ‘

1,134 it seems inccnceiva®wle that Boas could have made
this statement with reference to a general discussicn of
Kwakiutl culture.

Curtis is at times aware of the differences in the
lives of nobles and commoners, bhut he, along with the
cthzr authors, makes no altempt to examine the life of the
commecn neople,

It is instructive, particularly in a study of
social identity, to examine those works expressing the

Ly ! = F T . 1 3 6 L ) .
attitude of the vhites toward the Indian. william

Halliday, in Potlach and Tctem, reccllects his

.

experiences as Indian Agent for the Kwakewlth XAgency from

1906 to 1€32. An example of his attitude is expressed in
the following quotation:

The apathy cf the Indians themszlves has a
great desl to do with the decrease in
povulation, and tc the want of prcoress.
They are careless and indifferent atrcut
anvthing that does not directlv affect their
pockathock....The potlach with its attendzant
evils keeps down any desire on the part of
individuale tco launch out for themselves, as
they would practically ostracize themselves,
until the movement became a=zneral. This
renuired more strenath ~nd starility cf .
character than is common to the Indian.gl

As Mr., Halliday had moved to the area in 1895, to
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homesteac with his brother on the Xingcome River, and
had relatives in the area, his attitude is probabkly an
accurate reflectiocn of the White attitudes tecward the
Indian at that time. Because cof his enforcement cf the
rotlach law, "for several vears he wag a much-hated man
by the Indians."38
To turn to a less biased account of Kwakiutl life,
Clellan Ford's biography of Charley Howell, a Kwakiutl
chief, provides a valuable picture of family life and
social interaction. Although in this again, the emphasis
is on the nokility, sufficient detail in the accounts
allows us to draw some inferences regarding the total
picture of Xwakiutl life. Ford, in his introduction,
speculates on the reason that so much of ceremonial life
was blecdy and viclent. He suggests that a possible
reason is that their daily life required strict contrel
over aggrzssion. The fear of sorcery he z2lso attributes
to the suggestion that the Kwakiutl often hated his
fellows but dared not attack them.39 Being hostile to
but afraid of one's fellows has far-reaching effects on
one's view of the world--and in determiring the parameters

.

of social relationships from which a view of one's social
identity can arise.

Charley Nowell gives some evidence on the attitude
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toward social status in describing the advice his father

gave

him when he was twelve years old (just before his

father died).

'In giving potlaches,' he savs, 'is the only

good name ycu'll have when you grow up, Tut
if you are careless and spend your money
foolishly, then you'll be no more good.
You'll be one of the ccmmon peonle without
any rank.' Those that has no standing and no
nlace in the clans is the common people.
They are not chiefs. In ny time, they all
nhad positions, but they was lower down, It
is only the first four rositicns, when my
father was talking to we, that was conziders
the chiefs, out now it ie different.?

In discussing children's play, Charley said that

roys took turns in giving play potlaches. A boy was

sent home te get eomething freom his family tc give to his

friends.

Some of the koys couldn't get anything and

had to stay away. We call that 'never return,
and when we finished an? whan we see this boy
who never returned, we clan our hands and make
fun of him....And scmetimes he is so ashamed
he runs intoc his house and hidesz, I always
used to get something.,

Charley gives other examples cf sccial control, regarding

fighting among children and adults; these mechanisms alco

involve loss of social status or isolation from one's

peers, In

0}

sbeaking ¢f a wman whe will not acknowledge his

’

responsitility for his father's debte, Charley says,

"Bvery»ody is afraid to loazn him anything, and ncbedy will

borrcw from him either, Nobody trusts him.'

42 Ford
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comments on this., "Here are sanctions that enforce
payment of debts. One who does not pay what he owes is

economically ostracized. Unable to lend or borrcw, he
43

+ 3

cannot participate in Kwakiutl social life."

Charley alsc mentions a meesure of social control
aimed at keepinyg the greoupr unilfied. When invitations are
made toc a feast,

every man has to e there whether ycu like him
cr not, Cven if you and he are fighting for a
position, you have to call him to the feast....
But there was a chief,..who had done socuathing
which the other peenls didn't like, and so he.
wasn't called to any feasts or to any dances....
That is the greatest nunishment that they have
among the Indians for the wrong that they have
dene or snoken., There ien't any way to get out

X .- P A7
of it, if they feel that wav about y:_‘,u.‘]I

That is, personal animositiss must be controlled, but a
person who is disliked by the sccial unit is cstracized.
In another story Charley illustrates both the
solidarity of the kin group, and the principle of
nen-interference in the affairs of others., He visited a
man from his village, but from another numaym, in the
mental hospital near Vancouver. The nurse tells him that
the man can go hcme if one cf his relatives comes to get
him, Charley tells the relatives, "and nobody seems to
care to go and get him ovt. He was there until he dies."45

Ford comments, "Charley has dcne all that his culture

cdemands. It is up to Young Paul's kin group to help him
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out, If they do not, it is none of Charley's business. "4

Charley's story is particularly interesting in
that it covers the pericd.from 1870 to 1240 and he
mentions many of the changes that occurred during this
time,

In summary, we have examined the main books
giving informetion on the Kwakiutl culture, and some of
the problems involved in library research in this area.
We will, in a subseqguent chapter on the Southern Kwakiutl,

ricture of the main factors involved

L

oresant a coherent
in an understanding of Kwakiutl life as it applies to the

problem of social identity.

)

III, Institutional 2nalveis of Indisn 3Behavior

In this section we will examine the studies already
done on Indian groups in North America--if net to arrive
at an undesrstanding of Indian life, at least to examine
those areas that have been chosen by others for study.
These studies have concéntrated on the institutional
structure of Indian society, including espescially pelitics,
the econemy, education and the family. Although many

studies have been done on the acculturaticn of North
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American Indians, we will present only one aspect of them
here. The essence of these studies is that because of
contact with the dominant white majority, changes have
occurred in the native sccieties which have led to
varicus degrees of social disintegration. This
disintegraticn can be examined as changes in the
institutions of the people in cuestion., There is no doubt
that any Indian group in North America is in an
acculturative situation, particularly if we accept the
definition that, "Acculturation ccmprehends those phencmena
which resvlt when groups of indivicduales having different
cultures come into centinucus first-hand contact, with
subszguent changes in the ori~sinal cultural natterns of

47 .
either or both grcups,”

The contemporary Alert Bay scena is one of
interaction among White and Indian where the dominant
institutions--schools, commerce, health services, church,
etc.~--are White dominated, and have been for decades. The
Indians resident in Alert Bay have been subjected tc an
acculturation proceses of considerable intensity due to
historic, geogrephic, and cther considerations. However,
the prevalent attitude of Whites is to view the Indi~an as
responsible for his situation. This appliec to the person

on the street in daily interzaction with the Indian, no less
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than the professional and lsadership groups. There is a
stereotyped group image, There is a good deal of evidence
to suggest that the difficulties of the Indian are in scne
measure a censeqguence of the Whites' attitude towards the
Indian as person and group, and cf the expectations o
professicnals, such as educators, that previcusly

determined norms and standards should be met by parsons

irrespective of the culturzsl traditon from which they coma,
Thie is tynified in the White value that law and public

services shculd ba equally availeble to all. We will be

examining the evidence onh these issues.
Tre Canadian Correcticons Associaticn, in a report

for the Depzrtment of Indian Affairs, states in concluding

i

an examination of the major asrects of Indians and the law,

that,

Underlying 2ll probklewms associated with
Indizns and Zskimos in this country are the
prejudice and discrimination they meet in
the attitude off ncn-Indians. The result is
a conviction on the part of Indiane and
Eskimos that they are not really part of the
deminant Canzdian scciety and that their
effcrts to better themeselves will fail because
they <o not have an even chance....

It is mest impertant that Indiszns and
Lskinos exercise greater self-discivline than
they hzve in the past. The rebuilding of a
sense of self-respect and pride-in-race will
be possihle only if Indians, fZskimos and
non-Indians alike mnke a real effcrt....

It has been stresced throuchout this
report thzt there is little voint in trying
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to snlve thz conflict with the law on the
part of Indi=ns and Sskimos without a
narallel effort to sclve the economic and
social problews that exist amcng these
peonle.f The difficulties associated with
limaor reguire special attenticn, nut the
misuse of liquor is itself asscociated with
these basic eccnomic 2nd social »robloms,48

The oroblem of Indisns and the law has long keen a

. .. 49 . . o o
concern in Canada. Associat2d with this ie the Indians
lack of information on the repercussions of legal statutes,
and hig political impotence. This situaticn, however, seems
to be changing. 2&An example is provided by Harold Cardinal,

a youna Alberta Indian. In his bcok, The Unjust Society,

he says,

If the present [Indian] leadership
corie to terms with the ncen-Ind
unable to win respect for Indis ts and .
dignity, then the ycunger genceration will have
no reasocn to believe that the existing
democratic pclitical system has much mesaning
for them. They will not believe that the
present system can work to change our
situation, They will organirze and organirce
well, 3ut, driven by frustration and
hostility, they will organizs not to create

a bhetter society but to destroy ycur cociety,
which they feel is destroying our peonle,,..
Controelling our chcice of a vath--the
realization of the full notential of the
Indizn veonle, or despvair, hostility angd
destruction--is our bslief that the Indian ;
must be an Indian. He cannot realize his

potential as a brown white man.

®
]

Cardinal's plea for resurgence of Indian prids,

and for Adevelorment of effective pan-Indian organizations

to mediate change is perhaps in advance of the attitudes
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cf most Indians in Canada. However, the same sort of

movement is

achieving momentum in the United States.

Deloria, a Sicux Indian, expressed it this ways

'Indianness

' never existed excep:t in the mind

of the beholder, Trival social forms have
always existed but they have teen buried
during past years by thz legal entanglements
of the federal covernment., Consequently,

Indians

have come to believe that +their

problems were soluble by conforwity to White

culture

(if theore is one). Now that Indian

reorle have raalized that their nroblems are
legsl and rct culturail, legal sclutions will
ke found thrcugh political acticn, and Indian
peonrle will not only bhe free to revitalize
0ld customs, gyt also to exreriment with new
social forms,”

Vine

In Deloria's chapter on anthrorclogists, he says,

-

"They are the most prcininent members of the scholarly

cenmunity that infests the land of the free, and in the

summer time,

4

discuss the
of the Pine

assume more

.

52
the homes of the braves.,"

HHe goes on t
amount of research donz on the OGglala Siocu
Ridge Reservation, a discussion which will

significance in the licht of the heavy

o

~r

S

representation of this research in the rest of the present

revizw of the literature.

The tribe became a favourite subjact for study
nuite early because of its romantic wvastk,

Graduall

y theories arcse attempting to ex»lain

the apparent lack of rrogress of the Cglala

Sioux.

The real issue, Yhite control of the

reservation, was overlcoked comnletely.

Instzad,

every conceivahle intanaible culiur=ol

distincticn wre used to exnlain luack of cceonomic,

social,

and_educaticnal »rooress of a rzorle who
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were, to all intents and purnoses, absentee
landlords because of the goveggment policy of
leasing their land tc Whites. emrhasis oursg]

[N

From anoth:

0

r noint of view, R.W. Dunning contends
that "a more wmeaningful way to analvze present day Indian
contact society is rerhaps in terms of sccial interaction,
social sanctions and sccial organization rather than by

. no4 .
accounting for cultural phenomena, He discusses the

Fine Tree Ojibwa, who are not generally thought of as

he

*'D

ing a society with status differentiation. His comments
are thus even more reclevant to a2 discussicn of the HNorth
West Coast

Preesent day society is made up o
descendants of the high s

stue and t

status persons, and consecuently a &
of present society must take inte ace
these neonle, whe were clcsely integra
into the status cystem as well as tho
were less ipterested and perhaps less
successful,>”

t
Y

(

v

l'j\

in conseguence therefore of thesse two

phenomena, a differentiated traditional society
as a differential in the degree of acculturation
or adjustment of individuesl versons or gxrcups
in the modern world, ascumpticns about society
deriving frcm a so-called homogenceous
aboriginal unit are inadeguate.

& further disadvantage in viewing the
Indian pcrulation unit as a unit cf culture lies
in the implicit assumption that the naticnal
sccio-eccaomic system 1s 1ntrrna71y
fferentiated in a horizental (e.u., various
hnic oroups including Inc ans 2nAd Lskime, etc.)
ather than a verticsal (individual) way. This
would tend to reify the Indian ponulation inte
a unified entity when perhaps it is merely a
segmcnt of the larger scciety.

-
L4



If, however, we think in terms of social
interaction and structural-cultural systems, a
rather different view of the ponulation emerges.
According to Aberle et al. society is 'a group
of human beings sharing a self-sufficient system
of action which is capable of existing lcnger
than the life-span of an individual, the group
being recrvited at least in part by the sexual
reprcduction of the membters.' And further, the !
authcrs list the functicnal prerequisites tc a
society as: (a) provision for adequate
relaticnship tc the environment and for sexual
recruitment, (b) rols differentiation and role
assignment, (cJ) communication, (d) shared
cognitive ocientation, (e) a shared, articulated
set of goals, (f) the normative regulation of
means, (g) the regulation of affective exrcression,
(h) socialization, (i) the effective_control of
disruptive forms of 'behavior' (1950;.°°

Lunning says that the Pine Tree Ojibwa do not
2 Y

qualify, under this definition. Since it is our contention

57
that Alert Bay alsco deces not qualify as a society, wa

will follow him in his discussion. We shall abridge his
quotaticn of Leichton's concept of the Collection as
follows:

In the Collection there is by definition

no scciocultural integration. Instead there
are numbers of individuals occupying the
same geogravhical area having nonpatterned
encounters with each other. Such unity as
e¢xists is based on sharing physical soace,
on fregquasncy of interaction (even if
unpatterned), and on the absence of current
membership in any of the communities that
mey lie adjacent to the collection. The
boundaries, in short, are largely boundaries
of ex~lusion.

The main point it is desired to make is
probakly selfl-evident--namely, that in a
Collectijon there are circumstances conducive
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to psychiatric discrder. <Children born in a
Collecticn would have a sociccultural
envircnmant in which they coulj develop basic
urges, unccnscicus processes, cognition, and
affect into coherent sets cf Su“tlUGNC., and
hence there would be defect in personality
formation.

S f i e e cscai it bsceesaesceseac et b0 aro s
The position of srontanaeity is equivocal.

In scme reswects the situation would be
concducive to this trend in perepnalitj since
there would be no conventional harricrs to

any form of cricinality of expression. On the
cther hand, there wculd not be a cultural
haritage to provide inducaments and guide
lines for the definition of objects, There
mi~ht be errortunity encuch for the expression
of spontanecus phvsical activity, hut little
for progrescsive and o@valonmental spontanaeity
of thoug’nt.‘58

Dunning continuss as follows:

If it awzears logical to conciude that this
populaticn isolate is neither a cultural unit
nor a social =ntity, then how can it he
conceptualinzd? The most fruitful anproach
might be to consider it as a pert or
sub-system of the national sccic-eccnomic or
structural-cultural system., My hypothesis
therefore is that much of the behavior of the
Indians in the cecntact situation though judged
or pre-judged by others to bs Indian behavior,
is in fact normal behavicr of the class (in the
national sogio-sconomic system) in which the
actore are,>”

U‘(‘

Judging frem their extremely marginal econcmic
status, it is therefore my hysothesis that this
grouping is mere clesely identifiable with

lower class nehavioral patterns of the naticnal
scciety, whose identity otherwise is merely
rased on a pormanent legal attachment (registered
with Indiep Affairs Branch, Ottowa) to Indian
band lanad,®

We will return to a discussion of Dunning's

hypothesis in the light of our data on Alert Bay.



- 35 .

Another centinuum of acculturation hacs been
proposed by George Srindler and Lovise Spindler.6l
Although they take membershin of their five cateqories
primarily "on the basis of religious identification and
participation,“62 and then proceed to psychnlogical
dimensions of the persons in each category, it is
interesting to examine these categories for a poscihle
comparison with the Alert Bay situation.

The first category, in a progression from least to
most acculturated, ie called the Native-criented. This
group is said to mwost clearly resemble the trzditional
Menonini in attitudes and behavior. The second group,
the Peyote Cult, are said to be a special category of the
transitional grcoup in that their activities are a }esponse
to the White influence, but in a very nativistic form,

The Transitional category consists of those persons who
have taken part in both native-oriented =snd Catholic
activities marginally, but are not clearly identified
with either., The Lower Status Acculturated are persons
who are marginally Cathclic with no participation in
native activities. The Elite acculturated group is
composed of perscns who are active in the Catholic Church
and belong to a Bigh prestige Indian - White Church group.

Spindler states "that certain items indicative of status
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n Western culture are very highly associzted with the
a : 063 Lo .
ted continuum of segments... That ie, there is a
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nship between acculturation and socio-econcomic
status. This situation will be discussed further in the
licht of Alert 3Bay data.

s we have stated earlier, many authors have
locke? at the Indians' economic provlems as resulting from
lack of preparation for employment or education., Tha

educstion is a preoblem in Indian communities is indicated

by the fact that a special study has been 2one on grada

. - G4
failure in Federal Indian scheools, In Grade One from

()

)

'teh to seventeen percent of the students failed in 1865,
The totale for grades one to four ranged from twenty-five
percent in Manitcba, tc forty-five percent in British
Cclumbia., An average of forty-three percent of girls,
and ferty-nine percent of boys enrolled in grade six
across Canada were behind the grade in schocol for their
age, some vy as many as five yesrs. Seventy-one percent
cf the children have failed hy grade four in 3ritish

Columkia. Thirty-nine percent of the children in Britich

3]

Columbia are said to fail beocause they are "slow

¢

learners" and seven percent because of a lanquage
handicap. “he author states that,

Failure rate at:iributed to the lanquage
hanCicap factor is ceomparztively lower than



would be expected from a school ponulaticn
where sixty percent of puvils ccme from
non-2nclish speaking hemes or homes with
liwmited Englis? command, 65
66

Thus, the problemg in Indian educaticn are severe.
One thesis that has had wuch influence in a
discusesion of educaticn for minority groups is that of

"cultural deprivation." Riessman identifies five

characteristics of the culturally devorived, as follows:

1. The lack of an "educaticnal tradition” in
the home, few bcoks, etc.
2. Insufficient lanouage and reading cskills,

3. Inadesguate mctivation to pursue a long-
range educaticnal career, and poor
estimate of celf,

Antagoniem toward the school,
5. Poor h=alth, imnroper diet, fr

moving, and neisy, TV-ridden homes,

From this vantage of the things the child lacks

)

that the school expects, Riessman goese on to discuss what

I

changes can bhe made in the schools to improve the

|91

learning preocess. However, this dces not take into
account what the child has learned in the home. A more
useful approach is to reccgnize that the child is
"culturally different" and to know wherein this difference
lies, and begin the process of education "where the child

ie"” rather than where the teacher wishes he were,.
An attempt is heing made to identify and f£ind

solutions to this problem. At the 16th Annual General

Feeting of the British Columbia Indian Advisory Committee,

o]

L
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"it was suggested the greatest barriers to the Indian

pupil's educaticnal progress may be deeper and mcre sabtle

than inferiority in ability or intellectual capacity.
The report goes further to state:

In crder to improve the educational 1life of

the Incdian child, it is necessary to recognize
there is a di“ference in Indian and non-Indian
values, attitudes, and wav of life, and that

one ie not necessarily better than the cther....
In ad3iition, there is a great need that teachers
and teachers-in-training be vrovided with _
accurate, adequate information con Indians.08

As stated in this rerort, undcubtedly a large part

of tha problem in Indian education can be attributed to

the attitudes of the teacher. A study done by Harvard
psycholoagist kobert Rosenthal chows the effect of teacher

)
cr

titude cn pupil performance. Students frow kindergarten
to grade five were given intelligence tests. The
following September teachers were told that five or =six

of the students in their class (who had been chosen
randomly by Kosenthal) would be 'spurters' and would
progress rapidly. At the end of the year the designated

students had made rarid strides, with increases on an IQ

test frcom fifteen to twenty-seven noints., The teachers
Y I

@

described them ac "haprieér than the other children, more
curious,; more affectionate and having a better chance of
being successful in later life.," &And yet the only

dif ference hetween thesge and the cother students was the
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. 59
teacher's attitude toward them.

Numerous studies have shown the effect of the
teachers' attitudes on the educaticn of Indian children.
For example, Kuth Hill Useem says,

The value systaem of the teachers stems from
midcdle-class white ideals and often clashes
with the orientation of the students. Thus
teachers stresg cleanliness, the idezl sex
standard of the Yhites, honesty, ambition,
hard work, saving mcney, ccompetitien and
aggressiveness, time-ccnsciousness, prorer
grammar and Znglicsh, and frowm their students
expect (althcugh they seldom get) quick
Tecsponses anc immediate conformance to
regquests, Mnst of the teachers have little
insicht inteo the Sioux child, his cultural 70
backgrcund, his dilemmas, and his aspiraticns.

In a thecry they entitle Cultural Disharmony, “ax

To children reared in a conservative Indian
fashion, the atmosphere of a ncrmal, American
schocl is painful, incomprehensible, end even
immcral; whereas, to teachers of (normal)
lever-middle class American tackground, the
kehavior of these students is often
undiccinslined, lacking in schelarly initiative,
and even immoral,

Yhis study, "Formal Education in An ZAmerican
Incian Community," fccusced on the scheol in the
community. They have examined teacheres, students, parents
and community interacticn., Their summary is of particular
relevance to a study of Alert 3Bay.
Isolation~-lack of cowrnunication, sccial

distance--is ths cardinal facter in the
problem of Indi=zn Education on the Pine
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Ridge Reservation. Because thes isolation
affects so many centexts--the community as
a wnhole, the school within the community,
the pupil within the classrcom, and the
teacher within the ecducaticn system--its
effect is greatly intensified,

A more recent study of thz Pine Ridge Sicux asks
"is it fair to expect the schools to counteract all of the
. . . . : ')I|73
negative aspectes of the socio-econcomic milieu? They go
on to exhort Indian parents to take more interest in their
children's eduecation, an? teachers Lo learn about the
students and use more realistic examnles in teaching.

4 study of schclastic failure and rerscnality of

the Fine Ridge Sioux students concludes that the cconcept

)

cf alienation is the key Lo an understanding of these

. - 74
students who are underachievers or drop outs. .

-

s study invelving administration of several
psychological tests to Canadian Indians and Eskimos as
follows:

Our first major findinag in the varistion of
scores (rblatlve to Znglish standard) con
ests, even on tests which might
:;rglﬁlall) sesm to be cul*ure fair,' It
is impossible to infar that thess aboriginal
groups differ in genetic ﬁenmral 1ntelligence
from Whites....At the same time, while the
mest szricus deficiencies cccur in individual
vocabulary, arithmetic znd several of the
Fizget concept-develorment and the verbhal
cr@zfivity teste, where lincuistic
difficulties. are obviously orerating, it
would e equallf unjustifiable tc claim that
these grouss h: the same educational and
vocational “U“CDLIBl as Whites, The whols

M v

=
%
r(D
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pattern cf their culture, including health
conditions, isolation from and suspicicn or
apathy towvards intellectual stimulation, the
stresz on immediate gratification and
generceity rather than internalized ccntrels
and planning, and the lack of any clear and
worthwhile vocaticnal future, all combine

tc reduce their effesctive intelliqence....75

A,D, Fisher in a study of Indian educaticn, refers

-

to the schcol system as a ritual for passsge into an urban,
middle~class world,
In conclusion, these studies show that the

expanda2d zducational owportunities for
Cana”dian Indians are not rﬂally opportunities

at all. For what the school offers is an
irrelevant set of values and traininge
Morecver, the scheol often comes into direct

conflict with cartain moral and cultural
values of the student, Thus, it is the

educatinnal system that fd*¢° the student and

not the student who fails the syvstem. In
trying tc e a gocod and successful Indian,

the Indian studznt must ofiten be a bad and ‘

unsuccessful student.

The foregoing discussion of the literature on
indian educatiocn has not been erhaustive, hut has rather
tried tc point ocut the main areas of concern. That there
are differences betwaen the school and the Indian home is

nt. & look at the specific differences will be

o7
o

evi

~

instructive, In & Survey of the Contemncrary Indians of

Canada, & contrast is drawn between the Indian child's ;
situaticon and that cf the White mid~“le-class child, The ?

auther states that in Indian housing there is over

crowding, lack of privacy, scarcity of furniture,
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time to teach their children svecific skills.
Little time iz srent on tezching the child to
valk and tzlk; some time may be sevent in
encouraginy child to imitate father or mcther in
activities related to life on the reserve.
Conversation bLetwe:n child and adults
limited; ~ucstions often answered in
mcnoovllaolcs- custem gcometimes demands silence
frcm children in presence of aﬂultc- Znglieh
°®oken oy adults often inaccurate in vocabulary.
Scme children have the onrortunl;y to hear
gtories and folk tales which have colorful
image and longuage. No one reads to the child
Child iz rermitted to do things which
interest him vhen he is ready. Seldom is he
rewarded or puniched for gnecific learning
attempts althouch hz receives anproval when he
does the t=gk cﬁrrectly after trial =nd error
learning, Time ies not factor; he can take all
morning to get dressed if he n=eds it., If child
attempts a task and can't ceompleste it, he is
not urged to stay with it,

-1

Routines are L1nxwkl° an? often non-existent.
Heols are served on demands hedtimes vnly with
sleepiness and family activity, Life is

afult-centered and chil?d is fitted,

Discipline is primarily protective and loose.
Seldem is child punished. Age-grzded wehavioural
eXpectations are minimal in early childhcod: zas
child grows older, he is ridiculed if he fcllS to

meet expectaticns but he has Olﬁﬁuy of leeway.
The concept of autonomy allowe him his own
decisions.

Children often invelved in economic routines
anc pursuits of parents which scmetimes mean
frequent mobility for seascnal labour,
babysitting vhile mother werks, help 1na on
fishboats, and with fruit “iFkLnC Illness of
mother often means older 1bllnﬂc cara for whele
fanily; econonic level of reserve may invclve
chWIdren in wood and water hauling and similar
taske,

Family patterns: Often unstable and father
may be absent for long reriods of tirmse: in come
caels, there is a great deal of conflict ang
dicruption within the homss: Arunlken rericds may

-
e !
mean children are left on their own for days at
a time: care of chi];ren tends to diminish with
3]

periods of drinking,
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We will turn here to an examination of the family.
Many of the authors cited here have given attention to
the family, including George Spindler, Louise Spindler,
wax, et al., Maynard and Twiss, and Hawthorn. A more
specific study of the family posed the vroblem of

"whether the persistence over time of some adult
personality characteristics, or the change in others,

79
can b2 traced to rerscnality formation in childhood."’”
It is mainly Boggs' method we are interested in at this
point. He postulated four types of behavior on the
basis cf previous studies of the Ojibwa and theoretical
formulations, and then observed and recorded parant
child interacticns, and coded them according to his
schema. He found that interactions in the less
acculturated homes more nearly approximated those patterns.
posited for the traditional personality. We do not have
specific data to compare with Boggs' rather fuzzy
categories, but feel that his method suggests
possibilities for a more objective study of development.

In summary, we have examined those areas of Indian
life that are of most concern to students, as expressed in
the literature. This material provides useful insights
fcr a study of interaction, social life, and the

develorpmant of identity in Alert Bay.



Instituticnal Analvses of Pacific Northwest Coast
Ipdian 3ehav.o

[
H

The In?ians of the Facific lorthwest Coast, from

California to Alaska, form a culture area. The main

fferencae betwigen these tribes and other Indian tribes

rre, first of all, that they had a very rich environment,

vhich made acguiring the necessities of life relatively

his led to a second factor, the very ccmplex

social develorment and proliferation of arts and crafts,

Thirdly, there was far more status differentiation than

among mest other tribes., Eecause of the similarities in

cuilure area, many of the instituticnal analyses are

of the area rather than of gwecific tribes,. .

La Violette says of his works:

The emphasis in this study has keen on the
processes of institutional origin., It is well

known that in areas where significant cultural
change is under way, there is considerable
perscnal discryganization which can also
contrivute to instituticnal orgenizaticn and
develapment, 50

He examines the lack of treaties with British Cclumbia

ians, and the legal battles this has involved. Because

of this differential situation, reserves in British

olumbia were allocated on the basis of what land was being

used, rather than on an "acres per canitz" ha

(’ﬁ

is. The
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Indians generally have small scattered reserves of very

-

]

little eccnomic valus, 2nd feel strongly in some cases
. 2
that they have nct been paid for lands ceded.

E

es very carefully the

e
+

La Viclette also exam

-

j$ N
e

Alsagreement Pbetween the Indians and the government over

the Potlach Law., In his examination of The Struogle feor

rvival, he ceoncludes that the lack of a viable ecuaomic

'U)

base on the ressrves, and the breakdown of the Potlach
as a force for sccial cohezsion, ie the basis of the Indian
problem today. He expresses some optimism that Indian
organizations are having an effect in unifying the Indians

-

and- providing them with a modern mode of identity, but in
this he is basing his opinion con interviews with Indian
leaders, and does nct examine the effect of these
organizaticns on the many Indians who take no active part
in pan-Indianism, Although there is some reason to believe
these organizaticns may one day involve more of the Indian
veonle, there has been little evidence of chancge in the

decade since La Violeztte examined the situation.

Another comprehensive study cof the Indians of the

g1
province is that of Hawthecrn, et al. They have done a
thorcugh survey of the Indians of Briticgh Cclumbia, and
have made recommendations as to changes in policy regarding

Indians. Their study is useful as an overview of Indian
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life, and for comparisons between different tribal areas.

A thesis by Thompson82 on the employmant problems
of the Indians examines statistics and the effects of
rrejudice z2nd lack of education on Indian eccnomic status,
The emphasis on education by Hawthorn and Thompson as a
fector in the economic situation is expressced by other
authors in a more specific examination of tﬁe school
system as it affects Indians.

Lester Peterson, in an examinaticn of Incéian
education in sritish Columbia, states that part of the
problem in the schools is cne of the language. CE the
older Indians, five percent cannct speak English, and five

o

vercent of children learn no Znglicsh at home, while

sevaenty-five percent of the children speak their own

language. He examines the histcry of Indian educaticn in

Br

cr

ich Columbkbia, and predicts that the policy of

[

»

.
[w

ntegration which started in 1651, wil
[»]
ameliorative effect on the situaticn.
Barbara Lanz examines "the education of Indian
children.," £he examinec the preor school record of Indian

children, and examines sgme of the caucses, Scme of the

cause

N

not exclusive to Indians are poverty, with 111
health, alcoheolism, family instability and emotional

.

stress, and cuvltural deprivation., It is useful to examine
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some of the cultural factors invelved,

The first six years of the white child's
life are preparation for school, whereas the
Indian child's training has feostered gualities
almost diametrically orpcsed to those desired
in the grade one classrcom,

In the first year of schcol the teacher is
concerned with socializing the child to school
routine-~teachning him to be precmpt, attentive,
and obadient--to hear instructicons the first
time and to follow them immediately....

The Indian traditionally cperates from quite
different premises. Each indivicdual--regardlecss
cf age--is regarded as a separate and inviolable
entity, The noticn of allowing or prohibiting
ancther individual to do scmething is quite
alien--and frequently incomprehencinle., <hild
training involves a minimum of restraints and
directives-~and an effort iz made by parcents and
siblings to accormedate to the comfort and
desires of new mermbers of the family.

The white child is told what to do and what
not te do--'for hig own grod.' In his early
years h=2 1s supervised and rrotected, The
Indian youngster is 2llowed nretty free rein Lo
exrnlcre, tc exrerimant, 2nd tc learn by errer.

Hie %fraining involves more percsonzl ris¥, but

reszsults in qreater self-rolinnce, rescurcefulness,
and indewendence cf thouoht ~and =2ction,
Unfecrtunately for the Indi=zn child, independence

r

N
-
&

)
O

of thcucht and action are the last things g
' " o . ‘r
desired of him in the grade one classrcom,

Lane gozs on teo discuss language. She says that
even if the child has learned English at home, he may not
have learrned the standard dialect used in the school.

Indiane do not particularly admire leogua

conversstion for convercaticn's sake--an
Indian family can -juite companionably sp
hours teogether with little peing said. 4&As a
censequenca, Indisn children have far less
exparience in listening to speech cor in verbally
expressing themselves than do their non-Indian
schocluztes. There isg also evidence that scme
Indian children £ind the ccnstant specch of their




teachers and classmates distracting and
fatiguing--and periocdically 'tune out' to
avoid what to tHem is an intolerable
ear—-battering,

(*)

Lsne states that because of their limited use of
language, the ability of Indien children is often
under-rated by their teachers, and that this often creates
a self-fulfilling prophecy. Because the children come to
schoel ill-ecuipped--or equirped with the wreong skills,
>y £ind school demoralizing. 2ecause the child has few
nodels who have ben afitted from education, he is not
encouraged to continue his education,

Wolcott, in a study of one of the underlying
Kwakiutl villages, vresents cortenmpcrary ethnocraphic
waterial, as well as a comprehensive study of education
in Blackfish Village, the relationshins between the parent
and the school, the students in the school, and an
assessment of educaticnal needs in a cross-cultural setting.

His work is essentizl for any student of the Kwakiutl, and

(4}

of immense value to anycne interested in Indian education.
He states that his original research problem was "to
investigate what it is about village life that makes Indian

pupiles so refractive to formal educaticn and why Indian

)
"
n

&As hi ed, he

[
o
9]
N
=
O
(@]
-
L]

curils fail

10

study progre

asked the cormplementary guestion, "Hew do schools fail

7

their Indian pupils?" He concludes as follows:
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Members of the dominant sociciy charged with
instructing ethnically--different purils may
reccgnize that thejr challenge is not usually
stated in t2rms th=t imply that the schcol is
also part of the problem in the educaticn of
mincrities,...Instsad of »lacing uron the
tescher the resninsibhility fcr changing a
pzonla's whole way of life, it asks the
teacher

- to_feocus his ch,ort on his own
classrocn, 2%

In another recent study of an isclated Kwakiutl
village, Rohner has presented a comprehensive ethnonranhy
tic

of a contemporary village, with pa ar emnhasis on

&

[}

educ=ticn, He states that the major prohlems of Lie
Indi=n in education are

children .
sevmptions of

3 3 Ny r e - men A

onal system, and
t

icnship with

(1) the ¢
which is i

tha Oana”i

i
aalc
(2) the tescher
izmbers cf the ¢

In connection with the first factor, he draws the

follcwing comparison between family and school:

TABLE T,
DIrFacsNCE BUTVEDK SOFT\L~C= s ACHGROUND COF CHILDRLEN
.(1::;) l);\' .u\..J.' J._L\_,ul wi \’.)LJL 90
;/4
e
\V SCCIAL-CULTUNAL BLIKCRIUND SCIIOOL EXPECTATIONS
Time units not impcrtant Time units important
(punctuzality assumes a
moral value)
Little formal structure Schcol structured

Permisszive Autheritarian



Language: Kwakwala an? Language: ILnglish
English

Leszrn by observaticn, Learn through lanquage
maninulaticrn, &nd gkills including verbal
exnerimentaticn netructicn

Forme of aggrescicon rewarded Acgreceicn punished
Inderendence rewarded Compliance rewarded

We will make extensive use of the weork of both
Welcott and Rohner in this vnaper for purroses of

cction, ceonfirmaticn, and comrnarison hetween Alert Ba
/ t .

ihere are no szpaecific studies on the Kwakiutl
family to date, although both Wolcott and Rohner present a
grest 2eal of information on family life. & study on

childhicod in a Cecast Salish village by Joanne Schriver

veg a great Zeal cof useful information

e

and bleancr Leaccck g

on fzamily life in the area. The avthors were part of a

resenrch team studying various aspects of life among the

91
Harricon Like iIndians prior to 1¢49, They visited alone
with the children cf these families, as has been done in

thz present study. The major emphasis in their repori, as
has besn noted of studies menticned earlier, is that Indian

perents are generelly very fond of their children, very

warm, very in?ulgent, very cacual, and very non-dirzctive,
o2
from the pereractive cf the cobhservers,

Part of the pro®lem arising from indulgent, casual,



ncn-directive parents, especially those parents with little
knowledge cf nutr cion‘ is that children from Indian
families often suffer from malnutrition, even though the
anoriqginal diet has bhe=2n analyzed and certified as

nutriticnally adenuate,

A study of th

®

iet of children in Alert Bay

revealed that hoth Indian and non-Indian schocl children

Iy

svffered scme dietnry deficiencies., The Indian children
were lower in two essential nutrients and higher than the
white children in two., Both cgrcups were "below the

Canadian standard® in Vitamin A and calcium intake.

Since the author contends that nutrient intake is probably

of information is to some extent rzsncnsihle for
malputrition, and the consequent proclivity to illnecs,

, and noor schocl performance noted in

Zd7in Lemert, in a comprehensive study of the use
95
of alcohol among the Northwest Cosst Indinns, presents
the thesis, first of all, that because the Indians zare not

abl2a to spend surplus cash meaningfully due to the Azmise
of Lhe Fotlach, they svend it on alcohol. Secondly, he

rers of the coumunity who are
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traditional "chiefs" are unable to drink with the
"commoners" without losing status, and that they are
expected by their people to maintain traditional decorum.
This has particular relevance to the present study of
identity in that it clearly indicates the different social
position of the chief, even in the contemporary situation,
and will be discussed further in the light of information
obtained from a chief's family during field work,

Another problem, closely related to that of the
abuse of alcohol is that of accidental deaths. The Indians
of Canada generally have a higher mortality rate than that
of whites. 1In 1959 accidental death was the leading cause
of mortality among British Columbia Indians. Since 1952
either accidents or pneumonias have been the leading cause
of death in this group. From 1957 to 1959, the accidental
death rate was five times as high for Indians as for whites.
"In 1959, in the age group one to thirty-nine, accidents
claimed more.lives of British Columbia Indians than all
other causes combined."

Drowning was the principal cause of Indian
accidental deaths in 1959, and was responsible for
twenty-~eight percent of the total. Of these drownings,
46,4% occurred in the age group one to nineteen. Motor

vehicle accidents ranked second with eighteen percent; and
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house fires and burns, third, with sevanteen percent, and
of these, two-thirds were children from one to nine.
Althouagh Indians were only two percent of the population
of the province, they contributed ten percent to
accidental deaths, 1%.4% to deaths due to drowning, and
20.5% to deaths due to house fires and burns. The

author ccncludes as follows:

We have little doukt that the high accidental
death rates of the Indian population of British
Columbia, complex as the causative mechanisms
may be, are first and foremost related to below
average educaticnal, sconomic and social
standard, and to a much lesser degree, if at all,
to racial factors. whatever the cause, there is
no doubt in ocur minds that we are dealing here
with an "accident prone" ethnic crcup

althouuh a relatively small peorzulat
contribute a substantial rcercentace
accident mortality of the Province.®

whao,
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< v e 4
seguent

'
£ the total

)
LT
Q
7

.

Heather Robertson, in a journalistic account of
Indian life, contends that the accidental deaths of Indians
are in many cases actually passive suicide,

A person can drink himself to death, and he can
also use alcohol as a means of assistine himself
to a more direct, quicker form of suicide.

There is only a slight difference between a
person who throws himself under a train and one
who becomes s¢ paralyzingly drunk in the middle
of a railway track that he would be killed

if a train comes alcng. #denninger calls this
second type "“indirect suicide."?®

Rohner makes the same point:
The rate of accidental deaths through

drowning may not be so high as repcrted....
This is true to ths extent that suicide tzkes
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the form of drowning.

[An informant said that] ...his father
had bzen drowned as had his father's father,
and so would he, probably. Continuing, he said
that his half-brother prcbably wanted to die at
the time of his drowning. The latter had
"fallen" overboard five times shortly before
the final incident.%®

This brings us to a discussion of social control

as it operates in a contemporary Indian commnunity,

As an

introduction to this discussion, we will step cutside the

culture area and proceed with & guote from R,W. Dunning,

Social Sanctions., Sanctions might be
considered as of two tyves, external and
internal. The first would consist of
supervisory controls exercised by the Indian
superintendent as general administrator
including pand council meetings, government
school teacher in the form of educationsl
discipline and instruction which extends into
the area of waluges and moral behavior; the
clergyman whose advice would be in the same
direction; police supervision including
occasional visits from RCMP representatives
to attend dances and generally control
potentially illegal behavior; the game warden
exercising jurisdiction over fishing
regulations; senior Indian Affairs Branch
officials with welfare workers who admonish
the people to raise their moral and health
standard; and finally in the event of police
court proceedings the supervision of the
magistrate and court social workers who
"treat us like children." 1In general
therefore the characteristic external sanction
is one of paternalistic control sunerimposed
on the band populatipn by non-Indian persons,
in addition to perscnal contact by
administrators toward a few individual persons.

Internal sanctions would consist of
indigenous informal controls on the individual
by fellow band members. In this area there
appear to be few sanctions which are onerative.
Several times during fieldwork persons spoke in
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a derogatory way acainst another to the
ethnographer. They would complain that they
could do nothing and the chief and ccuncillors
were either away from the reserve or did not
want to question anyone's tehavior for fear of
losing popularity. There apneared to be few
occasions except random meeting in the shops
or meeting for the ferry when adult peers
would meet socially or otherwise at which time
the use of gossip and discussion could become 100
operative as sanctions to individual behavior.

Wolcott describes social control as follows:

The indigenous and informal mezns of cocial
control effective within the village do not
ignore either the formal organization of the
band council or the external =sources of control
like the RCMP. Villagers did confer with the
chief councillor, particularly to compnlain about
other villagers. Threats to "tell the chief"
rolled as easily off some tonques as threats to
"tell the agent" or to "call the ccns" even in
intrafamily sqguabbles. Such thireatg are usually,
although not always, idle ones.

Gossip, subtler and less dramatic than a
spoken threat, is a more pervasive and more
important mechanism of social control among
villagers, Gossip is the consequence of
misbehavior, and uneasiness and worry are the
conseguences of gossip.

Rohner goes deeper into the dynamics of social

control in Gilford:

An indication of the effectiveness of control
mechanisms within the village is found in the
fact that outside intervention is seldom sought.
Problems of conflict and deviance are manageable
within the village through standardized control
mechanisms. The interaction process itself is
one of the most powerful mechanisms of social
control,

A sense of security and insignificantly,
identity among most of the villagers is firmly
anchored within the village. Because of this
sense of identity and security within the
village, special control devices are not usually
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needed. In the first place, through a long
socialization pericd individuals have internalized
most of the normative standards in such a way
that they are able to evaluate the behavior of
others and to agree that a norm has been violated,
and similarly the offender is aware of the
legitimacy of the evaluation against him, For
most membars of the village, the community has
become the primary reference group, that is,

the group with which they identify themselves and
in relaticn to which they think about themselves.
Through this reference group an individual
establishes his frames-of-reference through which
perceptions, experiences, and ideas about himself
are ordered. To this extent mambers of the
village are in a position to give positive social
rewards and punitive sanctions. Any threat tc
one's position within this system, such as the
withdrawal of acceptance, favcrable recognition,
or approval, poses a mersonal threat to the
individual....It is often communicated to the
individual through such media as gossip, indirect
criticism, and constrained social relations,
Shame~-and quilt--control techniques are also
used,102

We will show, in a discussion based on our data,
that this method of social control is less effective in
the Alert Bay situation.

We will turn now to a discussion of the bases of
social identity. Frederica de Laguna, in an article
entitled "Tlinglit Ideas About the Individual," examines
concepts of the soul, the bcedy, the supernatural self, life
after death, reincarnation; and the social self, We will
examine her remarks on the social self,

The social asgpect cf the Tlinglit individual

is defined by his place is moiety, sib, and

lineage:; his social status or peing is in part
revealed, in part determined, by the names,
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ordinary or honorable, that he bears. Rank is
important and is expressed by a variety of
terms....

Social status depends not only upon
ancestry, but upon the actions of one's living
relatives, especially in giving pctlaches or
feasts at which one is honored; it also depends
upon one's own actions, character, and fortune.
Industry, intelligence, good luck in amassing
wealth, generosity towards others, forbearance
"kindness" are all marks of the aristocrat.
Their possession or attainment may raise a man
of mediocre ancestry in public esteem and in
social status, so that he wmay even become a
chief, Conversely, laziness, auarrelsomeness,
arrogance, and stinginess dabasze a person of
unblemished descent, as would, in former times,
capture or enslavement without subsequent
reinstatement through a w»otlacn, or becoming so
poor that one was dependent uron the charity of
others....Lying, stealing, uniustified hemicide,
irtimate association between sib or moiety
"brothers and sisters,"...and witchcrait, all
bring disgrace not only upcn the quilty
individual but upon all hig relatives. Good
looks, physical strength and endurance, coureage,
wit, eloguence, skill in hunting, in crafts and
in composing songs, exnertness as a dancer or
singer, etc,, are all admired personal gualities
by which individuals are distinguished,

This has relevance for our understanding of the
development of social identity. In a study of Village
migrations of the Kwakiutl, Peter Pineo states that there
is preferential marriage, amalgamation, and migration
between villages which were close in the potlach ranking
system., More persons from the top tribes have migrated to
Alert Ray, and they participate more eqgually in social
interaction. He presents evidence of social discrimination

by the "Nimpkish" against pecple from trikes low in the
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potlach order. He says of an informant, "she said no one
outside of the native population could he expected to

distinguish between (the criminal element) and the genuine

Nimpkish and lay the blame where it should be‘"lo4

In his comments on the autobiography of James
Sewid, a Kwakiutl chief who lives in Alert Bay, James
Spradley Jdiscusses the problem of identity. His comments
are worth quoting at length,

Missions, schools, and Indian agent all began
to exert a powerful influence upon the Kwakiutl,
and with their introducticn, the Eurcopeans, because
of their status and power, became an important
reference grouo. An Indian's very life came to
depend uron how seriously he considered the White
man's evaluation of Kwekiutl practices. Individual
Kwakiutl had maintained their sense of identity
and well-being from the knowledge that their values,
beliefs and behavicr were anpropriate and were thus
recognized by other members of the society. Since
the Kwakivtl shared the same cultural definition
cf the situation, there had been a high degree of
concensus on such matters. But now thay began to
experience culture conflict as European attitudes
came to be considered significant. The Europeans,
on the other hand, Jdid not feel their culture was
being called into question even thcugh it was to
some degree scorned and disapproved of by the
Kwakiutl, bhecause they were politically,
numerically, and technolcgically in control of the
contact situaticn. This conflict, which James
Sewid experienced alconag with the rest of his
people, may be considered in three areas of life,

First, the Europeans held a stereotyped
definition of the Indian as inferior....It posed
a constant threat to the Indians' sense of
identity and security and was one of the reasons
fer Indian avoidance of Whites. While scme
Indians accepted this loss of status and respect
or sought escape from the resultant anxiety,
others denied or raticnalized the loss. Both in
action and thought, James Sewid sought to
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understand and correct this definition of the
Indian.

Second, James Sewid was confronted with
different beliefs, practices, and values which
Whites considered ccod for everyone, A great
many features of his own culture were condemned
as evil, This seriously called into question
the daily behavior of the individual and
further undermined his security and positive
sense of identity....Kole expectations and the
use of money and material possessions were the
most significant and illustrate this conflict.

An important function of every human culture
is to structure interpersonal relationships so
that interactions hetween members of the society
become predictable as a result of the shared
definitions of cultural roles,...

The roles an individual enacts within any
society may be assianed to him at birth or they
may be achieved through sore action, Most roles
in Kwakiutl society tended to be assigned on the
basis of sex and birth order, whereas roles in
White society were based largely on achievement,...

As these differences in role definitions began
to pervade the life of the Kwakiutl, anxiety,
stress, and insecurity became part of every human
interaction. The traditional basis of village and
tribal membership was torn retween the criteria of
kinship and a vote by village members....

The third area of life where James Sewid
experienced culture conflict resulted from his
activities directed toward the achievement of
Western goals....He found the pursuit of Western
goals for himself and the Indian community a
difficult venture. Not only were these goals
foreign to his Kwakiutl heritage, but pursuing
them meant conflict with more tradition-oriented
Kwakiutl.

James Sewid did not adapt to culture conflict
by being committed to Kwakiutl values to the
exclusion of Western values. He did not reject
his traditicnal heritage and move into the
dominant society, nor did he ceek to cscape from
the conflict through passive withdrawal from the
goal-directed activities of both cultures in
spite of the contradictions in these two ways of
life. Although he was more Western-oriented and
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participated in Western institutions more than
most other Kwakiutl, at the same time he was more
committed to the traditicnal culture and social
institutions than tany of his peers., His way of
adapting to_the conflict was to become
hbicultural,

James Sewid's autobiography is essential to any
study of the contemporary Kwakiutl, and especially to a
study of identity. Here again, in a study of a leader, we
will be akle to examine the differential development of
identity between "chiefs" and commoners. As Spradley
stated, James Sewid has been very active in maintaining
traditional culture, and his efforts have not always been
appreciated by.other Indians, His oldest daughter expresses
this rrom her own point of view,

I had never taken much interest in the
traditions or culture of my own peoprle, Now
I began to listen to the old people., I had my
father's example in front of me. He had always
been active in work to help our people and he
enccuraged me,

These last few years we have really been
studying how to help our people improve
themselves and their living conditions, how to
help them understand the non-Indians and the
non-Indians understand us.

I think the schools are perhaps the most
important way....‘06

Of course, not all our people agree with what we
believe in. We run up against suspicion, just as

the non-Indians do, because they think we have

sold out to the Whites.l107 '

4 In summary, we have examined in this section the

various analyses, and information available on the Pacific
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Northwest Coast Indians, and specifically on the Kwakiutl,
and especially, that information bearing on development of
identity in a contemporary Kwakiutl Village, We will make
use of this information, after presenting our data, for a

discussion of the problems confronting the mcdern Indian.

V. Sources of Social Psychological Concepts on the
Develorment of JTdentity

In this section we will oroceed first with a brief
discussion of the social psychology of George Herbert Mead
as it relates to our thesis. We will then examine more
recent authors whose work is directly relevant to those of
Mead's concepts we will be using to elucidate social
processes in Alert Bay.

Mead adds little or nothing to the corpus of
facts of the social sciences as determined by
distinctive methods of investigation:; to the
ideatiogal and conceptual structure he adds
much, O

One of the first aspects of Mead's work we will
examine is that of language and communication.

There is a question whether in identifying mind
with the operaticn of symbols it must be held
that such symbols are all languacge symbols of a
social-vocal origin., If this is not so there
may be individual aspects of mind in men and
animals that do not come within the scope of
Head's terminolocay.
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Mead argues that there is a progression in social
intercourse from non-significant to significant symbols in
communications:
According to this view, conscious communication
develops out of unconscious communication within
the social process; conversation in terms of
significant gestures out of conversation in
terms of non-significant gestures; and the
development in such a fashion of conscious
comaunication is coincident with the development
of minds and selves within the social process,
But Mead was not thinking in terms of any but his
own culture, with its exaggerated emphasis on words on
books on defining every symbol verbally. What is the
situation in a culture where symbols are accepted without
being defined, where verbal communication plays a lesser
role in the transactions of the community? Mead's view
that "the development of minds and selves within the
) L1l
social process"” is perhaps an overstatement in the
context of Alert Bay. Since conscious communication is
limited, in the Indian population, largely to those of the |
Indian population, we can assume that in some way the
social process is limited as well, in that it is less |
varied than that extant in Western culture. !
What then does Mead say about the social process
and its relationship to the develorment of minds and selves?

First of all, the basic unit of the social process is the

gesture. The social act, made up of a series of gestures,
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or truncated acts is the process of adjustment of one
actor to another, These gestures include the inner
attitude of the actor making them.

When the gesture means the idea behind it, and
this arouses the same meaning in the other actor, then it
is a significant symbol. The social gesture, when it is
a significant symbol, becomes "language." The gesture
makes possible adjustment of the actors involved. When
the gesture has the same meaning for both it facilitates
adjustment, because the actcr attaches the same meaning
to his gesture as do his co-actors, and he is then
conscious of their attitude toward his gesture, and is able
to modify future behavior in the light of this knowledge,

.

The internalization in our experience cf the
external conversation of gestures which we carry
on with other individuals in the social process

12 the essence of thinkinc; and the gestures

thus internalized are significant symbols

because they have the same meanings for all
individual members of the given society or

social group, i.e., thev respectively arouse the
same attitudes in the individuals making them that
they arouse in the individual responding to thems:
otherwise the individual c~uld not internalize
them or be consciocus of them in their meaning.112

We cannot assume that gestures have the same
meaning for Indian and non-Indian in Alert Bay. Aside from
the fact that there is interaction, and buciness is done,
the attitudes toward the transaction are not necessarily

the same. In our discussion of languace we will discuss
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the fact that words do not mean the same thing to the
Indian and the White. ,But there are aspects of behavioral
interaction where great differences in meaning and attitude
are also evident, Although Indian and White are encaged
in a conversation of gestures, it is not necessarily true
that these gestures are significant symbols in that they
mean the same thing for both actors. Mead speaks of
significant symbols asz though it were an all or nothing
situation, without taking into account differential
socialization, and the resultant differences in meaning
imputed to the gestures by people who are in interaction.
This is an age o0ld problem of the meaning of wcrds, and
their connotations, and is certainly not unique to the
Indian in Alert Bay.
What is the sccial reference or "community"” in

Alert Bay? Mead says that,

A common world exists only in so far as there is

a common (group) experience....The very

universality and impersonality of thought and

reason is from the behaviorist standpcint the

result of the given individual taking the attitudes

of others toward himself, and of his finally

crystallizing all these particular attitudes into

a single attitude or standpoint which may_be
called that of the '‘generalized other.'

He goes on, in his discussion of the social
foundations and functions of thought and communication, as

follows:
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The vcry organization of the self-conscious
community is dependent upon individuals taking
the attitude of the other individuals., The
development of this process is dependent upon
getting the attitude of the group as distinct
from that of a separate individual--getting

what I have termed a 'generalized other',...

In so far as a man takes the attitude of one
individual in the group, he must take it in

its relaticnship to the action of the other
members of the group:; and if he is to fully
adjust himself, he would have to take the
attitudes of all involved in the process. The
deqree, of ccurse, to which he can do that is
restrained to his capacity, but still in any
intelligent processes we are abkle sufficiently
to take the roles of theose involved in the
activity to make our own action intelligent.

The degree to which the life of the whole
community can get into the self-censcious

life cf the separate individuals varies
enormously. You cannot Tuild up a society out
of elements that lie outside of the individual's
life-processes, You have to presuppcse some
sort of co-operation within which the
individuals are themselves actively involved
as the only possible basis for this
particiration in communication,

Although Mead does admit at this point that the
life of the society is internalized in varying deqrees Dby
individual membhers of the community, this discussion is in
the context of the leader, and the novelist who are better
able than most men to enter into the attitudes of their
time. His statement about those who are less able to
enter into sociectal attitudes is explsined as follows:

Education is definitely the process of taking
over a certain organized set of responses to
one's own stimulaticn: and until one can

respond to himself as the community responds
to him, he does not genuinely helong to the
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community. He may belong to 2 small community
as the small boy belongs to a gang rather than
to the city in which he lives. Wwe all belong

to small cligques, and we wmay remain simply
inside of them. The "organized other" present
in ourselves is then a community of narrow
diameter....In general, the self has answered
definitely to that organization of the social
response which constitutes the community as
such; the degree to which the self is developed
depends upon the community, upon the dearee to
which the individual calls out that 115
instituticnalized group cf responses in himself,

As there is no commen experience among the
eighteen hundred peorle who live on a very small islangd,
what is the "community," what "generalized other" can an
Indian child develop? What are the social alternatives
available to the Indian child? Mead says,

In the type of tempcrary inhibition of action
which signifies thinking, or in which reflection
arises, w2 have presented in the experience of
the individual, tentatively and in advance and
for his selection among them, the different

possibtilities or alternatives of future action
open to him within the given social situaticn,

116

The "given social situation" in Alert Bay is, as
we will see, a very narrow one, leaving few of the
alternatives available for choice. Mead says that the form
selects his environment, in that the only environment to
which he responds is that which is predetermined by his
sensitivity, and finds those characteristics to which he

can respond. And as he "“selects" certain aspects of the

total environment to respond to, and adjusts to these, so
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he changes the environment. Thus the Indian definition
of the situation in Alert Bay is crucial.

Part of the definition of the situation involves
role taking., A factor limiting the alternatives of the
Indian child is his inability to take the roles of many
of the peorle he deals with, and incorporate it into a

systematic orientation, Mead says,
It is generally recognized that the specifically
social =xpressions of intelligence, or the
exercise of what is often called the "socieal
intelligence," depend upon the given individual's
ability to take the reoles of, or "“put himself in
the place of," the other individuals implicated
with him in given social situations; and upon his
conseruent sensitivity to their_attitudes toward
himself and toward one another,

The phenomeron of Adiscociation of personality is
caused by a breaking up of the comrlete, unitary
self into the component selves of which it is’
composed, and which respectively correspond to
different aspects of the social process in which
the person is involved, and within which his
complete or unitary self has aricen; these
aspects being the different social grfugs to
which he belongs within that process.”*

Hare Mead is assuming that the person has an
awareness of his roles in different social groups. We will
look at several relationships in which the Indian is
involved, and examine bhoth his ability to take the roles
of specific others, and his ability to integrate these
into a meaninagful whole, Mezad states:

One difference between primitive human scciety
and civilized human society is that in primitive
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human society the individual celf is much more
completely determined, with regard to his

thinking and his bghavior, by the general

pattern of the organized social activity carried
on by the group to which he helongs, than he is

in civilized human society....In primitive
society, to a far greater extent than in civilized
scciety, individuality is constituted by the

more or less perfect achieverment of a given social
type--a tyve already given, indicated or
exemplified in the organized pattern of social
conduct, in the integrated relational structure

of the social process of experience_and behavior
which the given group exhibits....

The Indian in Alert Bay Jdoes not sez2 himself
clesarly as an Indian. What is left of his traditional
culture dees not give him a comprehensive werld view or a

set of rules and roles for dealing with the White society.

=

i}

Neither is he sufficiently free of traditional views to
fully accept the larger society and become an acculturated
"White Indian."" He lives between the two worlds without
any systematic orientation.

Perhaps an organization such as Red Power could
give the Indian a systematic set of roles and rules so
that he cculd see himself clearly as an Indian and as part
of the larger Canadian society.

An important prohlem arising from this is that of
social control. For Mead, social control "derends upon the
degree to which the individuals in society are able to

assume the attitudes of the cthers who are involved with

_ 120 .
them in common endeavor." But the number of different
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responses of different groups involves a breakdown of
social control. "Any self is a social self, but it is
restricted to a group whose role it assumes, and it will
never abandon this self until it finds itself entering
into the larger society and maintaining itself there."121
As we will see, the Indian in Alert Bay does not feel
himself a part of the larger society., Among the Indians in
a homogeneous setting such as Gilford, gossip and
ostracism are effective measures of social control. In
Alert Bay this is the case to only a limited extent. The
traditional social hierarchies have broken down so that
"being ashamed" and giving a potlach to "wipe away the
shame" are no longer viable ‘methods of social control, The
traditicnal institutions have broken down, and théy have
been replaced with, if anything, an incompletely
conceptualized lower-class ethic, We will contend that
internalized social controls with regard to the laws of
the larger scciety, are largely lacking among the Indians
in Alert Bay’because it is a "community of narrow
diameter,"

In so far as we are subjected to less social
centrol, and share less of the "universals" of symbolic
interaction, we are less social--in terms of our

interactions with others--and the development of mind and
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self is correspondingly limited. Mead discusses these
limitaticns as follcws:

Individuals differ considerably in their skill
in interpreting the reactions of other persons
in their effort to achieve this working
relation of self to other. ©One basis of this
difference is clearly physiological. The
activity of self-consciousness is one of the
most complex of mental onerations and is
readily impaired hy a defectiveness of the
nervous system. It is aquick to reveal the
effects of alcchol for one thing--the
suppression of self-consciousnecss is, in fact,
one of the principal_kases of the appeal of
alcoholic heverages, -

The relevance of this will be apparent in our discussion
of the use of alcohol in Alert Bay.

Mead is acknowledged by all contemporary writers
as having presented the most comprehensive formulation cf
symbolic interaction to date. The main criticism levelled
at him is that he did not Qrite a book incorporating his
ideas. The information we have on Mead's work comes from
posthumously puklished collections of his articles and
students' notes from courses he taught at the University
of Chicago. Bernard Meltzer, in an examination of Mead's
social psychology, states that because Mead did not
formulate his works, “Mapy of Mead's major concepts are
somewhat vague and 'fuzzy,' necessitating an 'intuitive'

123

grasp of their meaning," Other criticisms are that

Mead's work is not easilyv rescarchable, and that he failed
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to discuss certain things. The list of his positive
contributions to an understanding of human behavior is
much longer.

In a review cf developments in sccial psychclogy
from 1937 to 1962, Manford Kuhn124 states that since Mead,
there have been only sub-cheories developed in the field.
There have also been no empirically testable models
developed., He states that the reference group sub-thecry
has been the most useful tc date. Shibutani identifies
three meanings that have been used for the term reference
groups: (1) it may be any group with which the actor is
familiar; (2) it may be a grovp in which one wishes to
particivate; and (3) it may be that group "whose

‘

perspective constitute: the frame of reference cf the

wl25

actor. Shibutani argues for the use of this thirad

definition, and says, "In this perspective a reference

group beccmes any collectivity, real or imagined, envied

or despised, whose perspective is assumed by the actor."126

Shibutani goes on to discuss how reference groups are
chicsen and maintained.

It has been suggested that choice of
reference groups rests upon personal loyalty
to significant others cof that soccial world,
"Significant others," for Sullivan, are
these persons directly responsible for the
internalization of ncrms. Socialization is
a product of a gradual accumulation of
experiences with certain people, perticularly



- 73 -

those with whom we stand in primary relations,
and significant others are those who are
actually involved in the cultivation of
abilities, values, and outloock, Crucial,
apparently, is the character of one's emctional
ties with them. Those who think the
significant cthers have treated them with
affecticn and consideration have a sense of
personal obligation that is binding urnder all
circumstances, and they will be loyal even at
great perscnal sacrifice. &ince primary
relations are not necessarily satisfactory,
however, the reactiocns may be negative....
Perspectives are continually subjected to
the test of reality. All perception is
hypothetical. Because of what is taken for
granted from each standpcint, each situaticon
is apprcached with a set of expectations; if
transactions actually take place as
anticipated, the perspective itself is
reinforced., It is thus the cenfirming responses
of other pecrle that provide support for
perspectives. But in mass societies the
rcoponses of others vary, and in the study of
reference grcups the problem is that of
ascertaining whose confirming responses will
sustain a given point of view,l ‘

In reference to social control, Shibutani says
that it "refers not so much to deliberate influence or to
coercion but to the fact that each person generally takes
into account the expectations that he imputes to other

! that is, his reference group.

people,’
Kuhn, in his discussion of reference group,
proposes a new term, the "orientational other," which has,
he says, four defining attributes,
(1) The term refers to the others to whom the
individual is most fully, broadly and

basically committed, emotionally and
psychologically;
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(2) it refers to the others who have provided
him with his general vocabulary, including
his most basic and crucial concepts and
categories;
(3) it refers to the others who have provided
and continue to provide him with his
categories of self and other and with the i
the meaningful roles to which such 3
assignments refer;
(4) it refers to the others in communication
with whom his self-conception is basically
sustained and/or changed.l29

It [the study of the orientaticnal other)
would attempt to study the processes by which
the self is formed and sustained and to
Aiscover if there ars regularities in the
relation hetween orientational other and the
s2lf which can account Zor the discreonancies
between reqularities and social system and the
phenomena of individual behavicr. t would
afford the ooportunity for inquiry regarding
the possible relation between sbhsence or
diversity of orientational others and
disoriented behavior, '

....0ne has a history in his relations with
his orientational others, but he has only snent
abstract time in his scocial categories. When
his reference categories have '"come alive' for
him, they have done so in terms of wvivid role
events vis-a-vis his orientational others,130

Both Shibutani and Kuhn were unhappy with the
confusion in the concept of reference group. Both have
arrived at a similar concept, Shibutani by excluding
alternate meanings frowm the term "reference group," and
Kuhn by devising a new term for the concept. We will stay
with Shibutani's term, ihcluding Kuhn's formnulation on what

is essentially the same concept.

It is our contention that reference grours in Alert

Bay have two dimensions. One is Indian-%hite and the
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second is Middle Class - Lower Class., In this connection
we will present Rohner's classification of Kwakiutl
according to orientation.

Subsisting-oriented is not used in the sense
of 'means of support or livelihood.' It implies
a present orientation which focuses on continued
existence or the condition of subsisting at a
day-to-day level., Coping with life in its
immediacy, as it actually presents iteelf, rather
than striving to create some new form for an
indefinite futurz is central to this type of
orientation. Preraring for the predictable,
anticipated, imwediate, or Known future is
characteristic, but planning for the remote
future is not....karely do the villagers plan,
however, if planning is understcocod as thought
and effort given to some long-range goal which
is considered to be at least potentially
realizable. As a consequence, families rarely
save money or goods for some unkncwn exXigency.
Thrift and saving are not included in the value
system of people in the subsisting-oriented
class.

Past-oriented individuals conform to the .
same set cf characteristics as the
subsisting-oriented, except that they teznd to
loock to past traditions as being as good as,
if not better than, contemporary living....
Characteristics of subsisting--and
past-crientation apnear to be closaly allied
to such versonality characteristics as
passivity and non-interference....

Within each of the Island villages, however,
one family or household tends to emerge as
conspicuousiy more acculturated than the others
and to be future-oriented. These families may
be designated as the =lite. Of necessity, to
reach this position, they restrict important
social relations with other families in the
community. They do not involve themselves in
the borrowing and sharing pattern to the same
extent as others, although even they cannot go
beyond a minimum without severing all relations.
Frequently these families are in a position of
authority, such as chief councillor. They have
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the mest material wealth, and they tend to plan
for the future; this often includes plans for
leaving the village. Many Indian families

classad av'progressive' by local Whites are
gradually migrating from their home reserves to
larger social and economic centers,131 [including
Alert Bay]J

In a study entitled "Reciprocal Exploitation in an
Indian-White Community,“132 Braroe states that both Indians
and whites maintain interaction that serves to validate
their concepts of each other (each thinks the other group
is stupid) while maintaining a different view of
themselves (2ach thinks itself is smart). As long as this
false front is maintained, there is no overt conflict and
the interaction remains predictable. The Whites by

defining the Indians as "irresponsible," (and the Indians

useless or neadless to

133 . .
apply social pressures to the offender." Harding, in

by acting "irresponsible") maks it
his discussion of the social mezning of normality, states
that when w2 can define someone who is different as

' then his behavior does not

"abnormal," or "irresponsible,'
challence our own perceptions of correct behavior. He
asked whether adjustment of the individual is the only
guestion, or whether we should examine the adequacy of the
society to its members. He compares small, undifferentiated
societies to those with many sub-groups.

There is no escape from the more compact,

relatively undifferentiated community; its
members conform or lose their only opportunity
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for social sanction. In more complex

communities, the availability of numberless

sub-groups with diyersities of value and

outlock offers the individual somz degree

of freedom from the psycholo%ical pressure
: : : ; 34

of his community as a whole,

The Indian in Alert Bay has come from the former compact
community, and we will examine the sub-groups that he has
entered.

Another interpretation of the Indian-wWhite

oy
(i

situation discussed earlier, involves the role of other

in self-evaluvation. Rose explains it as follows:

Mead's concenrntion of social interaction quite
correctly emphasized the rolz of the
genaralized other in the production of
self-attitudes., His mistake, 1 belicve, was
in not seeing that the person's percepticn of
the attitude of this generalized other is
typically quite different from any indsependent
measure of the favorability of attitudes of
"others." The perscn's self-attitudes are a
close reflection of what he thinks others
think of him. However, lacking unusual
empathetic ability, an unusually frank set of
cthers, or an unusual combination of clear and
unexcusable failures, he is likely to be
happily deceived that the deferential treatment
that others accord him as a matter of "good
mannars"' is an accurate reflection of their
"real" attitudes.

This perspective will be examined relative to our
discussion of "felt" discriminations in Alert Bay.

Another issue in Alert Bay involves percertions
of the Indians' "lack of motivation." Nelson Foote
examines this qdestion as follows:

As Mead has shown, one learns many mcre roles
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than he ever plays overtly. To interact
intelligently with another, he must l=arn
correctly to anticipate the responses of
that other--that is%, to empathize. But
implicit role-taking is no metaphysical
transmigration of conscicusness. It
reguires playing sub-overtly the rcle
approrriate to the identity of the other
in the situation, as accurately as one can
read off that identity. In play or in
role~-playing experiments, a person may
disclose the great range of his latent
repertcocire. The reason he limits his real
or realistic behavior to a selected few of
211 the roles he has learned is that he
knows and defines only these certain ones
as his own. And he can only ascertain
which role is his in each situation by
knowing who he is., Moreover, he must know
who he is with considerable ccnviction and
clarity, if his behavior is to exhibit
definiteness and force, which is to say,
degree of motivation.l36

when doubt of identity creewps in, action is
paralyzed. ©Only full commnittment to one's
identity permits a full wicture of motivation.
«sDoubt of identity, or confusion, where it
does not cause comnlete disorientation,
certainly drains action of its meaning, and
thus limits mobilizaticn of the organic
correlates of emotion, drive and energy which
constitute the introsgectively—sensed "push"
of motivated action.l37

Sheldon Stryker feels that symbolic interaction
theory could well be exploited for family research. 1In
discussing congruence of the many rolss a person plays,
he says that this congruence is fostered "when meanings
are widely shared in a society, or among those persons

138

within a society with whom one actually interacts....

He says that the result of incongruities in roles or in
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the definition of the situation will lead to personal
disorganization. o

We will examine a typology of socialization, in
order to prepare for our examination of socialization in
Alert Bay. This typology is based to some extent on

Mead's concerts.

TASLE II.

qU RSN I COVYT ' 71 ) 71‘39
l‘do PG C);_ quI:aLluATI(JI\

REPRESIIVAE SCCIALIZATION PARTICIPATORY SCCIALIZATION
Punishing wrong behavior Rewarding gocd behavior
Material rewards and Syirbolic rewards and
punishments punishments

Obedience of child Autoncmy of child
Nonverbal communication Verbal communication
Communication as command Communication as interaction

Parent~centered socialization Child-centered socialization

Child's discernment of Parent's discernment of

parent's wishes child's wishes

Family as significant other Family as generalized other
Y G Y

In sumwmary, we have examined those concepts in
social psychology relevant to a discussion of the
development of identity. After a brief examination of
Mead, we have looked at recent work expanding and

clarifying his concepts,
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PROBLEMS AND HYPOTHESZS ‘

The problem as originally envisaged involved a
study of family life in order to identify those factors
contrituting to poor school nerformance. However, it
became obvious as the study vrogressed that none of the
institutional analyses in the literature offered any real
insicht into ths problem, because for each answer provided,
the guestion "but why?" arose anew. It was therefore
nececssary to take the analysis to ancther level--that
of symbolic interacticn.

Our problem then is that no satisfactory
explanation has yet been given to gnable us to understand
Indian behavior, particularly in ar integrated community.
we will thus examine those factors affecting socializatien,
and, taking the analysis to a more individual level, the
symbolic interaction and consequent develorment of identity
as an important factor in understanding human behavior.

We will examine these factors and the develorment of
identity particularly as they affect the child,

Most of this study involves an examination of
the "staoe" on which this interaction is carried on. This
is an examinaticon of the socializing agents, including
the schonl, the family, the church and the peer-group, and

the role of communication among the Kwakiutl Indians, in
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the context of child-rsaring practices, historical and
contemrzcrary, and the Felationship of these processes
to the achievement of identity.

An isolated "community," with little integration,
as a unit, or with the larger society, offers few social
alternatives to its residents and thus restricts
develormznt of universals. The prejudice toward the
Indian also operates to limit the range of alternatives
open to him. Another factor in the Alert Bay situaticn
is that the Indians are in the process of acculturation
into different socio-esconomic levels of the Canadian
society. +#hat is seen as "Indian" behavior is in very
many cases lower class behavior which the Indians sharc
with loggers, fishermen and miners of the area.

In so far as communication in the Indian family
is largely non-verbal, it vrovides little basis for the
child to concentualize, verbalize and especially to
integrate his exveriences into a meaningful whole, He
thus experiences the family as a “significant othet”
rather than as a “generalized other" intecrated with the
rest of society. It is our hypothesis that the concept
of self, developed by the Indian child, is in conflict
at the point of transition from home to school, and that
significant others provided as models within the extended

family are in conflict with those models generated in the



schools in a variety of aspects. Because children have
their adult roles before them in the family, they see
littls value in education.

Because the peer group is closely related to
family in Alert Bay and had no institutionalized recle in
traditional culture, it is guided by norms largely from
the familyv, but also from the church and school. As it
has no autonomous life, it plays a minimal role in the
develorment of self-concept. The church alsc has a
minimal role in the life of children in Alert Bay.

There has been a disintegration of the status-
conferring functions of the numaym, due in part to the
demise of the potlach. Since social control was
maintained through social pressure by persons of intimate
concern to the individual, and these forces are no longer
viable, there is a lack of internal social contrel.

Due to the limitation of the use of language, the
narrow diameter of the cowmmunity, the lack of universal
symbols and a coherent generalized other, it is our
hypothezis that the full develcpment of mind and self
is difficult, if not impossible in the Alert Bay situation.

As we are not, in most cases, presenting
quantitative data, we will not be able to "prove" or
"disprove" our hypothesis, but will give evidence

demonstrating support for our contentions,
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RESEARCH DESIGN
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Fi=ld work was carried out in Alert Bay, British
Columbia, from May through August, 1967, and June thrcugh
September, 1969. Alert Bay is situated on Cormorant
Island, approximately one hundred and eighty air miles
Northwest of Vancouver, between Vancouver Island and
mainland British Columbia. Alert Bay was chosen for field
work because several studies were available covering a
variety of aspects of life on the island. At Simon
Fraser University the Behavioral Scisnce Foundation of
the Faculty of EZducation had been undertaking the study
of edvn~ational problams in an integrated school. In this
study they had been aided in various ways by the
Department of Gecgraphy, and the Department of Political
Science, Sociology and Anthropology. This study was
originally envisaged as a study of family life and
socialization as it effected school rerfcrmance.

Blert Bay is the service center for the Kwakiutl.
Because of this, and because of regularly scheduled

transportation, it has also beccme a popular center for

researchars, During the initial four month period of
"1eld work, there were at least eight other students of

aspects of Indian culture, from musicology to hiography,

on the island. f“his fact is of mixed value to the




neophyte field worker, first of all, because the Indians
have hecome so sophisticated that they have ready
answers for many questions--and some of them will refer
you to Franz Boas for answers to your questions.

In spite of the amount of ethnographic material
on the area, information on child-rearing and family
life had to be obtainad. This, as we have stated
previously, is an area of Kwakiutl life that has been
neglected. In a study of Boas' field work, White says,

From these letters and other ciues, and from
the naturz of his publications, we would judge
that Boas' principal aim, when in the field,
was to sit down with a good informant and £ill
his notebocks--and then go home. There is no
indicatiocn whatever, as far as my knowleadge
goes, that he ever thcocught of himselfl as a
"participant observer,"” that he ever tried to
take part in their daily life and becoTe
personally acguainted with the peoplez.

In our criticism earlier of Boas, Curtis, and
other field workers for dealing only with the nobility,

we are aware of the difficulty of crossing "class" lines

in anthropological research--if a person is to achieve

rapport with cne segment of society he is often limited to

that segment by the social pressures operative in the
society. The researcher was warned of this possibility.
One high-ranking person said that she could introduce me

to mothers, but that it might prejudice my study as the

people would say, "Oh, this is another one of the chief's

projects," and thus would be reluctant to participate.
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The advice was taken and contacts were made through other
channels,

It was felt that some consistent basis was
necessary for chocsing those families studied. As the
focus of the study was on the transition from home to
school, the group of nursery-school age at the time of the
initial field work, and their families, was chosen as a
population. The second period of study was done when
these children were between grades one and twe. General

informaticon was obtained on all forty-five families, and

)

will be diccussed as the cpecific environment of children
in Alert Bay. Five families from this forty-five were
studied thorouahly.

Two of the five families studied in detail were
contacted throuch referral from the first mother, who was
asked if she cculd introduce the researcher to the mothers
of children in the same corade at schcol. The other
mothers were introduced by other persons, #Although it is
often difficult to gain the confidence of respondents,
particularly for a study of family life, the mothers cculd
accept the researcher's interest in their families in
terms of their having a child in a particular grade in
school.

OUnce ceontact had bzen made with the mothers, the

researcher was able to visit the homes, observing
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informally. Trips to the park cr beach were made with
the children, and tape:recordings and notes were made of
their conversations with the researcher and with each
other. As the mothers were still somewhat suspicious,
the tapes were played back to them when the children were
not there. One mother listened with some amusement to
the tape of the conversaticn with her daughter. The
researcher remarked that 'Mary has a vivid imagination,
doesn't she?'. To which she renlied that she didn't
know, 'I never really talked to her.'

When permission was regquested to use the children
in the study and to tape their conversations the mothers
reacted with a slightly bemused attitude: 'Yeh, sure you
can talk to her, if you want, but I don't know what she's
got to say' that would be of any interest to an adult .

People were at first reluctant to have you find
them in circumstances they felt you might not approve.
They tended to give the socially accepted response to
guestions, to put themselves in the best pcssible light,
Rohner had the same experience:

One of my informants characterized Indians as
being masters of making the best impression
possible on others, especially vwhites. He
explained that the Kwakwala term for such
behavior is gwilawilsto, 'nmutting pitch over
scmeone's eyes, blinding them to the truth or
real person.' The tendency to tell others

what the speaker thinks they want tc hear is
also involved in this. Certainly this is
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true of Indian-White relations. Important
percsonal details are fregquently omitted when
an incident is recounted, and the omitted
facts are ones whcse absence puts the speaker
in the mcst favourable perspective. Not
infrequently, however, accounts are
outspokenly falsified.?

An exception tc this normally reticent behavior,
however, occurred during drinking parties. Then
references were apt to be made to things less favorable
tc the informant,

The field worker must also wor¥ with "Indian time
in contacting informants. ©On many occasions it tock as
long as a week to actually make contact with somscne for
an interview, even when they were willing to help. Most
of the Indian psople are not comfortable on the telephone,
and it was very difficult to get any information or leave
any messages. 7The only way one can ccunt on seeing
someone is to go to the places thesy might be, repeatedly,
until you find them.

OUn the second field trip more systematic research
was carried out. Teachers, ministers, hospital officials,
the Indian Agent, R.C.M.P., newspaper editor, and village
clerk were interviewed for specific information. Focused

interviews were recorded with the five mothers, according

to a schedule “rom Sears et al., Patterns of Child

. 3 Co s . .
Rearinag, (Apoendix 7). This information, obtained

specifically from the interviews and informally in

e o e - % At et
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participant-observation, was tabulated to show a
comparison between the general attitudes of the Indian
mothers, and of the lower and middle class American
mothers in Sears' study. As a guide to observaticns and
recording of information on socializaticn, the Field

Manual fcr thz2 Cress-Cultural Study of Child-Rearing was
4
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THE SOUTHZRN KWAXIUTL

It is our aim in this chapter to rprovide a
ccherent picture of the fouthern Kwakiutl culture. We
will proceed with a brief account of the envir?nment and

f the history of White-Indian contact. we will then
deal more specifically with a description of social
organization, including units of social interaction,
political authority, classes, the potl.ch, the winfer
ceremonial, marriage, childhcod, educaticn, and social
control,

The Southern &Awakiutl consisted of a large nﬁmber
of independent local groups and tribes occupying the bays
and inlz2ts arcund Queen Charlotte Scund and the entire
northern end of Vancocuver Island, as far north as Cape
Cook. The name "Kwakiutl" is a misncmer, as each of the
trih=2s was independent, and they did not reéard themselves
as one entitvy. The only term theyv used was cne meaning

"Kwakwala speakers," referring to the common lancuage.

The name "Kwakiutl" is a mispronunciation of ths name of

¢

one tribal unit resident at Fort Rupert,
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HabitAat

The coastline along most of the Northwest
Coast is an intricate and comrlex fiord
mazeway. Hundreds of islands dot the
coastline, many of which are nothing mcre
than small outcroprpings of rock. Navigation
is made difficult and pcsitively dangerous
in many places because of the unexposed rock
in the shallow water of low tide and because
of the rip tides which are created by the
opposition of tidal currents as they meet in
open areas around larger islands. Most of
the islands and mainland coast are densely
forested, and there is often an abrupt,
precipitous, and rocky drop frow the
vegetation line to the water.

The climate is characterized by even tempreratures
and heavy rainfall, which is produced by the Japznese
Current. The coast rainfall averages well over a hundred
inches a year. Theres are only minor seasonal variaticons

in the temperature, ranging frcm the coldest month,

h

January, averaging thirty-seven degrees, to an average ©
fifty-cioht degrees in July and August. The ocean changes
temperature less than five degrees winter and summer: it

is said that a man cannot stay lonager than half an hour in

~

the water hefore he dies of exposurs.

The forests are mainly of a needleleaf variety
with dense underbrush. The Inlians were in effect perched
on a narrow bheach with dense fcrsst on one side and the

sea on the other. Althcugn they did do hunting 2nd

trapzing, and now do logging, their mythology indicates an
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uneasiness akout travel in the forest, as it was the
home of supernatural bzings.

Although several others of the Pacific Northwest
culture groups had commerce with the Indians of the
interior thrcugh river-ficrd passss through the mountains,
there are no access routes in Kwakiutl territory, and
there is no evidence they did carry on trade inland.

The natural rescurces of the area included deer,
elk, black and grizzly kears, the wolf, the mountzain goat

-

at higher elevations on the mainland; and reaver, land and
sea otter, marten, mink and fur seal: these latter were
formerly used for blankets, and were the main article of
trade with the EZuropesans. Land animals formed only a
small part of the Indians' diet. The staple focd of the
Indians in early days cam2 from the sea. Salmon,
especially, fresh, smoked or dried, formed a substantial
part of the diet. Clams were an important food item as
they could be preserved. Oulachon fish, and particularly
its 0il, was a major item of diet. &4 forw of seaweed

was collected and dried, and served as seasoning or as a
vegetahle. Crabs, mussels, cod, halibut, fish eggs and
other sea food were also collected for food. There were
numerous varieties of wild berries in the region. They

were collected and eaten fresh, and those varieties

amenable to preserving were dried in cakes for winter
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consumption., Hemlock bark and a variety of clover were

also eaten.

5]

Onzs of the other ma jor resources of the area, and
one which played a trewmendous role in traditional culture
was the red cedar (Thuya gigantia). This was used for
houses, boats, carvings and ceremonial regalia, clothing,
and basketry. Other trees were used but none were as

mportant as the red cedar.

Because of the abundance of focd and material for
housing, the Indians had an easy time procuring the
necessities of life, and the resultant leisure time is
th2 key to an understanding of thz development of arts,

crafts, sccial organization and ceremonial activities.

History

Prior to their actual ceontact with the white man,
there is evidence that the Awakiutl treded with the XNootka
of the west coast of Vancouver Island for European gocds,
Their first noted Lurcpean contact was with Captain
Vanccouver in 1722, when he circumnavigated Vancouver Island.

However, a mcst important event in the history of

the Pacific Northwest was the voyage of Cantain Cook in
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1778 along the dest coast of Vancouver Island. Aalthougyh
he did not meet the Kwakwala speaking people, he picked
up sea-otter pelts on this trip, which were taken to
China after his death in the Hawaiian Islands, where they

were sold for a '

fabulous' price. When the word reached
Enagland of the value of these pelts, several expeditions
set out for trade. The British, and especially the
Bostonians made many voyages for furs, which they
traﬂed'in China for teas, silks, etc. ©On one trip the
captain coculd make sufficient to retire. Thus the traders
ware gsnecally planning only cne trip, so they took no
pains in developing Indian-white relations. There were
many battles, with 'attempted piracy' on both sides. This
aspect of contact had little effect con the Indians, as
the goocds they chose for trade were simply a replacement
for traditional items. The Kwakiutl were noted as being
especially shrewd bargainers,

By the end of the eightesnth century, the
sea-otter had hequn to dwindle, and in the decade
1310 - 182C the few ships that attempted the voyage were
taking the lese valuable land furs--land otter, mink,
beaver anid marten. But with the merger of the Northwast
Company and the Hudson's Bay Company, a n2w tyre of trade
beqan, The Hudson's Bay Company had already had years

of experience 4d2aling with Indians when they began
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establishino traling posts on the Rerthwest Ceast., The
first estahlished among the Scuthern Kwakiutl was at Fort
Rurert in 1249, The Hudson's Bay Company stocked mainly
starle items. Their rolicy was cone of non-interference
with native customs. However, the very establishment
of a steady source of trade goods had an influence on
the Indians. They began settling at Fort Rupert in
larger and larger numbers during the winter. Although
they did not by this become one political or sccial unit,
there was closer interaction among several tribes than
had hitherto bsen the case.

«s..Yn confederation of the Crown Colony of

British Coluwmbia with the Dominion of Canada

in 1871, Canadian federal law, including the

Indian Act, went into effect. From that

moment, Indians of the new Province were

Canadian nationals, subject to the special

provisions of the Indian Act, but not

Canadian citizens. Indian title to the land

was not extinguished, and this fact created

problems for years.

The Indians were allowed to remain on their village
sites, prior to Confederation, but were not compensated
for the lané they lost., After the merger of Vancouver
Island and ths mainland in 1866 Governcor James Douglas
allocated scme large reserves in the Fraser Valley.

After confederation cf the colcny with Canada,
the Dominion Government assumed reszponsibility
for administration of the Indians and undertook
to provide them with adequate reserves., 5Since

such lands had to be taken from the Provincial
domain and became Federal property, Provincial
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aqgreement was essential., Frovincial
authorities balke? at turning over any
substantial areas. They held all the Indians
needed ware the lands in 'actual use,' which
on the coast they defined as village sites,
fishing staticons, cemeteries, and the like,
in onmcsition to the Dominicn concapt of a
subsistences tract of 3C to 1C0 acres per
family.3

[in 1912] a Royal Commissicon was aprointed

to restudy the Indian land question in
British Columkia. In the course of three
years this commission accomrlished the
enormous task cf visiting every Indian
village or community in the Province,
appraising its reserve or reserves, and
recommending continuance, additions to, or
deductions from the reserves of each group.
The findings were eventually accepted by both
Provincial and Dominion Governments, and form
the basis of the Indian reserve system,

In the Lwakiutl aresa, the first kuroneans to
arrive after the establishment of the Hudson's Bay
Company pcst were Spencer and Huson., They were pionzs
adventurers who arrived in the area in 1£65 and at first
planned to mine ccal at Sucuash. There was little sale
for coal at the time, sc they decided tc go intc the fish
curing businese. As ths mouth of the Wimpkish =niver,
which was th2 hcme of the Kimpkish tribe, was unsuitakle
for lanAing large boats, they settled on Cormcrant Island,
at what is now Alert Bay. They leased the island from
the government in 1870 and estzblished a small saltery,

salting and mild-curing salmon, Illany of their descendents

still live in Alert Bay.
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The first micsicnary among the S. Kwakiutl was
the Rev, Alfred James Hall, of the Church Missionary
Society (Anglican) who set up a mission at Fort kupert in
1877. Fort Rupert was at that time the focus of Indian
life because of the rhiudson's Bay store, At the request
of Spencer and Huson, who wanted education and training
for the Indians they were employing, Mr. Hall moved the
mission to Alert Bay in 1378, Alert Bay was and is on
the waterway for all boats passing upr and down the coast,
and thus was more central than Fort Rupert.

Spencer and Huson surrendered part of their lease
for miscion land. Mr, and Mrs. Hall turned their home
into a residential schocl and taucht day punils as well.
Thus some form cf ﬁestern education has been in existence
in Al=rt Bay for ninety years.

In 1286-87 Mr., Hall was able, with funds received
from the Church Mission Scciety to build a sawmill.

The several aims of the sawmill were that it
would serve to teach the Indizans a new trade,
suprly lumber for them to build houses, and
to build a new school for Indian boys. Hr.
rlall wished to teach his charges to become
;elf-support%ng an@ have homes Qf their owg
instead of living in the community houses.
A small general store was also bhuilt in connection with
the sawmill.

Mr., Hall learned the KXwakiutl language, and

transcribed it. He wrote a grammar, and translated parts
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of the 8ible, the Bock of Common Prayer, and Hymns, which
are still used in the Znglican church. He worked in alert
Bay for thirty-two years.

The first mission teaching was of the "3k's."
Then trades of the western utilitarian type were
introcduced. No encouragement was given to Indian artistic
develcpment or the manufacture of native "trade" articles.
Schooling was alsc aimed at chanting the social
organization, particularly the Jdomestic unit. Concurrently,
efforts were made to convert the Indians to Christianity,
that is, education in relicion and cosmology.

The Annual Rerort on Indian Affairs was first
puhlished in 1972, 2nd contains a census of the Kwakiutl
Indisns. These rerorts alsc contain comments by the
Indian Agent con the 'progress' of their charges. The
attitudes of the Indian #iigents, as these of the
missicnaries, were generally censorious of Indian customs.

The 'Kwakewlth' agency was first established at
Fort Rupert in 1281, and was movel to Alert Bay in 1890
after Fort Rugert burned down. The first Agent, Blenkinsop,
stated in his report of 1381 that the Indians were in an
'apathetic state.' It took only seventy years--from
1810-20 when fur traders came, to 1381 to achieve this
condition--in western terms. He meant by this that

although they worked hard and were generally industrious,
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they bought goods which they then distributed in potlaches,
rather than saving them and allocating their resources for
themselves over the year. Other repcrts over the years
emphasize that the «Kwakiutl are hard-working, and
industrious, they 'are adverse to being tied down to
anything reqular' and 'work hard but not systematically.'
They are 'industrious but not progressive,' and 'their

ad justment to the new economic conditicns was actually or
potentially successful but it was not impelled by the
proper motivations, goals, or values.'6 Despite western
views, at this point the culture of the Indians was still
viable, and was directing their behavior.

Prior to 1271 law and order was maintained along
the coast by ships of the British navy. British Survey
Boats, hudson's Bay Company boats, and any others in the
area were used to threaten the Indians. 1In 1858 the
Provincial Police were formed, and a small sailing craft
hegan to patrcl the coast about 1890, Abcut the same time
the first constable, Mr, Philip Woollacott, was stationed
in Alert Bay. He had some of the Indians sworn in as
special constables to police cutlying reserves.

The Kwakiutl area was very sparsely populated, and
still is. Some settlers moved into the area in the late
1290's after th2 opening of the first Canadian railroad,

an? there was an intermittant increase over many years.



- 111 -

Hlowever, for the Indians, the arrival of the Hudson's Bay
Company in 1849, the missionary in 1277, and the Indian
Agent in 1831, were the most imrortant “hite influences
in the early days.

Coler= has divided Kwakiutl history into three
sections: The first, from the first European contact in
1792 to the establishment of the Hudson's Bay Fort in 1849,
she terms the Pre-Potlach period; The s=cond, from 1849
to 1921 "and the onset of most unfavorable economic
conditions"7 i.e. the beginning of the depression, she
terms the Potlach Period; and the third, the Post Potlach
Period from 1221 to the time of her last field work in
1955, Wwe will introduce a further pericd, extending to
the present from 1951 when the Indian Act was revised, so
no reference was made to potlaching or the winter
ceremonial--which is commonly referred to as the repsal of
the potlach. This will be referred to as the Contemporary

Period in this study.
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Social Oraganization

The Kwakiutl can be divided into social groups
according to four criteria: kinship, locality, rank, and
ceremcnial position. We will deal first with those based
on kinship and locality, and will then discuss groupings

by rank, and ceremonial position,

Units of Social Orcanization

The smallest social unit was the nuclear family,
"the man and wife, who usually belonged to different
lineages and different villages and who lived together
with their unmarried children in a great house in which
they had their own quarters and fireplace.“8 Because
social status was determined by factors other than
nuclear family membership, this unit had little importance
for social identity. This will become clear as we proceed
with a discussion of the larger units, but of particular
importance is the fact that marriage partners were not
chosen by the individuals concerned, but by their parents,
with the consent of the numaym heads, (although we have
no evidence as to whether this held true for all psrscns
or only those of the nobility).

The second scocial unit was

the hcusehold, which consisted of courles and
their children. The household was headed by
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a senior male member of the linsage to

which the house belonged and for the most

part consisted of male members of the

lineage with their wives and children.

The original hcuses of the Kwakiutl were immense
structures, as much as sixty feet long, with hich roofs.
Thay did not build other structures for stcrage but kept
many preserved foods, etc., in the house, on the rafters
and in boxes. The head of each house lived with his wife
and small children in the back cocrner of the house. The
next in rank, his brother or a married son, lived in the
other back corner. Other relatives lived alcng the

walls toward the front, with the slaves sleering near the
door. These several families each had a portion
partitioned off from the next, with their own fire,
provisions, utensils. They generally cocked their own
meals, but a large fire in the centre of the hcuse was
used for special occasions, andvas a gathering place for
story-telling and games,

The individuals in the household were divided into
distinct family units, but acted both individually and
cooreratively in performance of their tasks. Children
were cared for by any and all persons in the househcld.
Adoption was very cormmon, Oryhans were immediately
accepted into a relative's family. Crandpracents often

adopted a grandchild to raise as their own, even if the
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parents were alive. ©Children had a wide range of caring
adults to whom they could turn, Thus the household,
which was a lineage grour of the numaym, was a
cooperative unit., Although Boas states that lineages
of the numaym wer=2 not necessarily related, we have no
further evidence ©f the relationship of the varicus
branches of the numaym. Thus we cannot fully assess the
importance of the household as a focus of social identity.
e
The third social unit was the descent group or

numaym. Boas enumerated one hundred numayms in the twenty
tribes of the &wakiutl, He estimated an average of one
hundred members in a numaym, and five to eight hundred
residents in a village.

The numaym is the fundamental unit of the

system. It is characterized by having a

particular mythic geographical point of

origin, an identification with a particular

village often coinciding with its mythic

location, and by the social differentiaticn

of its membership according to rank and

authority, if authecrity is understood to be

qualified at all points by the necessity for

co-onaration of all its members in their

relationquithin the numaym and with other

numAYS . &~

The numayn, which means "of one kingd" was the

ultimate unit bound together by strict sccial obligation.
It was the main property holding unit. They owned and had

rights to exclusive use of hunting, fishing, and berry

grounds. &Kivers were owned by a specific group, and even



- 115 -

th= ocean was marke? off from landmark to landmark. This
property was nominally owned by the numaym head, for it
was his responsibility to protect it and perform rites to
insure its continued productivity. All members of the
group contributed to the building or maintenance of hcuses,
£ish weirs, etc., and all partook of the benefits accruing
from these resources. £ach fisherman gave half his

catch to the chief of the numaym. The chief was
respensible for feeding his people when they were in need.
The same 'tax' aprlied to hunting and berry picking. Such
property as blankets was usad cooperatively in competition
with other tribes, but the paraphenalia and prercgatives
of the nohility were strictly individualistic. Some of
the numayms took their name from the locality of origin,
and others from the mythical ancestcr. The oriain myth
generally describes how ths ancestor came to a specific
locality, in the form of an animal, from the sky, sea,

or underground; he tock off his animal mask and hecame

a person. Generally the ancestors of different numayms
are unrelated in the myths.

Direct Jdescendents of the original ancestor became
the nckility, and others accepted as members were the
common people. That is, all members cf a numaym are not
necescarily considered blood relatives, as they were not

11
all descended from the orizinal ancestor, The numaym

i
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was orisinally 2 village community which, due to reducticn
in numbers or for purposes of defence, joined another
community, forminy a tribs. There are also stcries of
the 3ivision of a numaym--cften fighting brothers--into
separate groups.

The fourth unit Codere identifies is "the village,
which consisted@ of at least one but more often several

12
affiliated numayms." Boas defines this unit as the
tribe: “The tribes are grours inhabiting one winter
village and acting on many occasions, as in war oOr
rituals, as units. They are village ccmmunities cften
. . c e wi3

bearing the nams of the locality they inhabit. The
numaym retained a certain degree of independence in the
tribal unit. ¥ithin the village each numaym had its own
section of land for housing, etc. The tribes were widely
dispersed thrcughzsut the Xwakiutl area, and as has been
stated previcusly, the Kwakiutl recognized no peclitical
unit larcer than the tribe. Language was the only common
identity. There are three sub-dialects cf the Kwakiutl
language in the southern reoicn: Kwakiutl, Nawiti and
Koskimo., Peorle from sevéral villages gathered by
invitation at one village Jurinc the winter, to take part
in potlaching and® winter ceremonials. Other than taking

part in these social events, which served to validate

assuripticn of new social statuses, there was no sense of



T\ DKWAWWAWANEUK ® TANAK TEUK
®TSAWATAINEUK. @ TURNOUR T.
UEEN = @CILFORD ISLAND @MAMALILIKULLA
S\ LOTTE ® NUWITTI o© CAMPBELL RIVER
C %czo © KWAWKEWLTH @CAPE MUDGE
Scale 1:500,000 Map Ref:Canada NTS 92M/+I028E
4%,
GRS ¢ \M\A
Aorr [N %WONV,
\w%\\,»A/
PORT HARDY 4
FORT n@vmm > SOINTULA \

POR
MENE L e g

? ALERT BA Py |

L] / @ BEAVER NP ,
Y @ =~ . ///
@ /% KELSEY BA é A M
@ > 13
@NJ \Vancower Lsland ?m,,/«

hn—:nﬂﬁ

4 ﬂ\ =
RIVERS INLET
Island

~— )

5,

I

KWAKIUTL AREAS

® BAND LOCATIONS eVILLAGES
o QUATSINO @NIMKISH

D @Xcap
CAMPBEL, RNERSR P




- 118 -

cultural or national identity in a collective sense among
the Kwakiutl in early days.
The fifth sccial unit mentioned by Codere was

“the confederacy, which was the uniting of two or more
villages to form a new village....We know that
confederacies were established in histcrical times after
1849.”l4 She is referring here to the union of the four
Kwakiutl tribes at Fort Rupert with the establishment of
the Hudson's Bay post. At present in the Xwakewlth &Agency
there are several bands which consist of more than one
tribe, and the special case of the Nimpkish Band at Alert
Bay, into which many Indians from various bands have
transferrced.

Band amalgamation is in accord with the

policies of the Indian aAffairs Branch which

feels that the administration of Indian

affairs would be greatly simplified if all

Indians were to live ip a siTgle area or set

of areas in close proximity.

Thus the numaym is the fundamental unit for social

identity, as it is ths main unit that owns real estate,
and it is the only unit that can transmit crests and |
names. It is the only unit that confers status, and
approval of major undertakings by a member must be
aprrcved by the elder members of the numaym. 1t has

control over the establishmant of the nuclear family, and

thus is of more imrnortance for identity than the family
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Rank

According tc Boas there are 65% named positions
amcng the Kwakiutl. Each of these belongs to a particular
numaym. In the historical pericd the numayms were ranked
within the tribe, and the tribes were ranked in a
pan-tribal hisrarchy. The evidence from Boas suggests that
this is a recent develorment,

The names of the head chiefs go back to those
of the mythical ancestors from whom they are
surposed to be descended by primogeniture.
Those nearest to them in rank are descen:ients
of the younger brothers among the children of
the mythical ancestor. The lines are the
lower in rank, the ycunger they are, so that
the names of individuals descended from
youngest brothers thrcough youngest children
are of lowest rank. In one tale, it is even
stated that the youngest of five brothers
'was not taken care of by his father and was
like a slave or dog.'l?

The structure of the numayma is best understood
if we disregard the living individuals and
rather consider the numayma as consisting of a
certain number of positions to each of which
helongs a name, a 'seat' or 'standing place,’
that means rank and privileges. Their number is
limited, and they form a ranked nobility....
Thecse names and seats are the skeleton of the
numayma, and individuals, in the course of their
lives, may occupy varicus opcsitions andlgith
these take the names belonging to them.

At the head of the numayma is the 'head chief'
cee.Bll those of lower rank are addressed by
courtesy as 'chiefs,' somewhat in the manner of

our address 'Sir,' but they are distinguished

from the head chiefs, and rerhaps those nearest 19
in rank to him, as 'lower chiefs' or 'new chiefs.'
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Class

There were three reccgnized classes20 of people:
the position hcolders, or nobility; those with no positions,
or the commoners: and the slaves. The slaves were
gen=rally priscners of war and were regarded as prorerty:
as such they were not part of the social structure. The
commoners were of the lines of younger brothers of noble
families., As the titles passed down in a line of
primogeniture, the ycunger members received lesser positions,
and thus had less to pass on to their children. Commoners
were, however, bound to nokility by kinship ties, as well
as the ties of common numaym, associated as it was with
possession of property.

There was a dissimilar life style between the
nobility and commcners. Individuals who were due to
" inherit high positions were treated 3ifferently, and
were expected tc behave differently from others, even as
children. They were instructed from early childhood in
the traditions and attitudes proper to a leader, and
thereby given the self-image that set them apart, yet made

them "of" the numaym.

Political Authcrity

The man occurying the 'first' position in each

numaym, rather than 'chief,' could better be called
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'renresentative' or 'figurehead' for the group, as he had
little authcrity. The ongoing positicn--descended from
the original ancestor--was more imrortant than the
incumbent. The 'chief' traditionally was the oldest child
of the person previously holding the highest position
within a given group. He could be head of an extended
family, including relatives of lesser rank, and slaves.

He could also be head of his numaym, or, as head of the
highest ranking nunaym in a village, head of the tribe.

Congruent with the strongly individualistic
tone of Xwakiutl society is the absence of any
strongly centralized political authority or any
legal structure. The position of chief is
mainly honorific and relatively devoid of
political authority. A chief, as coming from
a nopble family in which the chieftainship is
hereditary, is the spearhead of intertribal and
inter-numaym rivalry because his are the highest
names and the most honored prerogatives. At the
head of all the numayms is the great chief of
the tribe, honored because by birth he is the
highest ranking individual in the tribe. His
functions, toc, are nonpolitical except that he
may be instrumental in organizing a competitive
potlach with a rival tribe. 1In gsneral the
authority of a chief in legal matters is
non-specific. On many occasions, as when a
chief wishes to give a potlach to the tribes or
to take a wife, he consults the other members
of the numaym or calls together the other chief
of the tribe., But, the men called together
have an eccncmic prestige stake in the
transaction.

The numaym, on the other hand, has a number
of regulatory powers over its own members since
it can refuse to support a projected marriage
or a potlach. 1In adcditicon the members of the
numaym can check a chief who bacomes overbearing
and too autccratic; they can kill him without
incurring the vengeance of any united chiefly
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class. The murder of the chief falls in line
with the attitudes of the culture, which
though permitting the individual great leeway
in expressing his perscnal glory nevertheless
draw the line at overdcing.

For disputes within the group, action is
taken only by the principals involved.
Trespassers on numaym property may be killed
by any member of the numaym, the_action being
individualistic and spontaneous.

The Kwakiutl then are an acephalous people. There
is no man or group of men who can dictate., An individual
is free to disregard the statements made by the chief,
free to go his own way within traditicnal bounds,
responsible for his own actions--and responsible for
righting wrongs dcne him, perhaps with the heln of his

numaym.

The Potlach

The method of assuming an inherited rank is the
potlach, or distribution of property. The underlying
rrinciple of the potlach is the interest-bearing investment
of prorerty.

A newborn child is given the name of the locality
where it is born. whan he is ten months ¢ld one of his
relatives gives a paddle or mat to each member of the clan
and he is given a new name. W“When a boy is about ten or
twelve years old he prepares to take a new name. He
borrows blankets from older tribe members, which he must

repay after one year with one hundred percent interest,
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In June the boy distributes these blankets to members of
the trive. &fter this, whenever a tribe member
distributes blankets, he gives three times as many to the
boy as he received. The people generally repay the boy
within a month. He loans thzse (say three hundred)
blankets out for one year. At the end of the year he
collects them (six hundred) and pays his original debt
plus interest (two hundred), at a festival in the street
when all the numayms he borrowed from are present. Prior
to the repayment he is not allowed to take part in feasts,
but after this he may distribute property and obtain a
potlach nama., Usually at this time the father gives up
his pctlach seat and takes his place among the old men.
This 'retirement' must be sanctioned by a numaym council.

Possession of wealth is considered honorable,
an3 it is the endeavour of each Indian to acquire
a fortune. But it is not as much the possession
of wealth as the ability to give great festivals
which makes wealth a desirable objsct to the
Indian. As the boy acquires his seccnd name and
man's estate by means of a distribution of
property, which in course cf time will revert to
him with interest, the man's name acquires
greater weight in the councils cf the tribe and
greater rencwn among the whole gpeople, as he is
able tc distribute more and more prozerty at
each subsequent festival. Therefore boys and
men are vying with each other in the arrangement
of great distributions of progperty. Boys of
different clans are pitted against each other by
their elders, and each is exhorted to do his
utmocst to outdo his rival. And as the boys
strive against each other, so do the chiefs and
the whole clans, and the one object of the
Indians is to outdo his rival. Formerly feasts
of bravery ccunted as well as distributions of
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property, but nowadays, as the Indians say,
"rivals fight with property only." The clans
are thus perpetually pitted against each

other according to their rank. In intertribal
rivalry.... [different tribes have specific
rivaqu.22

The Wwinter Ceremonial

There were several secret societies among the
Kwakiutl. A person inherited the right to be initiated
into a particular rankad position in one of the societies,
In the winter when the ceremonies were in progress, people
used their 'sacred' names and it was an offense to call
someone by his ordinary name. The Cannibal or Hamatsa
Society was the highest ranking. Others were the Fools,
the Grizzly Bears, Sea-Lions, Killer whales, etc.

The idea behind the winter ceremonial is that
various supernatural beings visit the tribe during the
winter. Thay take men and women away with them, and the
purpose of the winter dances is to recapture £hese peorle
and, since they have become like their captors, to restore
them to a human condition.23

Every year one member of the tribe promises to
give the ceremony, as it is felt ths tribe will suffer
otherwise. This is often given in conjuncticn with
payment of marriage or potlach debt as it is very

expensive and saves the giver payment for two ceremonies.

The social organizaticn of the triwe changes in
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the winter. The groups of pecple are the perfcrmers,
the organizers, and the vuninitiated., The functionaries
and performers are grouped nct according to kinship ties,
but according to the dancing society to which they belong.
The performers are called the Seals, and the organizers
the Sparrows. The Seals are divided into two grcuns:
those who are Cannibals and those who are not. The
Cannihal ceremcny is a major one and all the others are
minor. The Sparrows are divided into several groups
based on age and sex. These do not functicon as groups in
the sacred ceremonies, but sometimes serve as the light
accompaniment to other ceremonies, Althcugh the named
groups ©of Sparrows are based on and described in terms
of age, ycunger men are found in groups with older men,
and there is no autcmatic advancement with age. The Fcols
and Grizzly Bears act as policemen during the Cannibal
ceremony, punishing anycne who transgresses the
traditional rules.

The performers of the m=zjor ceremcnial may

belong to different numayma or even different

tribes. tost cf their positions are acquired

in marriage, being given to them by their

fathers-in-law., The Cannibal dancers, as well

as all other dance grcurs, each of which fcrms

a social unit during the cercmonials, are in

no way related among themselves, either by

descent or by acguisition of their rcsition by

marriage, Wevertheless, when dancers are

calle” to rerfcrm, they may be called up in

the order of numayma to which they belong.
The conditions am~ng the Sparrcws are different,
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because their pesiticns as oificers are
strictly deterrmined by rvatrilineal descent
in the mal= line and according to
primcgeniture. Females, even if first-born,
cannot officiate.?4

Marriage and Kinship

The kincship system of the Awakiutl is
"consistently bilateral, without distinction between
. ||25 . .

raternal and maternal lines, Marriage is usually
outside the numaym excert in a few cases where persons cf
noble birth marry into their own group to prevent
dispersal of prerogatives. A person can inherit names
and positions from both parental lines. Residence is
generally patrileccal, although in some cases the grcom
works for father-in-law feor a number of years after
marriage. 1

The ideal marriage, in the mind of the Indians,

is that of a man and a girl of egual rank....

According to the exprressions used by the

Awakiutl, a wife is ‘'obtained in war' from a

fecreign tribe....The fiction is maintained in

the actual marriage ceremonies, which

occasionally include a sham battle between the 26

wooing party and the relatives of the bride....
Marriage is conducted on the basis of the potlach. &n
agreement is reached between the parents as to the "price."
A retainer is »aid by the orcom's representatives,

The actual ceremcny involves giving the agreed

uron "rrice," plus extra bl=ankets that "1lift the princess

from the floor of the hcuse" to thz bride's family. “hen
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the bride is given to the groom's party her father aives
her blankets and housshold articles, the value of which

is often similar to that which the grcom's family has

given him. The bride's father may give a cozper, names,
and privilages, but this payment is more usually given
after the birth of a child, Generally after ths birth

of a child the bride price is repraid, cecnsisting cf fcod,
household articles, and a coprer and ceremonial privileges.
The groom's original paymant is the only one made in
"money" (i.e. blankats). |

After repayment o©f the marris debt the contract

ae
7
is fulfilled and the marriags may be ended. In thes case
of some noble women, they returned home and were
remarried to a total of four times, thus attaining a very
hidh rank, Otherwise if the wife continued to stay with
her husband she is staying 'for nothing' and this is not
dignifi=d, In this case a new contract is made in the
same way, out generally with lesser paymants.

The advance in socizl rank arising from the
potlach features of the marriage often
overchadows entirely the primary cbject of
the marrizg2, nam2ly, the establishment of
a family. Instead of this, the transfer of
names and privileges becomes the primary
censideration, and fictitious marriages are
performed, the solz owvject of which is the
transfer of names and privileges....27

jA)]
I
®

Marriages, at least amcng thzs ncohility,

]

arranged by the parents with the concurrence cf th
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numaym. In many cases the bcy and girl who are Lo ke
married do not lezrn about it until the day beforz the
actual cercmony. Their wizhes arz not consicdered in the
transactions. And in one case, the kcy who was being
married was not even present at the csremony--he was too
young.28 Marriages which were not validated by a potlach
were not recognized, and the Indians called such

29
arrangements 'sticking together like dJdogs.' We have
no indication from the litersture how fraquent irrerzgular
marriages were.

Thus marriage, at least for the nchility, can be
seen as a function of th2 numaym, ani derives from the
numsym its social identity. That is, posi
numaym were '"married" to positions in anoth2r numaym,
with little consideration of the individuals involved,
except in their reputation for being able toc maintain
their rposition through personal efforts and the
maintenance of traditicnal bzhavior ratterns,

For example, it was expected that a girl be 2
viroin at marviage. iler husbhand could break the marriage

T
!

contract if haz felt she weres nct a virgin, licvever, her
virginity depended more ugon family surervision than any
intzrnalized moral restraint.

My best friend goes between m2 and the girles

an? corizs Hack with the answer. They used to
be strict in the 217er Jdays, though, and the
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rarents woul™'t let the girl out of their
sicht, The only girls that isn't married
that I can o2t is the ones that dcesn't
hava any par=nts, and their brothers and
uncles is away wor¥ing, And annther thing,
the agirls that Irgo to, I don't go when her
Folks is awake, ™
Marital infidelity was ignored so long as it was
done quietly sc as not to publicly Zisgrace the spouse.
Even this was a matter of family name rather than
individual morality. The husband might beat his wife
if he found cut, but there were genzrally no serious
repercussions. In fact, Charley WHowzll tells of an
incifent where ths husbhand knew of his wife's adultery
and didn't mind, because Charley was giving the wife
31 - . s
money. Generally the men gave the women money Jducring
these affairs. It was a disgrace for an unmarried girl

to have a baby, but there were few incidences of this

as infanticide and abortion were practiced.

ChilZhocd andé Alnlascance

There were many takccs and rituals surrounding
concartion and childbirth., If a couple wanted a girl,
they put a miniature of wome 's tocls under their bed;
for a boy they put the miniature of the tocls of a man's
craft. At childbirth the mcther was attended by her
ferzlz relatives and special midwives.

There were many rites for the newborn baby.
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Parents exrress=2d their wish that a child become, for
example, an expert canoe meker, by giving an expert in
the craft part of the umbilical cord to wear while

'poticns' of wvarious

he is working. ‘they also applied
bird and animal parts to the baby: for evample, if you
rlace right feorepaw of a squirrel on the right palm of

the baby, it will become a good climber. If ycu rlace
blankets and clothing in the cradle, or a part of the
umbilical cord in a box of blankets, the baby will become
wealthy. The parents had definite views of what they
wanted for their children and took steps as soon as the
baby was born tc assure their fruition, but as we shall
see later, the only steps taken were magical,

Children were bound to the cradle, with their arms
and legs restricted, from birtﬁ to abhout twe years of age.
They were taken out only tc be washed and changed. The
cradle hung from a handy branch or a post in the house so
that the baby couvld ezsily be rocked when he cried.
Children were breast fed for as long as three years. «hen
the mothar felt it was time to wean the baby she put a
bitter substance on her breasts. Toilet training involved
showing the child the use of a chamber rot, and taking
them to the beach when an adult was going to defecate.
They were not punished fcr mezssing themselves. Little

attention was paid to them wetting the bed hecause it was
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felt that a person &did not know what he was doing when
he was aslzep. PFarental attitudes toward child training
were generally calm and non-punitive.
Halliday, whose bias is evident, states that

...the Indians have absclutely no parental

contrcl over their children. The children

are in the condition of the Israelites in the

tim= of the Judges, each one dcing what is

right in his own eyes, and they practically

manage and ccentrol themselves, They are not

obliged to keep regular hours, and if they

have any money they squander it on what

pleases their fancy, a considerable portion

being spent on all kinds of foods which may

be very nice and very enjoyadbls, but are not

suitable for children, and the paren§§ say

nothing in the way of advising them,
We will discuss this point in the contemporary situation,
but it is important for an esxamination cof identity to
note the strong respect for the individual's right to
make his own decisions--even as a child.

Special rites were nerformed at puberty for a girl.

She was secluded and had to observe many tabocs. After
her seclusion, her father gave a poctlach to celebrate his
daughter's coming of age. She was then considered ready
for marriage. For a boy, initiation into a dancing

scciety, or inheritance of a potlach seat were the major

acknowlezdgemants of change to adult status, althcugh

5

change of voice was looked uron as being similar to a
girl's first menstruation. Boys were generally not

married until they were about twenty, while girls were




- 132 -
married shortly after puberty.

Lducatior

Zducation is a preocess of fitting’a child for his
adult rcle in society. In Kwakiutl scociety children's
games were vatterned on their adult roles. Parents made
small bcws and arrows, spears and canoz2s for the boys.
Many of their 'games' involved actual catching of fish
and small birds. Others of their games were endurance
tests designed to make them brave for warfare. They were
encouraged in play pctlaches by their relatives and were
told the proper way to conduct these. Stories were told
by the ©ld men around the evening fire. During initiation
into a secret society »oys were given more formal
instructicon, but even here they were expected to learn by
watching the correct procedure. “They might be tcld they
wera not performing correctly, but actual detailed
criticism was not offered, They had to learn by watching
and 4o2ing on their own initiative., Children were
expected tc play an active part in the household as they
were able., Theirs was a prooressive adoption of adult

roles.

Social C-ontrol

Various methods of social control are used to

indicate the limits of accentable behavior. Since sccial
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prestige was such a strong factcr, loss of prestige was

a very effective sanction. “hen a child fell and hurt
himself, this was looked ugon as an affrent, and the
parents would buy calicc and give a piece tc the people
'to bind the wound of my son.' If a child misbehaved his
parents also had to give gifts to the people or lecse
status.,

In the play potlach a boy who went home to get
food to give a feast was not able to return empty-handed.
If he didn't return he was taunted about this. Small
children were told that the Hamatsa (Cannibal Dancer)
would get them if they were bad., On occasion a visiting
Hamatsa would go into the hcuses in full regalia to scare
the children,

If we get mad at our garents or older
brothers, they give us a licking. Some
pecple never seem to give their children
lickings, bzcasue thsy acmire and love their
children so much, that they say they cculdn't
punish or scold them. But this child gets

crse and worse becauss he is not stopped by
his parents or brothers and he is mostly the
one that gets good lickings from the other
boys, and gets sent away to play by himself.

My brothers always stomped me when I was
doing wrong. They had to. A boy can't
learn good if he isn't. Zsvcecially my
eldest brother, who loved me so much that he
lcoked after me better than my parents., If
I do anything wrong he takes down my pants,
if I have any on, an? puts ma on his lap,
backside up, and slap my backside, which
hurted me awful bad. He would do that for
quite a while and that pain would teach me
to think of it, and I wouldn't do again for
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a long time what he 4didn't want me to do.

He takes me in the houze to do this., The
most hurt to my feelings is he makes me

stand up in front cf him, when he finished
slapping my butt, and uses kind words when

he talks to me, and 1 see tears coming out of
his eyes while he talks and tells me it .
hurted him most, and if he didn't love me so
much he wouldn't care. But he does love me
so wuch, he has to do this to show me the
thing I done is not right. And the way

he talked and the tears in his eyes hurted me,
and I thought to myself I'll never dJdo it again.
That was worse punishmznt than the whirping.”

Children were encouraged to play all kinds of war
games where one of them was often hurt. Bﬁt if they got
mad and started fighting seriously older people would
break up the fight. A boy who misbehaved with his peers
was made to play by himself until he was over his anger.

Here are set limits to aggression. To this
point the whole function of the chilchood
games has been to foster certain aggressive
acts, To fight, to compete and to win are
encouraged. Crying babies are trained to
beccome children who impericusly take what
they want by force. B5ut the angry child .
must exercise his nower within the rules.
Once he departs from them he finds himself
punished.. Thus children are taught to be
aggressive, imperious, and power-demzanding
within the formal limits set by the rules
of the game.

There is no designated agent of social control.
It is a product of interaction per se. &Zach man, each
boy, each community exercises its prercgative in
sanctioning unacceptable, untraditional behavior. Because

of the individual initiative required for social control,




it is applied variosusly, and there are no abs~olute
standards maintainad., If there are no absolute

"wrong" are situaticnally relative.

standards, "right" and
Thus, "what I can get away with is acceptable hehavior."

In summary, we have examined those aspects of
Kwakiutl culture most specifically related to an
understanding of the develoroment of identity. Among the
Kwakiutl traditicnally, visual imagery, including
especially initiation in the winter ceremonial, was a
vital part of the culture. Tc cite only cne example of
visual imagery, in many cases peopnle cannot give an
authcritative interpretation of a totem pole; because the
oole is a definition of a family history in itself, and it
has not been decmed necessary to redefine it specially in
words. Our compulsion to verbalize, rerhaps hTest
exemplified by psychoanalytic investigations, is not a
comrulsion necessarily shared by other cultures.

The totem pole,'then, iz the reification of the

numaym. The relationship of all members of the numaym to
abstractions such 2s the numaym or its representaticn,

th

0]

totem pcle, gives meaning to the life of the
individual. The groupr provided the individual with
meaning appronriate tc his own conduct. ‘hen the
community recognized the significance of numayms,

significance was given to the meaning ascribed to his



- 136 -~

behavinr. ‘'hen the mode of relating te the numaym is
gone, the mezning is gone for the individval. He cannot

ee hims=21lf as keing meaningful in the cause of an

n

cther-~and a gen=eralized other. It is our thesis that

with the breakdown of the potlach and the reccgnition

of individuals as being members contrituting to numaym
identity, the individual lost his social identity as part
of a corpcrate group, and that nothing in the contemvorary

cituation has yet replaced this.
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ALIRT BAY

The purpose of this chactar is to give a concise
descripticn of Alert Bay in its human and recional
ecclogical context., It is impertant tc know what formal
and informal social institutions are extant in a community
in order to understani the "stage" on which interactions
take place. Wwe will examins the habitat and transportation,
p~litical institutions, norulation, the economy, the
church, recresaticn facilities, Indian-Yhite r=lations and
sccial control, as they apply generally in Alert Bay. We
will conclude with a study of "The Grade Ones and Their

Families" as a specific example of the more general

)

discus

0

*icn,

Definiticons

It is necessary to define some of the terms that
will e used in our discussion. First of all "band" is a
legal term, defined in the Indian &act as

a body of Indians (i) for whose use and
benefit in comnicn, lends, the legal title to
which is veste? in ller Majesty, have been set
apart before or after the coming into force
of this act; (ii) fcr whcse use and benelit
in common, moneys zre held by Her Jlajesty or;
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(iii) declarzd by the Governor in Council to
be a band fcr the purposes of this Act.

"Reserve" means a tract of land, the legal
title to which is vested in Her iajesty, that
has been set apart by Her :iiajesty for the use
and benefit of a band.

"ember of a and" means a person whcse
name appears on a =an? List or who is entitled
to have his n2me arpear on a 3an? List.

"Indian" means a person who pursuant to
thiz Zct is registered as an Indian or jis
entitled to be revisztered as an Indisn.

"~

Eands"

There are at pnresent sixteen and fcurtecon

occupied "Reszrves" in the Scuthern Kwakiutl area (not

including many other small reserves 2nd crave sites, etc.).
The ar=a is administered as the "Kwakewlth Agency" cf
the Departmznt of Indian Affairs and Northzrn Levelcrnment,
"Agsncoy superintzndent" who is more usually called
the Indian Agant,

The defiriticn of zan In?ian as one who is
registared as an Indian is nct valid as a grounds for most

~i=1 stulies. In this study, the term "In3ian" will b=

erson of Indian descent who

0
ot
~
W
)

considers himszlf an Indian. The distincticn "regis

2z where 1t 1s necessary to the

discussion, fart-Indian" is use? tc rzfer to those
childroen who have one InZian and one white parent. The

term "Wwhite" will be used throughout this study as the

word which contrasts significantly with "Indian,

-

2i2iutl will be used to designate all
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necela although, as has been previously

oy

Kwakwala spea¥king
ncted, this is a misncmer. The terwm "trime" refz2rs to
the traditional uni%t that was a village community. This

is not cotermincus with "band" due to migraticn of

+h

individuals and amalgamaticn of tribes in historic times.

-

The term "Nimpkish" refers to members cf the 3and

5}

resident at alert Bay.
Cormorant Island is divided into two main sections
(se2 #ap), the Indian Reserves, and the Corporation of

the Village of &lert Bay. These will be designated

"Keserve" and "Village" in the study.

Hamnitat

Alert Bay is situated one hundred and eighty air

miles northwest of Vancouver, on Cormorant Island.

Ccrmorant Island is crescent shared and approrimately

s

—

iree and a half miles long, and one mile wide., (See Map)

D
8]

Thz ropuvl=ticn is concesntrated along the scouthern
shoreline covering a distance cf two and a half miles.
e 1Is1and is rocky an3d the 1land rises sharrply from the

bzach, reaching cvar twoe hundrad feet, It is covered

o

-~
na

with many varieties cf trees. The soil is red
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gravelly and it is very &difficult toc grow any ¥ind of

(2]

~ar len proiuce,
Alert Bay develcoped primarily because it hacs a

o022 patural harvbor., It is on the steamboat channel and,

X

therefcre, all large ho=ats travelling 2long the ccast
between Vancouver Island and the Mainland pass alert Zay.
I¢ is serviced by two airlines--Alert Bay Air Services,
whnse fleat planes make daily scheduled flights (weather
permitting) from Alert Bay to Xelsey say, and 3.C. 2airlines,
which maXes schedulad flichts from Alert Bay to Port Hardy,
where connzctions can bhe made with the Pacific Western
Ajrlines flight tc Vanczuver. The Xelsey Bay to

Sointula gcvernment car ferry makes a round trip daily,
storping at Alert Bay and 3eaver Cove. The 'school ferry'
for foot passengers travels weekdays from Sointula to
Alert Bay and Port icNeil; and there are schelulszsd runs
from Alert Bay to Port McNeil and Sointula by commercial
water taxi. Several passenger boats (Canacdian Naticnal,
Canadian Facific and Northland Havigation) stcp in &lert
Bay on thzir run from Frince Rurert or Alaska to Vanccouver

to give the tourists an crixortunity to visit the Island.

1

Three freight bcats stop each week delivering fcod stuffs

¢

and houschcld goocds for the Islan2. ftravel from the

I

[9)]
<Y

land by such groups z2s the ball teams is done by

"twisting the arm" of a local seine boat skizper.



The freisht boats stop on their way up the coast,

Yy

to unload their cargo. \s there is little cargc being
shisped down the coast to the lower mainland, they do not
stop on th2ir return trip. all dbut first class mail
arrives by boat. Air mail is flown to Fort Hardy and is
then brought to Alert Bay by boat. During inclement
weather, when either Port Hardy is fogged in, or the sea
is rough, there is neither mail nor transportaticn on or
off the Icland. This can occur for three or four days in
a row, several times especially during the winter, Since
there arz2 many fish boats in the area they prcvide an
alternate mzans of transportation for some. Although
it is possibls after wocrking hours and on weekends
to drive cver private logoing roads on Vancouver lslandg,
from Kelsey Bay toc Beaver Ccve and Port lcweil, one
of the worst problems of the area is isolaticn. A
proper highway has been promised, with ccnstruction to

!
begin in 1970. Access ic, however, limited and freight

and transportation costs are high.

Politics

Cormorant Island is divided into three separate






- 147 -

areas: the Corporation cf ths Village of Alert Bay,
uninccrpcrated land belonaing tc the Anglican Church,
and the Keserves. There is an Indian Cemetery in the
Village area. Reserve #1 belonged to the ori~inal
Jdimpkish band. Pricr to 1850 part of the Island was an

' Xeserve #1A. "It was set aside

'"Industrizal Reserve,
by the first missionaries and the Indian Agent for the
people that had been to school, were married in the church,
would have nothing to dc with the potlach, and wculd live
a goed clean life."2 On orders from the Indian Affairs
Departmant this reserve amalgamated with the Nimpkish
Band in 1950, so that all three reserve areas now belong to
the present Nimpkish band.

The Village of alert Bay is governed by the
Village Commission consisting of a chairman and four
cormissioners. A Village Clerk is employed full-time,
The fire hall is part of the Village huilding and is
onerated by veolunteers for all fires on the Island, The
Band was paying about twelve hundred dollars annually for
this s=zrvice. An incinerator has eecn built for garbhage
in the Village. The Indians pay for ccll=ction of
garvajye from the Reserve.

The Nimpkish 3and Council ceonsisted of a Chief
Councillor and seven Councillors, as of 1963, 1Indian

Affairs requlations increass the number of councillors
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ona for every hunired porulaticn. That is, by 1255 the
Nimpkish Dand had a porulation of over sevan hundred

ecrle, The 3uties and reszonsitilities 2f the 3and

n

Council are prescribed by Indian Affairs regulations.
Many of thair decisicns must be ratified »y the Dep-rtment
teiore they can he put into effect.
In an attempt to cur®b juvenile delinquency, the
Band Ccuncil and Village Commission tried to institute
an island-wide 10.22 p.m. curfew for ycuths, but the
plan failed as The Department of Indian Affairs would not
allow thz curfew to be put into effect on the Xeserve.
tlovever, relations between the Reserve and the
Village are noct always co-operative,., Until 1962 peorle
in the village of Alert Bay used water from.wells that
usually went dry in the summer. The only gocd year-round
well is on the Indian Reserve., The Village was unwilling
to pay for water from the Reserve well, so instead, in
1862, they rut in a seven thousand foot aluminum pipe tc
Vanccuver Island, at a cecst in excess of $113,0C00. The
water that comes from this pipeline vari=ss in color
from almest clear to dirty brown, The water system on
the Kkeserve is said to be very good. The Indians felt
that since they were expected to pay for the services
offered »y the Village, tha Village shculd pay for their

water, In 1266 an arcandvement was finally made te trade
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fire fighting services for water.

Since then part of
the Village has been on well water, but part cf the

Village must still rely on

water frcm Vancouver Island.,
Fart cof the problem arises

frem the fact that the Village

gets monies from the Provincial Government, for which the
Reserve is not eligible; and the Reserve gets monies

the Village is not eligible for from the Federal
Government,

in 1¢86

&)

4 sewer system was installed on the Reserve
-69.

There is nc sswer system in the Village
Y '

and this gave rise to jealousies by Village residents

whe felt that their federal taxes were paying for the

Reserve sewer system,

However,

both ends of the Island have co-cperated

in Centennial projects, in raising money for the hcspital,

2l. The
Ccrrerant Isl=nd Youth Guidance

in 1¢84 by »oth Indians ans

‘hites to revcresent children
in court. They also visgit the families of juvenile
offenders and do ern

L

o~ial. worker o

IS

emergency social work, as the previncial

ratsec out of Campbell Xiver.

Lhey
orened a receiving home for cnildren in nee CT
- 2

norary care.

is finan

i

This hcme is run by an Indian woman,

ced My the rrovincial Gevernment. The Youth
Guidance Committes reccrdad seventy percent reduction in
. . . . . 5
juvenile crime their first year
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In ancther area of politics, the Indians have

been 2ligible to vecte in Provincial electicons since

250 (and federally since 194C). 1In the Frovincial
electicn of Auqgust 27, 1659, there were five hundred and
sixty eligible voters in Alert Bay. Of these, three
hundred and thirteen voted, with one hundred and fifty
voting Social Credit, cne hundred and twenty-three New
Demccratic Party, and forty Liberal.6 One of the
business families in &Alert Bay is related to a Social
Credit Cabinet Minister., ilany of ths fishermen are
supporters cf the W.D.F. The major political hrattles

in the North Vanccuver Island area ccncern the provision
of a road from Fort iiclNeil to connect with the Island

Highway at Kelsey bay, and imprcoved ferry service.

Porulaticon

b

The ccastal area of 3,C., was the mcet densely
rorulated area of Nerth America prior to suronean contact,
»ut with the introducticn of diseases the porulation was
jecimated. The pre-contact porulation of the Lwakiutl
was estimated at 17,300. In 1853, after one ncted

smallnox epicdemic, it was estimated at about seven
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thousand. In 1872, it was estimated at thirty-five
hundred and it dronred to a2 low of 1,039 in 1924. The
ma jor epidemics were smallpox, measles, V.,C,, T,B,, and
influcnza., Until 1909 when a hospital was built in
alert Bay, the Kwakiutl Indians had very limited access
to medical care. Since 1922 there has been a steady
increase in population among the Kwakiutl to twenty-five
hundred in 1¢62., As a result, the Indian population is
very young.

The Nimpkish Band, after amalgamation with the
Industrial Reserve in 1950, numbered over three hundred
with about seventy voting members. By 1265 there were
over seven hundred Nimpkish members,

The porulation of the non-Reserve residents was
not ascertained until after the 1946 incorroration as a
Village. The 1951 populaticn of the Village was 638,
the 1261 poprulation was 825, and the 1¢71 population was
743. Many Indians from outlying Reserves have moved to
Cormcrant Island but unless they have transferred to the
Nimpkish Band, they are listed as 'off reserve' in their
own Band and are not listed with the Nimpkish Band.
Population statistics for the Village do not show ethnic
origin, so these peonle may be included in the Village
porulation totals, unless they are living on the Reserve,

in which case they are not shown in either statistic.
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There is a total poprulation on the Island of ahout
sixtean hundred peorle., Over seven hundred Indians live on
the Reserve, and at least another two hundred live in
the Village. The propulation living in the Village of
Alart Bay consists of registered Indians, part Indians,
long time White residents, usually engeged in scme form
of private endeavour, and transient service personnel
such as nurses, h.C.M.,?., goveranment workers frem the
Federal Department of rishesries, indian Affairs, Transport,
and the Post Office; school teachers, clergymen, B.C,
Hydro, B.C. Telerhone, Liguor Control Board and fish
company emnloyee-,

There has been a areat deal of intermarriage over
thes years so that many of the long-term residents are
part-Infian. They may associate themselves with one or
the other cormunity or may pursue friendships in both.
Fany registered InJians living on the Reserve are alsc of
mixed ancestry so that there is no clear distinction
between revistere”? Indians and many reople living off the
reservae. Chinese pecnle have owned businesses on the
Island for many years. Yhere has been a fairly recent
influx of nurses and teachers from the Fhillipines, and
there are onz or two perscns of kegro ancestry. There
are recent wurop2an immigrants of varied nationality

as w2ll in this small populaticn., It is a polyglot,
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heterogeneous community, not coften found in the rural
areas of industrial societies.

The pcpulation is so spread out and of such
diverse background and interests that there is little
community feeling, Besides the Indian-White and
Reserve-Village divisions there are so many other
distinctions overlapping and disregarding these more
obvious bifurcations that it is meaningless to draw any
distinctions between social groups on these bases, Some
teachers mix only with other teachers; others mix with
local families. Some Indians mix only with other Indians
and some mix with one particular social group including
Indian and non-Indians, etc.

An examination of the population of the North
Vancouver Island Schccl District gives us some insight
into the peculiar characteristics of the area. First of
all, in Graph #l? it is evident that the porulation,
particularly of Indians, is very youna, with 59.5% less
than nineteen years of ace, with 38.1% of the non-Reserve
porulaticn less than nineteen. Of the Indian porvulation,
only 32.4% is aged twenty to fifty-fcur, while 53,0% of
the non-reserve population is in this age groupr. The
total non-Reserve populaticn is 8,456, with 5,12¢ males and
3,257 females, The total Reserve pvorulation is 1,385

with 712 males and 673 females. The discrepancy between
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percentages cf males and females is tabulated in

Graph #2.8 These figures clearly show the "frontier"
nature of the area. There are several logging and mining
camps, most of which make very little provision for
"married quarters." Thus, a large seament of the
pooulation is men living in camp bunkhouses. Alert Bay

is one of the three centers in the area providing shoppring
facilities and liquor outlets. There is a large influx

of miners and loggers to Alert Bay on the weekends,
looking to break the monotony of camp life,

In a survey prepared by the Village of Alert Bay,
ponulation vprojections were made based on fiagures up to
1966. The 1966 porulation of the Village was 795, and
of the Reserve was 750, and including the figures for
the unincorporated area, the total was 1610. The
projected figure for the Village in 1971 was 859, but
instead of this increase, a decrease in rogrulation from
795 to 743 was recorded, Possible reasons for this
decline may lie in the decline of the fishing industry,
and the consequent lack of consumer demand to keep the
businesses operating. With the increasing emphasis on
air travel, Port Hardy and Port McNeil are becoming
increasingly imrortant in the economy of the area., The
Indian Agency was scheduled to move to Fort Hardy in 1970,

and several Alert Bay businesses have opened facilities
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in Port MclNeil.

The Economy

From the time of the arrival of the first
missionary in the Nineteenth Century, and the
establishment of the now defunct fish packing plant and
sawmill, Alert Bay has been the major shorping ana social
center for Indians from the outlying reserves. Service
personnel made Alert Bay their headquarters, and the ma jor
regional medical, peclice, schocl, Indian Affairs, and
shorping facilities have been located there. This has led
to the migraticn of many Indians from outlying reserves
to this center.

There is at present no predominant industry in
Alert Bay. Most residents are loggers, fishermen, or
service persconnel. Logging is done on nearby Vancouver
Island and in mainland inlets. Fishing is the ma jor
commercial enterprise, Commercial salmen fishing is the
stated occupation of seventy-five percent of the male
Indians.9

There are three methods of fishing for salmon:

geineing, trolling, and gillnetting. Seine bocats usually
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have a crew from four to seven men. They fish only

in the daytime. The skipper of a seine hoat has the
highest status in the fishing fleet. The catch of a seine
boat is divided intc eleven shares: there are two and

a half shares for the bcat owner, one and a half for the
net owner, two shares for the captain, and cne for each
of the crew., Exvenses for fuel are deducted from the
gross earnincs of the boat. The boat owner vays for
repairs, and the captain and crew share expenses equally
for the food., Seiners and the aillnetters are allowed
by the Department of Fisheries to fish certain days in
certain areas.

Trolling is an cperation usually involving two
versons, ©One steers the boat while the other pulls in
lines and takes off the fish. They also fish in daylight,
but they are allcocwed to fish all week, and therefore ice
their fish and come in to deliver only when they have a
load. A higher price is paid for troll salmon because
they are said to have -less marks then netted fish because
they are eviscerated. Trollers generally have biqger,
more expensive boats and more extensive equipment than
gillnetters, although many boats are equipred for bcth.

Gillnet fishing is generally a one man overation.
The net is put into the water from a drum, allowed to

hang vertically in the water, and then rolled back in on



the drum, The fish, if they cannot see the net, will

swim into it and be caught by the gills. Thus it is

very impnortant to have a net of a color that is not
visible to the fish in the water, and web of such a size
that the fish will not be able to swim through.
Gillnetters catch most of their fish just at dusk and

dawn when light conditions serve to hide the net, although
they usually fish round-the-clock,

Social status amcng fishermen is determined by
the size of the owned boat, and more important, by the
nunber of fish caught. Generally seine skippers have
the highest status, followed by trollers, gillnetters,
and finally seine crew. But a "high-liner," that is,
the person who catches the most fish, has a higher status
within his category. "High hoat" for the day, the week
and the season is a constant tonic of discussion. The
fishermen gather in the bar on the weekend and play a
very comoclicated game of "I'll tell the truth if you will,
but I don't trust you so I'll play it cagey." Some men
are known never to "tell first" how many fish they caucght,
and then always to add a few fish to the other person's
total. The person bested then has severai alternatives
opan., ©One is to casually let slip later in the
conversation a fiocure that indicates that his original

statement under-estimated his actual catch., He is then
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one-up, especially if his opponent suffers this in silence
and refuses to acknowledge the discrepancy. Later glseful
remarks such as, "You should have seen Joe's face when I
said how many sockeye I had," indicates the nature of
the games being played. 'Fish stcries' are a way of life,
Fishermen do at times confide their actual catch to a
friend, but the talk on the radio-phone gives the
impression that all fishermen are starving. Most of the
fishermen have their radioc-telephone switched to the
fisherman's band day and night, to pick up "hot tips" on
where the fish are. Since friends want to let each
other in on good fishing without alerting the entire
fleet, codes and subterfuges are resorted to. The Indian,
Japanese, Finnish, and other ethnic Canadian fleets who
know a s2cond lanquage are at an advantage here. Unilingual
fishermen often get quite upset and curse at any group
speaking another language, because they are certain they
are disadvantaged in missing reports on good fishing.
Fishing areas are open at the discretion of the
Department of Fisheries, and the time allotted in a
calendar week ranges from no days (closure of the area)
to five days. Wwhatever time is permitted is known as
the "fishing week," with the rest of the calendar week
being called the "weeckend" even if it is five days long.

Because most of the fishermen in Alert Bay are
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gillnetters or seiners, the whole community revolves
around the fishing week. Stores must have extra surplies
Saturday for voat crews, They cften open Sunday to
deliver meat and frozen goods to the boats. Housewiwves
are anxious on the last day of fishing to find out if
another day has been granted by the Department of
Fisheries., Having a hgsband home for a five-day weekend
poses problems for many families. The streets are
nearly deserted during the fishing week.

Many of the Indians take their wives and children
along on the boat. On a seine boat the captain's wife
will often act as cook--receiving one share cf the catch,
Older children are accepted as crew as soon as they are
able to verform the job. Many children have spent
summers aboard the boat from the time they were born. This
of course applies only to the families of gillnetters and
seine skipprers. wives and children of seine crew members
have to stay at home. This means that children from
families that have a boat receive a very early and
continuing education in the skills of catching fish, but
those of crew members are less well placed. IMany Indian
women state that they are lonely if they are left alone in
the house. The men feel the same way if they are alocne
fishing. This is at least part of the reason that the

wife and children are taken along fishing, often in
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extremely cramped quarters, and in spite of the fact

that they may serve no useful purpose. Especially on a
gillnetter where the net is left in the water for varying
periods of time, the man has plenty of time to do his

own cooking. The White fisherman generally does not take
his wife fishing. The reasons he gives are that the boat
is too small, and that he likes a little 'peace and quiet.'
‘The White wife generally expresses both boredom at her
enforced inactivity, and the same desire for 'peace and
quiet' at home while her husband is fishing. The
imnression given is that the enforced togetherness
necessitates more interaction than is desired.by either
hus»and or wife, while the Indian counrle are able to cope
with the situation because they do not feel it necessary
to be in constant interaction.

Another part of the reason for the Indian taking
his wife is that, "In this way they are able to ensure
sexual fidelity on the part of their wives as well as to
have companionship."l0 Statements by informants in Alert
Bay indicate that this attitude is general.

The Indian couple are more comfortable with
differentiated sex roles. When they are on the boat the
man is boss--he does the fishing., The woman coocks, lcoks
after the children, and takes an occasicnal turn at

steering the boat on a long run to or from the fishing
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grounds. The Indian women expressed the same fears of

the sea, and the same amount of seasickness as their White
compatriots. The difference was that the Indian woman
tended to stick with the boat while the Whites locked for
reasons to stay home,

On a seine boat where there are four to six
crewmen, the cantain cften takés his wife as cook. The
difference here betwezn the Indian and wWhite woman is that
the researcher never heard of an Indian woman 'bossing’
the crew, while the White captain's wife was freguently
regarded as bossy, pushy, domineering, and generally
obnoxious by the crew. The same comments held true for
the captain's children. It was often said by crew members
that the White children were brats or tcok advantage of
the crew, but the Indian children were either invisible
or they worked along with the men. They never tried to
'pull rank.' |

This enables the children to learn a great deal
about fishing from a very age. Many boys are well
qualified fishermen as scon as they are physically capable
of doing the work, A few years ago it wasn't unusual for
a boy of fourteen to take out his own gillnet boat. Today
he must bhe at lsast eighteen to get a license from the
Department of Fisheries, but he can earn a crew share on a

seine boat, The 1968 boat license limitaticn law will make
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it more difficult for men to get their own boats. This
will probably have quite an effect on the fishing
families in Alert Bay, as fishing is the major means of
bringing money into the area. This law is designed to
reduce the size of the fishing fleet by gradually
eliminating the smaller boats.

Up until a few years ago there were a number of
fish packing companies operating all along the coast.
Indian men would rent or buy a boat from, and fish for, a
particular company while their wives and children lived
and worked at the cannery. There has been a consolidation
of these smaller companies until there are only a few
large concerns, and the coastal canneries have been closed.
Now all the fish is iced and transported to large canneries
at a very few centers. Alert Bay has been affected by this
and it has eliminated jobs for the women of Alert Bay and
along most of the coast.

The men are tied to a particular company through
the credit system. A young man starting out may rent a
boat from a comrany. Before he starts fishing he needs a
net and other fishing gear. He buys this on credit from
the commany. He can get money and courons for food and
fuel during the fishing season. 1In the fall at the close
of the salmon season, when his fish and his debts are

tallied, he may find that he has two thousand dollars in
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hand or that he is in debt to the company. In either case,
if he has proven himself fairly resnonsible, or if he has
cauaht more than the average number of fish, the company
wants him to fish again the following season. He can get
money from the company during the winter, charge nets, buy
a boat, and charge repairs. At the end of the following
season, especially if it is a poor one, he may be many
thousands of dollars in debt. And so he must fish--for
the same company--the following season. In one case in
the summer of 1969, a young man had to catch five
thousand dollars worth of fish before he could make that
year's payment. But as the season progressed, his debt
(emergency boat repairs, focd and fuel) again increased.
Because it was a poor fishing year he was unable to
make the payment, earned no money for living expenses and
had to pay a high interest rate. So long as one is
turning fish in to the company, it is happy to have one
in debt. A man badly in debt is unlikely to vote for a
strike. Because the fishermen are continually buying
bigger and bhetter boats with more and more electronic
equipment, as a aroup they are continually in debt. They
'owe their soul to the company stere,' as they put it.
Many Indians 4o not clearly understand the system
of credit. As Rohner has remarked:

Some men have forfeited their boats because they



- 166 -

did not make payments on them. A tyrical way
of losing a boat is by mortgaging it to a

fish company for a net, which often costs about
$1,00C0.00, and then neglecting to make payment
on the net, thereby losing both hoat and net.
Because they understand why the net was taken
from them but not the boat, they feel that
Whites are cheating them. Frequently, they do
not understand the implication of a mortgage:
a transaction wmight be both honest_and legal
from the fish company's viewpoint.

A man operating a gillnetter generally makes more
money than a seine crew member, although he has higher
expensas and catches fewer fish. Most Indians prefer to
have their own bhoat so that they can be their own boss.
The relation of seine boat skipper to his crew can be an
unhappy chne.

Crew members often grumble becauss the skirnper
takes the boat to areas where they do not think
it shculd be taken, wusing fuesl, the cost of
which must be deducted from all shares, Some
skippers ars accused of cheating their crews,
particularly in managincg the books,

Fishing is a very uncertain occupation. The color
and kind of net, closures by the Department of Fisheries,
strikes, poor weather, boat breakdown, and paucity of fish
all combine to produce good and bad years for fishermen.
The fishing econony has a great influence on the whole
community., Comments made by businessmen during the poor
fishing season of 1969 indicate the extent of this: ‘"we'll

be tightening our belts this winter," and "There'll be a

real quiet Christmas this year."
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Receiving some thousands of dollars in a lump sum
in the fall leads to great difficulties for many--if not
most-~fishing families. There is a tendency to buy
clothes, household goods, etc., all at the time of
settlement so that the money very soon disappears. The
family must then make do, find winter work, welfare or
unemployment insurance until the following year. An
example of the éffect of this type of spending among the
Indians is that many of them begin wood carving just before
Christmas, and peddle their wares door to door or to the
always willing shopkeepers--at far less than their normal
value.

Many men get another job after fishing, generally
logcoing, construétion, or mining. They quit these jobs
before fishing, knowing they can get another\after fishing
season. There is no thought of permanency in these jobs.
Unemrloyment is not regarded as something worrisome, Two
or three or fourrweeks or more between jobs is an
accepted state of affairs. Any fisherman who pays
unemployment insurance while fishing for fifteen weeks
is entitled to seasonal benefits which last from December
1l to May 15.

Many of the fishing families, and their friends,
both Indian and white, home-can salmon for the winter. The

Indians are allowed special privileges for food fishing.



- 168 -

1t generally involves a cooperative effort, with each
family depending on the person most closely related to
them who owns a boat. Scme of the Indian families also
smoke and dry salmon, but this depends very much on
individual initiative.

Some Indian families gather Oulachon fish and
render the oil. The o0il is greatly prized and is
occasionally available for sale, bﬁt only through an
interpersonal network. Seaweed is still collected and
dried by some families, as are clams, Other seafood may
be obtained in season, but again this devends very much
on the availability of a boat, and individual initiative.
Unfortunately those Indians most in need of dietary
sunplements, are those least able to obtain the
transportation necessary to harvest the available seafoods.

An examination of some of the statistics on
welfare give some further insight into the economic
situation in Alert Bay. Acccrding to Indian Affairs
statistics for 1968, for the Nimpkish Band only, ninety
Nimpkish Indians in Alert Bay, both male and female,
wera permanently emnloyed. There were fifteen
Indian-owned fish bvoats., The average family income was
three thousand dollars. There were twenty familes,
consisting ¢f fifty persons, on permanent welfare, and

there were fiftezsn children in care of the Departwent of
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Social Welfare.

Welfare payments in Alert Bay are an important
source of income., Interim statistics for April 1969
give a clearer picture of the welfare situation. There
were eighteen unemployable heads of families on permanent
welfare. There were five unemployed employables on
somewhat permanent welfare, ten on seasoﬁal welfare (two
to three months) and seventy-two self-supported families.13

There are some sixty-five businesses in Alert Bay,
including twoc main grocery stores, plus a third store that
is owned by a fish company and open only during the fishing
season, There were, in 1969, five stores that sold a
variety of dry-goods, two stores that sold hardware, one
drug store, three cafes, two radio repair shops, a bank
branch, a florist, a movie theatre, two shipyards, a
barbershop and a variety of other small businesses
providing services to the community. Perhaps the most
popular store on the Island is the Liquor Control Board
store.

Most of the major o0il companies are represented
in Alert Bay. Althcocugh all of them have docks for
refueling boats, not all of them serve cars. There is a
fleet of ten taxis on the Island, and they provide the

ma jor transportation, although even by 1958, there were

one hundred and thirty-two private cars and trucks. A taxi



- 170 -

trip costs fifty cents per person, anywhere on the Island.
The cars have radio-phones and they pick up and deliver as
many passengers as they can going in one direction, and
then start from that end and return, picking up and
dropping off passengers all along the road.

Although Alert Bay has most types of stores and
services, many people shop by catalecgue and have goods
shipped in, or make a trip to Vancouver for ma jor purchases.
Prices are generally higher in Alert Bay, pértly due to
high freight rates and partly due to the fact that the
retailers have, for the most part, a captive ciientele.
There is not too much selection. For example, there may
be only one brand of any article in the whole village.
Selection in clothing is also very poor.

St. Michael's Residence, which employs several
people as child care workers, and kitchen and laundry
workers and St. George's Hospital, which employs seventy
persons in various capacities, are the major employers of
women on the Island. Many Indian women are employed as
laundry, kKitchen or cleaning staff.

A minor source of income invclves the tourist
trade. Some of the Indians are able to earn a bit of
money during the summer doing Indian dancing. The Kwakwala
Arts and Crafts Craganization puts on a show of Indian

dancing with a narrative in English for tcurists from the
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cruise shios that stop in Alert Bay. Scme of the older
people have taught children the dancing, and all ages,
including pre-scheol children, are paid for taking part
in a performance. Althouch the dances are owned as
inherited property by some of the older people, children
from non-chiefly families are able to take part. Because
the men may be out fishing when the tourist boats come,
it is mainly women, children and retired men who perform.
Some of the Indians do wood carving and silver

work, Some do traditional designs on less traditional
handicrafts such as vpottery and printing on cloth for wall
hangings, etc. These crafts are for sale at the Big House
when the tourist dances are performed. They are alsc sold
to the retailers in the Village., All retailers, including
the one Indian cafe, put a fifty to one hundred percent
mark-up on these items,

In general, the community seems to be dying

econcmically, Fishing is declining, and will

decline further with the 1968 license

limitations. Logging has become stabilized,

tending to tree-farminog in the more accessible

areas, With large numbers of Indians

migrating to Alert Bay, mainly for the

educational orvortunities, and the lack of

work available on the Island, many of them are

on walfare for part of the year, and are thus

not heavy consumers of the gcods and services

provided by local businesses. There is a very

high ratio of service to basic occupations

among the Whites on the Island. It has been

sugoested "that the comnunity has largely a
'one-crop' economy consisting of Indians,"1l4
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In the licht of a declining pcrulaticn in the Village, it
aprears that the effacts cf economic decline are already
acting tco further restrict the range of services available

te the remaining residents.

The Church

There are four churches in Alert Bay: Anglican,
Pentecostal, United and Roman Catholic. The Anglican
church is situated between two sections of Indian keserve.
The majority of Indians in Alert Bay consider themseslves
Analican. St. Michael's Residential Scheol, begun by the
first missicnary, was under Anglican auspices until it
was taken over by the Indian Affairs Department April 1,
18r9,

The United Church draws almost exclusively from
the “white pcprulation in Alert Bay, the Anglican
frcm Toth White and Indian, and the Penteccstal
largely from the Indian pcpulaticn. Nene of
the churches has a large or consistent
attendance from Indians or ‘+hites. Membkers of
the subsisting-oriented class aprear to attend
Fentecostal services more frequently than
Anglican, and membters of the future-oriented
class appear to rrefer anglican more often

than Pentecostal.ld

One Indicn informant put it this way: "Indians

arocund here are married and buried Anglican, The rest of
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the time they're Pentecostal if they're anything--which
most of them aren't."

The Anglican minister, Rev. D. Stannard, states
that on paper twelve hundred people or sixty prercent of
the nopulation of Alert Bay are Anglican. In fact about
ten percent of the population take any part in church
activities, Thr=ze or four veople attend the 92;00 a.m.
Sunday Comrunion Service. There are fifty or sixty at
the 11:00 a.m, service and twelve to thirty Sunday
evening., Last year the Sunday school had an attendance of
one hundred and thirty to one hundred and fifty including
fifty to seventy-five children from St,. Michael's
Residence. There are two women's groups, an afternccn
group with about twenty members, and an evening group with
fifteen., There is a group of about fifteen girls ages
ten to fourteen who meet weekly; there are confirmation
classes for children and adults, a choir of fifteen to
twenty people and a small Bible study groun, Friday
evenings theres are about twenty-five persons, generally
older iIndians, who attend the Kwakwala Prayer Meeting.

The minister is very much against the rotlach
revival current in the arsa. He stated that last year
a widow mortgaged her old age pension to give a pctlach.
He estimated that over thirty thousand dollars was given

away in potlaches last year. He feels that Alert Bay is
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a poverty culture--not because of lack of money--Dbut
because of the way it is spent. He estimates that
seventy-five percent of the families in Alert Bay suffer
due to alcohol, and that every family has at least one
member with an alcchol nrohlem., In some families this
rrovrlem is hidden to ‘save face,' .

fie says that in many families the crandvarents
bring up the children, and parents have lost control over
their children. He states that "“there is no love of the
child that leads to constructive discipline." Indian
children are more mature and better able to take
responsivbility in many ways, but they are more
irrespensible than white children in some ways, and it is
in these ways that they rewmain irrespcnsible as adults,
Zxamples he gave were care of property, use of alcohol,
and fulfilling an obligation. (Sunday Schcol teachers are
often absent from their Aduties without reason.)

He feels that the paternalism of the government
and the church have a lot tc do with the Indians'
problems, They have an "emotional sentimental attachment
to the church rather than an intellectual one." During
the history of the church, clubs and study groups have
been instigated by the minister, only to disintegrate
when he left, His aim in his work at the church is to

enccurage the Indians to take responsib»ility for their own
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organizations, As a matter of policy, he refuses to
initiate groups unless church mambers are willing to
accent resnonsi®ility for leadership.

The Pentecostal Mission has been active in Alert
Bay since 1946, It draws solely from the Indian
porulaticon, About forty peovle attend church service and
there are eighty to one hundred children in Sunday School,
They hold two services Sunday, in English with some
Kwakwala hymns, have a Xwakwala prayer meeting in
somecne's home on Wednesday, and Friday evening is Family
Night. They have a women's group, a men's group, and
Gideon Scouts16 for boys. There is much more audience
participation in the more casual Pentecostal service.

Many Indians say they feel more comfortable there than in
the much more formal, ritualistic atmcschere of the
Anglican service,

The United Church, originally the Methodist Church,
came to Alert Bay in 1913, At first there was no resident
minister and the congrecaticn was served by the mission
boat 'Robert C. Scott.' Since 1260 the church has had a
seaplane, and the minister-pilot covers the large Northern
Vancouver Island area. A new church was built in 1962,
There is a very small conaregation consisting of twelve
active families and forty-five families who are nominal

adherents, There are about forty children attending
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Sunday Schocl. Some of these are Indians resident in the
Village, bhut their attendancz is due to spatial proximity
rather than religious conviction, There are eight or ten
participants in an adult discussion grour, and about
twenty members in the women's group. They have had
Explorersl7 for girls in grades four to seven, and had
about forty members, about two thirds of whom were Indian.
There were about twelve C.G.I.T.18 members, girls past
grade seven, with acvout one third Indian membership. They
may not be able to continue these groups due to lack of
leaders. ©One church member "strongly advises cutting
Eéxplorers] back to include only the the twelve girls from
our own church, We should encourage the Anglicans to
accept some responsibility for this work.“l As two
thirds of the forty girls were said to be Indizn, this
statement is in effect a veiled attempt Dy this woman to
exclude Indians. As leadership is the main problem in
maintaining groups in Alert Bay, a threat to withdraw
leadershipr would leave the minister in the awkward position
of having to comply or having no group at all. As the
husband of this woman was most vociferous in expressing to
the researcher his comnlaints about schecol integratioen,
there can be no doubt that the intentions of this woman
were tc rid the group cf Indian girls. However, one can

only speculate as to how much of this attitude of rejection
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was conveyed to the airls, aged eight to eleven, who were
members of the group.

The Anglican and United Church ministers visit
about one hundred children at St. Michael's Residence
one night a week and Sunday morning with volunteers from
the congregation. The United Church minister, Rev. Peter
Newberry, also had a group of about fifteen boys, ten and
older, for weekly activities. He dces family counselling
with people from all parts of the community and is active
in community social service organizations,

For several years the United Church has had 'The
In-Between Coffee House' Friday evenings for ycung adults.
There is live entertainment, games, and coffee. This is
a social evening oren to anyone rather than a church club.
The church also sponsors torical films in the church hall
as a community service. Teen dances are occasicnally held
in the church hall,

A Roman Catholic Church was bhuilt in 1951 and
serves a small congregation. The priest lives in Port
Alice on Vancouver Island and serves a large North Island
area., Until 1957, the priest lived in Ocean Falls and
covered most of the North Coastal area. A priest was
resident in Alert Bay for a few years from 1257, but the
small congregation did not warrant his continual service.

The logging and mining towns on Vancouver Island had a more
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concentrated Catholic population,

Aside from the children who atteﬁd Sunday School,
attendance at and interest in church activities in Alert
Bay is very limited. Both the Anglican and United
Churches have difficulty in recruiting reliable leaders
to carry out any group activities, All in all the church

has little effect on the lives of people in Alert Bay.

Recreation

In an examination of leisure time activities in
Alert Bay, undoubtedly the most noticeable is the activity
in the pubs. There are two beer parlors, the Nimpkish and
the Harbor Inn, and a Royal Canadian Legicn Branch in
Alert Bay. The Harbeor Inn is noted for having a rowdy
crowd, yet it is often the quietest place in town because
many peorle drink there only if they have been barred from
the Nimpkish. The Nimpkish has a very mixed crowd and is
usually full on the weekends. It is generally noisy and
an evening isn't complete in the minds of some without at
lsast one fight,

The Legion caters generally to a quieter crowd,

beth Indian and non-Indian., Iany people who wouldn't



drink in the bars are regqulars at the Legion, It is the
only place where people have to "dress up" on weeskends
so many people go there for special occasions,

There is one movie theatre that is fairly well
attended, although the movies run largely to westerns and
science fiction. Many children attend the Saturday
matinee. There is also a poolroom, which is frequented
mainly by teenagers.,

Once or twice a year there is a cabaret at the
community hall. As liquor is served, teenagers are not
allowed. There is dancing, often to a live band. As it
is a dress-up occasion many of the poorer peorle do not
feel welcome., These dances are usually sronsored by some
community organization to raise funds.

Girls living in the Hospital Residence
occasionally held dances in their recreation rocm.
Attendance is by invitation only, and usually only single
males and couples associated with the hospital are
invited.

Weddings are other occasions for a dance. Because
many of the receptions are large affairs, and lines are
not too carefully drawn between those who are invited and
those who are not, what might otherwise be considered
"gate crashing" is more or less customary.

The basement of the community hall is used almost



- 180 -

every night in winter for league bowling. There are many
teams and interest runs high., 3oth Indian, White, and
Mixed teams take part., During the day, schcol gym classes
and children's leagues bowl, Badminton is mlayed in the
community hall and has a regular mcmbership during the
winter. A community recreation director was hired in 1°€9
but it is as yet too early to assess his influence, As one
of the major problems in any organization in the community
is lack of consistent leadership, his efforts are bound

to prove beneficial in providing recreation, organizational
continuity, and consistent leadership.

There is no indoor swimming pool in Alert Bay.
There are two private »ocls that have been used during the
summer for swimming lessons. Some people swim in the sea,
but it is cold. As the temperature of the water varies
only ten degrees winter and summer, it is mainly a
run-in~and-run-out affair.

There are several Indian soccer teams in Alert Bay,
which play teams from outlying villages. Interest runs
high and competiticn is keen in these matches. A Mixed
men's softball team occasionally organizes in the sumrmer,
but due to the fact that most men are out fishing, their
gam2s are irregular, A women's team practices every week
in season and plays teams from the surrounding area., They

sometimes have difficulty getting nine for a game although
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there are several good players on the Island. Softball
teams include both Indians and Whites,

There is a Hospital Committee which organizes fund
raising projects. This committee is Indian-White and
draws from the community leaders for members. One of their
projects was an Indian dance organized by Jimmy Sewid. He
ran into some orpositicon frem older Indians who were at
first reluctant to put con their inherited dances in this
non-traditional way. Finally they relented, and allowed
people to pay to see their dances, rather than paying
peorle to watch; and a good sum of money was made for the
hospital.20 These dances were put on for several years
starting in 1951. Another part of the activities in aid
of the hospital fund was the May Queen voting. Peonle pay
a small sum for the 2ueen candidate of their chcice. The
girl with the most votes becomes May Wueen, and the money
goes to the hospital. ©On the May 24th long weekend, the
Queen iz crowned, there are foot races, ball games, and
other activities, all in aid of the hospital fund.

June Srorts Weckend is organized by the Indians of
Alert Bay, and has been held every year since 1922.2l It
marks the beginning of the fishing season, although actual
fishing commences befeore the end of June. The major run
of fish in River's Inlet occurs just after June Sports,

andi this weekend used to be the last before the migraticn
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of whole families to the canneries at River's Inlet.
Soccer between the many Indian teams from Alert Bay and
the other villages is the main attraction, with old men's
and women's teams also taking part, for comic relief from
the very sericusly fought championship games., Barbecued
salmon, prepared by the Indian women, is a special treat
for everyone on the Island.

Jimmy Sewid was instrumental in constructing the
Kwakiutl Big House, which was completed in 1965, and
officially opesned at June Sports in 1966.22 This house is
used for the dances held for tourists, menticnesd earlier,
It is also used for traditional-type potlaches, and
Christmas parties, as well as for the Indian dances for
the hosnital fund.

Most of the communities in the area have some kind
of Sports Day. In logging communities there are
tree-climbing, tree-falling, lecg-rolling and éimilar
contests. There is a Salmon competiticn, with prizes for
the largest fish in various categories., Many pecple travel
around to these special events, depending partly on the
availability of transportation,

There are many women's clubs on the Island. There
are four church grourns, Lady Lions, Royal Canadian Legion

Auxiliary, and St. George's Hospital Auxiliary. Some of

these grcuns draw from a distinct porpulation but there is
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also overlarpring. The pcorer non-church members do not
appear to be served by any organization., The Hospital
Auxiliary operates a second-hand clothing shop in a

small rcocom in the hospital residence Saturday afternoccns,
except in the summer. Because of the transient nature

of much of the population in the area, they receive boxes
of clothing not only from Alert Bay, but from many of the
logging and mining communities on Vancouver Island, Most
of the other groups hold bake sales and the whole gamut
of fund-raising projects. A few years ago there was an
organizaticn of Kwakiutl women, but it appvarently dissolved
due to disagreement among the women,

There are church groups for men, Lions, the Legion,
and the 3card cf Trade. Most of these groups also exclude
a proportion of the vopulaticn,

The Kwakwala Arts and Crafts Organization is a
group of Indian people from Alert Bay and the outlying
villages dedicated to the encouragement and preservation
of Indian culture. They arrange for the tourist
entertainment, sale of crafts and maintenance of the Big
House.

Dances are held frequently in the Council Hall on
the Reserve, They are attended mainly by ycunger people.
There is a good Indian band from the Reserve which plays

for these dances.
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What could be ccnsidered the most pcpular year
round sport is sex. Anyone from age twelve can play, and
many peocle take full advantage of the oppertunities that
present themselves. In answer to the enguiry as to
whether there were any prostitutes in Alert Bay, one
informant said in amazement, "Hell no, there's too much

of it flcating around for free."

Loggers, fishermen and
miners visiting the Bay have no difficulty in finding a
date at the bar. Although there are pcople on the Island
more conservative in their moral views, they are not very
noticeable, and the impression one cgets is of an amoral
community. Certain stories are commonly told such as the
one about the nine year old boy taking a bottle of liguor
to school and getting his friends drunk in the washroom,
and the one about the seven year old girls getting caught
smoking at school. These serve to reinforce this
impressicn.

As we have seen, there is a fair variety of
leisure time activities available in Alert Bay. The
picture drawn of the groups in existence at one point in
time doces not, however, tell the whcle story. Due to
difficulties with leadership, and a transient pcrulation,
many of the activities apnpeac and disappear very rapidly.
Aside from this, Alert Bay is a very isolated place.

Radio and Television recenticn is pocr, and during
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inclement weather, no escape from the Island is possible.
The school teachers and other "professional transients"
show the effects of this isolation. They seldom read
"outside" newspapers, or get any other news. They become
increasingly more ingrown the longer they stay, until the
outside world becomes a strange land. Alert Bay is a

community of narrow diameter.

Indian - White Relations

First of all, in a discussion of Indian-White
relations, it is necessary to examine the formal
institutions. The schcol began integraticn of the senior
grades in 1955, By 1961, grade one was integrated. An
intearated kindergarten was established in 1964 and a
nursery school in 1966, In 1969, the children from St.
Michael's Residence were integrated into the public school
system, so that all children on the Island now attend the
same schools.

The stores, the pubs, the churches, in fact all
public facilities are completely integrated. The only
institutionalized inequality in Alert Bay arises from the

Indian Act. Through many of the provisions of the Indian
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Act the Indian has been set apart beginning in 1876, from
the mainstream of Canadian life. By putting them on
Reserves, they have been separated spatially. Since they
cannot mortgage their homes to raise money, and cannot
control finances on the Reserves, they have been separated
economically. The liquor laws pertaining to the Indians
separated them socially. They were only allowed full and
equal rights in liquor purchase and consumption in 1962 in
British Columbia. The Indian Act also contained clauses
that stated that any Indian who is intoxicated, or in
possession of intoxicants on or off the reserve is guilty
of an offense, and liable to a fine of up to fifty dollars
and/or imprisonment up to three months. Offenses by
Indians in respect to liquor constitute the bulk of their
offenses. They were punished for something that is not an
offense for non-Indians, and often "separated" from society
by imprisonment,.

Besides the things that have served to separate
the Indian from the general society, many things have been
done to separate him from his own culture. The Potlach
Law of 1884 forbade him to carry on his social and
religious ceremonies. Missionaries set up schools, and
punished the children for speaking their own language;
they were encouraged to join the church and lesave the

Big-Kouse. Indian Affairs provided assistance in building
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single family dwellings, in order that the young mission
school graduates would not be influenced by living with
their relatives.

The effects of the Indian Act are still felt in
Alert Bay. The resolution of this problem is a topic
of current concern amcng the Indians in Canada especially
in light of proposed legislation to phase out Indian
Affairs. We have noted previously some of the effects of
this difference in organization in our discussion of
relations betwezn the Reserve and the Village., We will
only note here that this form of institutional inequality
is a factor in examining Alert Bay.

Despite the institutional integration in most
organizations in Alert Bay, interpersonal prejudice and
discrimination exists in many areas. We have mentioned
previously the‘attempt of a church lezader to exclude Indian
children from Explorers,

A prime example of discrimination exists in the
attitudes toward sex. Because of the large proporticn
of White men to women mentioned previously (61,5% males
to 38.5% females), there are a large number of unattached
males looking for female company. Loggers, miners,
fishermen and the neighkoring Finnish people converge on
Alert Bay looking for sex. The man goes to the beer

parlors, and during the course of the evening meets and
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buys beer for a girl. When the bar closes he buys a case
of beer and the couple find a place to spend the
night--in one of the hotels, on the man's boat, or at the
home of friends. While the men lcok upon this as cheap
and easy sex, and denigrate the girls the Indians have a
very different view of it. Their attitude towards sex
generally is that "If you want it and I want it, lets do
it." The women are comfortable with their sexuality and
do not have to deny its existence. They look on these
nights and the men they are with as "dates" and "boyfriends."
The Indian male has the same attitude, and rape and
forceful seduction is very rarely attributed to Indian men,
An Indian girl was murdered by a White transient.
The story current in the community was that although she
did sleep with many men, it was always by choice. She was
known to have spent the evening drinking with this man and
then it was assumed that in the rooming house she had
decided she'didn't want to sleep with him. In the ensuing
struggle she was killed, and her body was hidden. The man
was charged with non-capital murder, but was sentenced to
eight years on the lesser charge of manslaughter, but the
Indian community was very upset. One informant said,
"Nothing ever happens to them when they kill us Indians.

They can do what they like."

Another group of people, noted by the Indians for
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their prejudice, is the teachers, Althouch some of the
teachers get along very well with some Indians, there

are also those who have little or no relationship with
Indians other than their students., One teacher who spent
six years teaching in Alert Bay stated that he had never
carried on a conversation with an adult Indian--and
didn't see any reason why he should. The Principal, Mr,
L., Curley, stated to the author that he would like the
teachers to make home visits, and he encouraged this, but
that he felt it would be self-defeating to force the
teachers if they were not willing and very few of them d4did
make any visits., One woman stated that she knew some of
her teachers were prejudiced. "They were nice to your
face, and then you'd hear them talking about 'those
Indians'."

Another person noted for his blatant pre judice
was the Indian Agent.23 He stated to the author that his
family had been harassed by Indian children since their
arrival, The children wrote four-letter words on the
white picket fence of the Agency-supplied house, When
his wife washed them off, they wrote mdre. This went on
until his wife was "a nervous wreck," so he removed the
picket fence and replaced it with barbed wire--to make
sure the children didn't come into the yard. This man

also drove his children to and from school so that they
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wouldn't be "bullied" by Indian children. The adult
Indians were of course aware of this situaticn, but the
only comments recorded were unprintable,

Many people in Alert Bay, both Indian and White,
feel that the R,C.M.P. discriminates against Indians.
According to stories current in the area, an Indian will
be arrested for stagaering down the street, while the
White will be ignored. In examining the ‘'Before the
Magistrate' column of the local paper over a period of
eight months, there is a preponderance of Indians
appearing in court. Many of their offenses involve
liguor. Many of the “hites are involved in fishing
offenses: ' that is, they are arrested by Department of
Fisheries Officers rather than by the R.C.M,P,

A story current in the community repeated by both
White and Indién informants concerned the girl, previously
mentionad, who was killed by a White man. As the story
was told, this girl was frequently picked up by the R,C.M.P.
on her way home after the bar closed, She was used
sexually‘by members of the R.C,M.P., and was released in
the morning without being charged for any offenses. The
truth of this story is open to speculation., However,
regardless of the truth of a story, the fact that it is
oft repeated indicates that thoses people telling it believe

in its possible or probable truth.



As we have stated previously, some hehavior seen
as "Indian" is actually identical to lower class behavior,
There is some evidence that discrimination against Indians
in Alert Bay does take these class differences into
account, Lower-ciass Whites do associate with lower-class
Indians socially, as do the middle-class groups. There
is a great deal of intermarriage on the Island, generally
within the class linss, as will become evident in our
discussion of the ethnic origins, and the number of
part-Indians in the Grade One group. One Indian woman of
the middle class stated that when she went to the Nimpkish
beer parlor, many of the lowerLClasg Indians present made
such remarks as, "Oh! You're drinking with the Indians
tonight." "You're slumming tonight, eh?" This woman very
seldom goes to the Nimpkish, but occasionally drinks in
the Legion with other members of the middle-class, both
Indian and White. Part of the resentment shown to Indian
members of the middle-class stems from the feeling, as
Dora Cook said, that they have sold out to the Whites.

In interviewing the mothers, a specific question
was asked about discrimination in Alert Bay. Four of the
five mothers said that they had never seen or experienced
discrimination in Alert Bay, and didn't believe it
existed. One woman stated that she had had R.C.M.P. and

teachers visit her home for a drink, and they were always
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friendly. As information had heen obtained from teachers
about the sexual exploitation motive in these visits,
this is a specific example of the Indian not being aware
of the sexual exploitation in Indian - White relations,
The fifth mother, who had more educaticn and a higher
social position than the others, stated that, "There is
plenty in Alert Bay. You can sense it. You never know
when you walk down the street what people will be nice

or nasty, or just ignore you." She stated that children
run into discrimination all the time but may not recognize
what it is,

As we have seen, there is a great deal of
discrimination toward the Indians in Alert Bay. Aside from
the discriminatory policies still current in the Indian Act,
there is sexual exploitation, discriminatory arrests by
the R.C,M.P., an Indian Agent who puts up a bharbed wire
fence, and prejudiced teachers, The discrimination and
prejudice are blatant, although they do not apply to all
people or all situations., How can the Indian child then
crystalize these attitudes into a single attitude, or
generalized other? And what form could this generalized

other take? We will discuss this question later.
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Social Control

It is important to an understanding of social
control to have some idea of the make-up of a community.
We have indicated in passing that Alert Bay is a very
heterogeneous community., We will delineate first the
social groups in the White community and the groups in the
Indian community, indicating the associations between the
two. We will take our outline of the White community

largely from a survey done by a previous student, as our

research focused on the Indian community.

(1) "Old-line" families--This is a relatively
impoverished aristocracy, mainly composed of
old-time businessmen who ha: it all their own way
until certain competitive marketing innovations
were introduced into Alert Bay (instigated by a
peripheral member of this group). They are
socially conservative, and politically, they
appear to tend toward support of the Social
Credit government,

(2) Middle to upper-middle class professionals
and businessmen--These people comprise the rising
influential group. By and large, they are
characterized by considerable wealth, power,
prestige and influence. Most belong to the
Canadian Legion ("their" social club) and are
community activists.,

(3) Middle-class "liberals"--These people
are too "far out” for the second group above, but
are tolerated by them. They are very active in
community affairs, their attention being focused
on the nursery school at the time of this
investigation. [1966]

(4) Teachers--Socially and spatially isolated,
which isolation is intensified by a "town and
gown" conflict.

(5) White collar "transients"--Includes
people who work for the Department of Transport,
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B.C, Hydro, B.C, Telephone, the Indian Affairs
Department, the R,C,M.,P,, B.C, Packers, banks
and construction companies, other civil servants.
Although important in the economic and social
life of Alert Bay, members of this group 4o not
take a particularly active part in the civic
affairs of the community, being too impermanent
to get involved.

(6) Stable, respectable working class.

(7) "Poor white trash"--Seasonal workers,
"Benson Mine" types,?23

There are four main groups in the Indian community.
The first may be called the "Fishing Aristoccracy." These
people generaily own large seine boats, and have as much
as $200,000 invested in their boats and equipment. They
are usually persons who are hereditary chiefs, and who
take part in the potlaching. They ﬁon't drink--at least
not in public, and very moderately in any situation. They
are generally members of and active in the Anglican Church.
They are involved as community leaders, both in the Band
and in cooperative efforts with the Village. They are,
according to Rohner's definition cited earlier,25 future
oriented., They lcok to traditional values in the Indian
culture, and White values, both in business and in the
Church, and are gquided by the norms operative in both,

A second group, which might be called the "Indian
Middle Class," consists of people who are permanently
employed in "white collar" jobs or are successful
fishermen. Some of these people are store clerks, teachers,

child-care workers, etc. This group is generally younger
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than the first, Many of them have obtained potlach
positions and dances, or are eligible for them, but they
take little interest in Indian cultural activities. They
are not members, generally, of any church--although they
are probably "married and buried Anglican." Their main
associations are in the White community, particularly with
liberal school-teachers. They Qenerally drink in the
homes of friends or in the Legion, They are
future-oriented, and most of their values age from the
White society, sometimes to the detriment of their
relationships with Indian relatives. They are referred to
as "White Indians" by themselves and by their White
friends.

A third group consists of the "Respectable
Working Indians," who have regular employment, in "blue
collar" jobs or fishing. This group is living in the
Indian community, and takes part in Indian cultural
activities, though not as leaders. They generally take
part in activities of the Pentecostal Church, althcugh
they too are usually "married and buried Anglican." They
may drink occasionally in the bars or the Legion, but
generally drink only on weekends., They are more
subsistence than future oriented, as their goal is to

remain at the same (comfortable) level rather than to

"get ahead." Their values are predominantly Indian,
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The fourth group, which is very similar to the
"poor White trash" may be called the "Haywire Indians."
This group holds no hereditary titles, and takes little
or no part in Indian cultural activities. They are
generally unemployed and on welfare. They take no part
in any church activities, but also may be married and are
almost certainly buried Anglican. They drink regularly
in the bars, seldom if ever in the Legion, and drink
heavily. Their associations are with Indians, and with
the "poor White trash" and transient loggers and miners.
They are subsistence oriented. They are usually stated
to be the least acculturated, but in fact are not part of
anything that might be called traditional Indian culture,
They are perhaps well acculturated--but into a
lower-class poverty culture. Because of the fact that they
drink heavily in public, they are the most "noticeable"
Indians on the Island. Many Whites take their behavior as
"typically Indian" since they are not as likely to see
people of the other groups.

Aside from these differences in orientation and in
values, the Indian cormunity 1is heterogeneous in another
way. As we have mentioned previously, members of a wide
variety of numayms from all over the Xwakiutl area have
migrated to Alert Bay. Social control in the traditional

culture was maintained through pressures by the family and
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household group on the individual to maintain the good
name of the numaym. In early days, members of groups two,
three and four would donate part of their produce to their
numaym head, and he would use it to maintain his position,
and theirs vis-a-vis the other numayms, With the advent
of wage economy, younger members could withhold their
support from the numaym head, and remain independent. With
the breakdown of the potlach, the numaym lost further
control over the behavior of its members. In the potlach
revival, individual ﬁeh finance their distributions on
their own, without the suprort of all their numaym members,
Thus, a few men maintain the tradition, while most persons
have no role, give no aid, and take no part other than
as spectators and recipients of the donor's largesse, As
they are not active participants, they are not controlled
by the rules, Thus, traditional wvalues, rules and
sanctions have no meaning for most of the Indians in Alert
Bay. Because most of the Indians are not in meaningful
association with members of the White community, these
codes have not replaced the traditional ones. As gossip
or ostracism are effective only within a group, this form
of sanction, apvlied by members of another group is nct
effective,

Thus, aside from a minority of persons who are

sufficiently integrated into a group that feels shame
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arising from illegal activities, or who are in association
with, and have accepted White values, the majority of
persons in Alert Bay are coﬁstrained in their activities,
only by the external controls available.

The Indians practice 'non-interference' with other
peoples' behavior. In many cases people refused to say
anything when a misdeed or crime was being committed, even
by children., People sometimes threaten to call the
R,C.M.P. but this is seldom done. When the R.C.,M.P.
initiate proceedings in a matter concerning two Indians,
they are regarded as interfering where they are not wanted.

The R,C.M.P,, ncnetheless, are the law enforcement
agency in Alert Bay. They make their presence known by
driving the paddy wagon up and down the main roagq,
particularly in the evening, and may have some inhibiting
effect., The R,C,M.P. detachment in Alert Bay conéists of
six men on land, covering Alert Bay, Sointula, and a
portion of the sparsely settled adjacent Vanccuver Island.
Four men in the R.C.M.P. boat 'Alert' cover a wide area of
the coastal islands and mainland inlets.

One of the most effective measures of control is
barring miscreants from the beer parlor--a person barred
from one will take care not to be barred from the other,

Each time a person 1s barred, it is for a longer time, so

they realize that unless they behave they will be denied
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access to Alert Bay's social centers.,

Other officials have the authority to impose
various sanctions, including the Indian Agent, Social
Worker, and Fisheries Officer, but these sancticns apnly
only to certain defined areas of life, and have no effect
on behavior in general. There are few purely "social”

sanctions operative in Alert Bay.

The Grade Ones and Their Families

There are forty-seven children in this group, with
forty-five families, as there are two families with
siblings in the class. The researcher will describe these
families as a specific cross-section of the Alert Bay
population,

Of the children, twenty-four are registered Indian,
eleven are part-Indian, ten are White, and two are Chinese.
In nine of the elaven cases of part-Indian children, an
Indian mother is married to a White. In two cases
children have the status of a half-Indian mother who was
married to a White and who is not legally married to the
Indian father of the children. Were these couples free to

marry, the children would become registered Indians.
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Because in the case of part-Indian families, most of the
White partners are men who have migrated to Alert Bay and
have no relatives there, these families have very close
association with the Indian relatives of the mother. The
men take varying interest in their wives' families, but
could be said generally to be more in association, through
their work and socially, with Whites.

Included in the forty-five families are several
parents who Qere born and raised in Alert Bay, as well as
many people who have lived in Alert Bay for periods
ranging from thirty-five years. There are also several
families of 'professional transienés' such as R.C,M_.P,,
who generally serve in an area for a stated period and
are automatically transferred elsewhere. The mothers are
Registered Nurses who worked in the hospital and then
married into the village. However, most of these service
personnel establish few roots in the community and have
little other than an occupational interest in its
well-being.

Many people registered as Nimpkish Indians are
actually from all the different tribes of the Kwakiutl.

There have been more and more joining the Nimpkish Band

every year so that all the tribes are represented. Some

are very recent migrants and others have lived in Alert Bay

for years. There are also families living in Alert Bay who
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still have membership in another band. One Indian mother
was originally Coast Salish, another was Cree, and a third
was non-Indian.

Thus, the 'grade one families' consist of thocse
who have lived in cities, those who have lived in Alert
Bay--a center with schools and stores, mixing continually
among Indians and Whites; and those least acculturated
who are recent arrivals from a very isclated reserve.

There is a great deal of intermarriage so that
most of the Indians and part-Indians are related to a great
many people on the Island. There are four children in the
grade one class who are first cousins, and twenty children
have at least one first cousin in the class. If you count
second and third cousins, most of the Indian and part-Indian
children are related. None of the non-Indian children have
any relatives in the class,

Of the forty-seven children in the grade one class,
six were born in 1961 and forty-one were born in 1262, The
number of children in the families ranges from one to
twelve. The average number of children is 4.40. The
Whites average 3.75 children per family; the Indians
average 4,37, and the part-Indians 5.18., Of the six
children who are behind in school (born in 1961) one is
White, two are part-Indian, and three are Indian., Two of

these, one part-Indian and one Indian have a sibling in the
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Same class.

The income of the 'grade one families' ranges from
total dependence on welfare to over twelve thousand
dollars per year. The average income per household for
Indians in Alert Bay is three thousand dollars per year.
There are three retired grandparents, two of whom are
dependent upon welfare and one with an annual income of
five thousand dollars, There are two families on permanent
welfare, and two other families where the father fishes
but earns so little that they are on intermittent welfare.
Sixteen men fish for salmon, five drive taxis, four are
employed by either the provincial or federal government,
five work in construction or shipyards, two log and four
are businessmen or professionals. At least thirteen of
the heads of family earn over five thousand dollars per
year. Only eight families have an annual income of less
than three thousand dollars. Two mothers are without
husbands, Nineteen mothers work. Two mothers support
their families, one of them earning well over five
thousand aollars per year. Seven work in either the
hospital or residence kitchen, two work in these laundries,

three drive taxi, two teach nursery school, and the

remaining five have jobs ranging from steno to store owner.
Two women assemble and repair fish nets during the fishing

season. This is a skilled, well-paid job. They generally
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work long hcurs, seven days a week at the peak of the
season,

This brief description of emrloyment of these
forty-five families is not the full picture., One man who
fishes serves beer during the fishing weekend and thrcuagh
the winter. Another goes logging, labouring or into
construction during the winter, or he may have a series of
other jobs although he still considers himself a fisherman.
Some of the Indians sell carvings and other handicrafts,
and one man plays in the local dance band on occasion. One
family had cash coming in for care of a foster-child, and
others make money babysitting, housécleaning, and doing
janitor work in the business establishments.

Four of the fathers are captains of seine boats,
Three of fheée own (are buving) their own boats. Their
wives go fishing all summer and act as cook for the crew,.
One family takes one of their three children each week and
leaves the other two with a »aid babysitter. Ancther
family takes thcse of their children that are not yet
independent.

Housing varies as much in Alert Bay as does income.
There are pleasant two and three bedérocm homes both on the
Reserve and in the Village that would not be out of place
in any middle-class suburb, Because the island rises so

steeply from the shore, there is one row of buildings
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along the waterfront and other buildings must locate
further and further up a very steep incline,

There were eighty-two houses on the reserve in
19567, and in 1969 there were one hundred and four, Several
of the more delapidated houses on the beach had been torn
down since 1967, so that more than twenty-two new hcuses
were actually built. All homes have water and electricity:
eighty-six have septic tanks and bathrooms; fifty have
telephones., Indian Affairs has projected sixty-three new
homes for 1967-71, There are 584 Nimpkish living on the
Reserve and 197 living elsewhere. During the summer of
1967 some of the administration of house construction on
~the Reserve was transferred from Indian Affairs to the
Band Council. There was some delay in building during this
transfer. Houses are built to Indian Affairs specifications
by Indian carpenters from the Reserve. The family pays a
long term, low interest loan for the house.

One Indian family with five children and a foster
child lived in a small, decayed, drafty structure. A cousin
and her three children and an elderly uncle lived with
them. They were awaiting the construction of a new home.

When this family moved to their new house, the
cousin and her children remained in the o0ld house. It is
still bereft of windows and most other amenities. The

family had a choice of one model of house without any
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finishing (doors, linoleum, etc.) or a smaller house with
doors. Although they have a large family they were forced
by a lack of money to choose the smaller model--with doors.
The house is still unfinished, although it has a coat of
bright rust paint outside. The yard looks as though the
carpenters had just left for the day. Inside there is
much bare wood. Although the author had been invited cver
specifically to see the new house, she was unable to see
more éhan the small living room and kitchen as she had
arrived (lMonday afternoon) at the tag end of the weekend
party and all the bedrooms were in use by guests who had
gone for a nap. What furniture there was was very old and
very, very dirty. The arms of the stuffed chair had so
many cigarette burns that it was bare to the frame., So
many things had been spilled on the arms that they were a
sticky black. The two chesterfields were in about the
same condition. There was a T.V, set in good working order,
an old cabinet and a wooden chair. This furniture took up
all the wall space. The kitchen contained an old wringer
washer, ah unpainted wooden table and benches. The
cupboard and floor were covered with empty liquor, beer,
and pop bottles.

Another Indian house contained fairly new, modern
furniture and was excepticnally clean. The kitchen was

somewhat crowded with a new automatic washer and dryer but
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the house was generally of the standard of a well kept
suburban home,

Another home contained older furniture, but was
spotlessly clean, It appeared a bit cluttered with
bric-a-brac, souvenirs, and family pictures, but
everything was neatly arranged,

Another home, although an older building, still
%ad bare wood floors and had only recently had a bathtub
installed, The kitchen contained a bare wood table and
benches., The living room contained a crib and beds, a
bare wooden table and benches, and a television set. These
last three families all have an incbme of over five
thousand dollars per year.

Many if not most of the families on the Reserve
include one or more persons from outside the nuclear
family in the household. 1In some cases it is grandparents,
aunts, uncles, great-aunts, cousins, grandchildren, nieces,
or married or unmarried daughters and their children.

In this section we have examined the physical
situation of the grade one families. We will turn now to

a discussion of their education.
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ZDUCATION

History

The first school in Alert Bay was a residential
school in the home of the missionary. Shortly after their
arrival in Alert Bay in 1878, Mr, Hall and his wife began
to take in Indian children. They were taught English,
Christianity, and the girls were given housekeeping and
music while the boys were taught manual crafts. In 1894
a new school was built to house thirty boys. A teacher
was hired and the boys were taught academic work as well
as boat building, carpentry, gardening and animal care.

In 1929 St. Michael's Residential School was
built to accommodate two hundred pupils from all along the
coast. This was the joint effort of the Columbia Coast
IlMission and the Indian Affairs Departmont. Children
living on the Reserve attended the Indian day school.

The first public schecol in Alert Bay began in 1899,
There were fifteen children in the first class., By 1925
enrollment had increased sufficiently to open a second
rocm, And in 139 a 'Superior' class began, Indian

children were then allowed to take classes from grade nine
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at the pudlic school.

The Present Situation

In 1955 a new public schocl was opened, partially
financed by the Indian Affairs Department. Children from
the Reserve started attending from grade seven. The grade
level was gradually lowered until the school was completely
integrated. A kindergarten for Islanders began in 1964 and
a nursery school opened in 1966. In 1967 students from
grades eleven and twelve started going to a new high school
in Port Mcileil, No grade thirteen classes are aveilable
in the area. From the Nimpkish Band, in the school year
1968-69, there were 231 children in grades one to sevén and
166 in grades eight to twelve. Of these 215 were
attending the provincial school in Alert Bay. There were
fifteen students in vocational schools on the Lower
Mainland.l

On April 1, 1969, the Department of Indian Affairs
took over St. Michael's Residence from the Anglican Church,
The Residence children had attended an Indian day school

near the residence, They are, as of September, 1969,

completely integrated into the public school system, The
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former day school building is being useéd as an 'open area'
scheol for grades one to three and grades four to ten
attend the public schcol.

Although the children in St. Michael's Residence
are not the subject of this study, it is interesting to
note that although there is now completely integrated
education in Alert Bay, the Residence children are not
allowed to visit homes on the Island. On one occasion two
young boys came to visit their aunt on their way home from
school. They showed her their school-werk and talked with
her until she told them they had better hurry or they would
be in trouble at the Residence. Ancther informant stated
that the children had been able to stay overnight with
school chums, but it was said that the Residence
administration heard rumors that people didn't approve of
the children's institutional clothing, and visiting
privileges were suspended. The boys had on identical, poor
quality outfits,

The former Indian day school and the provincial
school wefe so 'distant' that on an island with a porulation
of sixteen hundred, the teachers from the two schocls were
not even acquainted. There was little communication
between the two schools,

Many of the people of Alert Bay resent the

integration of the school. ©One White government employee
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told the author that he didn't like it because his
children were bpecoming disrespectful at home and losing
any sense of punctuality. 'We can do it tomorrow'
expressed the attitude he felt his children were

acquiring from their Indian classmates., He said that they
were also losing pride in their appearance, and in
cleanliness because the standard of dress in the school
was so low, He also felt that the academic standard was
low, but said £hat part of the reason for that was the
lack of qualification 6f many of the teachers. The Indian
Agent, as previously mentioned, finds Indian children such

1

a threat that he drives his children to and from school in
a car.

Many people have felt so strongly about what they
consider the.low standard in the school that several have
sent their sons to private boarding school. Many Whites
were anxious to have kindergarten and nursery school so
that Indian children would be exposed to the school
situation as early as possikle and would not retard

progress in grade one.
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Teachers

The Indian children are often subjected to
teachers who have no knowledge of--and no use for--Indians.
Many of the teachers never socialize in the ccmmunity and
never visit parents on the Reserve, One teacher, who had
taught integrated‘classes for several years, stated
publicly that he had no use for Indians. The attitude of
many of the other teachers was less vocal but just as
pre judicial to the Indian. Some of the teachers come from
other countries and are able to teach in Alert Bay because
of staff shortages, although they don't meet provincial
standards., Some of the teachers speak ‘imperfect English

and the studsnts often find it difficult to understand them.

The Grade Ones: Attendance

There are two major consideraticns in an examination
of education: audience and activity. The first question
relates to the attendance of children--and what shape they
are in for learning while at school. We will examine this
question and then proceed to ask what is going on in the

school itself.
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There were two classes of éradé ones., The
students were divided largely according to ability,
although some students who weres not slow learners were
placed in that class because it was smaller. There were
twenty-five students in Class I and only twenty-one in
Class II, the slower group. An examination of attendance
records for the two classes shows quite a discrepancy in
attendance records for Indian children in the two classes.
The number of days absent in Class 1 ranged from two to
eighteen, with an average of 9.3, The number of days absent

in Class II ranged from 4% to 65, with an average of 19.6,.

TABLE V.

2
A, SCHCOL ATTENDANCE: AVERAGE OF DAYS ABSLNT 1963-6%

Indian Part-Indian White Class Total
Class 1 9.7 12.3 7.4 9.3

Class II 28,2 11.8 7.7 19.6

B, AVERAGE OF FAMILIES WITH WORKING MOTHERS ONLY

Class I 3.8 9.7 8.3

Class II 12.1 (al1) 11.8 (none)

In an effort to determine possible reasons for the
high absentee rate among Indian children in Class 1II, it

was found that in families where the mother worked, the
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children had a better attendance record, It was also
found that families where the father had to go to work in
the morning, and most children living with grandparents,
had a better attendance record, In Class I, eight out of
ten Indian families have a member reqularly employed, and
the other two are grandparents, In Class II there is
only one Indian father regularly employed, and his wife
and three other mothers. That is, only three families out
of fourteen Indisn families have a reason for getting up
in the morning. Oné part-Indian family in Class I and one
in Class II and one White family in Class I do not have a
parent regularly employed. There is a discrepancy in
salary between the two classes, with ten families in Class
I earning over five thousand dollars per year, and only
three earning less than three thousand. In Class II there
are three families earning over five thousand dollars and
seven earning less than three thousand.

There are many reasons for the high absentee rate
among Indian children. ©One of these is illness., Alice
Dong, in a study of Nutrition in Alert Bay, made use of
the hospital records to state the following:

Here the native children have a high absentee
rate from schocl which is believed to be due
to lack of interest, cultural Jdisadvantages

and illness. The hospital statistics for the
period January 1966 to January 1967 indicate

that, out of the 666 children under the age of
14 who were admitted to the pediatric ward of
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the Alert Bay Hospital, 465 were Indian
children, DMore than 90% of these had
respiratory conditions and neglect and
malnutrition were considered to be etiological
factors in_the high incidence of these
disorders.,

She states that most of the children (grades 4 and 5) in
both groups prepared their own breakfasts, and that Indian
children often prepared their own lunch,
Rohner, working in an isolated village, states:
Very little fruit, and few fresh vegetables and
milk are consumed, One woman called this 'White
man's food.' ...Bccording to medical
nractitioners in the area, one of the most
prevalent health problems among the Indians is
malnutrition, Because of it, Indians are
susceptible to infectious disease of all types,
including tuberculosis. The prevalence of
dental problems is also attributable to diet,
One physician told me that iron and calcium
are two basic nutrient deficiencies in the diet

of the Indians. Chronic anemia is common from
lack of iron,

Another factor in absenteeism is family drinking.
When the parents are drinking at home the children are
often kept awake all night by the noise, and no one cares
if they go to school in the morning., ©On one visit to a
family, two of the school age children were watching T.V,
Monday afternoon while the adults continued the drinking
party that had begun on the weekend., Another child came
home after school. It was obvious from the way she was
dressed that she had had nc assistance or supervision in

getting ready.
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Rohner says,

Permissiveness sometimes borders on neglect,
especially when parents are drinking, Until
the drinking has ceased, the child may ¢o
without food or other attention, or he may
be cared for by an adult or older sibling
who is not drinking,

Wolcott, teaching in an isolated village, says,

Often pupils who arrived late had exhibited a
great deal of self-direction in coaxing
themselves to get up, possibly to wash, and
to come to school in the absence of any
direction or encouragement, somet%mes in the
absence of any adult in the home.

When there is drinking, sometimes very young
children are forced by the absence of their parents to
take responsibility for younger siblings, "When asked why
she went to sleep in schocl, an eight-year-old girl told
...the teacher that she had stayed up late the night before
to take care of her eight-month-old brother."7
Another factor responsible for children not getting
to school, or falling asleep in school is mentioned by
Jimmy Sewid.
...the teacher went to the chief councillcer
and told him that a lot of the kids were
sleeping on their desks during schocl. He
said that he had tried to wake them up and
asked them what was the matter and they would
say, 'Oh, no, I'm not sick but I didn't get
to sleep 'til 3 o'clock this morning because g
my mom and I went to that big do last night.'

Children generally take part in any special event

on the Island. They attend potlaches and other ceremcnies.
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However, at one potlach attended, the master of ceremonies
said that there would be a recess so that the school
children could get home to bed. This is a change from
traditional times brought on by complaints from the school
to the Indian council.

Perhaps one of the most 'Indian' factors in
absentecism is that children are treated as individuals
by their parents and are able to make many of their own
decisions, Parents are permissive with regard to their
children's behavior énd children are usually only
reprimanded when they are annoying their parents,

Parents give love without qualification, not
necessarily with great demonstration but
without demanding consistently 'good' behavior
from the child., They allow him to become an
autonomous individual....Children hecome
independent in their activities very early.

A White mother had difficulty getting her children
to attend school regularly. Their friends, Indian girls,
could stay home when they didn't feel like going to school,
perhaps giving some vague excuse that they didn't feel well,
The White girls couldn't understand their mother's demand
that they go to school unless they had a legitimate excuse.
At twelve years of age they didn't have the right or the
responsibility to make their own decisions--something their

friends took for granted,

There are of course many reasons why children do
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not want to go to school. The Indian child perhaps has
more and better reasons than many other students., Because
most people in Alert Bay do not have the money, or the
interest in clothes, there is not a high standard of dress
in the school, so that few children would be embarassed
by a lack of proper clothing., Because Indian children
suffer a lack of nutrients, they are not only more prone
to illness, but may lack energy generally. On many
occasions family responsibilities, such as looking after
siblings when parents are away, or family opportunities

such as going out fishing, are more attractive than school.

Environment and Curriculum

Then there is the whole problem of what is going
on in the school, Children in Alert Bay are fortunate
that they are the majority, and ridicule of children is
based more on personal than on ethnic attributes, But
there is discrimination on the part of some teachers, that
can do nothing but have a detrimental effect both on
attendance and on school performance,

The same school curriculum is being followed in

Alert Bay as in Vancouver and the rest of British Columbia,
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Presumably the same things werc harppening in Alert Bay
grade one classrooms, as in those in Vanccuver, except for
the fact that the teachers in Alert Bay had less training
and less experience. The criticisms of textbhooks designed
for urban middle-class children being used with rural,
lower~class, or ethnically differsnt children have heen
made tco often to need rereating here. Even if the
teachers were nct required to follow the standard
curriculum, there is little material available to enable
more meaningful teaching. The urban middle-class teacher
has little experience, for example, with the realities of
the logging industry from the loggers' point of view, that
would enable him to provide useful information to a
potential future lcgger.

The researcher overheard a teenage boy asking the
school principal why he should have to continue taking
French. The man was hard pressed for any kind of an answer,
Perhaps Japanese or Finnish or Yugoslavian language lessons
would have more appeal in that at least the students cculd
anticinate overhearing tips on where the fish were over the
radicphone.

When the Indian child enters schcel, he is, to his
way of thinking, bombardz=d by werds, and by orders. lle is
expected to sit quietly, work on his own, and change

activity according to the teacher's schedule. He finds all
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of this incomprehensible and finds himszlf unable to
understand the teacher. Since the teacher knows little or
nothing about his world, she labels him slow, recalcitrant,
undisciplined, and treats him accordingly. Since the chilé
kncws little of the teacher's life in Alert 3ay, and
nothing about her previous life, he is unable to take her
role and begin to identify with her or see things from her
point of view, It is foreign to his own experience.

All the children entering grade one speak scme
English, The extent.of their understanding of "school
English" has improved with their attendance at nursery
school and kindergarten. However, éhe schocl has not
yet taken into consideration that English is, for many,

a second language, and that their understanding of English
is limited due to lack of exprerience in verbalization.

Dr. Robert Harper tested grade one students in the
Alert Bay school on their perceptions of probability. When
he asked the children verbally whether, when he had cne red
marble and nine white marbles, the marble in his hand would
be red or white, many of them answered randomly. When he
actually used colored chips, so that the children could
visualize the problem, they "knew the odds" very well.

Once they had visualized the problem they could do it
verbally without any trouble. Their initial problem was in

verbal, not in probability comprehension,
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Relations Between School and Familvy

»

A further problem in the effectiveness of the

school is lack of communication ketween schcol and parents,

One mother said that they used to have a P,T.A. in Alert

Bay, but it was disbanded because "the principal figured

not enough were interested," She felt it should be revived.,
Two twelve year old boys were talking about having

spent the day fishing at the back of the Island. When

asked what their parents would say when they found out

they were not in school, one of them replied, "Oh, my lMom

wculd really be mad if she knew, but she'll never find

out."

Parents of both beoys were very strict about their
attendance at school and church but the boys wrote notes
to the teacher for one another and the parents weren't
aware of their absences,

The princiral of the school said that he felt the
teachers should get to know the parents but he was not
willing to force the teachers to make home visits, and few
of them did. They were trying at that time to increase
contact by having the parents come to the school for a
discussion of their child's progress, rather than issuing
report cards.,

This method is not entirely successful though, as

parents are reluctant to go to the school and it is
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difficult to get many of them to keep appointments., They

travel on ‘'Indian time.'

and

Sharply defined time segments of the type on
which middle-class Whites schedule themselves
are unimportant. Prescheduled events rarely
begin at the designated time because few
families make preparations until it is time
for the scheduled activity to begin. Both
Indians and Whites use the term 'Indian time'
to designate this phenomenon....

Wolcott examines the relationship between School
Family as follows:

Although formal parent-teacher conferences are
intended by educators to facilitate interaction
and mutual understanding, they do not necessarily
achieve these ideals when Indian parents and
White teachers confer. Judging from both parent
and teacher accounts, conferences arranged by
village teachers often have done no more than
provide teachers with an opportunity to complain
about the children, the school, and the wvillage.
Because of the taciturn nature of most village
adults, visits with them often ls=ave pauses in
conversation. Most teachers, by contrast,
habitually £ill conversational pauses as part of
their professional demeanor. The teacher
inevitably dowminates the conversation, If the
parent has a problem and is willing to bring it
up at all, it may be cast so modestly that the
teacher misses the point, Differences in
observations of protocol can become affronts to
the teacher or to parents during a conference
held either at school or in a village home,
After working for years in an Indian village,
one local teacher was unaware that most Indian
hosts would never think to ask a visitor to sit
down,l12

The subsisting orientation has a great effect on

school performance and attendance. Althcough parents

generally have some idea that school might be useful to
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their children, some of them aren't overly concerned with
its importance or have mixed feelings about it. To the
questions "How important do you think school is for X?"
and "How far would you like X to go in school?" answers
varied widely. One mother said, "Oh, I guess its good if
they learn something and do their best but I don't think
its too important. It doesn't matter (how far X goes in
school), He's so lazy....He thinks of any excuse not to

go." Another mother said that she would be disappointed
if her children did not do well in school. She wants her
sons particularly to get a good education so they would
have a regular wage because fishing'is so uncertain,

When asked what their children wanted to be when
they grew up or what they wanted their children to be, two
mothers hadn't thought about it, one laughed and said that
her child said he wanted to be a millionaire, one
mentioned a nurse, and another a pilot, both of which would
be realistic at least in that they could work at these
occupations in Alert Bay. Generally Indian parents of the
subsisting oriented group do not think of the future or
plan for their children. Thus, for most of the children,
higher education and trade training are not viable
alternatives.

Since the child is in interaction more with a

possibly pre judiced teacher, perhaps more of his ideas
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about himself and Indians in general are negative. He
must be deficient in meaningful gestures. All in all
Alert Bay is a very confusing place for an Indian child

to grow up, His every encounter is contradictory. The
Indian child raised in an outlying village probably has an
easier time, in that he can at least firmly establish that
he is an Indian, can envision a comprehensive way of life,
and is not subjected to the same divisive experiences, 1If
education is the process of taking over a certain organized
set of responses to one's own stimulation, what happens
when there is no organized set of responses? We cannot
say that Alert Bay or the system of education provide the
child with an organized set of responses, or with the
universals necessary to enable him to transcend his local
group.

We have examined the school in Alert Bay briefly,
on the assumption that the reader is familiar with the
North American school system, of which this school is an
integral part, and have thus pointed out only those

attributes specific to the Alert Bay situation.
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THE FAMILY AND SOCIALIZATION

We will use the Field Manual for the Cross-Cultural

Study of Child Rearinq1 as a guide for the following

discussion, As we have focused on children aged four to
six, we will not be discussing all aspects of socialization

outlined in the manual.

The Context of Socialization

The first consideration in a study of socialization
is the context in which it takes place., We have outlined
the physical setting in some detail in the chapter on Alert
Bay. We have not given specific details on, for example,
the "special structures and furniture used at childbirth"2
because Indian babies are born in the same hospital setting
as White babies, and thus this description would be of
modern medical facilities rather than anything directly
related to or controlled by Indian culture. The differences
in physical setting in Alert Bay families are dependent
on wealth and social class.

The social setting of socialization is much more

dependent on Kwakiutl values, and there are similarities
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between Indians of both classes which can be compared to
White values.

Although the first missionary pursued a policy of
encouraging the Indians to live in single family dwellings,
and the Indian Affairs house plans are for small houses,
the traditional extended family pattern has not
disappeared. Because the houses are only large enough for
a small nuclear family, the inclusion of other relatives
most often means overcrowding. The traditional 'big
houses' contained enough adults to provide for the care of
all children regardless of the capabilities of their
parents., With the families living in separate dwellings,
it isn't always possible for relatives to be aware of and
able to assume responsibility for neglected children. The
principle of non-interference is operative here. _Because
a person is an independent being, and lives apart, his
relatives cannot tell him to look after his children. The
relative might go to the home and look after the children
in the parents' absence, but even this might be resented
as unwarranted interference. But any person living in a
household expects and is expected to care for any child in
the house,

One household consisted of elderly grandparents,
mother, her eldest daughter and her two children, and the

mother's other three children, a niece who was boarding
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while attending school, and a nephew visiting from the
city. The composition of this household fluctuated
perhaps more than most, in that there was almost always
at least one person outside the fairly stable four
generation extended family living in the house.

Some households contained one regqgularly resident
“senior citizen" related somehow to the head of the
household or his wife. There are eight cases of the
forty-five grade one families where a child is being
raised by grandparents. There are four single parent
families, and ten families where there are children by
more than one marriage., A minority of Indian households
consisted only of the parents and their dependent children.
Most of the White grade one houscholds consisted only of
the nuclear family.

It is not unusual for grandparents to ask to raise
one of their grandchildren. This hasn't necessarily any
connection with parental neglect, but may be the wish of
the persons with grown children to care for a child. The
parents ﬁay give permission for this, in which case the
child simply spends a larger proportion of his time,
especially at night, with his grandparents, since they
generally live close enough that the children would all be
spending part of their time there during the day. For

example, in one household, one of the children lived with
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his grandparents, and his sister alternated her time
between her parents and grandparents.

Adoption is a prime example of the difference in
Indian and White attitudes. It is a fairly frequent
practice among the Indians for relatives other than
grandparents to take either the child of an unmarried
mother, or the child of a married woman with several
children, as their own. Everyone knows who the real
parents are, and usually no steps are taken to legalize
the relationship. The Indian parent undertakes without
formality to raise the child "as though born to him,"
whereas the White adopting parent véry solemnly swears to
this in a courtvof law, This is possible because Indian
children are loved and accepted regardless of their
parentage. The White unwed mother may place her baby for
adoption through an agency but neQer knows where her baby
is placed. The assumption, true in our society, is that
since the baby is hers, seeing it grow up would be very
hard for her--she would always want the child back. The
idea of a married woman giving one of her children to a
relative unable to have children is unthinkable in our
terms. There would always be a conflict of loyalty for the
child, and a conflict of interest for the two "mothers."
The White judges the Indian by his own standards, and the

statement is often made that "Indians do not love their
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children: they give them away like they were a piece of
furniture." This statement reflects more on the Whites'
possessiveness of their children than on any attitude of
the Indian.

The Anglican minister stated that most of his
marriages invoived a pregnancy. And although the
illegitimacy rate is high the children are usually cared
for by their kin. There is one man known to be the father
of babies by several girls, for each of whom he purchases
a baby carriage. These babies are being raised by their
mothers. Sexual liaisons, even among married persons, are
common knowledge, and although some effort is made to
prevent the spouse from finding out, the knowledge
generally results in domestic fighting but not in the
break-up of the marriage.

The Indians use the English terms for kin and
generally designate kin the same way. Their kinship
system is bilateral. They do, however, extend the term
'cousin' to many kin whose actual relationship is more
complicated. They will state, "Oh, he is really my
mother's cousin's granddaughter's husband. But I call
him and his wife ‘cousin.'" Because use of the term
'cousin’' opens the way for loans, a place to stay, or an
entree to a table with a pretty girl, it is used

extensively. The widest possible use is made of kin
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relationships because the mutual obliqéticns facilitate
social relations,

On one occasion the researcher was sitting in the
pub with two women., A man came and sat down and was
“introduced as the one girl's cousin., After he had taken
our change from the table, one woman asked the researcher
aside and suggested we move to another table. She
indicated that the other girl didn't like the man taking
our money for cigarettes and beer but couldn't do anything
bacause he was her cousin.

Knowing who your relatives are gives you a place in
the social interaction giving orportunities, and also
prlacing limitations on behavior, ©One woman had a teenage
nephew visiting from the city. He was having a frustrating
experience trying to find a girlfriend, because it seemed
that every time he dated a girl, his aunt would tell him to,
"Be careful. She's your ccusin." She then explained to
the researcher that although some of the girls designated
"cousin" for convenience might be available for this boy to
marry, they were excluded from "fooling around" or casual
sexual experiences, because "if the girls get into trouble,
their parents will come to me, and ask me why I didn't

teach him." It was not possible to ascertain the extent of
kin-group pressure, but from information obtained, it

operated in only a very few areas of life.
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Rohner discusses sharing in Gilford: no one can
rise too high or sink too low and still remain part of the
interactiOn.3 Borrowing and sharing are not as much
evident in Alert Bay for several reasons. One is that the
population of Indians is on a scale beyond that effective
for face-to-face interaction. For example, one fisherman
could not begin sharing a catch with all the residents,
Secondly, since thz amalgamation of the Industrial Reserve
(for 'progressive' Indians from other bands) with the
Nimpkish Band, there are very many 'Nimpkish' band members
from all over Kwakiutl territory, so ties are more tenuous
than in ordinary bands, Thirdly, public assistance (the
Indian Agent) is close at hand. Another feature relates
to the drinking patterns in Alert Bay compared to those in
Gilford. 1In the village, drinking is sporadic due partly
to the travelling distance to the source of alcohol. 1In
Alert Bay the pubs and Liquor Control Board are open six
days a week, Some pcople may drink every day, others only
on weekends (including the five day fishing weekends), and
others only sporadically. For-these reascns the web of
associations and borrowing is much lcocoser in Alert Bay than
in the outlying villages., Kin form small groups on the
Island, within which berrowing and mutual aid do occur,
although on a less inclusive scale than has been described

for the outlying villages.
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From traditional days when whole villages moved
into another village for ceremonials, to today, when most
of the Kwakiutl gather in Alert Bay for the June Sports
Weekend, each family has kin in Alert Bay with whom they
stay overnight, and possibly for extended periods. 1In
Alert Bay, now, more than any other village, most
households experience a more or less steady stream of
visiting kin. Visits among villagers are also frequent,
although in some cases relatives will meet at the bar and
visit there rather than in each other's homes. From
observations in the field it would appear that visits to a
home are seldom made by anyone but kin. Introductions are
very seldom made, but inquiries as to the identity of other
visitors elicited a first name and relationship. The
researcher almost invariably had to inguire further to
obtain a surname,

Visitors usually knocked, opened the door and
hollered, and walked in, They sat down where and when they
chose, and in many cases were, to our view, virtually
ignored by the hostess until she had finished what she was
doing. Refreshment of any kind was not necessarily offered
unless the hostess was having something.

The initial attitude toward strangers was one of
reserved silence. After this researcher had been accepted

by some of the mothers, visits in their homes were of a



- 235 -

different nature, After being introduced as "my friengd,

Norma," the male relatives started teasing, making remarks

in Kwakwala, getting the concurrence of the others, "that's
right, eh?" and once the consensus had been established,
translating the remarks, much to the embarassment of the
researcher, Finally the hostess broke in and said, "You
guys quit teasing her."

The children's reactions to a stranger expressed
some curiosity. They sometimes came in to listen to the
fesearcher talking with their mother, but after the first
time accepted her as just another adult. They did ask
questions when we went to the park or the beach such as,
"Where do you live?", "Where is your mother?", etc, Adults
were rarely introduced, but children were never intrcduced
unless the researcher asked. The attitude seemed to be
that an adult would have no particular interest in the
children. No attempt was made to display the children for
visitors,

No observations of any relations to the
supernatural were observed. All mothers explicitly denied
using mythical creatures to scare the children, althcugh
they acknowledged in some cases that their parents had

used this technigque with them,.
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Status of Infant and Child

There are at present no ritual ackncwledgements of
differential statuses of children by age. Since this study
focused on children aged four to six, explicit enquiries
were not made.regarding previous and future changes. The
mothers did mention in resrvonse to several questions that
“Now that he is in school..." things have changed.

‘"hen asked if ther= was\much difference between

boys and girls at this age, all the mothers said there
wasn't much difference, they're just children at this age.
One mother said, "Oh, they're both rough and tough,
There's no difference in the way you treat them in a big
family." Another mother said that "you bring them up the
same but théy're all different." She said that her bvoys
help with housework and the younger children the same as
the girls.

As we have stated previously, illegitimate chilcdren,
shotgun marriage babies, and adopted children do not suffer
from a special status., Traditionally first born children
inherited the highest rank from their families, and in some
cases first born children do have some special status.
Jimmy Sewid discusses his childhcod as follows:

It was the Indian custom to always put the

oldest child first in everything they did and
then the rest would follow. Since I was born
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to a well-to-do and very highly respected
family and was the oldest son they treated me
with respect....They had to look after me
because I was the oldest. All the others in
a family are just children, that's all. ,
Robby Bell is just a little older than me
but he's the youngest of my uncles and my
mother and my aunt. That's why they always
called him just a little boy. We were
brcught up just like brothers but pocr Robby
used to be pushed aside for me. [That is,
Jimmy, the grandson, was given preference by

Robby's parentsg

A more notable special status contemporarily is that of the
baby of the family. Only one of the children in the study
was the youngest in the family. His mother said that he
is cared for and spoiled by his older siblings, that they
do his chores for him, protect him from punishment, buy
him toys. In response to the question, "Have you ever felt
that he is growing up too fast in any way?", she paused,
laughed and said, "No, he's the baby of the family."

Althouagh class determined status was a large part
of traditional culture, the situation today is probably
not too different from the life chances to be expected in
any middle-class, or lower-class families, This is true at
least in part because lower-class persons are as likely to
harass as to respect those of higher-class, and taunt them

with having sold out to Whites.
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Agents of Child Rearing

A third important consideration in a discussion of
socialization is the agents of child rearing. The
caretakers, that is, those persons who take rcutine care
of the child, include the parents, grandparents, aunts
and uncles, and, in large families, older siklings. Any

household member and any visiting kin are likely to take

care of a child as the need arises. Fathers seem to take

part in a child's daily care althouch it is recognized as
the mother's job., Jimmy Sewid spneaks of heloing with the
children,

I took care of them myself sometimes, when they

were little, like changing their diavers or

feeding them when they cried...."hen I was a

young boy I remembher seeing o0ld Jim Bell and

other old men cook and they used to take care

of the bakies some too. I also used to cet up

with the babies at night, especially if Flora

wasn't feeling well, I wguld ago and heat some

milk and feed it to them.

Compared to an urban middle-class family, siklings
in an Indian home take a great deal of responsibility for
the care of thcse younger than themselves. Two girls,
aged 6% and 5, babysat a one year old brother, sometimes
with surervision, and sometimes on their own. One evening
about ten o'clock, the researcher saw a young boy of six

pushing a toddler in a stroller on the rcad., On inqguiry,

the boy said he was looking after his brother, Apparently
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his parents were at home. The researcher also saw a six
year old prepare a bottle for her brother, and another six
year old changing diapers, and another working a wringer
washing machine. When the children were going out to play,
the mother would often say, "You kids look after [%he
toddlen]." 3ecause some of the mothers worked,
responsivility for care of ycunger children was ascsumed by
older children or grandparents quite regularly. One family
employed a baSysitte; to look after two of their children,
while the third was taken fishing turn-about with the othersz;
but paid bvabysitters were generally rare.

Medical care is administerea from the Indian Health
Service, the Doctors, and the hospital. One Doctor
complained that sometimes families, especially from
outlving Reéerves, will bring a baby to the hospital when
they come to Alert Bay for some medical problem, and will
leave him there while they party and get their shopping
done, and will then pick the child up when they're ready
to return home. As has been stated previously, respiratcry
infections are a large part of the reason for freguent
hospitalization of Indian children. & child in one cf the
Indian families spent a great deal of time in his first
four years in and out of the hospital., He was hospitalized
very chortly after being taken home from the neonate

nursery. He went home, from the sanitary atmosphere,
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reqular feeding and contreclled temperature into a drafty,
damp house and irregular hours, developed a respiratory
infection and was rehogpitalized. This hannened recularly
until he finally gained an immunity and was able to survive
in his home environment,

In discussing those agents of child rearing who
micht be designated 'teachs=rs,' it is necessary first of
all to examine the Kwakiutl attitude toward ‘teaching.’

It is considered presumptious for a person (other than

a schocl teacher) to give detailed instructions: one
learns by watching and doing. ©One of the most notable
aspects of an Indian hcme is the lack of verbal
communication between parents and children. This is not
to say that children do not hear adult conversation: they
are allowed to listen to any conversation so long as they
are not bothering the adults. But there is little or no
conversation as such directed tc them. The only words
aimed at them are directives: these are such things as,
'Don't fool around,' or 'You kids go on outside.' The
words directed to children are evccative of action--nct of
replies.

In Alert Bay the parents could be ccmpared to the
scientist. They make their cwn discoveries from the
information they have available to them--and expect their

children to do the same., Althouzh the results of the
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experimentation may not be innovative, the process by
which discoveries are made is essentially an experimental
one, rather than one of teaching a child what he should see,

Thus not only is a child permitted to do so much
more of his own reality testing than is allowed the average
mid3dle~class Non-Kwakiutl child, but his experience with
hearing instructions and verbalizing his experience is far
more limited., He is allowed to touch the stove and is not
encouraged to discuss his resulting feelings. Until he
goes to nursery school, he may not receive any explicit
instruction., However, only one mother said that she had
taught the children drawing, etc. The other mothers said
that the older children "played school" with the younger
ones and taught them, One mother said that her child
could count fish and discriminate between the various
species of salmon when he was four years old.

As we have stated in our discussion of fishing,
those children who are able to go fishing get an early
and continuing educaticn in the intricacies of catching
fish. Because the children are allowed to be with their
parents in most circumstances, they are able to observe
most adult role activities. They are allowed to attend
potlaches and other ceremonies, and are allowed to wander

around during proceedings, with little attention being

raid to them.
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In interviewing th2 mothers we asked explicitly
what models they presented for their children's behavior.
Three of the mothers stated that they never used themselves
or the child's father as models. 1Two stated that they
occasionally used themselves or the father. ©ne mother
said that she didn't use any examples for behavior, three
mentioned older siblings or an older cousin after whom the
child had been named, and one said that she occasicnally
used the child's grandparents, especially the grandfather,
as a model for behavior, Three mothers stated that they
never used models of negative behavior, one said she
occaéionally used oldesr people, but never the child's
peers. One mothesr said that she told her children to
study and learn in school, "so they won't grow up haywire
like (&heir uncles]." When asked, "Is there anyone you
would like your child to be like when he grows up?", all
mothers said they wanted the child to be "like himself.,"
One mother said, "Like herself. Maybe ladylike or
something. I don't know--just to be herself." This data
is particularly interesting in that the two mothers who
used themselves and their husbands and who used neg;tive
models, could both be considered "middle-class" compared
to the other three mothers. Thus as we have seen in
regard to 'teachers,' the child has models present, but he

is expected to draw his own inferences to his own conduct.
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When asked whether their child took after her or
her husband, two mothers said this particular child took
after her father more, but couldn't say why. One said her
child was " just like himself.," One mother said that this
child had her quick temper. She said she had heard her
daughter scold a doll in just the same way as she had
scolded the child. She expressed the hope that her
children would grow up to be self-confident like her

husband, rather than shy like herself.

Technigues of Socjialization

The researcher very seldom observed the use of
rewards symbolizing love, acceptance and nurturance, |
such as hugging the child. ©Only one mother mentioned this
as something she considered good for her children. She
stated that little affection was shown in her family, but
that her (part-Indian) husband's family was very
affecticonate, and she had learned this from them. Several
of the mothers mentioned using verbal praise. ©One mother
said, "Oh, I say, 'that's really good,' 'I really like
that,' and things like that to her. B8ut it hasn't

happened very often lately." The researcher observed few
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such instances, with gcod behavior usuélly eliciting
little or no verbal attention or thanks. Many of the
mothers made frequent use of "treats" cr money, or other
tangible rewards, From all observaticns, the giving of
mcney for “treats" was the most often used reward for
behaviocr, and was accompanied by little verbal
reinforcement. Inciting to gced behavior usually involved
promises of tangible rewards,

Distraction of children by suggestion of alternate
activities was used frequently with younger children, but
was seldom observed with the five and six year clds., Aas
we have stated previously in our discussion of the

"teachers, "

explicit instructicns were seldom given,
Demonstrations were given with the admonition to "watch
this time." The mothers were asked, "Do you think a child
should be shown and told exactly how to do something
new,..:". 311 of them said that the child should be shown;:
none mentioned "telling." All the mothers stated that they
felt a child learned best by doing it himself,

Very little physical punishment is used by Kwakiutl
mothers. They may give an occacional slap, but seldom or
never spank children. One mother, who couldn't rememker
the last time she had spanked any of her children, said,

"I don't spank them very often but when I do they get it

good." She also said, "We got more spanking when I was a



kid." Ancther mother said, "We were spanked all the time
when I was young, but it didn't do too much for my
brothers [baywire uncles mentioned earlieq], so we don't
spank our kids very often., Oh, I tell them I'll spank
them, but I never do it," Another mother said that she
may spank her children for a serious offense, and send
them to their rcem., After a while she goes in and talks
to the child. She said that her parsents never spanked her
and she doesn{t think she should spank her children. ier
father would just talk to her and sometimes "that would
hurt more than a spanking., He really made me feel badly.
Sometimes when the whole fanily wasyaround, lixe at dinner,
he would tell a story about someocne who did something
wrong, and I knew he m2ant to tell it for me, and I really
felt bad."

The most freguently mentioned means of resclving
conflict between parent and child, and the technicue most

often observed, was separation., For minor annoyances,

children were told to go cutszide: "If you kids can't be
guiet go on outside," For misbehavior children were sent
to their rcom, or "sent to bed." There was no specific

time for them to stay in their rocm, and they usually
wandered out after a short while, glanced questioningly at
their mother, and if they got no response, went on about

their business or went cutside., Use of ridicule and teasing
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was not obgerved in parent-child interaction, but occurred
frequently amcng the children themselves. They called
each other names, and made statements like, "Don't let
Bﬁﬂd ccme, He's got bugs." One child said to the
researcher, "How come you always put a dress on? Ycu're
s'posed to put pants on like pzoplz do." When the
researcher sneezed, she said, "Say pardon me once in a
while. You should blow your nose." Directives of this
nature were mads to other children, in the same manner,
that is, without expecting a response, Usually the other
children did not respond verbally to these statements,

All the mothers reported that they frequently used
threats, for spankings, etc., but seldom carried them out.
They denied using bogeymen ov mythical creatures to scare
the chilfren. Jiwmy Sewid stated that ha and his wife ha<d
scared their older children with

the Tsunugua that were up in the woods and
would get them if they weren't gocd....W%We
stopped doing that later on and the younger
ones weren't scared of that, We also used to tell
them that God was always there where they were,
seeing everything they did and that they would
have to be nice if they wanted to see Him one
day., At that time the main way that we used
for punishing the children was making them
stay in and not allowing them to go out, I
think we learned that from the teacher in the
schcol vecause they used to do that there. We
were @uch more strict with ocur kids in these

days.,

The other major technique of training mentioned by
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all mothers and frequently observed was "hollering.”
This usually involved telling the child to quit what he

was doing, and/or to go outside,

Behavior Systems

Oral System

None of the mothers had breast fed the "Grade One"
child, and only one mentioned that she had nursed her first
two children. The children were given "formula" milk and
although the mothers mentioned the Doctor's schedule, none
of them followed it rigidly. ©One mentioned that her
children scheduled themselves pretty close to what the
Doctor had suggested. Generally they fed the children on
demand. They did not wean the children abruptly, but let
them have a bottle, especially at bedtime, as long as they
wanted one,

As has been previously mentioned, children in Alert
Bay, both Indian and White, suffer some degree of
malnutrition. This may in part be lack of information, but
adult food habits also play a part. For example, the
Kwakiutl generally very seldom drink milk., The only time

milk seems to be used regularly is when canned milk is used
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in tea or coffee. The eating routine varied widely in the
families studied. 1In one home the mother prepared a meal
at a regular hour and the family sat down to eat. 1In
another family regular cooked meals were prepared only
sporadically and family members ate bread anéd jam or
whatever was handy as they were hungry. No attempt was
made to establish a habit of regular eating, and little or
no attention was paid to nutritional values. In the same
way requiremeﬁts for cleanliness, table'manners, and
sociability at mealtime varied in the families, In only
one family were the children taught explicitly to say
please and thank you, and excuse themselves from the table.
Although the mothers mentioned that they had
problems with at least one child in their family not liking
particular foods, they tended to ignore this, rather than
forcing the issue or planning substitutes. That is, the
child was free to make this choice, within the alternatives

available for the meal.

Bnal System

We did not ask specifically about training in
sphincter control. &All the houses had indoor plumbing.
The families varied widely in the importance placed on

cleanliness, Most of the adults kept themselves clean, and
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the women often curled their hair. Attempts were made

to have the children clezan and presentable for school or
church, but the mothers were not upset by the.children
getting grubby during the summer when they were playing.

On one occasion a six year old came in looking like she'd
been making mud pies (she had!) and the mother said
casually, "You better go have a bath before you go to bed."
In a couple of houses dirty diapers were left in the living
room for long periods of time, The attitudes toward
cleanliness, and orderliness, depended very much on the

general life style of the family.

Aggression System

Generally the mothers did not permit fighting
between siblings or with neighborhood children. They
mentioned breaking up fights between siblings and
punishing both. In fights with other children the mother
usually brought her own child into the yard or house and
perhaps told them not to play with the other child if they
couldn't get along. Physical aggression observed between
children was in the nature of slaps by one child with the
other withdrawing or crying. There was seldom any
situation where both children were slapped during the same

incident., When a child went to the mother after being hit
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by another child he was told, "You stay away from him,
then you won't get hit."

The children in most of the families had very few
toys, not because they were given no toys, but because
toys didn't last long. The children broke or lost their
toys, and the parents neither replaced them nor punished
them for destructiveness. If a child had something he
treasured he was expected to protect it from the other

children. In one incident when a child complained to her

‘mother that a sibling had broken her doll, the mother's

only reply was, "Well you shouldn't let him get it, or you
know he’'ll break it." Although parents might complain if
a child broke something belonging to them, they &id not
generally punish the child. They showed as little response
to their children breaking something belonging to
non-~family persons, something that is a point of friction
between Indians and Whites on the Island. Because the
WAhites punish their children for destruction of property,
they expect Indian parents to do the same, and are highly
annoyed when Indian parents ignore the issue,

As we have stated previously in the context of
social control, indirect forms of aggression, such as
talking behind a person's back, and avoiding them are used

most frequently by Indian adults,
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Sexual System

Generally the Kwakiutl families appeared to be
physically modest. Children and infants were always
clothed, Teasing reference was made by children to babies
when their diépers were being changed. When children were
observed rubbing the genital area they were largely ignored
by their parents, although they might be teased by their
peers. On oné occasion at the park a five year old boy
observed that his plafmate had a hole in the crotch of her
underpants. He started making playful dives at her crotch
with-his hand, like an airplane, uﬂtil she started crying,
got up and slapped him and ran off to another area of the
park.

Children's sleeping accommodation is usually
segregated by sex, although the degree to which this is
possible depends on the size and composition of the family.
In large families some of the younger children sleep in
their parents' room. No attempts are made at explicit
sexual instruction, and in this, as in other areas,
children learn by observation,

Sexual references and sexual jokes make up a part
of adult conversation, and children are not prevented from
hearing these conversations. From traditional times,

sexual abstinence was achieved by supervision rather than
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internalized controls. Contemporarily, families vary
widely in the amount of supervision they provide their
adolescents. Probably no family is without a member who

has had an illegitimate child or "shotgun" marriage.

Dependency System

All mothers said that they found it very difficult
to let a baby cry, although they had all been told they
would spoil the baby if they picked it up right away. None
of them claimed much success in resisting the desire to
comfort a baby. Anyone present usually picked up a baby
as soon as it cried. Although anyone the researcher saw
with a baby appeared to enjoy the infant, none of them
talked to the baby or to other persons present about the
baby. They carried on their conversation while holding,
feeding or changing the baby. That is, the researcher was
never subjected to the "See how cute he is" type of
dialogue so prevalent in Western culture. She was also
forced to break the "Oh my that's a cute baby" type of
reaction by a guest, as this kind of statement was generally
met with a curious stare, perhaps interpretable as "of
course, but all babies are, so why go on about it."

The mothers generally took their children for

granted--in that they expected the baby to eat, sleep, grow,
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cry, etc.--and they didn't worry too much about it.
However, all the mothers stated they had been afraid of
caring for their first baby, and all of them had some help
with at least their first children. Two couples had lived
with the maternal grandparents for some pericd when their
children were young. Two others mentioned extensive help
from the maternal grandmother, and one mentioned occasional
help from a paid non-relative when she was in hospital
and for housework, etc,

The mothers mentioned being pleased at various
signs of development of their children but they did not
remember how old the child was when he made this progress.
They did not compare notes with other mothers about the age
at which a particular step was taken., They did mention
that one child was slower or faster than a sibling in
development.

We did not determine the age at which dependence
weaning took place, but in most cases four year olds were
very independent. 1In some cases where two or three year
olds huné around their mother they were picked up, and
would after a while get down and play with other children.
In some cases when two or three year olds hung around or

whined for attention, an older child was asked to take

them outside.

When the child was in trouble with a parent he
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often disappeared and went to the home of a grandparent.
One such child came in when the researcher was visiting.
Her mother greeted her casually, and then told the
researcher that her father had been mad at her two days
before, so she had gone to her grandmother's. When asked
what the father would do when he saw the child, she said,
"Oh, he won't treat her any different. He won't be mad
anymore,"

Only one mother mentioned that her child was upset
when she and her husband went out., She said that the child
used to get a temperature, but that had ended by the time
she was about four. Children are uéually quite comfortable
in any situation when they are with siblings.

We can say generally that the Kwakiutl children
studied were very much more independent their White
age-mates. They were allowed a much greater freedom of
mobility. For example, when asked about this, one mother
stated that the child was not allowed to go past her aunt's
home~~which was perhaps a mile and a half from home--nearly
at the other end of the Island. As some of the mothers
worked, they of course were not able to keep close check on
their child's activities. In most cases older siblings
were in charge and the amount of supervision given to five

and six year olds varied widely.
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Self-Reliance Training

As we have stated previously, infants pretty much
set their own feeding schedule. They are free to crawl or
toddle around the house or neighborhocd, although we were
not able to observe an oldest or only child who did not
have senior siblings to lock after him. By the age of five
or six the children could amuse themselves for long pericds
of time, could dress and undress themselves, would go off to
ba2d when they were sleepy, and were able to prepare their
own food, including opening and heating a can of soup and
preparing sandwiches. They were expected to take care of
their own possessions or suffer the consequences. They

were in all things extremely self-reliant.

Resnonsibkility Training

Children were given household duties at a very
early age, and were expected to help care for younger
children. The major difference observed between Indian and
White children was that the Indian did far more jobs, and
more difficult jobs, but there was very much less emphasis
on the regular performance of tasks. That is, the children
performed chores willingly, but did not take the

responsi»ility as being regular, but had to be reminded or
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prodded each time. White mothers assigned far fewer tasks
but tried to inculcate a regular responsibility so that it
was up to the child to remember without being told. Regular
performance of a task in an Indian home is approved and
valued, but does not receive much positive reinforcement,

In this as in other aspects of behavior, the regular
performance of a task tended to be taken for granted., Thus
self-reliance, rather than responsibility training appears

to be emphasized more in the Indian home.

Affiliation

One of the most notable aspects of adult Indian
social interaction is the solidarity among siblings. There
is a great loyalty, affection, and a great deal of mutual
aid. This is not to say there are not fights and arguments,
but there is a pronounced sense of "we" against all others,
especially in difficulties with other persons. ©One man
said that he had done something wrong as a boy of twelve.
When his father found out, he got a beating. When an older
brother found out, he got another beating. When a second
brother was about to administer a third, the first brother
protected him and said he'd had enocugh.

Children play most often with siblings and

house-mates. They are neither encouraged or discouraged
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from playing with other children, although they may be told
to avoid a trouble-maker. Their choice cf playmates
appears to depend largely on propinquity and kinship,
althcugh their peer group broadens apparently after about
age eight, when they are able to take part in organized
groups such as Scouts and Exglorers.

When the researcher was recording conversations of
the children, most of the interaction was between the
childéren themsélves.‘ Their conversations, unless they were
asked questions, tended to be of the same order as adult
conversations., That is, words were evocative of action and
information. Questions were answeréd briefly, without
explanation. The children often played alone, each of them
absorbed in his own activity, with little verbal exchange.

The beer groups of the five and six year olds were
generally small, usually from two to four children. The
age range, except for children being looked after by
siblings, was about three years, and there was no
distinction made by the children between boys and girls.
There appeared to be no leadership except that of older
siblings directing younger ones, Parents expressed little
anxiety about their children being accepted by peers.
Because peer groups are usually formed by kin, they take
their direction, their attitudes and values, from the

family. Childhood friendships often endure a lifetime.



- 258 -

Achievement

A great deal of emphasis has been placed on the
competitive nature of Kwakiutl culture. The cooreration
between members of the kin group has been virtually
ignored. &Even today one ccmpetes only in certain social
situations, and only with certain other persons--that is,
those who are not kin, but who are of the same social
status,

Little or no training or competitiveness was
observed in the interaction between parents and younger
children. The parents were pleased with their children's
successes, but expressed little anxiety over failure., For
example, one mother stated in a very matter-of-fact way
that her child had failed her grade at school., Those
mothers who were middle-class in their life-style
expressed more concern over the possible failure of their
children, but said that the child would feel badly if he
didn't do well at school and they wouldn't hurt him by
talking about it. As mentioned previously, the mothers
had no particular goal for their children, beyond
expressing a wish that they would be happy, and be

themselves.
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Training in Skills

As has been previously stated, parents may show
their children how to do something, but they do not
generally give verbal instruction. Thus learning of motor
skills, artistic skills, and technological and manuzal
skills is encouraged and rewarded, but is something the
child must undertake on his own prercgative and by his own
observations, One anomalous situation was observed, in
regard to learning of language. We will examine in some

detail the use of language by the Indian in Alert Bay.

Semantic and Cognitive Training

It is important in a discussion of identity to
examine the use of language, as according to Mead it plays
such a large role in the development of self, First of all,
adult Indian conversation is, in most instances, aimed at a
sPecificlgoal: eliciting or giving information. Talking
for talking's sake except for ceremonial speeches does not
appear to be a culture trait. It is not unusual to see an
Indian family, each member of which is engaged in his own
activity, in sociable silence. This is not to say that the
Indians are anti-social--that they are loners--but that

sociability involves feeling and proximity--not necessarily
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overt and explicit interaction.

Silences in a group of people are not regarded as
embarassing: there is no attempt to break a silence.

“A likeable personality...includes one who is 'soft-spoken
and steady.' The contrary of this is one who is 'loud,
noisy and bossy.'"’ Language, as used by most Indians in
Alert Bay, whether English or Kwakwala, is used to
different purpose than it is used by most English speaking
urban people., Its use in the home Jdoes not give a child
sufficient experience to cope with the verbiage he
encounters in a school situation. vTeachers particularly,
and non-Indians generally, are characterized by Indians

as talking a lot., An Indian will comment of a White who
is quiet, that "he is like ve." One woman said of a
teacher that he talked so much that after a while she
couldn't listen any more. She just nodded her head and
made responses without hearing what he said.

Oration, as an art form, was practiced at Kwakiutl
ceremonies, especially the potlach, Only a few men had
the knowledge and ability to act as "master of ceremonies,"
Their eloquence was a reflection on the man giving the
potlach, and they were paid for their services. A few
older men are still able to perform this role in the
traditional way. And they are still specialists. Most of

the ordinary villagers get the gist of the oration, but
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state that "he is using the 0ld language. There are
lots of words I don't know. They only use them.in the
potlach."

Every Indian in Alert Bay speaks and understands
Kwakwala to a greater or lesser degree. They are aware of
tribal dialects. ©One woman told the researcher, "She and
I are cousins., But she comes from a different tribe and
they talk different." When asked whether they could
understand each other, she said, "Oh, yes. lhere are some
words different and they say things different, but we can
talk., Or we can say it in English, too."

Most of the Indians are self-depreciatory about
their knowledge of Kwakwala. They will admit they "know
a bit" but few will admit to fluency, and some will make
reference to Franz Boas as the authority on their
language., Nonetheless, most people have some knowledge of
the language, although the parents feel that they . only
learn from formal instruction, which is carried out very
rarely. They equate "he has never been taught" with 'he
has never learned" and "having never been taught" is no
doubt part of the disparaging attitude they have toward
their own fluency.

This statement, made by somes persons, is a
contradiction of the Kwakiutl attitude toward learning in

that gencrally people are not taucht. Perhaps this
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response results from the fact that the parents have
themselves struggled with English grammar in schcool, while
at the same time they were punished for speaking their own
language, so they may see "lanquage" as »eing learning of
a different order.

Most of the children have heard enough Kwakwala
that although they may not be able to "speak Indian" they
have some understanding of it., But even when they speak
English with a White they are using words that can mean
something entirely different to the two people involved
in the communication. For example, "cousin:" As we have
mentioned, they use the term referring to first, second
and third cousins, but they also use it to refer to
someone they are related to where the relationship is too
complicated to bother explaining. Besides this difference,
they infer a whole set of kinship obligaticns and
expectations that are not generally present in the mind
of the White,

Thus, not only is there a minimum of
inter-generational conversation, but the conversation is
in two languages, neither of which is 'school English.'
There are several older pecople in Alert Bay who speak
little or no English, but there is probably no one under
the age of fifty who deces not speak at least basic English.

As we have said, the Indian people are generally
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guiet, however, they become noticeably more vccal when
drinking. It was not unusual to witness a man and wife
arguing, or to have someone speak out about another person,
or about their personal life, across the tavern table,

whereas this seldom occurred in other situations. Rohner

discusses it as follows:

One of the positive functions of drinking for
the Gilford Islanders is to help relax normally
constricted interpersonal communication, thus
allowing dissatisfactions to be freely and
ovenly expressed in ways they would not be if
the person were entirely sober. Expressions of
discontent tend to be circuitous and masked in
normal day-to-day interaction. It is
exceptional encounter for one person to be
directly confronted by a second on some
unpleasant matter. More typically, a
disaffectad person talks abcut someone else with
the hope that the information will get back to
the second person...lLatent hostility is directly
expressed (often through fights) during periods
of drinking, and tensions that might otherwise
fester and lead to less manageable strains are
not infrequently resolved. =

Children of five are not yet cl=zar as to the
meanings of particular categories of kin. The following

conversation between the researcher (R), a five year ol3g

(F), and a teenager (T) was recorded.

2]

: Where did you et the blanket you were wearing
at the Indian Dance?

My Grandma.

Which Grandma?

[a]l and [B3 anag [cl.

How many Grandmas do you have?

Three.

You haven't. You've only got two.

Three.

[C]'s not your Grandma.

S mgm Xl m
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: Yes!

: Ang [B] isn't your Grandma. _
¢ Well how come %@J make my blanket then?
¢ Well she just made it for you.

: And [3)7
: Just [A) and [D] are your Grandmas.
¢ I got ancther grannie....

Similarly with the category "cousin;" the children
were not acquainted with the more complex relationships
for which this term was used.

From observations, it was generally the case that
children were taught to recognize an object without their
attention being drawn to its specific attributes. For
example, even adults had a difficult time describing the
differences between species of salmon, although they--like
the four year old mentioned earlier--had no difficulty in
determining the species and naming it. To the questién,
"How do you know" something? The answer very often, by
children and adults, was, "Well, I just know,"“

As we have seen earlier, children and adults,
particularly in the lower-class, do not make explicit
plans. Partly because of dependence for many activities
on external factors, such as weather, clecsures by the

Department of Fisheries, etc., most plans involve the

spoken or unspoken "if it doesn't rain" kind of

gqualification. We have mentioned the widespread use of the

concept of "Indian time," and the difficulty of arranging

appointments,
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In the preceding discussion we have used many
examples of training in values. We have discussed the
use of positive and negative models for behavior, and
direct statements regarding good and bad behavior. We
mentiored cne family that used moral tales to inculcate
values, but most of the mothers said that they did not
tell their children folktales. Some of the grandparents
do tell myths and tales to the children, but the mcthers
-stated that this was becoming more unusual as the older
people died. The positive value of sharing is still
taught by it being practiced within the kin group and
among siblings. Reference is often made to scmeone who
is "really stingy." Many of the cues for behavior are
non-verbal, Children of four and five are able to "read"
their parents very well, and can tell from facial
expression and tone of voice whether they can continue in
their activity or it's about to be stopped, and whether
or not the parent "really means it" this time. As has
been stated in reference both to the traditional and
contewmporary behavior, moral restraint was more a métter
of supervision than of internalized values, among children

and adults,
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Training in Reles in _the Laraer Societwy

Most cultures do not have the problem of training
people tc adopt roles that are not a part of their own
culture. This applied mainly to those roles taken in
adulthood, but the lack of role training affects the
children as well,

In a sessicn with two of the children, a boy and a
girl, both aged five, this conversation was recorded.
(They had just been given colored candies.)

Lynn: What kind is your wees?

Researcher: Did you call him wees?

Lynn: Sammy.

Researcher: Do yocu ever call him wees? (No reply)
What does wees mean?

Lynn: Sammy.

Researcher: Does wees mean little boy?

Lynn: Uh Huh (affirmative).

Researcher: Is it Indian?

Lynn: He's a Indian,

Researcher: &re you an Indian?

Lynn: No,

Researcher: Wwhat are you?

Lynn: Lynn. You know my name.

The statement "Ee's a Indian" was made very
emphatically--with a derogatory tone. This little boy,
although the same age as Lynn, comes from a disadvantaged
home and very seldom speaks or responds.

An Indian child living in Alert Bay cannot be said

to live in an Indian community, despite the separaticy of

the Reserve. He attends an integrated schocl, with all
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but one teacher non-Indian. Although some store clerks,
hospital workers, and waitresses are Indian, these are
White businesses. A child is bound to meet variocus
reactions from prejudice to affection in the run of his
day.

His world is largely circumscribed by the local
area. He may have relatives at one of the outlying
villages, and may have been fishing in the area, but very
few young children have been even as far as Courtenay,
much less to the cities. The furthest any of the mothers
had been from Alert Bay was to Seattle. None of them had
been inland. The father may be a member of the Native
Brotherhood which is an Indian association acting mainly
as bargaining agent with the Fisherman's Union in disputes
with fish companies and the government. Even so, this is
not the same as considering himself a "fisherman," Dbecause
the Indian fleet is an entity apart, the same as the
Finnish or Japanese fleet is an entity apart with the
category of Canadian fisherman.

Other than a few better acculturated Indians, such
as Jimmy Sewid, most Indians consider themselves as
belonging to a particular tribe, and as being Kwakiutl--and
although they usually use the term "Indian" in referring
to themselves and their language, do not really consider

themselves to be "Indians" in any pan-tribal sense. Nor do
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they consider themselves to be B,C,'ers or Canadian. Thus
they think in terms of very few of the "universals" used
by Whites that would lead them to transcend the local
social group.

There was a vacancy in the bank at Alert Bay which
they were having difficulty filling. A White informant
was asked whether some of the Indian girls might not have
the necessary qualifications. She replied that some of
them did have the education, and would like a job, but that
they were too shy to deal with people through the teller's
wicket. She said that they were also embarassed to know
the financial standing of the other Indians on the Island.
Thus there are cultural and social barriers to even those
alternatives where education is not a factor. A&n impartial
financial relationship was not part of traditicnal culture,
and the role involves conflict with traditional norms still
extant in the society. The Indian is very often not aware
of his roles or the meaning of the roles of his non-Indian
co-actors. In Alert Bay social groups are diverse, unclear,
in conflict ané self negating.

If we take Indian to Indian as the basic
relationship, we cannot say that Indian to teacher, Indian
to Indian\Agent, Indian to anthropologist, Indian to
tourist, or Indian to logger-fisherman are orerating under

the same ‘rules' or that the Indian is aware of the ‘'rules'
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or their meaning,

Many of the alternative life-styles, and
occupations available to the white--even in Alert Bay--are
not present in the experience of the Indian. And strong
family ties make a move from the area very difficult; the
student's 1o$eliness on leaving predicates against his
success in schcol or employment elsewhere.

Part pf the situation of children in Alert Bay is
that they are much more in interaction with objects--doing
their own experimental reality testing--and much less
involved in the "social act" than are White children.
Nevertheless, the dominant group imposes its standards and
judgements on the minority, and these judgements are usually
pe jorative, What are the effects on the minority when
these judgements arz applied? When someone "speaks Znglish"
and carries on a conversation with us, but perhaps acts in
contradiction to what we assume he has said, we either
adjudqge him stupid or a 1liar.

The Indian has been told to play left field in our
ballgame., while he is there he is playing his own game.
lHe may throw the ball back when it coues his way, but it
becomes part of ﬂis game, nct part of éurs. “hen he doesn't
throw it back as we expzact, we say he is a bad player. No
one would consider that, since he has been arbitrarily

placed in left field, he may not be a part of our game--or
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that perhaps he should be given the opportunity to play
his own game.

In summary, there is a contradiction, in our terms,
in the Indian attitude toward children. ©On the one hand
they are treated as autonomous human beings capable from
a very early age of making decisions regarding their own
lives. ©On the other hand they are treated as though they
cannot say anything of sufficient interest to ke included
in an adult conversation., A chiléd is free to remain with
his peers--and expected to accord his parents the same
privilege. He is self-reliant, and operates in most of
his associations within a particularistic kin network,

We have tabulated the general attitude of Indian
mothers, and the percentage of these mothers in Sear's
study who used the same child training procedures., This
table summarizes our discussion of family life, and also
enables us to see these patterns of child rearing in a
broader perspective. The table indicates that in many
ways the socialization of Indian children is similar to
that of only a minority of American mothers., ¥We will

proceed to discuss the significance of this,
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TABLE VI: GEuiER!?

=4

L ATTITUDE OF INDIAI MOTHE:LS

WITH PERCENTAGES OF BMERICAN MOTHER

&
)

NCURRING

GENLZRAL ATTITUDES OF INDIEN MOTHERS PERCENTACGES OF SEAR'S,

MOTHLKS

CONCURKING ~

FEEDING

Not breast fed
Schedule: Generally demand
feeding, some attempt to

schedule 1) 12%
- None or few problems with
child eating 1) 23%
DZFaNDENIY

Relatively to highly responsive

to infant's crying 1) 15%

No objection to parents going
out

ReSTRKICTIONS AND DaMANDS

Few restrictions on child's
mobility 1)
Practically never checks on
whereabouts of child

Few restrictions on cars of

hous=2 and furnishings

A few requirements for neatness,
orderliness, cleanliness 1)
Several regular chores around
house

No restrictions on T.V,

Not particularly strict about
bedtime 1)
A few restrictions on noise 1)
Expects some obedience but

will speak several times

1%

o
’”

6%

607%

62%

10%

9%
17%

21%

2) 175 *

2) 32%

2) 33%

2) 30%

2) 14%

2) 18%
2) 29%
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TABLE VI (con.)

GENERAL ATTITUDES OF INDIAN MOTHERS PERCENTAGES OF SEAR'S
MOTHZRS CONCUKRING®

TSCHNIQUES OF TRAINING

- Frequently uses tangible

rewards 19%
- Mother seldom uses praise 6%
- Seldom or never spanks child 12%

- Much use of isolation--sending
child to bedroom most often

reported means of control 12%
- Seldom uses positive models 154
- Seldom uses negative models 19%
- Rare use of reasoning 18%
- Practically every day makes threats

and does not carry through 7%

SEX-ROLE TRAINING

- Low sex-role differentiation at this
age _ 5%

* Where Indian mothers fall between two of
Sear's categories, percentages for both
are given,
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NOTES

1l John Whiting, et al,, Field Manual for the
Cross-Cultural Study of Child Rearing, (New York: Social
Science Research Council, 1953).

2 Ibid., p. 6.

3 Ronald Rohner, The People of Gilford, (Ottawa:
National Museum, Bulletin #225, 1967), pp. 66-567.

4 James Soradley, ed., Guests Never Leave Hungry,
(New York: Yale University Press, 1969), p. 26.

5 Ibid., o. 112,
6 Ronald Rohner, op. cit., p. 63.
7 Ibid., p. 123.

8 Robert R, Sears, et al., Patterns of Chilgd
Rearing, (New York: Harper and Row, 1957), passim.
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DISCUSSION AND CONCLUSIONS

In traditional times, from what we can learn from
the literature, members of the Kwakiutl numaym acted
cooperatively tc provide subsistence for all members, and
to ensure the prestige cf their numaym against octher
numayms. JThe commoner gave part of his produce to his
chief, who used this to feed the group in times of scarcity,
and tc distribute to members of other numayms in the
validation of names, crests, and prerogatives which were
.numaym property, held at any one time by an individual of
the numaym, W%When a chief gave a potlach, members of his
nunaym were active participants in ?reparations and the
many dutiesz involved in hosting a large feast. Their
behavior was scrutinized by their own numaym mates and by
members of other groups as it rerflected on the man giving
the potlach. Thus, as participating members cf a particular
group their behavicr was controlled by the norms and
expectations of this group. The totem was a symbol
representing this group, as the position holdler was a
representative of the grcup vis-a-vis other similar groups.
The individual was a part of a coherent social system which
gave him his identity. 7The chiefs gained their identity
through competition outside the numaym, and the commoners

gained their identity thrcugh cooperation within the numaym.
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We have delineated four Indian social groups in
Alert Bay on two dimensions: Indian-White, and Middle
Class-Lower Class, A third factor involves comgetition,
or individuzl crientation; and cooreration, or group
orientaticn. Those persons who compete do so outside their
kin group, and obtain prestige in relation to cutsiders.
Those persons who cocperate do so within their kin group
and obtain prestige in relaticn to kin. This can he

tabulated as follows:

TABLE VII,

DIMENSICNE OF LIFE STYLES

Middle Class Lower Class
Competition Coopzration
INDIAN Outside vwithin
Kin Group Kin Group
§
Competition Cooperation i
WHITE Outside Within
Kin Group Kin Group }

Although we have formulated these categories as distinct
entities, it must be realized, for examsle, that no one
can oprerate solely on Indian values or by an Indian life
style in Alert Bay. As was mentioned regarding Jimmy Sewid,

the Indian has to take into account White evaluations of
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himself and his culture. Secondly, those middle-class
Indians whese orientation is to wWhite values and attitudes,
although they may ignore and be ignored by their Indian

relatives, are able to succeed as "White Indians" cnly
insofar as they are accepted as equals by whites--which,
as we have demcnestrated earlier--is not necessarily the
case in Alert Bay or elsewhere, Persons who are treated as
"more equal" because they are Indian are experiencing
pre judice as surely as those whe are subjected to its
necative form, Thirdly, those persons of lower-closs life
style whe are oriented to Indian values are no lcnger
active participants in Indian cultural activities. They are
thus not part of the sccial svstem of Indian leaders, and
are not able to fully identify with traditional practices.
Fourthly, these Indians who are part of lower-class White
culture are not accepted by the other thrse groups of
Indiane or middle~class “hites, and are not accepted
entirely by lower-class wWhites, who, partly because of the
disproportionate number of lower-class White males in the
area, tend to be exgplcitative in their relations with
lower-class Indiens.

Thus no group can identify completely with Indian
values, although the "Fishing Aristocrats” are able to
derive a part of their identity through traditional behavior.

And no group can identify completely with White values,
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although members of "Indian Middle-Class" are better able
to derive a large part of their identity from middle-class
White values., Jimmy Sewid, as has been mentioned earlier,
has arrived at a bicultural adaptation, mcre than any other
individual., As a traditional leader, he is active and
successful in that role, although he is criticized by more

also

(65}

conservative Indians as being tco modern, He i
active and successful as a participant in ¥hite
middle-class entrepreneurial activities. Thus on an
Indian-*hite ccntinuum, he would be close to khoth ends c¢f
the scale, and thus cannot be neatly catesorized on ocur
table.

To take the 2nalysis to ancther level in order to
make use of these cateqcries for an examination of identity,
it is necessary to look at the ;eference group of members
of each cf the four categories. The Fishing Aristocrats
orient their behavior largely to members of their own aroup,
althouch their nrestige is enhanced by material success in
the fishing industry, and to some extent through
representation of the Kwakiutl in Indisn-%hite activities,

nd pan-Indian organizations such as the Native Brotherhood.

v

secause high standing within the Fishing Aristocracy is

undoubtedly a prerequisite to hecoming chief or counciller,

Q

and to becoming a representative to the Native Brotherhood,

etc.,, it is open to sreculation as to whether these



- 278 -

positions enhance status, or result from status within the
group.

The Indian middls-class c.ients its behavior and

O

derives its values largely from the White middle-class with
whom they are in interacticn, They may derive extra status
through heing able to procure Indian artifacts which are
valued as hcousehold decoration in the middle-class, and in
some cases are treated as "more equal" because of their
Indian status, ut their reference group is generally
Vhite.

The Respectable Working Indians have as their
reference group their immediate kin group. Thev do not
look for status to sither the White or middle-class Indian
grcups, although their values are more traditional Indien.
They are not able to take part in the Potlach status
scheme, and therefore have s narrcow reference group based
on face-to-face interaction and cooperation., They are thus
not greatly affected by pan-Indianism or by the values
imparted Ly the sgchool,

Th

1]

Haywire Indians have a general reference group
consisting of "poor White trech" and lower-class Indians,
Their behavior patterns are chared by the inhabitants of
any North American skid row. UNeither ¥White middle-class or
Indian valves have much effect on their kehsvior.

To examine these grours in the light of our
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knewledge of traditional social organization, the
differences, as they affect identity, are enormous.

The numaym, once the focus of social activity, is no longer
a viable social unit. The leaders carry on their own
activities’without the support of numaym members, and the
members have, in effzct, lost the lsaders of their «roup

and lost their involvement with inter-numaym status, and

ad

have thus lost their rvationale for striving--as they are
no longer part of a status system. The leaders, and thus
the commoners, must find status within their own group.

In their delineation of social categories among
the Menomini, the Sfpindlers identify the Indians on a
contcinuum from the lzsast acculturatéﬁ Native Oriented who
have féw material rpossessicns, tc the Middle-Class
Acculturated group who are in most respects conventicnal
middle-class Americans. We have demonstrated that those
persons who are wealthiesst are the same psople who are most
involved in traditional forms, and thcse who are poorest
are least involved in traditicnal activities. Although
reasons for this discrepancy are open to speculaticn, it is
rossible that the length of time in an acculturative
situation, and the more rroncunced status differential in
traditicnal “waxiutl culture would ke fruitful lines for
further investigaticn,

In an examination of the Indian community in Alert
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Bay in the light of the definition of "Socjety" cited

avcve, it is evident, (a) that as a group, (without the
Indian Affairs Department, and reliance on industrial
products) the Indians do not provide adeguate relaticnship
to the environment for their survival; they are able to
provide for sexual recruitment; (b) role differentiation and
role assignmant are no longer provicded for among the

Indians themselves; (c) communication among different

P

sectors or the population is Jifficult; (d) there is no

shared cognitive orientation, as both Indian and wWhite
orientations arz extant in the ropulation; (e) there is no
shared, articulated =et of goals, as has been demonstrated
above; (f) m=ans fcr achieving goals lie outside of the

control of the Indian people; (g) affective expression is
regulated by bhoth “White and Indian norme; (h) socialization
is shared with White schools; (i) the effective control of
disruptive forms of behavior is not possible as shared
norms and values are lacking, and external controls are
administered by agents external tc the Indian population.
We can accert, with Dunning, that Leighton's

Collection is a concept more anpronriate to the Alert Bay

situvation, and "Children born in a Collzaction would not have

n which they coculd develo

e

ronment

e

a socio-cultural env

e

oasic urges, unconscious processes, cognition, and affect

into coherent sets of semtiments, and heance there would be
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defect in psrzcnality Fform=ticn.
e P

Wz have demonstrated that the Indizn populaticn in

832y is nct a scciety, but is 3 ccllection freom which

ct

Aler
individuaels are differentially acculturzted into the

naticnal sccio-econonic system. We have attempted to
elucidate some of the reascns why different pecple identify
rent classes, and the subsegquent effect of

with the 3ifZ5¢

¢

this identificaticn on cther aspects of their lives.

wWe have demonstr:ted, in cur discussicn of educstion

and child rearing nra2ctices in Alert 2ay, that thoce

in the literature for other Indian

grours apply in Alert 3ay. “We qualify thiz in thet these
llscreronciss vary Jennding on the social grouypr to which

the child belengs. Only parents from the Indian iid7le
Class gencrally share attitudes and values with the schosl
teachers as 1is evident from the fact that they interact
socizlly,., The concert of zelf develored in the homes and

1

in the zcherzl 2re different 3and czn bhe tabulsted as £ollo
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t—l

o VIII,

Parents are mcre likely
behavicr, and

A contradiction

oFr

SELFE

HOME

Valued and lcved without
qualification

Indian--Fishing
Aristocrats vositive
evaluation Other three
groups--Indianess not
important

Leaders different from
commoners

Able to take care of
mnyself

Valued for performance

Pe jorative connotation
for Indian

No recognition of

status on traditicnal
lines
Helpless

These differencaes as tabulated make

it very difficult for

the c¢hild to get an idea of himself as an actor.

Child rearing practices generally tended to what

-

appears

for the third itewm,

Broom ana Selznick called "Repressive Socialization."
to punish wrong than to reward good

often use matevrial rewards and punishments.

as the autoncmy



of the ¢hild, that is, his right to explore the worlgd,

is very prevalent in Indien homes. Cenerally communication
is non-verbal, and as command. The child learns to

discern his parents' wishes. When marriage roles are
complementary, there is little communication in the family,
and sccialization involves learning tracditional roles

from the models at hand, then the family members remain

' In a situation where understanding

“significant othasrs.'
means-end relationships, reaching consensus by discussion,
and expressing concepts in societal rather than individual
terms, the child lezarns the place of himself and his
family in a larger social structure, and learns the rules
by which this sccial structure cperates: he can then be

-

said to see his family as "generalizad other." The Indian

"significant other."

family remains the
We have discussed the limited use of lanquage in
most Xwakiutl homes, and must assume, with Mead, that
limitation of significant symbols coincidés with
limitatien in the develorment of mind and self, Those
children particularly from families where self-image and
self-esteem arises frem the kin group, are members of a
small social group. Their family may be a "significant
other," but there is no coherence between either the
mcdels presented, or the expectations, and no "sccial

structure" taught the child that would enable him to see



both family and school as part of z meaningful whole, He
does not see himself as being in the service of a
meaningful other larger than the kin group.

Inscfar as a person does not value the opinion of
those persons who are not part of his significant other,
pe jorative evaluations of his pehavior have little effect
on his self-concept. Significantly, from our data, only
the mother who valued the opinion of Whites was aware cf
discrimination in Alert Bay. With Rose, "the person's
self-attitudes are a close reflecticn of what he thinks

others think of him,"

but they are alsc dependent on
whether or not the cthers are important enough for their
opinions to be considered.

However, in making this statement we must be aware
of the latent hostility and consequent fear of sorcery
mentioned by Ford as existing both traditionally and
contemporarily. Who does the Indian see as being
possibly hostile, and whe does he see as a reference

group? Is there another catewgory cf persons outside this

system that he ssges as being unimportant in his

self-evuluaticon and yet not potentially acgressive? It is
possible that the Indian sees the pre judiced White as
potentially hostile, but not as important to his self-image,
Further study on this question would be necessary.

If, as Foote states, it is necessary for us to
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accept a role as cur own kefore we can play it with force
or motivation, then Fisher's statement that to be a good

Indian, the chiid must be a bad student is apposite to a

discussion of identity and schocl performance.

We have said that the self develcoped by an Indian
child in Alert Bay must be limited and deficient in
meaningfal gestures. This is not to say, however, that
the self does not develop. The child, as we have seen, is
more in interaction with objects than with persons, and
the self develops with an ability to manipulate these
objects, althoucgh the child may not be ables to communicate
to others about his activity.

In conclusion, we have presented evidence to show
that the concept of self develored by the Indian child is
in conflict at the point of transition from home to school:
that significant others provided as models within the
family are in conflict with those models generated in the
schools in a variety of aspects; and that the full
develcprment of mind and self is difficult, if not

impcossible--for mest children--in the Alert Bay situation,
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AFPLEIIDIX

FAILILY INFORMATION

1. Child's name and birth date.

2. Parents' names.

3. Other children in family.

4, Parents' occupation(s).

5. A&pproximate annual income.

6. Duration of work and non-work periods,

7. Condition of home, car, housekeering standards, etc,
S. Previous marriages, step-children, children not in

nome, etc,

-

-

9. Relatives, ccusins in class, etc,
10, Associations, friends, activities, etc.
11. Characterization.

12. Zthnic origin.

-
e

l. How long in Alert Bay, where before, etc.?

~J

3. Where were ycu living when X was born

4., Whe helped you take care of him? Different with

first child?




68/

10,

11,

“hen X was a baby, 4id you feel you shculd let him
cry at times, or did you feel you shculd pick him

up every time he cried?

Do you think babies are fun to take care cf when they
are really small, or dc you think they are more
interesting when they are a little clder?

Now would you tell me scmething about how the feeding
went when X was a baby? Did you feed him by a
schedule, or when he was hungry? Different with other
chilcdren?

Have you had any vroblems with X about eating enoucgh
or eating the kinds of food he needs? Vhat do ycu
think abcout 1it7

What do you exp=ct of X in the way cf table manners?
Does he have tc sit up with the family? How akout
interrupting zadult cocnversaticon, is that allowed?
what Jdo you do about it if he deces some of the things
you don't allow?

Now, what do you ewpect of X as far ac neatness is
concerned?

“hat kind of rules do ycu have for X
n the house

allowed to go
by himself ?
any other rules?



15,

16,

17.

18,

19.

20,

21.

22.

Do ycu think a child of X's age chculd be given any
reqular jobs to do around the housge? Does X have
any regular jobs?

How much dc you have to get after X to get him to do
the things he is suvpposed to do?

Some parents expect their children to okey immediately

®

t or pick something up.

A

when they tell them to be qui
Others don't think it is terribly important for a
child to jump up and chey right away. How cdo ycu

feel about thie?

Do vou keep track of exactly where X is and what he is
doing most of the time, or can you let him watch out
for himsell guite a bit?

How does X generally react when vou go cut and leave
him with somecne else? VWho usuzally babysits for you?
Do ycu think a child shculd e shown and told exactly
how tc do something new, or do you think it's better
if he does it by himself or 2ven if he makes mistakes?
Vihich way do you think a child lezarns better?

Have you ever felt that X is growing up tcoo fast in
any way? How did you feel when he started to school?
Did X go tc nursery schcol and kindergarten? Did

he like going? Do you think it helred him when

he started grade one?

Before X started school did you teach him anything




23.

24,

25,

26.

27.

29.

30.

33.

34.
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like reading or anything like that?

How impcrtant do you think it is for X to do well

in school?

How far would you like him to go ir eschocl?

What do you think X will do when he grows up?

What do you think are the gocd and bad aspects of the
schocl in Alert Bay?

What changes would you like to see in the schocl or
the teachers or the way the sgchocl is run?

Do ycu think therec is any difference between the way
boys and girls X's age should act? 1Is there much
difference in the way you woulé bring up a boy and a
girl?

In your family, do the clder children help the
younger onés? How do X and his brothers and sisters
get along generally? What do you do when they ficht?
How do you let X know when ycu are pleased with his
behavior? Do you have any way of rewarding him?

Do you have any way he can earn money?

In training X, dc you ever say: "Your Daddy and Mom
do it this way."?

Who else might you hold up as an example?

Is there anyone you would like X to be like when

he grows up?

Do you ever mention anyone as an example of what not



to do?

36, 1If you were scolding X right now, what might you say
to him? Do you ever warn him of what ycu might do
if he doesn't behave? Do you ever warn him, for
example, that he might hurt himself or the bogeyman
might get him?

37. Now, about X and his father: what kindz of things
do they do together? How do they get along together?
Does you husband do much in taking care of the
children?

38. Do you and ycur husband generally agree on how the
children should be treated? Which one of vou makes
most of the decisions about the children?

39. Do you think X takes after you or his father more?
Does he imitate your eveech or anything like that?

40, How much alike are you and your husband in the way
you look at things? Do either of you ever mention:
“When I was young, my parents did it like thie."?

41. In what ways would you like X to be like you or your
husband and in what wayvs differsnt?

42. HNow looking back to your own childhcod--how would ycu
compare the way you were raised tc the way you are
raising your children? How do you feel about these
changes?

Now I'd like to talk more generally ahout living in

Y
w
.




44,

45,

46,

47.

48,

51,

Alert Bay., Have you ever thought of moving from
Alert Bay?
why would you stay in Alert Bay? What is there here
for your children that ycu like?
What Xind of things does X do after schcol? Does he
belong to any clubs or church groups or anything?
“ho are his playmates? Does he ever say: "My friends
can do this,"?
What are the advantages cof Alert Bay ccomparad to some
of the cutlying villaces? Disadvantages?
What kind of activities do you and your husband do
here?
What kind of changes would vou like tc see in Alert
Bay?
How often do you think Indian pec>le experience
discrimination in Alert Bay?

at stores

pclice

scheool
What about a child's X's age? How often do you think
he experiences discriminaticon? Have you ever heard
the term 'fichnet curtain?' “hat does it mean to

you and ycur family?





