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A holistic examination of Metis society, culture, and identity that extends from the 

contact period in North America to the present day is missing in available literature. 

Questions relating to identity remain a vexing c:ondition of Metis culture. Resulting from 

this framework for identity are communities which exist outside contemporary definitions 

of Metis. A broad outline defining Metis as descendents of European and Amerindian 

families who wish to remain free of colonial control is more inclusive. The use of 

historical phenomenon as a description of Metis allows modern groups such as those 

whose territory exists in and around Jasper National Park, to retain an existence that 

expands contemporary definitions. The possible heritage opportunities at Jasper National 

Park may offer a beginning point of Metis control over their own history arid analysis 

through Internalist Archaeology. The "inevitable" conclusion may be that Metis is both a 

process and a classification of peoples. 
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Chapter 1 
Introduction 

The discipline of archaeology in North America has undergone significant 

changes in recent decades, particularly in its relationship with Aboriginal people. At 

present the examination of the past has become something of a multi-(disciplinary 

activity. I n  addition to the natural link with anthropology; aspects of history, linguistics, 

climatology, and even evolutionary psychology are becoming common components of 

archaeological inquiry. This broader approach to the past is complemented by the 

inclusion of Aboriginal academics whose worldviews originate in their cultures. The 

resulting discourse will inevitably influence the objective of bridging academic and 

Aboriginal worlds. 

I n  Academic discourse M6tis people are often portrayed as constructing non- 

hierarchical communities (Burley et al. 1992: Devine 2001; Payment 2001). I n  my 

community which is made up of the descendent population of M6tis and Irclquois who 

migrated to the upper Athabasca Valley at the turn of the 1 8 ~ ~  century, elders, loosely 

defined as the oldest living generation, lead the community. 

"There is no central or cursive authority, and the decision making is 
collective. Leaders (elders) rely on their persuasive abilities to achievle a 
consensus that respects the autonomy of individuals, each of whom is 
free and remain unaffected by the collective decision" (Alfred 1999: 25). 

This thesis is an attempt to include their teachings, guidance, and worldview into 

academic inquiry about our culture. 



The field of Metis studies can greatly benefit from historical archaeology because 

many aspects of the historic Metis culture persist only in oral history, which is a central 

part of their self-awareness. The oral narrative and the archaeological record represent 

natural book-ends to Metis studies because neither relies on textual data. Hclwever, the 

varied and often contradictory nature of Metis culture and identity must be taken into 

consideration, since not all of their communities regard themselves in the same 

analytical framework. This is symptomatic of the Metis diaspora, which began two 

centuries ago as small bands dispersed in the vast territory that is North America. Their 

descendent communities set down roots in many locations, often blending well into the 

vein of local histories, thus making comprehensive generalizations difficult. t3y opening 

the definition of Metis to mean the union of European and Amerindian peoples who 

strive to maintain independence from colonial authorities, links can be macle in some 

communities that extend back 200 years or more. 

Individual communities benefit from opportunities to express their own unique 

histories. They can then liberate theirs from the generalized Metis who are often the 

romanticized object of Canadian history texts and promote the continuation of their 

localized Metis culture. The above definition is similar to other generic markers of 

identity, such as First Nation or Indian. It represents the whole without aflecting the 

uniqueness of specific communities. My community of Upper Athabasca Metis, also 

referred to as Grande Cache Metis (Nicks and Morgan 1985), are a case in point. 

Descendents of a population removed from Jasper National Park, we only identify as 

Metis if the broader definition becomes the norm. Our history is not linked to Red River, 

buffalo hunts, nor did we live and die with the fur trade. Intermarriage with various local 



aboriginal groups, wayward Iroquois following the fur trade and long association with 

the Mountain Cree bring a singular character to the population. 

The notion of maintaining independence from outside authorities is strongly 

ingrained among the Upper Athabasca Metis. Unlike the Michele Metis Band, which has 

strong family ties to the same Iroquois along the Eastern Rockies and held similar 

intermarriage patterns, we have rejected the nineteenth century treaty prlxess. The 

community also does not identify with the Metis Nation of Alberta (MNA) e!;pecially in 

matters pertaining to their ancestor's homesteads within Jasper National Park 

boundaries. While the concept of identity within this small scale society is problematic 

for many outsiders and officials, the local culture remains the strongest source for 

understanding identity, history, and place. 

The opportunity arose for me to pursue a university education and this; proved to 

be a new approach for relating to my culture. By applying the tenets of internalist 

archaeology I could bring academic research to my home. This also led to opportunities 

for heritage studies at Jasper National Park. My chosen discipline, archaeology, provided 

the methods that fostered resolution on a long held grudge against a 2oth century road 

that paved over ancestral burials. 

Throughout time, Metis people, have dealt with changing paradigms of economy 

and autonomy. This history illustrates consensus building that promotes loose coalitions 

that orbit individual concerns and which operate best with customary leaders. Thus, my 

role with this research was to channel the tools I had obtained through edlucation in 

order to resolve the highways dispute and to voice the terms of reference when dealing 

with Parks Canada officials from Jasper National Park. My function as a conduit 

prevented me from imposing my agenda. Instead I allowed the elders to determine the 



content of our actions. They have experienced assimilationist attempts of recent history 

and have emerged as the strongest leadership block for our community. They represent 

continuity by linking us to our ancestors and they instill confidence by acting for their 

constituency 

My role for the elders was to voice their initiatives which in turn became my 

motivation for research and community activism. The results presented here provide a 

community driven case study in which Metis culture, identity, heritage, and historical 

archaeology integrate to form the parameters of inquiry loosely framed as Metis Studies, 

it articulates one side of the dialogue on Canadian culture and identity. I n  light of the 

recent Powleydecision, which affirmed Metis rights to harvest game for subsi:stence and 

introduced a requirement of identity to receive these rights (MNA 2005), this type of 

research on Metis communities is timely. It contributes information to cor~temporary 

issues germane to Metis Studies, as well as the relationship between Metis cc~mmunities 

and the Canadian state. 

My community was expelled from Jasper National Park upon its creation in 1910. 

Our ancestors have continually pressed our case for reparations since that time, but only 

recently have our voices been heard. As the relationship between the elders and Jasper 

National Park officials progressed, their initial trepidation evolved to subsequent 

affability and good will. The major gain in this relationship is the status of community 

elders who steadfastly maintained their claims as the descendents of those evicted from 

park lands. The Council of Elders of the Descendents of Jasper Park has no hierarchy 

and conducts their leadership in the custom of Metis. Fortunately, Parks Canada officials, 

in particular the Superintendent, Ron Hooper, recognized this customary form of 



representation. This in itself is unique and is a critical aspect of the case study presented 

here. 

Historic Metis homesteads at Jasper National Park are now viewed as holding 

value that as cultural property, where elders are integral to the maintenance of their 

ancestral sites. This is different from a former framework where they were a cultural 

resource, where sites were managed through a set standard of professional 

archaeological practice. The twenty-five elders involved are the children and 

grandchildren of the original homesteaders. Their perspectives of the sites are 

influenced by a history that is within living memory. Less that one year after the first 

Elders Council meeting with Parks Canada officials, the federal heritage minister, the 

Honourable Stephane Dion recognized the elders' leadership on matters concerning their 

heritage sites (See appendix B). Perhaps the informal nature of negotiations allayed 

their concerns, but park officials overcame their reticence and proceeded to seek 

mutually beneficial solutions regarding heritage development. For their part, the Elder's 

Council was delighted that its voice was the catalyst for action. 

August 9, 2004 proved to be the day when archaeology registered on the radar 

of Metis elders in and around Jasper. It was the occasion of the first meeting of the 

Council of Elders of the Descendents of Jasper Park and park officials. Coincidentally, the 

first archaeological dig conducted solely by the Metis community was planned on this 

date. After the meeting I was speaking to Emile Moberly whose father and grandfather 

had houses in the park before their removal in 1910. He asked some questions about 

archaeology and what it could accomplish. I n  particular he asked if I would be able to 

remove the body of our ancestor Maqua Tojorlais from under the Bighorn highway that 

connects Grande Prairie and Grande Cache (See Figure 1.1). I told him we needed a 



disinterment permit from the province and should be able to do it ourselves. He liked 

the idea and asked me to proceed after relating the story of Maqua's death. 

These two events, the elders meeting and Emile Moberly's request, provided me 

with the material to write this thesis. I have taken the perspective that my culture 

continues to participate in an internal dialogue about their relationship to the past and 

their ancestors. I n  turn, it affects the ideas expressed in this thesis. My interest is in 

providing an opening for future AboriginalIMetis academics to explore the potential of 

archaeology in their community. I believe that it can be just as potent a tool for other 

aboriginal cultures as it has been in my own. Blending the methods of the western 

academic world with the academic world of my culture follows closely the Mktis custom 

of incorporating novel approaches into traditional culture. 

The western paradigms informing the professional academic tools I had obtained 

extended far beyond anything an archaeologist might encounter. A long tradition of 

hierarchical leadership continues to haunt the descendent communities who remain in 

the area. For example, the Aseniwuche Winewak Nation of Canada (AWN), created in 

1994, became the organization that claimed to speak on behalf of Metis communities 

near Grande Cache. This resulted in a unique and evolving political and legal situation 

between the Grande Cache elders and the hierarchy of the AWN. While provincial 

government officials and business representatives favour the idea that the AWN is in 

effect the governing body of the communities, their authority is challenged by my 

community and elders. 
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Figure 1.1 The author talking with Emile and Adeline Moberly about Maqua Tojorlais. August 
2004, Jasper Alberta. 

My education and determination to work for my elders, as they directed, gave 

them additional confidence to express their desire to stem the power of political groups 

that claimed to lead the community. I understand the information that I have gained as 

only the tip of the enormous local knowledge that the elders hold in trust. This 

information is often sought by groups who wish to use it for their own purposes. From 

the elder's perspective, this information represents who we are, as does the way in 

which we use it. Uniting academics and elders remains my work as 1 attempt to answer 

questions that have become very significant to my culture. The scope of this work can 

only illustrate the evolving situation to this point. It demonstrates that archaeology can 

achieve practical and political results that benefit the whole community. 



The importance of providing a close representation of the dynamics and cultural 

worldview of the elders who participated in this project require that I use a narrative 

format. The history of Metis in the upper Athabasca region were revealed to me through 

narratives and as these are the intellectual property of The Council of Elders of the 

Descendents of Jasper Park, I retell them without reference to specific people. The 

Elders are named in the acknowledgements. The stories are our understanding of our 

history, passed down generation to generation and orated by them. These stories were 

discussed among the elders and an agreed upon version was related to me. 

Much of what happened, particularly with the disinterment of Maqua Tojorlais, 

was unplanned when I went back home to conduct research. The documentation of 

elders as they illustrated traditional forms of respect and customary ways of action while 

disinterring Maqua Tojorlais provided an unexpected aspect of this thesis. I am 

confident their willingness to have me record these actions will provide valuable 

guidelines for other researchers who wish to include the voice of elders in their work. As 

well, the telling of a story is, in Aboriginal culture becomes intertwined with cral history. 

The story of Maqua's reburial will become one of the stories that will be retold into the 

future. I n  my culture ancestors are remembered for the interesting things they did and 

how these actions inform to our worldview. Stories begin as we recall the exploits of 

living people. I n  this sense the ancestors are alive and their teachings are retold to 

guide our present day. 

My thesis progresses in the following order. Chapter two discusses briefly the 

evolution of problems associated with indigenous archaeology and explores how the 

recent development of internalist archaeology is valuable for groups such as the Metis of 

the upper Athabasca Valley. Chapter three examines the parameters of M6tis identity 



from the earliest genesis of Metis to contemporary questions over a single M6tis culture. 

Chapter four further explores this concept focusing on Metis evolution in the upper 

Athabasca Valley and how the incorporation of internalist archaeology can benefit the 

desire to represent the culture's heritage in the area (See Figure 1.2). Chapter five 

recounts the relationship between The Council of Elders of the Descendents of Jasper 

Park and Parks Canada. Chapter six provides a narrative account of the disinterment of 

Maqua Tojorlais from under the Bighorn Highway (See Figure 1.2). While the event was 

a disinterment not an archaeological dig, the use of elder's voices and their embracing 

the methods of archaeology (in this case permits and ground penetrating radar) opens 

new lines of inquiry. As a final chapter, my conclusion, examines prospects; for future 

work in this area. 



Figure 1.2 Metis Homesteads and location of Maqua Tojorlais. 



Chapter 2 
Cognitive Chasm 

Introduction 

Indigenous archaeology has undergone significant changes during its short 

history. Contemporary archaeological practices are no longer foreign to most :Indigenous 

people. The changing paradigm of archaeology has resulted from Aboriginal people 

contributing an informal voice to the broader dialogue (Yellowhorn 1996). Among its 

intellectual traditions the direct historical approach of archaeology is consistent with the 

internal discourse of many Aboriginal communities (Linklater 1994). 

As Aboriginal students began to attend post secondary institutions their interests 

in scholarly research led some to choose archaeology as a career path. The emergence 

of internalist archaeology differs from indigenous archaeology because it: seeks to 

include the local aboriginal narratives and discourse at every stage of inquiry. Internalist 

archaeology offers a framework with which First Nations can research their internal 

discourse concerning their history. Internalist archaeology is a long way from 

maturation, but a significant milestone accompanies each Aboriginal community that can 

conduct its own archaeology. Already some cases are beginning to appear in disparate 

places and the example of the Metis of the upper Athabasca Valley demonstrates the 

efficacy of internalist archaeology. 



Bridging the Gaps: Mais History and Internalist Archaeology 

The development of Internalist archaeology filled a significant gap created by the 

approaches to archaeology developed throughout the world. Bruce Trigger (1984: 358- 

68) defined these approaches in three categories; first the Nationalist Approach seeks to 

define the past in relation to contemporary nations; second Colonialist Approaches 

explore the dimensions of colonial history and focuses on the past as it relates to 

colonization; and third, Imperialist Archaeology exports a particular brand that 

influences territories where it is practiced by exporters such as the United States or 

Britain. The problem for Aboriginal people is the lack of an approach to archaeology that 

suits their interests. The perspective of Aboriginal communities does not fit into 

Imperialist, Colonialist, or Nationalist objectives. As entities with a unique internal 

discourse they have been at odds with the reasons behind archaeological inquiry. As 

such, Aboriginal people have been left out of the discussion of archaeology on their own 

territory. Internalist archaeology seeks to remedy that imbalance. 

Beyond the written word, and outside the range of spoken words, lies the folk 

history that is discernable using archaeological methods (Deetz 1977). The subfield of 

historical archaeology offers much to the examination of the historical period. The 

biased documents of explorers and traders in the hinterlands of places such as the 

upper Athabasca River Valley do not represent the people who resided there year round. 

The examination of architectural features and material remains can add and offer 

alternative evidence to the limited range of written material. This is particularly so at a 

time when questions relating to identity, economy, and culture are much debated. 

Historical archaeology is a comfortable approach for Metis who fall outside contemporary 

definitions, yet hold significant value to the analysis in the early period of Canadian 



expansion into the Northwest. The internal discourse of the M6tis of this area is 

comfortable with revising and elaborating on this underdeveloped aspect of their history. 

Historical archaeology is an approach that encourages the inclusion of divergent 

opinion to underscore complex relationships and histories in a way that iis open to 

interpretation. Schools of thought such as critical theory and direct historical approaches 

allow public interpretation as a line of analysis (Leone 1996). The approach of working 

from the data outward has yielded interesting results in places such as the early settler 

communities in New England (Deetz 1977). These attempts to use archaeology in the 

historic period is interesting to the general public and is in line with the goals of the 

modern descendents of the early Upper Athabasca Metis. They feel that thei~r history is 

untold and is needed for a better understanding of their culture and perspective. Such a 

course of action is particularly germane since Parks Canada is the venue for this study. 

Archaeology and First Nations: A Troubled History 

Successful transfers of much territory from Aboriginal people to colonial 

governments gave rise to the notion that shrinking Indigenous populations were in their 

last days. Anthropologists initially found their rnission in recording something of these 

Indigenous cultures for posterity. Researchers !such as Franz Boas undertook. extensive 

anthropological studies of societies that were deemed to be losing everything of their 

former culture (Marshal 1990). Their efforts greatly influenced generations of academics 

to study extant cultures, but the study of ancient cultures fell to archaeologists. 

Archaeologists, thus, learned to see themselves as the only legitimate interpreters of 

First Nations antiquity in America. The decades preceding and following the dawn of the 

2oth century marked the nadir of Amerindian control over the course of their lives and 

consequently the archaeological record. 



The huge amounts of material gathered during this early period of archaeology 

sustained the antiquarian interests of private collectors and public institutions such as 

museums (Willey and Sabloff 1993; Cole 1990). As the discipline of archaeology 

developed, 'discovery' remained much more prestigious than the analytical aspect and in 

many ways it continues today. I n  addition, the Indigenous cultures, whose ancient 

homelands filled the American landscape, tended to be held in very low regard by 

researchers (Cole 1990). I n  this milieu, archaeology served to alienate Indigenous 

people from the antiquity evident in artifacts arrd features. The evolutionary perspective 

that correlated anthropological analysis of contemporary tribal societies with prehistoric 

peoples gained favour among influential anthropologists such as Louis Henry Morgan 

(Morgan 1963). They sought to explain the past in a way that placed societies on a 

gradient from primitive to civilized (Trigger 1991). Once again the perspectives of 

Amerindian populations were not seen as providing anything other than a place for 

anthropological study. The idea that First Nations elders could add to the analysis had 

few adherents among those who trained archaeologists. People who c:ame from 

traditional Indigenous societies were thought to have given up their emic perspective if 

they pursued a career in archaeology. Descriptions of past Amerindian societies in much 

of the archaeological world remained the domain of white intellectuals (Watkins 2000). 

Bruce Trigger summed up the troubled history and changing paradigm of the 

relationship between archaeologists and Aboriginal people in his banquet address to the 

Canadian Archaeological Association in Whitehorse on May 13, 1990. He stated 'most 

archaeologists have shown little interest in ... living descendents" (Trigger 1990: 780). He 

heralded a new era of aboriginal participation in archaeology: 

Above all, archaeologists must strive to transcend their own colonial 
heritage by sponsoring a vigorous program of affirmative action to train 



and recruit native people as professional archaeologists .... I f  
archaeologists fail in this task, regardless of how hard they strive to 
interpret their data objectively, serious doubts must remain concerning 
the intellectual and moral legitimacy of the enterprise in which they are 
engaged (Trigger 1990: 785). 

Trigger's call for change must be acknowledged by young archaeologists such as myself, 

who have benefited from the ability to study archaeology from a perspective consistent 

with my Metis culture. 

The Changing Nature of Aboriginal Thought 

The watershed event for advancing an Aboriginal perspective which began to 

change these 200 or so years of archaeological thought was the publication of Vine 

Deloria, Jr.'s (1969) classic Indian manifesto, Luster Died for Your Sins. Deloria critically 

analyzed the historical and contemporary posit:ion of anthropologists and arlchaeologist 

and the ways they failed to respect modern American Indians. His suggestioin that First 

Nations dig up the Arlington Cemetery for archaeological analysis stuck like a burr in the 

craw of older generations. His assertion that a white man digging up an Indian grave 

gets a PHD, while an Indian digging a white grave would be regarded as a criminal won 

him no fans among archaeologists (Deloria 1969: 90). 

Activism by groups such as the American Indian Movement (AIM) challlenged the 

professional assumptions of anthropologists and archaeologists. The lightning rod for 

protest over the activities of archaeologists was the disturbance and treatmen.t of human 

remains. Passage of the American Indian Religious Freedom Act in 1978 in the United 

States began a slow process of applying standards to archaeologists in their work on 

First Nation sites (Watkins 2000). These legal and professional changes heralded the 



emergence of a class of archaeologists sympathetic to the cause of contemporary 

Indigenous societies. 

The work of individual First Nations archaeologists in Canada has also led to 

changes which indicate that a small but emerging core of Aboriginal archaeologists will 

make their presence felt in the near future. While the legal and activist realrr~s of action 

altered the landscape of archaeology in North America, archaeologists andl historians 

provided the much-needed change in the public perception of past manifestations of 

First Nation societies. The changes that shifted the position of the Indigenous presence 

were evident in the reconstruction of Canadian history in which the role of Aboriginal 

people in the contact period became more clearly understood. Early proponents of 

ethnohistorical perspectives in the analysis (of the past included McGill University 

professor Bruce Trigger who illustrated the Huron influence on the actions of the French 

in their early contact (Trigger 1969). Trigger's position underscored the importance of 

considering archaeological remains when addressing the impact of Aboriginal peoples in 

constructing Canada. His 1985 book Natives and Newcomers, which focused on the 

dynamics of cultures experiencing novel circumstances, influenced the way First Nations 

were subsequently portrayed in Canadian history. Such an enlightened perspective 

ensured that Trigger would attract students from Aboriginal communities into the 

discipline of archaeology. 

University of Alberta professor Olive Dickason, whose research on First Nations 

history coincided with the constitutional protection of First Nation cultures in 1982, is the 

first example of Aboriginal academics influencing perspectives on the pas.t of North 

America. Her dissertation (Dickason 1984) presented the critical need to l~nderstand 

First Nations history as a prerequisite for understanding North American history. The 



thin edge of the wedge of First Nation historical studies is her lasting gift tc~ Aboriginal 

academics such as myself. Dickason must be regarded as introducing the Aboriginal 

perspective to the academic community. By indicating the need to incorporate Aboriginal 

influence when examining the past, she paved the way for First Nation and Metis 

academics. 

The Advent of Internalist Archaeology 

Internalist archaeology was coined with Eldon Yellowhorn's 2002 PhD 

dissertation, which sought to construct a framework for contextualizing the goals of First 

Nations in all aspects of contemporary archaeology and which continues a long line of 

internalist perspectives from First Nations. The legitimacy of oral tradition plays a 

particularly important part in the examination of ancient conditions. Creation myths that 

describe cataclysmic events compare favourably 

to discoveries made in geology and climatology suggesting tantalizing parallels. Such is 

the case when Yellowhorn 2002: 44-45) identifies melting glaciers creating the huge 

glacial Lake Agassiz as the source of the Blackfoot origin story. The myth recalls what 

must have been a very human reaction to deglaciation. The inclusion of folklore as a 

source for interpreting the archaeological record is seen as engaging a debate internal 

to First Nations on the nature and purpose of archaeology. The same can be said for the 

case of the ammonite fossils, or buffalo stones, found in ancient Blackfoot medicine 

bundles, which implies great time depth to oral stories such as 'the woman who married 

a buffalo' (Yellowhorn 2002: 207). As well, the equation of the Lost Boys constellation 

of Blackfoot star lore with instructions necessary to operate buffalo jumps at 

predetermined times provides another example of the value of folklore in contributing to 

the analysis of the ancient Amerindian world (Yellowhorn 2002: 158). 



Internalist archaeology informs the theoretical framework I have employed for 

analyzing the historical archaeology of my culture. It provides an apparatus to link 

traditional ways of doing things with academic research. I n  bridging the parallel 

dialogues of the academic arena and the Metis community, I am using my research to 

test the potential of an Internalist research project, which I hope may bridge the gap 

between my cultures intellectual tradition and that of the mainstream. My self- 

identification with this particular community then becomes an advantage. VVith one of 

my primary objectives being to introduce the methods of archaeology to my elders, I 

became integral to the blending of academic and traditional ways of looking at the past. 

At the same time, my culture dictates that the elders are the leaders and overseers of 

any activities they undertake. Thus, I am provided a close proximal viewpoint from 

which to gather data and to participate within a cultural entity. My main motivation for 

adopting an internalist perspective is to examine my culture while still being a 

participant within it. The potential for bringing in new perspectives and narratives to 

archaeology will benefit and advance the discipline. However the opportunity to provide 

an example for other academics who wish to research my culture remains of paramount 

importance to this thesis. 

The evolution of an internalist approach to archaeology is a necessary foundation 

of incorporating archaeological thought into the discourse of Aboriginal people. The 

ability to recruit Aboriginal students into careers as archaeologists is dependent upon 

including their perspectives and approaches to this field of study. The gap in the written 

historical record leaves much to be analyzed because North America's past is often 

portrayed as a wide recurrence of historical events which emanate from a nationalist or 

colonialist perspective. The dissemination of local histories offers an antidote to this 



monologue on the past in North America. The potential here is to advance a perspective 

in which Aboriginal people examine their internal dialogue, using archaeologic,al methods 

to understand themselves. 

Regarding Cultural Resource Management 

In  addition to the theoretical contributions that Internalist archaeology offers it 

provides a counterweight to the problems that have emerged with the move to manage 

the archaeological record as a resource. Cultural resource management (CRM) is the 

normative paradigm that defines North American concepts of heritage conservation. It 

assumes that the archaeological record can be managed by provincial and federal 

legislation (Burley 1994). I n  effect only a trained professional class of archa~eologists is 

responsible for deciding how sites and material culture is analyzed and managed. The 

biases inherent in non-Aboriginal archaeologists interpreting Aboriginal identity and 

controlling Aboriginal heritage sites are often unnoticed by proponents of CRM. This 

approach is one that Trigger (1984) identified as colonial archaeology because the 

dominance of non-Aboriginal interpretation have often legitimized colonial history in 

Canada. 

As tribal governments began to hire professional archaeologists who were non- 

Aboriginal, they brought the CRM approach with them to First Nations. The obligation of 

hiring locally for labours and trainees led to the contemporary situation where CRM is 

the standard practice among First Nations. The inherent disadvantage of CRM lays in its 

legally sanctioned appropriation of First Nations antiquities. The consideration of First 

Nations artefacts as resources also bestows control on provincial governments while 

trampling on the rights of Aboriginal people with regard to their past (Yellowhorn 2002). 



The underlying philosophy of CRM provides a clear theoretical framework which 

continues the denial of Aboriginal entitlements. It presupposes that First Nations did not 

own their ancient homelands and that their tenure was limited to occupation. This 

perspective effectively exempts cultural resources that are found on the land which First 

Nations claim. Yellowhorn suggests that an alternative to CRM begins with First Nations 

viewing their heritage within a Cultural Property Model. The example of a gcenerations- 

old family cottage with family burials plots being considered a family heirloom that is 

retained due to its cultural and spiritual value is an appropriate analogy (Yellowhorn 

2002). 

Today CRM archaeologists routinely adopt ritual methods of respect and are 

required to consult with First Nation Communities. Native protests and land claims 

litigation have led to these changes and the appearance of internalist archaeology will 

likely support more First Nations involvement in archaeology. 

I n  the Jasper National Park area, inquiry is limited to CRM archaeology. For 

example, work done in 2000 by Peter D. Francis and John Porter of Parks Canada 

reveals the extent to which CRM dominates archaeology in the public service. The 

summary of their work refers to a survey of unrecorded archaeological sites including 

"cabin sites associated with the brief homesteader phase prior to the establlishment of 

the National Park" (Francis 2000: 9). The six Metis families and their history from 1861 

to 1910 is summarized as a 'brief phase' and this illuminates the bias of archaeology 

when placing sites in context to a timescale of white occupation. 

I n  2003 Francis, Porter, and Perry conducted a Ground Penetrating Rader (GPR) 

survey near the grave site of "Suzanne Cardinal ... The aim of the GPR survey was to try 

and detect putative unmarked graves in the vicinity of the well known and frequently 



visited gravesite" (Francis 2004: 14). Conspicuously absent is the correct name Suzanne 

(Kwaragkwante) Moberly. Miss-identifying her i3s Suzanne Cardinal further widened the 

gap between archaeologists and the elders who hold the most information concerning 

the sites. I n  1998 Metis elder Lena Ouellet had obtained a copy of Suzanne 

Kwaragkwante and Henry John Moberly's marriage certificate (See Figure 2.1). 

The eventual disruption that emerged after placement of a name plate on 

Suzanne Moberly's grave could have been avoided through incorporation of the 

knowledge of the direct descendents from the sites. The gap between the objectives of 

CRM as it is practised by park archaeologists and the Metis descendents created the 

problems. The gravesite locations were known to park archaeologist only after the 

Council of Elders conducted their survey in the spring and summer of 2005. 





Chapter Summary 

As archaeology moved through its evolution, slowly accepting and incorporating 

Aboriginal input, a distance remained between academic and Aboriginal thought. The 

emergence of Internalist archaeology coincided with a new generation of Aboriginal 

academics who position themselves to bridge the distance between Aboriginal internal 

discourse and their acceptance in academic paradigms. 

Contemporary populations have come to appreciate the contributions of 

Aboriginal people to the history of their country. Researchers such as imyself are 

presented with the twin dilemmas of representing and researching our communities' 

internal discourse in a culturally appropriate manner. This necessarily demands 

developing and identifying potentially important lines of academic inquiry. The 

management of the archaeological record also reflects divergent opinion among non- 

Aboriginal and Aboriginal archaeologists. Therein lies a possible solution to a historical 

imbalance. Allowing Elders to view their ancestral sites in Jasper National Park in a way 

that respects their cultural property may provide a valuable component of the desired 

reconciliation between parks officials and Aboriginal people. As a community of 

Aboriginal academics emerges, the union of Aboriginal and academic thought will 

become the norm in disciplines such as archaeology. 



Chapter 3 
Locating Identity 

Introduction 

Although the cultural history linked to Jasper National Park extends to the distant 

past, well before European migration to North America, the focus of my work begins 

with migrations of Metis and Iroquois to the area along the eastern Rockies around 

1790. This event also opens the Canadian historical narrative, which introduces local 

peoples and creates the tension between written and spoken history. This chapter 

reviews the direct historical approaches such as text-based ethnohistory and the 

memory culture extant in spoken stories that produce a balance in the telling of history 

at places such as Jasper National Park. 

Metis remains an enigmatic label in Canada and has grown to inclucle a whole 

range of interpretations that illustrate some aspect of the union of European and 

Amerindian cultures. I n  recent years especially, the role of Metis culture has become a 

catch-all that has seen the inclusion of upwards of 250,000 people loosely lumped under 

the same category (Statistics Canada 2001). 

Locating Metis Identity 

Alberta is the only jurisdiction that recognizes any significant Metis organization 

(Sawchuk 1998), the Metis Nation of Alberta (MNA), must explicitly state who benefits 

under its regime. Thus a legal definition states: 



A Metis is an Aboriginal person who declares himself/herself to be a Mktis 
person, and can produce satisfactory historical or acceptable legal proof 
that he/she is a Metis, or has traditionally held himself/herself to be a 
Metis, and is accepted by the Metis people as a Metis (Sawchuk 19.98: 
24). 

The historical connection to fur trading, buffalo hunts and Red River carts are a central 

aspect of the culture promoted by the MNA. Predictably, the father of the Alberta Metis 

is, as elsewhere in Canada, Louis Riel (Russell 2005). 

This promotion of Metis identity has been very successful, with many Metis 

understanding themselves as the historic masters of the plains, friend to both the Indian 

and white culture and central to the development of western Canada. Canadian history, 

for its part, has come to depict the Metis in an ever-changing role that precedes the 

settling of the west. Marcel Giraud's first hand account in the 1930s painted the historic 

Metis in much the same way as he observed them (Giraud 1986). Transferring his 

impressions into the lgth century distilled the role of the Metis in Canada's history. 

Since 1982, when Canadians patriated their constitution, Metis infl~~ence has 

returned after a century-long hiatus. Once again Metis occupy the role of bridging 

Canadian and First Nation communities. This new depiction of historic Metis culture 

owes more to contemporary nuances than historic accuracy. 

Historians and anthropologists may haggle over the role of Metis people in 

Canada but most agree on one central point; the genesis of Metis culture exists only in a 

time before Canada claimed the west (Giraud 1945; Helgason 1987; Harrison 1985; 

McMillan and Yellowhorn 2004; Potyondi 1995). The free spirited people of the plains 

found a niche between two worlds and built their version of freedom thlere. Their 

heritage is the stuff of legend and adventure, often found in cowboy novells and old 

west tourist traps. Contemporary Metis, proud and aware of their past, are more refined 



and informed and they have come to accept the modern world and hold their past in 

memorates. At least this is now the contention of most historians and many Metis. 

For the descendent population of Metis in the upper Athabasca Valley, this 

presentation of history does not apply to them. The unique connection to the Iroquois 

and their cultural contribution to the mix of Metis in the area are often absent in 

historical descriptions. The vast territory Metis settled on needs to be incorporated into 

analysis so those local situations, such as the Iroquois migrations, are included in the 

historical narrative concerning Metis. 

Mais Origins to 1816 

The idea of Metis eludes definition. 'Those proffered in the literature have 

inherent problems of excluding significant populations that maintain cultural and political 

affiliations outside the classic meaning. Defining Metis in terms of thei~r historical 

contribution to North American society in the 18th and 19th centuries can be 

problematic if clear, inclusive criteria are not: adopted. Metis must be defined in a 

cultural, rather than biological, context. Populations that form the link between the 

cultures of Europe and North America were born in the first decades of trade relations 

between these continents. One of the central aspects of early Metis comm~~nities was 

the desire to remain free of outside influence. The rejection of colonial governments was 

a cornerstone in the genesis of a Metis political worldview (Kees 1993; Dickason 2002). 

These characteristics continue to reverberate through the lines extending to modern 

communities. 

The spread of the fur trade in the 1 8 ~ ~  c:entury encouraged Metis communities to 

flourish along major transportation routes. The frontier of New France, in the North 

American landscape, was the heartland of early Metis settlement. Places such as Sault 



Ste. Marie, Michilmakinac and Detroit formed the epicentre of a distinct identity for the 

resident populations (Kees 1993: 289). Gen Libre% Metisage, Canadien, and 6013 Brule 

were the names given to different communities of this population, \~h ich was 

alternatively a buffer and sponge between Europe and North America. Their homelands 

originated in the Ohio valley, the area formerly known as Pays D'en Haut, as \well as Red 

River and the frontier of the Northwest (Kees 1993; Payment 2001). 

Since Metis emergence occurred within the historic period, their genesis, from 

descriptions in journals and archival documents, is often discussed. The picture is 

incomplete but European perceptions of the mixed populations can reveal rr~uch about 

early Metis culture and identity. Journal accounts describe a people whose demand and 

pursuit of independence was born in a desire to govern themselves. They believed in 

their right to conduct their own affairs to their best advantage (Ens 2001; Wershler- 

Henry 1993). The leverage they obtained by way of trade activity encouraged this 

perspective; they could remain independent traders, reject the monopolies of 

corporations and call themselves Gen Libres or 'freemen' (Kees 1993). Considering this 

'political' perspective among early and later populations, the ability to remain free of 

French and British control in the fur trade fostered a culture of independence. 

Another tradition of aligning with their Amerindian relatives accompanied early 

Metis society. Given the choice, Metis preferred the hinterlands unencurnbered by 

hegemonic governance. They admired the freedom of the Aboriginal populations rather 

than colonial society. The rebellions of Tecumseh and Pontiac were joined by young 

Metis inspired by a wish to resist colonial influence, or who chose refuge well beyond 

the reach of colonial authority (Kees 1993; Wershler-Henry 1993). After the fall of New 

France some members of the Iroquois confederacy chose to join Metis populations in 



the hinterlands of the northwest (Nicks and Morgan 1985; Grabowski and St. Onge 

2001). Together they formed the nucleus of the community that remains visible today 

near Grande Cache, Hinton and Edson, Alberta. 

Northwest Homelands 1816-1870 

Metis nationalism is often said to have awakened in the aftermath of the Battle 

of Seven Oaks on the outskirts of Red River (Harrison 1985; Frideres and Ga'decz 2001; 

McMillan and Yellowhorn 2004; Theobald 1974). Like other imagined milestones, this 

one excludes the forms of cultural expressions that add to the common ident~ity of Metis 

people. To avoid confusion between political action and cultural identity this thesis 

adheres to a definition that situates these vast communities of mixed Amerindian and 

European peoples in an overarching desire to remain independent fro~m political 

authority. The notion that communities of Metis did not exist before Seven Oaks ignores 

the significant contribution of Metis fighters in the campaigns of Tecumseh and Pontiac 

(Kees 1993: 294-98). Following the United Sates' war of independence, the American 

frontier was lost as a potential homeland. However the old Northwest did figure 

prominently in the Metis Diaspora, with communities appearing there at least half a 

century before Seven Oaks. These families were not aligned with the Metis who 

proclaimed Cuthbert Grant 'general of all half-breeds', yet they must be considered Metis 

within the broader parameters of their customary lifeways. 

Herein lies the point being revised by academics in their analysis of Metis peoples 

(Kees 1993; Dickason 2002; Payment 2001). Mid 2oth century historians, notably Marcel 

Giraud (Gallager 1988: 61-3), did not accept: that Metis people could escape their 

prescribed role in the fur trade. References often portray them as the stalwart 

proletariat of the advancing European front. Little inquiry has focused on those early 



communities that lay west, beyond the Red River. The historian's Metis have been split 

along lines that identify connection to Red River, and subsequently the resistance at 

Seven Oaks. They prescribe authenticity for Metis, whereas communities not (conforming 

to the mould receive only an incidental nod of recognition. Their communities situated in 

proximity to their Aboriginal brethren, beyond the zone of contact between indigenous 

and colonial worlds, are invariably omitted from this analysis. 

Accepting an inclusive identity for Metis peoples contrasts with attempts to 

confine them within the narrow terms of written history, which invariably gravitates to 

the population at Red River. Thus, far western Metis challenge the parameter!; which are 

convenient only for historians. Metis, as a unified nation, reiterate the comfortable 

stereotypes that eschew diversity. Their culture is easier to grasp if they are ildentified in 

similar ways as 'First Nations' or 'Indians'. The term Metis acts as a shield that obscures 

diverse populations with variable ethnicities. Metis, thus defined, includes people who 

have been incorporated into individual Aboriginal nations, or who h'ave treaty 

arrangements or who developed unique societies over time. 

The lgth century Metis are commonly recognized by historians as rep~resenting a 

group who embodied a lifestyle and/or traditions associated with an idealized mixed race 

people, even though that perspective is largely constructed by sources outs~de of their 

societies (Giraud 1945; Helgason 1987; Harrison 1985; McMillan and Yellowhorn 2004; 

Potyondi 1995). The result of this type of labelling is the reduction in space and time of 

a phenomenon that is more widespread and older than the historian's Metis. The 

internal dialogue of Red River descendents gives voice to one conver!;ation that 

expanded to represent the entire spectrum of contemporary Metis (Giraud 1945). 



Recent attempts to create a more inclusive picture of Metis identity pay more 

attention to western populations. The limited range of historical documentation requires 

creative use of direct historical approaches, notably those of oral history and 

archaeology. Such research is refreshing and necessary given the sporadic body of 

academic work. A major part of this problem is the significant absence of a Metis 

contribution in the first person singular perspective. The living memory of contemporary 

Metis communities reaches to the 1 8 ~ ~  century and its maintenance in oral history means 

its interpretation is best understood through emic scholarship. The gulf beh~een Metis 

and academic communities is said to lack a mediator who can decipher the historical 

roots of their modern identity (Burley et al 1992). Their diverse nature continues to 

elude small scale attempts to provide a comprehensive understanding, or survey, of its 

implication for ethnicity in the present. The complexity of contemporary Metis society 

may offer the opportunity to shed light on the poorly understood diversity of the lgth 

century. 

Historical renditions notwithstanding, Metis communities consolidated cultural 

expressions throughout the lgth and 2oth centuries. The assumption that those who 

possessed similar family affiliations and who married locally constitute the whole culture 

is in revision. Metis who removed to distant places must be recognized for their 

contribution to the awakening of nationalist sentiments among disparate groups. The 

desire to control the perception of a romanticized Canadian settling of the Northwest 

also requires a paradigm shift. This reconstruction of Metis identity will affect the 

entrenched notions of colonial history. 



Resistance and Marginalization 1870-1905 

Few names haunt Canadian history like that of Louis Riel. His namesake rebellion 

of 1870 remains a hotly debated event for Canadian scholars. Riel ha!; come to 

represent a significant symbol of Metis resistance to colonial authority. Hi:; ability to 

understand both the legal elements of the Canadian state and the rights and privileges 

of Metis populations made him a formidable opponent to colonial machinations. His first 

rebellion in 1870 was a Metis cause; it challenged the right of the Hutlson's Bay 

Company to sell Rupert's Land to Canada. Like Cuthbert Grant before him, historians 

recognize Riel as the political leader of the rural Hivernant Metis even as their ethnicity 

was expressing distinct characteristics (Harrison 1985; Wershler-Henry 1993). Their 

flourishing population had little, if any, interest in the events of a far off quarrel with 

Ottawa, consequently the first Riel rebellion held little significance to those people 

whose connection to Red River was tenuous (Nicks and Morgan 1985; Payment 2001). 

The political understanding obtained by Riel during his education in Montreal was 

remote from the reality of M6tis whose neighbours were the First Nations who shared 

their space on the prairies and foothills. Western populations, who never visited that far 

east, would have understood little of the actions then occurring at Red River. 

Research on the period between rebellions seems to define Metis in the way that 

they were dealt with by the Canadian government (Sprague 1988). The result has been 

the apotheosis of Louis Riel who maintained his position as the central figure of post- 

confederation Metis struggles. The divide in Canada over the marginalization of the 

western provinces ironically finds expression in i3 political position first espoused by Riel. 

Like the image of Cuthbert Grant consolidating Metis nationalism, Riel embodies the 

struggle of the buffalo hunter resisting encroaching settlements. The reification of Riel's 



image has been enhanced by reducing the complexity of Metis to stereotypes orbiting 

his cause (Giraud 1945). This dynamic of Canadian history has little to do with an 

understanding all of Metis society; rather it crystallizes the dimensions of Mktis identity 

and political perspective into one man - Louis Riel. 

The 15 years between rebellions witnessed the move of many Metis further west. 

Like the early years on the American frontier, the services of able bodied Metis were 

actively sought out in the development of color~ial infrastructure (Dickason 2002; Tough 

1989). The trickling of settlers and continuance of indigenous groups were incorporated 

into the ever changing Metis communities in the area. Without Riel, the Metis of this 

time exhibit the same patterns of adaptation as the Gen L&resof the previous century. 

Like their ancestors they did not wish to be governed; they preferred a sort of 

collective independence, with a strong familial structure. Examination of ethnographic 

accounts of the early Metis reveals a horizontally organized community with little 

apparent hierarchy (Kees 1993, Wershler-Henry 1993). An investigation into their 

building structures along the South Saskatchewan River corroborates this lack of 

recognized authority within Metis society. The development of Metis vernacular 

architecture originated in the consensualism and non-hierarchical nature of Metis 

society. Open building plans and multifunction livingfwork space allude to the inherent 

egalitarianism of Metis culture (Burley et al 1992). 

The brief unity of plains populations in rejecting the colonial expansion of Canada 

is better represented as Metis attempts to preserve their independent prai~rie society. 

Their decision to summon Riel does not indicate a break from tradition. Riel rlepresented 

the link to government. He could translate legal jargon and understood the right for 

hinterland populations to participate in developing 



Before Riel arrived to deal with the actions of the Canadian govern~ment, non- 

native settlers of the plains sympathized with and supported Metis concerns. Some First 

Nations, for their part, considered the Metis allies almost to the point of joining the 

rebellion (Sprague 1987). The Metis had been instrumental in settling land and 

transportation concerns and believed they were entitled to maintain their rights as free 

peoples. Riel quickly alienated the European settlers by including the First Nation 

concerns in his communication with the government. Most Indians did not joi~n the Metis 

resistance at Batoche, nor did many Metis communities, such as those in Lac: Ste. Anne 

and the Eastern Rockies (Nicks and Morgan 1986; Harrison 1985). Thus, these 

landmarks in Metis political evolution hold (considerably less significance for such 

communities. 

The average age of fighters involved with the standoff at Batoche was 47 years 

and included many of the same participants in the first rebellion. The foot soldiers 

represented the last generation of Metis who chose to live free on the plains after their 

victory at Seven Oaks in 1816. They won their homeland by skirmishes with the Sioux in 

1851, making their claim to a place among the prairie nations, the rebellion in 1870 was 

their first defence of it (Dickason 2002; Harrison 1985). During this era, several strands 

appeared as they adapted to trapping, guiding, packing, transportation and self-reliance 

that made up the barter economy of the fur trade. However, the changing prairies 

offered economic opportunities for younger Mktis who had no memory of the buffalo 

hunting days and this fact likely dissuaded some from joining the second rebellion. 

The eastern Rocky Mountain Metis populations did not hold the same regard for 

buffalo hunts, or other hallmarks of Riel's Metis. They had subsisted much farther afield 

from Canadian expansion, establishing towns such as Lac Ste. Anne and maintaining the 



buffer between Canadian and First Nation societies. However, this fact did not influence 

governmental action. For example, the signing of Treaty 8 in 1899 also extended the 

policy of issuing of scrip, along the model first attempted in Manitoba to settle Metis 

claims. As far as the Canadian government was concerned this solved the Metis situation 

(Sprague 1986). 

The creation of the provinces of Saskatchewan and Alberta in 1905 imposed new 

government hierarchies on the disparate Metis who remained on the edge of Canadian 

influence. The resistance in the Manitoba and Saskatchewan territories stood in contrast 

to Alberta's eventual recognition of the Metis there with the creation of Metis colonies in 

1938 (Sawchuk 1981). Despite these much heralded events that portrayed the end of 

Metis rights, their claims of alienation from federal government has been adopted by 

provincial leaders since the 1960s and western federal politicians in recent times. 

The Paper Mais of Canadian Academia 

Political actions took various forms as provincial governments came into 

existence during the first decades of the 2oth century in the Northwest Territories. 

Official Metis protest over denial of their claims for recognition began 11 years after the 

1885 rebellion and remained a c0nstan.t ingredient of country politics throughout the last 

century (Sawchuk 1998). Meanwhile, Metis became historical subjects who impired their 

own line of inquiry. The definitive historical work was the huge volume written by Marcel 

Girard in 1945 entitled, The Metis in the Canadian West. The mythology of the nomadic 

buffalo hunter who had sprung from the fur trade only to be overrun by civilization was 

the basic outline of Giraud's Metis. That Metis were unable to cope with Canadian 

settlement of the west has become somewhat ingrained in the settler mythodogy of the 

Canadian Northwest. Coeval with Giraud, two Metis patriots, Malcolm Norris and Jim 



Brady, proposed an alternative image that grew from their perception of Ihistory and 

modernity (Tough 1989). 

Academic analysis of Metis history began with Giraud's his work relied almost 

exclusively on textual data present in fur trade documents and ethnographic research. 

However, Giraud saw the extant Metis at the nadir of their existence coloured by their 

absolute poverty during the 1930s (Tough 1989). Racially motivated marginalization 

became the backdrop for Giraud's ethnographic study. His prose portrayed Metis peoples 

as comprising a fallen society; rich in history, but essentially unable to accept civilization. 

His belief was grounded in the assimilationist dogma current in his day, so he saw them 

as many of his time saw them. While a few became farmers, most were mirled in some 

pothole on the road to civilization. The acceptance of European lifeways represented for 

Giraud the natural destiny of Metis society (Giraud 1945). Communities th'at retained 

nomadic tendencies were dismissed as unevolved. His ethnographic examinatlion ignored 

the unwritten histories of western populations and those who practised non-sedentary, 

non-European customs. 

Nevertheless, Giraud's work was a pioneering effort in the fledgling discipline of 

ethno-history. The racist depiction of Metis who lived as Amerindians r'eflects the 

inability of academics of the day to accept 'Indian' history as worthwhile. The sedentary 

aspect of some Metis in the 1930s appealed to those who anticipated the eventual 

assimilation of Aboriginal populations. Giraud inadvertently expos,ed those 

misperceptions, so his work should be understood with that in mind. The a!;sumptions 

he created have had a long run as the definitive Metis history and those serious flaws 

were not fully questioned by his academic colleagues. 



I n  1982, the government of Canada enacted the Constitution Act, which formally 

recognized Metis as Aboriginal People. Thereafter, a new generation of scholars began 

to re-visit the Metis question (Brown 1983; Driben 1985; Kees 1993; Nicks and Morgan 

1985). They brought a new perspective that was more critical of textual data and their 

criticisms extended to the biases of their predecessors. Historical writing was also 

enhanced by the appearance of Metis scholars who brought an internalist perspective to 

their research. 

Olive Dickason, for example, was born to a Metis family in 1920 and only began 

graduate studies in 1970. The work of Giraud remained the standard Metis history. 

Dickason wished to include the unwritten history of Canada's First Nations into the 

mosaic of North American history. Her doctoral dissertation, The Myth of the Savacre, 

was published in 1984 and was a seminal work in analyzing First Nations cclntributions 

to Canada's history. This eventually led to her book, Canada's First Nationis in 2000 

which is a standard text in Canadian universities. Her insights about First Nations issues 

have become staples in the curriculum of many university courses. Dickason's work 

brought a welcome change to historical analysis of Metis issues. While political 

resurgence altered contemporary perspectives during the 1980s, Dickason uncovered 

major gaps in the history of North America, and Canada in particular. Her research 

liberated Metis history from the restrictions placed on it by outside authorities situated 

within the academic world. Their separate worldviews paled in comparison to a historian 

whose first person perspective distinguished her from her peers. Academics that 

depended heavily on literature to understand the nuances of pre-literate societies could 

not approach the topic in the same manner as Dickason. Her understanding of the 

complexity of First Nation/Metis issues set the standard for historiography in the 1980s. 



Heather Devine has tenaciously examined Metis history and identity from an 

internalist perspective. Her ties to the historic Desjarlais family in Canada have led her to 

research the unique history of her culture. I n  The Peo~le who Own Tliemselves: 

Aborisinal Ethnoaenesis in a Canadian Family, 1660-1900 (2004), she follows the 

exploits of the descendents of the Desjarlais family as they navigate the parameters of 

Indian, Metis and White ethnicities over time. Devine is symptomatic of many academics 

who wish to explore the weaknesses in long-held assumption concerning the changing 

face of Canadian society since its inception. Her position as critical historian closely 

parallels the approaches of historical archaeology. She also demonstrates the potential 

for Aboriginal academics to explore history and contribute to the larger field of Canadian 

studies. 

The recent publication of Binnema, Ens, and Macleod's (2001) edited volume 

From Ru~ert's Land to Canada is a strong indication of the growth of Metis studies. It 

incorporates a diversity of questions relating to fur trade historiography by Michael 

Payne, identity and ethnicity by Gerhard Ens, marriage by Jennifer S.H. Brown and 

Heather Rollason Driscoll, Iroquis/Metis diaspora by Jan Grabowski, Nicole St-Onge and 

Heather Devine, Hivernant populations by John E Foster, and most importantly revisions 

and development of Metis Studies by the above authors articulated by Frits Pannekoek. 

These discussions are the basis for future research and contribute to motivating Metis 

Studies. I n  the case of the upper Athabasca Valley Metis the work of Trudy Nicks and 

Kenneth Morgan (1985) on the relations between wayward Iroquois and the people they 

encountered along the eastern foothills of the Rocky Mountains began a line of historical 

investigation that has yet to be followed. Their contribution to The New Peot~les: Being 

and Becomins M6tis in North America (Peterson and Brown 1985) identified the 



relationship between early Iroquois travelers to the upper Athabasca River Valley and 

the Metis of Grande Cache. As the ambit of Metis Studies expands, this case will 

elaborate on its evolving aspects and contribute new understanding on Metis. 

Descriptions of historic communities continue to reveal the fluid nature of Metis cultures 

and they will shed light on contemporary relations within Metis communities. The Powley 

decision rendered in the Supreme Court in 2003 has made the discussion more urgent 

because research now has legal implications. 

The trait common to all Metis populations was the varied cultural context from 

which they grew and this created a unique culture in the emerging world order. Aspects 

of these cultures are still visible in modern Mfitis celebrations that hint at their many 

cultural affiliations. For example the independent political actions of 'freemen' (Gen 

Libres) created a unique culture distinct from its European and Amerindian roots 

(Dickason 2002; Payment 2001). The act of blending a range of cultural influences 

defines Metis society, including their language, Michif. Unlike most Creole languages, it 

does not lean toward a dominant mother language; rather it mixes Cree 

animatefinanimate frameworks with French possessives (Crawford 1985). 

While Metis are heralded for their love of the open plains and mobile lifestyle; 

their ability to situate themselves between Amerindian and colonial trade and to create 

their own form of governance and settlements has generated little scholarly interest. 

Only among western Canadian Metis does the illusion of an ongoing line of political and 

social growth remain. However, from the early colonial era, the various Metis societies 

have each played their role. During the latter half of the 1 8 ~ ~  century the nornadic Metis 

had occupied many territories across North America. This is not to suggest that these 

populations were cohesive, only that the expanded definition of Metis includes diverse 



populations during the decades preceding and following the turn of the lgth century. 

While some lived in towns such as Detroit, the western plains contained others who 

preferred the unencumbered environs of Lac Ste. Anne (Devils Lake) as their entry point 

to the eastern Rocky Mountains (Kees 1993; Devine 2001). They were joined by 

Iroquois whose employment in the Northwest. Company liberated them from colonial 

intrusion and resulted in a new alliance (Nicks and Morgan 1985). 

The loss of Metis political power in the United States imposed another 

unwelcome outside authority and by the turn of' the lgth century any Metis influence had 

diminished. The battle of Seven Oak's is commonly regarded as the awakening of Metis 

nationalism (Frineres and Gadacz 2001; Harrison 1985; McMillan and Yellowhorn 2004). 

However, for the established Metis population!; it was a lost autonomy and influence, 

which makes the battle more of a last stand than a genesis of nationalism. Thus, the 

difficulty of defining Metis identity and society has been present since that point. Of 

course, such challenges did not impede the emergence of shared symbols and common 

markers of identity. The written record has shone little light on the po!;sible links 

between the different strands of Metis culture as it evolved in hinterland communities. 

The situation is further complicated by descendents of Red River who understand the 

term Metis in a much different context than hinterland descendents and who maintain 

their hard won recognition in Canada. 

Modern Challenges to Metis Identity 

A closer look into Metis identity however, reveals the vast differences within 

groups which claim Metis heritage. This becomes problematic when a single identity 

continues to be the lens through which all Metis are viewed. The term is now 

understood as a generic label in the same way' as First Nations, a convenient umbrella 



covering the many communities which coalesce under it. A case in point is the 

population which moved to the eastern Rocky Mountains in the mid-18~ century in 

locales such as Jasper National Park, Grande Cache, Hinton, and Edson, Alberta where 

they established their customary lands and life ways. Their experience falls outside the 

paradigm often given to Metis peoples since traits of many Aboriginal cultures come 

together in this community of 400 people. 

I had been exposed to the academic interpretations and theories concerning the 

development of Canada and the influence of the mixed cultured peoples since if began 

my undergraduate degree in 1998. During that time I was dismayed by the lack of first 

hand knowledge from within these communities. The general theme, which all outside 

researchers seemed to advocate, relegated the golden age of Metis culture to a long ago 

period of time which was dependent on the special social and political conditiions of the 

day (Girard 1945, Ens 2001, Payment 2001). I slowly realized that the community from 

which I was born has remained free from such academic analysis, yet they live the 

conditions that shed light on the history of westward expansion of the Canadian state. 

Beginning with the people indigenous to the area, who are considered by the 

community to have lived in the area for thousands of years, numerous visitors have 

intermarried and created a unique culture. From the fur trading voyageurs (Metis), 

western Cree expansion, and Iroquois in the 1 8 ~ ~  century to the Stoney, Shuswap, 

Beaver, and Ojibwa in the lgm and 2oth century,, indigenous intermarriage is a constant. 

As well, both the French and Scottish cultures are deeply rooted in the lgth century 

marriages with historic traders such as Henry John Moberly, Jaco Findlay and Colin 

Fraser. 



As a general and unspoken rule the men tend to marry locally and stay, or marry 

outside the culture and move. Women marry and stay. The community is clearly matri- 

local, with no break between historic and contemporary practice. Despite the significant 

connection to aboriginal cultures the people refused treaty negotiation and do not fall 

under the authority and political dependency of the MNA. As a result the community 

remains ambiguous and free from control by the dominant society, which grows denser 

with each passing decade. 

Metis is used in a much different wa7y than in other parts of the Canadian 

academic, political or social landscape. For the people who reside in this area it 

describes a way of being. Living Metis values tends to be more significant than the 

biological link to families in the area. I n  the local dialect of MetisJCree, or Michif, 

'OtipemisowaK is understood to describe people who rule themselves. To act in this way 

is essential to being a part of the community. I n  general the men who move to the area 

and intermarry learn this worldview and embrace it. The contemporary situation is 

different from the historical one only in the actions that are required to maintain the 

ability to act Metis. 

Not all members of the community consider Metis an appropriate description of 

their identity. Even in this small scale society, which does not impose restrictions (other 

than the maintenance of autonomy and freedom from control by outsiders) much 

variation exists when constructing identity. For some the better label is First Nation, 

while others see themselves as the first people in the area, and others see no need to 

define themselves for the outside world. The elders, for their part, see 'Ottpe~nljowaK or 

'the people who rule themselves' as their term for identification. 



Chapter Summary 

For most historians the heroic age of Metis society began with the Battle of 

Seven Oaks and ended with the 1870 Riel rebellion. The expansion of colonial society 

and the romantic nature of nomadic buffalo hunters have come to represent the 

common perception of Metis peoples during this period. I n  effect, the link between Red 

River and the western plains represents the locus of Metis political manifestations 

(Frideres and Gadacz 2001; Kienetz 1983; Harrison 1985; McMillan 1988). Little 

academic thought is devoted to the established Metis families that chose to remain free 

of Canadian society. Analysis is very limited as they are not generally regarded as a 

vibrant part of Metis history. The resulting schism defines the two groups of Mletis; those 

who assimilated into Canadian society and those who remained associated with 

Amerindian (usually Cree or Ojibwa) society. Generally this occurs in early volumes on 

Metis peoples after the 1885 rebellion (Giraud 1945). 

The work of Olive Dickason altered the paradigm of Metis studies by introducing 

First Nations history as a component of Canadian history. The examination of Metis 

culture focuses on the last three centuries to a nascent stage. Issues surrounding 

identity either transient or permanent, occupy the centre of the current debate (Ens 

2001; Wershler-Henery 1993; Sawchuk 2002). This leaves a significant gap in 

understanding many rural Metis populations that still exist on the fringes of' Canadian 

society. One such group is the Metis population that lived along the eastern1 slopes of 

the Rocky Mountains, in the area of Jasper National Park. This population exhibits many 

of the historic aspects of Metis identity. Its origins extend to independent M6,tis traders 

James Findlay Sr. and James Findlay Jr. who reached the Rocky Mountains in 1759 

(Nicks 1990). They, and their Iroquois kin, who first established a community at Lac Ste. 



Anne in 1780, intermarried with local Stony, Beaver, and Shuswap peoples and saw the 

establishment of a fur trade post at Jasper (Nicks and Morgan 1985). Their identity is 

strongly linked to the Metis tradition of pursuing independence. A form of Michif known 

as Metis Cree is spoken by many modern members of this group. The continuance and 

development of the Michif spoken in this area is typical of the non-stratified aspects 

identified in linguistic analysis of Michif (Rosen 2000). 



Chapter 4 
Metis Settlers in the Upper Athabasca 
River Valley 

Introduction 

The removal of the families who lived in the area that became Jasper National 

Park is the subject of this chapter. Eviction ended their occupancy, although1 the ability 

to remain relatively independent has continued to the present day. Contemporary Metis 

in this area find their traditions within the generic Metis culture that nurtured varied 

manifestations, which grew from 1 8 ~ ~  century influences in North America. While recent 

archaeological inquiry by Parks Canada (Francis 2000, 2004) into Metis homesteads and 

grave sites has ignored the local descendents, the local elders find much value in 

incorporating the methods of archaeology into their examination of their past. Unlike 

other Metis communities, this one has opted to embrace archaeological methods to shed 

light on their history. Positive developments include the invitation to participate in 

archaeological research at Jasper National Park. Examining their presence in Jasper 

National Park sites by referring to the archaeological record can contribute to a broader 

current understanding of Metis society. 

Despite the recent shift in situating historic and contemporary M6tis in the 

cultural, historical, and legal landscape of Canada, some histories have yet to be 

examined. Enclaves of Metis, such as those around Jasper National Park, have remained 

outside the sedentary farming life since their Metis and Iroquois ancestors arrived in the 

area around 1790 (Nicks and Morgan 1985). Prior to this period the ancestral population 



of Amerindians, sometimes referred to as the Mountain Cree, or Aseniwuche Winewak, 

formed a unique local history that also received little academic attention. The removal of 

Metis from Jasper National Park to outlying areas was not the last time some residents 

would be forced from their homes. The elders speak of the year after their grandparents 

settled at Prairie Creek after being removed from Jasper National Park; Adam and 

Frezine Joachim and Ewan and Adeline Moberly were again forced to move their families 

to Grande Cache. Those who left the park region moved to three main locations, near 

where the towns of Grande Cache, Edson, and Hinton appeared. The families remained 

close and continued trapping, guiding, and hunting for subsistence. They practiced this 

mobile lifestyle from their bases outside park boundaries. They were on the verge of 

being formally recognized by the Alberta government; however the combined reluctance 

to remain sedentary and the enormous natural wealth of their land prevented both Metis 

and provincial authorities from reaching agreement in the area (Sawchuk 1981). 

After Riel 

The first recorded meeting of a post-1885 Metis political group in t h ~  = area was 

chaired by Michele Plante in 1896. The Metis of the Lac Ste. Anne area gathered at the 

newly formed town of St Albert. They were expressing grievances regarding the lack of 

recognition of their rights (Sawchuk 1998). While the government denied the existence 

of their claims, the Metis felt their rights remained because they had not participated in 

the armed resistance against Canada. The oral history of my community recclgnizes this 

meeting as important because it distinguished a community apart from those who 

participated in the 1885 resistance. The government had used this rationale to end, for 

a time, Metis claims in Canada by deliberately ignoring their concerns while covering 

much of the Northwest Territories with treaties. 



Neither the creation of Alberta and Saskatchewan in 1905, nor the forest reserve 

at Jasper in 1907, changed the lifestyle of the local Metis people. Finally in 1910 the 

creation of Jasper National Park forced out the last six Metis homesteaders. Formalizing 

the park boundaries had the effect of shrinking their traditional territory. This group 

reluctantly joined their relations in settlements at Grande Cache, where the culture 

remained unchanged by outside institutions until a coal mine opened in 1960 (Sawchuk 

1981). 

After Eviction 

An analysis of the communication between government representatives and 

evicted Metis reveals much of marginalization~ of Aboriginal people in the early 2oth 

century. I n  a report by forest Ranger Shand Harvey in 1912 he relates the story that 

has come to represent much friction over the years "they each received a sum of money 

and a verbal permission was given to them to settle anywhere outside of the :said Jasper 

Park limits" (See Appendix D). Harvey was requesting a trespass to allow land to be 

taken up near Grande Cache. 

Then on January 15, 1916 forest supervisor MacFeyden outlined his position: 

For fear of any misconception I should say that those people while called 
half breeds, are, except in the eyes of the law, to all intents and 
purposes, Indians ... It appears that at the time they released their 
interests in Jasper Park that no very definite direction were given as to 
where they could settle and roaming unmolested so they now feel that 
they are being imposed on when asked to pay dues of any kind" (:See 
Appendix E). 

On December 30 1916 a letter by barristers Short and Cross chastised the government's 

action toward the Metis and outlined their position: 

When the Grand Trunk Pacific Railway was given its right to carry its line 
of railway through this pass, there were found in the pass the Moberly's 



and allied families. By a show of force supplemented by cajolery and 
wheedling, these people were driven out of the land which they and their 
predecessors had held since the early seventies or before ... Being 
descendent from native aristocracy, they were easy marks, and the 
government of the day wrought its will with them ... the refuge which they 
sought, was far enough away from civilization to render them free from 
anxiety (See Appendix F) 

On March 8th 1917 the community responded through a letter from Ewan Moberly to the 
Deputy Minister of the Department of the Interior which was signed by representatives 
of all 144 Metis residing at Grande Cache and Entrance: 

We have recently been informed that complaints have been made against 
us by white man (sic), and that reports have been published by forestry 
officials accusing us of destroying the big game in the Grande Cache 
country. We have received letters ordering us off the forest reserve 
before the first of March, and telling us that after that time all our 
buildings, stables, fences will be forfeited to the forestry. We feel 
confident that things have been grossly misrepresented to the 
government, and we wish you to know the truth, so that justice shall be 
done ... we are law abiding citizens: crime is unknown among us. Outside 
of a little grazing, the country is only fit For trapping and hunting. There is 
no timber of any commercial value near Grande Cache or any agricultural 
land, and we are all making an honest living interfering with no one (See 
Appendix G). 

The discourse and tension between the forestry officials and the Metis continued after 

the death of Ewan Moberly in 1918 from the Spanish Flu. Governments did riot make a 

decision and the Metis remained. Communication began again in 1920 when Ewan's son 

Dolphus wrote the Department of the Interior: 

Would like to know if we could get a grant of land at Grande Cache. I[t is 
in the forest reserve but we were there before there were any natives. 
We moved out the Park before, but we were told that we could go any 
place we like ... Would like to get an answer, would like to know as we 
can't find out anything out here. That'!; the only country we like to be 
(sic), (See Appendix H). 

The Director of forest reserves in Alberta was quick to respond to Dolphus's claim. 

Dolphus Moberley is an illiterate and unable to read or write even his own 
name and consequently some other person translated it and delibera'tely 
misinformed him as to the letter in reply with a view of blocking the 



movement on foot to get the breeds located on land outside the reserve 
and as a result the Moberley family have taken out more agricultural 
machinery to Grande Cache with a view of staying there ... There is just 
one legitimate businesslike way of getting rid of the trespass and that is 
first, to have the act passed this coming session of parliament including 
the territory north of the 1 5 ~ ~  base line in the Athabasca forest, a few of 
the breeds are located north of that line, and secondly, isstling 
instructions to the Athabasca forest officials to seize them by the necks 
and land them outside the reserve and let them shift for themselves, that 
is the only way they can be made to realize that the seat of the 
government is at Ottawa not Entrance (See Appendix I). 

By 1922 the stalemate had been acknowledged by all sides. The Metis had decided not 

to leave unless compensated and became squatters, a term that described them when 

they were evicted from Jasper National Park. This term still describes thern today. A 

letter dated March 28, 1921 best describes the l~nresolved issue of the Metis c:laim in the 

upper Athabasca Valley and their relation!;hip with the federal and provincial 

governments. It states: 

... regarding the status of the Moberley' case and regret to report that 
there have been no recent developments. The reason seems to be that 
the half-breeds have been advised not to move unless paid to do so. The 
result is that these people are simply waiting to see what we will do. It is 
out of the question to propose any form of settlement wherein payments 
will be made to them. This being the case there are only two courses 
open to us as I see it. We can either forcibly remove the half-breeds from 
the reserve or we can refrain from drastic action but crowd then so badly 
that they will choose to move. The latter course seems to be the most 
practicable (See Appendix J). 

Nothing happened subsequently and the towns of Grande Cache, Hinton, and Edson 

appeared. The Metis have adapted to this urban milieu, yet remain true to the~r claims. 

Twentieth Century Politics and Identity 

Even though it continued to ignore the situation in the upper Athabasca Valley, 

the Government of Alberta responded to the petitions of Metis organizations and created 

Metis colonies in 1938 (Dobbin 1981). The governing system of the colonies was 



strongly debated by members of the Metis association executive council; the desire was 

to create an opportunity for self-government. However, the colonies fell short of 

meeting Metis aspirations and their participation meant a weakened political structure. 

Later analysis would reveal the extent of influence provincial officials wielded over the 

lives of Metis who lived on them (Driben 1985; Sawchuk 1995). 

Scrip entitlements had long been sold to speculators and derogatory terms 

followed Metis peoples to their new status under colonial authority. Names such as road 

allowance people or gopher Metis became the standards terms of intolerance for them 

(Harrison 1985). The poverty that befell their communities, combined with their ability 

to pass as Euro-Canadians, gave truth to the appearance of assimilation. This argument 

was part of the 1930s rhetoric that purported to assume how Metis peoples had been 

dealt with under Treaty 8. The Alberta colonies became another government act 

designed to eliminate the growing protests over the marginalization of Metis people. The 

Ewing commission appointed by provincial cabinet in 1934 to "make enqui~y into the 

condition of the Half-breed population of Alberta" (Dobbin 1981: 88) perpetuated the 

removal of aspects of Metis society by applying narrow statements about compensation 

and land being granted only to those seen to be 'living the life of a Metis' as constructed 

by then (Dobbin 1981). 

Throughout the 1930s and 1940s, Malcolm Norris and Jim Brady, two Metis 

patriots, worked to improve social conditions by recording Metis history and organizing 

through their communities. This effort succeeded despite the loss of political, economic, 

legal, and social status (Dobbin 1981). The organizational strength grew thro~~ghout the 

1930s and Metis soon rekindled their claims against the Canadian government. Their 

uneasy relationship with provincial governments is illustrated by Depression era prairie 



politics. The election of a socialist government in Saskatchewan led by Tomrny Douglas 

was made possible in part because Norris and Brady campaigned on his behalf in 

northern Saskatchewan, hoping that a left leaning government would support Metis 

claims. The success of Douglas did not filter to them as his constituents; rather he 

ignored their concerns, fearful that a racist backlash would result if the government 

accepted Metis rights (Dobbin 1985). 

The work of early 2oth century activists eventually bore fruit in the 1960s when 

governments began funding larger Metis organizations (Sawchuk 1998). This was much 

to the chagrin of Malcolm Norris, however, who with his cousin, Felix Plante (my 

grandfather), promoted the importance of maintaining economic and politicall autonomy 

in our Metis community (Lena Ouellet Personal communication 2005). He woidd later tell 

Maria Campbell, shortly before his death in 1967, that Metis organizing woulcl suffer if it 

became dependent on government funds (Dobbin 1981). This advice proved true as 

local political organizations were subjected to a hierarchical model of power distribution. 

Within this system, funding became a tool through which governments could manipulate 

the agenda of Metis organizations (Sawchuk 1998). Little of the resource revenues 

reached the rural residents, while meagre funds supported only token allowances to 

Metis 'leaders'. Small economic opportunities were portrayed as significant gifts from 

caring, benevolent governments (Sawchuk 1998). 

Growth in Metis organizations revealed inherent problems when attempting to 

deal with diverse peoples under an umbrella organization. The assumption that shared 

experiences would pull communities together and overlook fissures of separate, local 

histories made consensus impossible. Dealing with Metis peoples in this wa~y indicates 

much about the value of using apolitical organizing to mitigate any political outfall from 



inaction over their concerns. Government funding has been oriented toward goals of 

financial gain from the sale of resources. Thus, the funding of Metis organizations is the 

'business as usual' outcome (Sawchuk 1998). The move to provincial organizations does 

not hold historic relevance to Metis because the provincial boundaries post-date their 

claims. However, each provincial Metis organization is limited by the willingriess of the 

province in which they happen to reside; historical claims extending beyond one 

province's jurisdiction further fractures any cohesive claim. 

The significant event for the Metis in the 2oth century was their inclusion in the 

Constitution Act of 1982. It marked a new era in Metis history, adding to their twin 

principles of continuance and modernity (Sawchuk 1998). Prelevant issues concerning 

identity, ethnicity, culture, social structure, and nationalism became subjects for 

historical, sociological, and anthropological studies (Dickason 2002). I n  the lalst decades 

of the 20th century, Canadian scholars belatedly came to accept alternative views of 

Metis peoples in Canadian history. While the myth and hero status of Riel continues in 

many respects, other historical and contemporary figures such as Gabriel Dumont, 

Malcolm Norris, Jim Brady, and Maria Campbell have expanded the scope of Metis 

contribution to Canadian history and identity (Campbell 1973: Dobbin 1981). A t  the 

dawn of the 21* century, the understanding and examination of Metis complexity 

continues to elicit more questions than answers. Relationships with various levels of 

governments, as well as continuous cultural mixing with non-Metis commur~ities, have 

perpetuated the gap in identifying, defining, and understanding them as Aboriginal 

people. The inclusion of their voice in conducting this analysis presents a real 

opportunity for developing Metis studies, with works that inspire others who take serious 

the exploration of Metis identity. 



The political perspective of the upper Athabasca River Valley comrr~unity was 

represented by people such as Michel Plante, descendent of the early Iroquois/Metis, 

who chaired the first Metis association meeting in 1896. Malcolm Norris then donned the 

mantle of activism and embodied their political aspirations from the 1920s through to 

the 1960s. However, the prominence of these men in the written history of Metis 

activism created the erroneous notion that Metis women contributed ~iothing to 

community life. Metis society is notable by the prominence of women's roles and their 

absence from historical text is an obstacle for historical analysis (Brown 1983; Gallager 

1988). That women are central to Metis society is still clearly evident in the Upper 

Athabasca Metis for example, by custom men who married into other communities left 

to live with their in-laws, while women brought their husbands to join them along the 

eastern Rockies. A patrilineal line extending to the early Iroquois in the area has been 

maintained and recognized (Ross 2001), but matrilineal links have been largely 

overlooked in historical analysis. 

Upper Athabasca Valley Homesteaders 

Metis homesteads in Jasper National Park are tangible reminders of the region's 

history emphasizing the central role of their presence. Fur trade journals and first hand 

accounts in the area are central to the Canadian historical imagination. David 

Thompson, the Overlanders, the Hudson's Bay Express, Henry John Moberly and Walter 

Moberly all find their place in the annals of Canadian history. Walter Moberly's time at 

Jasper is legendary; he is credited with discovering the Yellowhead pass and guided the 

survey work through Rogers Pass (Sleigh 2003). The accounts they leave behind often 

relate their dependence on the services of local people, but seldom dwell on their roles. 



Louis Kwaragkwante, a charismatic Iroquois leader, came to the region of High 

Prairie along the eastern slopes of the Rockies with Iroquois Freemen in the late 1 8 ~ ~  

century (Ross 2001). They settled in Metis communities such as Devil's Lake (later 

renamed Lac Ste. Anne) and in the region of High Prairie and the upper Athalbasca River 

valley. The territory of the Beaver, Stony, and Shuswap converged in this mountainous 

region. A long line of people, often referred to as the Mountain Cree occupied the area 

well into the past, although this aspect of lineage is rarely examined outside the 

community. Intermarriages added to the cultural mix, which tended to add ambiguity to 

mid-2oth century ideals regarding the construction of identity (Nicks and Morgan 1985). 

Problems that stem from biological explanations for identity are clearly evident in 

populations such as those that emerged in the eastern Rockies. They demonstrate that 

biology shapes the genesis, but that cultural c:riteria are better representations of the 

Hivernant populations. Throughout the 2Ot?e~itury, marriage with Ojibway, and other 

Aboriginal peoples, has continued to contribute new modes of cultural expression into 

this group (Mary Desjarlais personal communication 2004). 

The Iroquois transplant Kwaragkwante is the patriarch of a line of descent that is 

well known due to his close association with Father Lacombe, O.M.I. His entry into the 

Upper Athabasca Valley came via the same route as his Iroquois kin. He served his time 

in the 1 8 ~ ~  century fur trade with the North West Company (NWC) and instigated an 

alliance with the Metis of the time (Ross 2001)1. Kwaragkwante's marriage to Marie La 

Sakanise in the early 1800s resulted in the birth of Suzanne Kwaragkwante in 1824. 

While documents and accounts of the fur trade era are available to researchers, less 

well known are the subsequent decades. 



Oral history of the homesteaders, before the Jasper National Park era, relate 

how, in 1861, Henry John Moberly took his country born children, John and Ewan, along 

with their mother, Suzanne Kwaragkwante to Lac Ste. Anne to formalize baptisms and 

be married in the church by Father Lacombe. He was 23 and Suzanne was 35 at the 

time. The marriage of Henry John and Suzanne at Lac Ste. Anne is significant. Suzanne 

Kwaragkwante was born to Iroquois descendents in the area. Her marriage and the 

baptism of her children indicate the degree to which the Iroquois had contributed to the 

ways of local Metis in elevating the status of matriarchy. The marriage was also 

interesting because it marked the end of the relationship between Suzanne and Henry 

John. They did not part from Lac Ste. Anne together and never lived in the same 

community again. John wandered the northwest until settling late in life at Duck Lake 

Saskatchewan, where he died in 1931; Suzanne returned to the Upper Athab'asca Valley 

with her children after wintering at Lac Ste. Anne. 

I n  a rare link to the Metis further east the wedding and baptismal ceremonies 

were performed by fabled Catholic priest Albert Lacombe, who had accompanied Gabriel 

Dumont to Lac Ste Anne (Woodcock 1976). This date 1861 also begins the period when 

Suzanne emerged as the matriarch of homesteaders in the Upper Athabasca River 

Valley. While country marriages were a staple of the fur trade, those preformed and 

recognized in the Catholic Church were less c:ommon. Oral accounts hold ,that Henry 

John Moberly intended to leave his family shortly after giving them his surname. When 

the elders retold the story to me in August 2005, they related how Suzanne refused to 

accompany him elsewhere and they separated mere hours after marrying. He left word 

that she could charge anything to his account with the HBC, However, she refused to be 

dependent on him and only used the offer to get suits for her boys when they took their 



first communion at Lac Ste. Anne. The subsequent decades of history, at least until 

1910, informs the local oral tradition. 

Susanne Moberly grew to be the central figure for understanding the local Metis 

experience. She remained in the Athabasca River Valley after the fur trade post was 

abandoned by the HBC and raised her two boys. They in turn started families that 

embodied the unique blend of cultures. The mobile lifeways brought the Metis from the 

mountains around Tete Jaune Cache to Fort Edmonton. They mingled with Beaver bands 

to the north and Stoneys to the south. When British Columbia joined confederation in 

1871 and the federal government sent commissions to negotiate Treaties Six and Seven 

in 1877, the process of dividing the territory among agencies and departments of new 

governments began. However, even this slow encroachment of the 1870s did not reach 

to the upper Athabasca River Valley. 

Change has always been an important aspect for the culture that developed in 

and around Jasper. The French term Metisage was used to illuminate the act of blending 

divergent cultures into a Metis worldview (Ens 1996). While this act of blending occurred 

as an event, and while the new culture became one of many in the new world, the 

community of Metis settlers hold a different perception. Change cannot occur without a 

willingness to blend and adapt to new situations. The fur trade economy was far 

removed from the economic lifeblood of people such as Henry John Moberly's sons a 

quarter century after his departure. By the time Jasper National Park was established, 

John and Marie Moberly, Ewan and Adelaide Moberly, Isadore Findlay and Adam 

Joachim had established a comfortable lifestyle as landowners in the area. They all had 

cattle, horses, and farm implements for their ranches, while guiding outfits and trap 

lines supplemented their incomes. The cabins of William and Adolphus Moberly (Ewan & 



Adelaide's sons) had been built and a new generation was preparing to continue 

habitation in the area when their eviction notices arrive 

A Place for Narratives 

As the community of Metis descendents faced further disruptiorls to their 

seasonal rounds, they once again had to adopt and blend the new aspects of a changing 

world into their extant culture. The events of ,this time comprise the narratives related 

by elders who hold dear the history of their cornrnunity. Thus while the eviction has had 

much impact in the legal realm of land claims and political wrangling, the elder's focus 

continues to be on the history and lifeways of their ancestors. Suzanne Moberly in 

particular, has obtained mythological status as matriarch and well spring of historical 

legitimacy of their claims in the park. Since her death in 1905 her gravesite has occupied 

a very special place in the hearts and minds of' her descendents. She died before they 

lost use of the area appropriated for the park and she did not witness the major 

challenges to the culture that came with the removal of families in 1910. 

The lifeways recounted by the elders about the park are attributed to her 

influence. Her strength and resilience are a source of pride for her grandchildren. 

Suzanne Moberly represents the nexus between the historical and modern period of 

both Canadian and Metis history in the area. Although she is rarely a subject of written 

history, her memory lives on in the oral history of her great-grandchildren. When this 

history is combined with the textural record the resulting interpretations are attempts to 

accurately represent the prior history of their habitation. 



Archaeology and its Contributions to Metis Studies. 

Whereas archaeology has received limited attention by most Metis communities 

this one has embraced its potential. One line of inquiry which holds potential for future 

work is discussed in Structural Considerations of Metis Ethnicity by David V. Burley, 

Gayel Horsfall, and John D. Brandon (1992). While this research greatly contributed to 

the advancement of Hivernant Metis studies, the subject of archaeology about Metis did 

not advance beyond it. Their study is significant in its attempt to discover aspects of 

Metis habitus within the building structures and artefacts found at South Saskatchewan 

Hivernant communities (Burley et al 1992). 

The concept of Metis identity presented to the researchers led to spec~ific ways of 

approaching the analysis of the archaeological record. The Hivernant sites expressed 

Metis culture in ways that encouraged consensualism and egalitarianism. Vernacular 

architecture presented a line of interpretation that produced encouraging data 

identifying aspects of Metis life. While "social identity could be distinguished through 

language, specific symbols such as the LIAssomption sash, decorative arts and day to 

day behaviours reflecting and reproducing Metis habitus" (Burley et al 1992: 38) are 

visible in the archaeological record. 

The concept of habitus presents an interesting line of research that could certainly be 

applied at the Hivernant homesteads in the Upper Athabasca River valley. I n  addition, 

participation of Elders in the analytical aspect would make a project at Jasper National 

Park an excellent case study for incorporating oral history into archaeology. It also 

resurrects a line of inquiry that holds potential for discovering Metis ethnicity at specific 

sites. An interesting point, one that Burley et al (1992) and other works present, is the 

cumulation of Metis ethnogenesis by 1860. The situation in the upper Athabasca may 



challenge this assumption of a static identity after this time. Here one history holds that 

the local Metis culture did not merge until after 1861. Nevertheless, the resurrection of 

this branch of historical archaeology is long overdue as it represents an important topic 

for Metis studies. 

The Paradigm of Internalist Mais Archaeology 

My work on the Metis heritage of Jasper National Park, and the later disinterment 

of Maqua Tojorlais and a little known :Iroquois ancestor, are the first attempts to bring 

archaeological methods to the Metis descendents in the area. Fortunately, the actions of 

pothunters or grave robbers have been limited. Previous surveys of Metis sites in the 

park did not include participation or consultation with the Metis descendents. I 

presented archaeology to the Elders not as a foreign or academic concept; rather it was 

presented as an English term that was identified with respecting and learning from the 

past. This definition has a much more eloquerlt and profound place in the Metis-Cree 

spoken by the elders. I n  this framework archaeology fits the worldview of the elders and 

underscores their determination to develop a sympathetic way to handle the remains of 

ancestors. 

Louis Binford (1962) coined the phrase 'archaeology is anthropology' and this 

opinion, albeit in a considerably different way, applies to my position in this study. I 

cannot find a perspective outside my culture because I cannot remove myst4f from it. 

Now that textural referents are routine, I am introducing a new array of tools to 

accompany my experience in graduate school. Yet, when I am with my Elders, I am 

learning about local culture, history, political structure, language, and worldview. These 

tools of post-secondary training provide a novel avenue of academic research that was 

not considered earlier. This small scale society holds much potential for applying many 



aspects of archaeology and anthropology, as well as history and law. Their unique 

convergence in this community reveals an unbroken line of families who, despite drastic 

settlement and development in their territory, wish to articulate their histlory in any 

forum possible. 

Oral history is closely associated with the people who are investigating their 

presence in the archaeological record of the area. The half-century gap in the written 

historical trajectory is within the living memory of the Elders who are the last generation 

to have direct contact to this period. The burgeoning participation of my generation in 

advanced education is another symptom of blending cultural components through a 

process familiar to Metis. The history and culture will continue regardless of statements 

about, or recognition of, the culture by outsiders. This is not a salvage or morally 

prudent undertaking. This normative approach to academe will ultimately prove mutually 

beneficial and non-dependent. It will become a ,valuable component in the advancement 

of Metis studies of the past. 

The work being pursued in Jasper National Park marks the cc~mmunity's 

introduction to archaeology. Its paramount objective is to find gravesites and lhave them 

respected and protected by constructing spirit houses. The dig near Grande Cache was 

undertaken only because of the hurt that continued to haunt the elders and the inability 

to build a spirit house where the bodies lay. Excavating graves to conduct osteological 

analysis is not the intent of archaeology in this Metis community. Along the eastern 

foothills of the Rocky Mountains archaeology can augment memories of the society they 

built; which was not dependent on the fur trade and did not disappear with advancing 

Canadian-style civilization. Examining this unwritten history refines a significant gap in 



the larger picture of Canadian history and is greatly advanced through the MCItis take on 

internalist archaeology. 

Applying Metis Internalist Archaeology 

The lack of academic archaeology in the region that is Jasper National Park is 

surprising considering its significant history and unique cultural traces. Since my 

research remains one of the few examples that seek to expand the academic inquiry in 

this region by incorporating the Elders, my community offers a rare case study for a 

developing relationship between government officials and Metis peoples with regard to 

the interpretation of their heritage. The objectives of internalist archaeology intersect 

with Metis aspirations of controlling the public presentation of their past. Their 

successful appeal to Jasper National Park officials in this respect also reveals the 

willingness of Parks Canada to respond to Aboriginal people who wish to ~co-manage 

heritage sites (Fox 1995). 

Jasper National Park was carved out of land long used by Metis peoples who 

wished to practice their livelihood beyond the control of outside authoritks. I n  this 

respect, the cultural history of the park is steeped in the experience of Metis and must 

be included among the loci where later Metis culture developed in North America. 

Sometime during the turn of the lgth centuv, groups such as the Iroquois, Stoney, 

Shuswap, Cree, Scottish and French created a unique Metis people who do not count 

the Red River Metis among it's progenitors (Nicks and Morgan 1985). As a result, the 

Upper Athabasca River Metis constitute a distinct society that does not fall within the 

usual pattern of country born offspring of the fur trade 

Since this independent Metis community was an unaccepted aspect of Parks 

Canada's textual record, the Red River Metis became, by default, the cultural template 



within the park. Internalist archaeology has brought some parity for local Irletis once 

heritage representation of their past became a concern. Interpretive signs anld heritage 

promotion was developed with little regard to the local variant on Metis identity. The 

organizations that guided heritage interpretation of the Metis story in the park did not 

act out of malice; however they failed to include the internal discourse of local Metis in 

the move toward heritage representation. The result was a schism which was quickly 

brought to the attention of those who had work.ed on this issue, including Parks Canada 

officials, and the Metis Nation of Alberta. 

After a period of listening to the perspectives and internal discourse of the Metis 

representatives during the first meetings with The Council of Elders of the Descendents 

of Jasper Park, parks officials could see the value in accommodating an internalist 

approach to heritage interpretation. Existing displays and interpretation relied too 

heavily on stereotypes and they were rejected by the twenty-five elders present. Their 

alternative was forwarded to park officials in August 2004, who in turn incorporated 

their ideas in the planning framework which outlines the presentation of history. This 

new working relationship will also influence approaches to archaeology carried out on 

their ancestral sites. As the relationship is in its fledgling stage, the success of 

integrating internalist archaeology into national parks policy is yet to be determined. 

However, the questions and approaches under negotiation have already created a more 

positive atmosphere for both heritage development in Jasper National Park and the 

internal dialogue of Suzanne Moberly's descendents. 

Chapter Summary 

The ancillary benefits of employing archaeological methods are readily 

observable in this case. For example, while grave sites are identified and protected, 



analysis of space utilization and gravesite locations can provide insights into the society 

in the Upper Athabasca valley. Furthermore, the planned reconstruction of homesteads 

may continue the line of inquiry initiated on south Saskatchewan sites, except with a 

contemporary society of Metis with a customary leadership to aid analyses. The 

hallmarks presented in the study by Burley, tiorsfall, and Brandon (1992) can be re- 

oriented to the elders working within Jasper National Park. As the murky waters of Metis 

identity remain a constant struggle for outsiders, the elders offer insights rarely obtained 

elsewhere. This study advances their stated goal of breathing new life into local 

recognition of their history and culture. 

The legal issues resulting from the eviction and decades following attempts to 

find a place to exist outside the colonial control exemplified by the officials of the forest 

reserve are an important part of this history. The legal status of the people who moved 

to Grande Cache remains undefined and represents an opportunity to expand on the 

history of people who fell outside of 2oth century legal recognition. This sit~~ation may 

well expand on the understanding of Metis rights and entitlements. 

The move from a cultural resource management approach to heritage, to one of 

cultural property outlined by Yellowhorn (2002) has become the basis for reconciling the 

relationship between Jasper National Park and the descendents of the former Metis 

inhabitants. The Metis have no interest in removing their ancestral homesteads from 

park lands, citing the protection of the sites as the reason. The cultural property 

approach provides the apparatus for Metis to assert some control over their heritage and 

representation of their past. Protection of this heritage falls within the ambit of Parks 

Canada, which has the legal strength to enforce preservation. The future of internalist 

archaeology will benefit from a growing list of people, governments, and organizations 



who wish to reconcile old grievances. Groups such as the upper Athabasca Metis may 

provide a template for involving internalist archaeology in negotiation and reconciliation, 

rather than legal regulations. I n  this respect, int:ernalist archaeology creates an inclusive 

point from which First Nations sustain a dialogue on archaeology. 



Chapter 5 
Internalist Archaeology: Metis Style 

Introduction 

During the spring of 2004, I returned to Grande Cache, Alberta, in order to fulfill 

the fieldwork component of my graduate programme. I instantly began a dialogue with 

my elders about my work. Within my community theirs is the voice of authority. They, in 

turn, took an immediate interest in the skills I brought with me. Our conversations led 

me directly to the projects that would comprise my thesis research. 

My first days back taught me a lesson in serendipity and how it could alter the 

scope of my work. My community elders had decided to take things into their own 

hands, as custom dictates, and for the first time they formalized their position by 

articulating their place as community leaders. On a sunny day in mid June 2004, they 

convened a meeting. After a period of reflection they formed 'The Council of Elders of 

the Descendents of Jasper Park' (See figure 5.1). I was immediately hired to a ~ d  as their 

advisor in all things which required a strong understanding of written English. 

Despite their cursory knowledge of archaeology, they understood that I 

could provide the information they needed to advance their concerns. I proceeded to be 

their voice during our meetings with Parks Canada officials and I acted as their medium 

with archaeology. 
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Starting the Quest 

Early in the spring of 2004 the community had recommended me to give a short 

speech at the opening of the Ewan Moberly site. This was a site on which Parks Canada 

and the Metis Nation of Alberta (MNA) had placed interpretive signage on for public 

education. The event named Proud Heritage was the culminating celebratio~n of these 

forces which had come together to restore the homestead of Ewan Moberly and develop 

Metis heritage at the site. Park and MNA representatives would also be speaking and 

descendent families were allowed to erect tepees and have displays. A few of' the elders 

had mentioned to me how the panels depicting the history were flawed and they 

requested that I chastise the process that appropriated our history to fit the agenda of 

the MNA. 

This partnership had awakened a hurt that had been brewing among the 

descendents of Suzanne Moberly for a long time. Over the years attempts to recognize 

Metis historic sites were stopped by park officials who viewed the area as the pristine 

wilderness so often promoted to tourists. When the human history of the park became a 

selling point the partnership between MNA and Parks Canada flew in the face of 

descendents who felt their history was ignored: the MNA was in fact providing money to 

develop heritage that fit its prescribed history. 

The panels at the Ewan Moberly site represent flaws in the heritage that depicted 

him as an English speaking man who played "ragtime music" on his phonograph. I n  

another, the date of the exodus is wrong. The elders were particularly offended by the 

final panel that sat in front of the grave of Suzanne Kwaragkwante Moberly, the 

matriarch of the three extended families that occupied the park before their forced 

removal in 1910. On that panel was a statement which heralded the relationship 



between the MNA and park officials. It's text was accompanied by a picture of MNA and 

Parks Canada officials with the backs of the heads of local elders. I n  effect, a sacred 

grave site was being promoted as a tourist destination with political impact. As a young 

man with direction from my Elders I pointed out the problems with ignorinlg a culture 

that extended two centuries and still maintained itself as it always had. I criticized the 

park for not working with local people and the MNA for attempting to impose cultural 

components, such as Red River carts, which were not part of the history in the area. 

My speech certainly ruffled a few feathers; however, nothing I said was untrue. 

Those elders present began to see my skills as an important tool in obtaining their 

objectives. Their decision to employ me was made on that day. The problems I had 

pointed out were well-known to them which made me the ideal spokesperson to the 

English speaking world. Likewise in speaking for them I discovered that my research 

was converging with their concerns and this presented an ideal opportunity for us both. 

My community's leaders had decided to use me in a way that articulated neatly with my 

academic objectives. I came to realize that my culture offered a research programme 

that would fulfill the requirements of my academic goals. My elders saw my role as 

protecting the intellectual property of my culture. 

A meeting had been called in Grade Cache with the Elders and prominent 

members of the MNA. Local, regional and provincial leaders were present to explain and 

justify their role in promoting Metis culture in Jasper National Park. I was not told of the 

meeting except by elders who insisted I attend. Again I took the position that we were 

not a part of Metis history promoted by the MNA and did not consider ourselves 

members of the MNA. We merely wished to control our own heritage and represent it 

properly at Jasper National Park. My words were strong and they resonated with the 



elders who were present. In  short order they confirmed what I had said in En'glish to the 

MetisICree translator. 

These events marked a turning point in the recent history of the community and 

a return to written communication and negotiation with government officials. While this 

has always been a part of our history it has generally been maintained in Cree. The 

people who have examined our situation and represented us in English have not had the 

privilege of being from the culture. As with previous changes to adapt to outside 

influences I had taken a role which has long been a part of my culture. The use of 

English as a tool for explaining our position and perspective should be understood as a 

tool for the MetisICree community rather than as a loss of cultural components. 

What's in a Name? 

The first order of business in this project: was a name for the group of elders who 

had hired me. Our careful consideration of English words was not just a semantic 

exercise. We had to convey the significance, power, and legitimacy of elders within our 

community. Finally after much deliberation we settled on the name, The Council of 

Elders of the Descendents of Jasper Park. The second meeting produced a document 

that proclaimed the elders to be the legitimate group to develop heritage interpretation 

concerning Metis sites in the park. A copy was signed and presented to park 

representatives for their records (See Appendix A). My first task was to deliver the 

document to Ron Hooper, Superintendent of Jasper National Park and attempt to secure 

a meeting between the elders and park officials. 

I decided that the best way to further our cause was to arrive before the 

administrative offices opened and personally present the document to Mr. Hooper. I was 

able to secure a short meeting during which a frank discussion provided me with 



knowledge as to the extent of MNA involvement in Jasper National Park. Mr. tiooper and 

I exchanged perspectives about reaching out to our community elders. I believe this 

unplanned meeting was a significant step in cementing relations between park officials 

and Metis elders. 

Finally the date of August 8, 2004 was set for the first meeting. The agenda 

concerned the development of heritage at the Ewan Moberly site through a partnership 

between parks and the MNA. They had developed the Metis story on panels and 

restored the cabin. Unfortunately, the story depicted on the panels was thle standard 

Red River Metis culture adopted by the MNA of Alberta rather than that which exists in 

local oral history. This was plainly evident in the depiction of Red River carts (something 

never used at Jasper) on the panels and signs at the Moberly site. The elders accepted 

the move to develop heritage, but they were disturbed by the exclusion of history 

originating from local MetisICree sources. Their objective was to include the oral history 

in future changes to heritage sites, and their goal was to insert that perspective into 

future park plans. 

The results of the first three meetings reveal the speed at which a relationship 

based on trust and cultural sensitivity can develop between indigenous groups and 

government representatives. Accepting of oral history in the legal apparatus of Canadian 

administration has ancillary value to public archaeology in the historic period.. The most 

significant results so far is on agreements to alter the interpretive panels and highway 

signs to better reflect the local culture, including the elder's telling the story. 

A Story Told 

A year in the life of residents of the territory in and around Jasper Park between 

1861 and 1905 was incredibly diverse and varied. As explained to me by the elders, 



winters were spent in the Athabasca River valley. Provisions for the trap line, such as 

salmon from the upper Fraser River at Tete Jaune Cache and supplies from Fort 

Edmonton and Lac Ste Anne, had been gathered the previous summer and fall. Fresh 

meat remained steady since, sheep, mountain goat, deer and elk sought refuge in the 

valley forest, which had milder weather. Horses had long been a staple trade item when 

Shuswap and Stoney visitors passed through on their commercial routes. 'The varied 

activities associated with providing foodstuffs and transport needs to visitors in the 

warmer months supplemented trade and trapping income for winter supplies. Yearly 

trips to Fort Edmonton coincided with the ann~~al  Lac Ste Anne pilgrimage where they 

went to Church, had baptisms and marriages formalized, traded goods, and visited with 

distant relations. 

Visitors travelling through in the spring and fall brought interludes that: broke the 

alpine silence. Otherwise people would make special trips to partake in tea dances in the 

winter. Tea dances were the highlight of social gatherings. As the name implies, Metis 

drank tea and feasted for days on end. Weddings meant great celebration and these 

events often lasted for a week, with revellers partying day and night. The cycle of 

feasting and dancing was a typical cherished artifact from the union of cultures. Elders 

who remember these days compare the feasting and dancing to marathons. 

The important lines of ancestry were those of the mother. Women of the area 

had a long history of holding the sense of place and culture. This custom began in the 

mythic past of the mountain Cree and included memories of the old stone age. The 

world was brought about by great figures such as the trickster, Wasekechuk. Central to 

the lessons taught young children was the story of Wasekechukls wanderings. As the 

first human, Wasekechuk has been on a never ending journey around the world in a 



quest to see everything and a long line of stories relate how he is responsible for the 

awesome changes to the land and the animal world. This message is told .to children 

beginning at a very young age. The responsibility placed on the young is to alter the 

world to such an extent that Wasekechuk would not recognize it and would then have to 

continue his journey, thus securing the continuation of humanity. 

Later legends arrived with the teachings of Jesus, who was quickly adopted into 

Metis perspectives on the sacred and profane. Their worldview tended to coalesce in the 

annual gathering at Lac Ste Anne, which was much more than a religious pilgrimage. In  

addition to providing constant refinement of the blend of Amerindian spiritualiity and the 

Catholic Church, Lac Ste Anne was a major highlight of the trade and barter economy. 

As well, many marriages began at this event. The faithful had participated in the 

pilgrimage since its inception as their Catholic Parrish in 1846. Before that:, it was a 

sacred place for the many early Iroquois and the Mountain Cree. 

One especially strong presence was Suzanne Kwaragkwante Moberly (:See figure 

5.2), whose position as respected leader never waned. Her marriage was formalized at 

Lac Ste. Anne and she ensured the annual pilgrimage was observed by those who 

resided with her in the valley. Since her death she has become a legendary figure. In  

1905 she grew ill while gathering plants at Medicine Lake, some distance from her 

home. Her grandson Adolphus was with her and he took her toward home. He fired 

three shots, a sign of danger, and was met by other relatives who were there when she 

died a short distance from her home. Her funeral was held at the home of her son Ewan 

and she was buried at the site now commemorated in Jasper National Park. 

She left behind one daughter and three sons. Laloose was the oldest. Ewan (See 

figure 5.3) and John's (See figure 5.4) father was her first husband Henry John Moberly. 



Alex, born in the mid 1860s, was the youngest and his father is known only by his 

surname, Macaulay. They in turn married among the Iroquois/Metis descendents and 

bore 21 children; today upwards of 400 Metis can trace their lineage to Suzanne 

(Kwaragkwante) Moberly. 
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Figure 5.2 Suzanne (Kwaragkwante) Moberly, great-great-grandmother of the author 
approximately 1875 upper Athabasca Valley. 
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Figure 5.4 John Moberly, son of Suzanne (Kwaragkwante) Moberly Approximately 1911, 
Prairie Creek. 



Their neighbours in the valley were Isadore Findlay, who was the grands~on of Jaco 

Findlay who surveyed the area for David Thompson in 1806 and left country born 

offspring to become united with the resident Metis. His wife, Philomine Findlay, was the 

Grand Daughter of Suzanne Moberly. Another neighbour was Adam Joachim (See figure 

5.5), the son of Colin Fraser. His wife, Frezine, was the daughter of Ewan Moberly. 

Adam Joachim reputedly had a talent for languages and could speak French, English, 

Latin, Cree, Shuswap, and Stoney. His education had prepared him for the priesthood in 

the 1890s, but he was denied his final year of schooling because his brother had been 

convicted (though later found innocent) of attempted murder. He moved back to Jasper 

and presided over many religious functions including the funeral of Suzanne 

Kwaragkwante Moberly. The area that was to become Jasper National Park was the 

domain of these four extended families. 

Along the northern hinterlands of Jasper National Park is the Smoky River Valley, 

which is cross cut by the Moberly trail. Nearly forgotten is the link between families 

residing there and those who lived along the area near present day Grande Cache. 

Communities such as Wanyandie Flats and Mountain Louis had existed concurrently with 

their relatives at Jasper and the entire area of the park was and is well known to the 

descendents. Jurisdictional claims by the park have failed to include transference of the 

local Metis knowledge of the landscape. What is more problematic is that so little of this 

history is known to park workers and tourists alike. As a result the Metis olral history 

often comes a distant second to the message of promoting the park as a pristine 

wilderness preserved in its primordial state. 
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Figure 5.5 Adam Joachim. 

Miette Hot Springs for example, is one of the major tourist attractions in Jasper 

National Park. Its discovery was by Ewm Moberly, yet only recently has a small picture 

of him been placed at the entrance of the hot springs. His story of discovery has yet to 

be credited, perhaps because of the Icgal implications of doing so. Unfortunately, this 

neglect of oral history silences a significant chapter in local cultural narratives. As 

related in spoken words, around the mid-1880s Ewan Moberly was hunting on Roche 

Miette Mountain during the fall. He h a j  tracked a Big Horn Sheep to a bluff where he 

was able to kill it. The sheep tumbled down the bluff coming to rest along a small 



stream. After cleaning and preparing the sheep for transport home, Ewan went to the 

creek to wash his hands. He was surprised when he burned himself on the hot water 

coming from the rock in the mountain. The sulphur springs soon took on a very 

significant place in the life of the community. 

Thereafter Miette Hot Springs became known for its healing properties. Vessels 

containing its waters were often brought to Lac: Ste Anne for blessing by a PI-iest. Metis 

folklore about Miette attests to the understanding of the landscape and animal migration 

in the area. Perhaps this story will eventually be told to visitors to remind them of Metis 

contributions to the local culture. 

Even the removal of the Metis from the area is best understood in the oral 

history. The absence of this event which coincided with the mythology surrol~nding the 

development of Jasper National Park, is also telling of the marginalization of the families. 

Upon removal John and Ewan Moberly were joined by Adam Joachim at Prairiie Creek in 

1910. Isadore Findlay went to the area around Jarvis Lake and Rock Lake a little to the 

north. John had decided to take a homestead in the fashion of Canadian irnmigrants. 

Shortly after that, another ranger came to demand that the families of Ewan and Adam 

move from their homesteads. They had their guns disabled by the same ranger who 

requested their departure. For two years a trail that could handle the people and 

supplies was built to the community of relatives at Mountain Louis near present day 

Grande Cache. The loss of hunting caused much hardship and two of Ewarls children 

Lactap and Bernice died at Prairie Creek. On the third year the move commenced. A 

long train of people, animals, and supplies headed north to Mountain Louis. First came 

Ewan who had a bell on his saddle followed by the pack horses guided by th~e women, 

then cattle with the bulls as the last ones were trailed and led by the men. A six year old 



Louis Joachim remembered being surprised at the length of the train of people and 

possessions when he retold the story to his children and grandchildren. 

Epilogue 

Things have continued to progress with Jasper National Park. For example, a 

family gathering of descendents took place inside the park in mid-July 2005. As well, 

Stephane Dion, the Member of Parliament responsible for National Parks, has sent a 

letter confirming the elder's role in managing the Metis sites in the park (See Appendix 

B). What is significant in this relationship however, is the way things are done. The 

unwritten history is being examined in a way that is consistent with Metis culture. The 

elders, as traditional leaders and caretakers of the oral history, are recognized as a living 

repository of knowledge in a way that aligns with Metis customs. 

On August 25, 2005, a meeting brought together the Council of Elders of the 

Descendents of Jasper Park and National Park archaeologist Marty Magne to discuss the 

use of archaeological methods to fulfill their objectives of identifying gravesites and 

rebuilding ancestral sites. While the frank discussion presented hurdles to rebuilding 

Adam Joachim's site, the discussion has furthered the discourse regarding the past 

under the paradigm of archaeology. 

Common ground was established with the use of Ground Penetrating Radar 

(GPR) to confirm the location of graves at the sites. GPR works by imaging the 

interactions between the electric and magnetic: fields in layers of earth. These images 

can be displayed as cross-sections of the earth (George Mason Personal Communication 

2004). The use of GPR in locating graves has proven its ability at augmenting the oral 

recollections. I n  the fall of 2005 Adam and Frezine Joachim's site was surveyed with 

GPR to confirm the exact location of graves SO that spirit houses could be constructed 



for them. Initial results have confirmed the strong possibility that at least one grave is 

there, a final report will be made available to the elders in the winter of 2006. There are 

commitments from parks officials that John and Marie Moberly and Is'adore and 

Philomine's burial locations will be surveyed. 

The question of rebuilding the Adam Joachim site is more problematic. Mr. 

Magne did not see the perspective of the elders, suggesting that only a section of the 

site be excavated and preserved as it is not in danger of being damaged. He also 

indicated his unwillingness to allow younger descendents to work on their ancestral sites 

without the close supervision of archaeologists from Parks Canada. I n  addition the 

paradigms of CRM are understood as a requirement of conducting archaeology in the 

park. Spiritual and cultural objectives are not considered sufficient to warrant large scale 

excavation. Such a decision might even require approval of the heritage minister. 

The nature of our conversation reveals the gap between approaches to 

managing the archaeological record. The elders hope to conduct archaeology at the 

Adam Joachim site in a way that is comfortable to their objectives. Park arcliaeologists 

have suggested I submit a proposal and the elders have asked that I try and recruit 

Aboriginal archaeologists to train and work with the community. They are hopeful that 

their relationship with parks representatives will allow this unique project to proceed. 

This is also a central aspect to this research. I wish to demonstrate how the 

archaeological record of the upper Athabasca Valley can be empowering for descendents 

of the six families removed from the park. Resolving an old hurt in this case will have 

significant ancillary benefits to the heritage concerning the human history of the area. 

While the elders may want bureaucratic hurdles to disappear, what should be a positive 

resolution to past actions will require more patience. 



Chapter 6 
Maqua Tojorlais and the Bighorn Highway 

Introduction 

While the work that brought the elders and park officials to 21 place of 

understanding was being pursued, I was approached by Emile Moberly, Grandson of 

Ewan Moberly. He was concerned about the disrespect shown to one of our ancestors 

Maqua Tojorlais who rested under the Bighorn Highway (See Figurel.1). He spoke of a 

long line of people he had approached on this matter such as local politicians and police, 

the Metis Nation of Alberta (MNA), and Aseniwuche Winewak Nation (AWN). The 

possibility that I might be able to help had gained his interest. 

Maqua's Story 

I n  1905, during the winter before the death of Suzanne Kwaragkwante Moberly, 

Maqua Tojorlais was on his trap line along the Smoky River. His name was a blend of 

Cree and French common to Michif speakers. The name Tojorlais, which latter morphed 

into Desjarlais, was brought to the area by Metis voyageurs. Maqua is the Cree term for 

loon, since Maqua Tojorlais was said to produce a very believable Loon call. Community 

custom is to give nicknames in Cree that replace birth names. Maqua was out checking 

the section of his trap line that he used for procuring fisher hides. The method used for 

trapping fisher was a leg hold trap attached to a bent branch of an overhanging tree. 

The fisher becomes suspended and struggles to death. On this day Maqua climbed a 

tree to check his trap and fell into the frozen river. Whether Maqua drowned or died 



from the fall is debatable, however he was found by a relative and buried nearby. His 

expedient grave was dug by his bother who later that spring built a Spirit House over it. 

The function of spirit houses is an important belief that nothing shoulcl sit on top 

of a grave. For this reason the spirit houses sit on four legs that are placed outside the 

grave opening. This custom is clearly entrenched locally and the oral history on sprit 

houses goes back to the 1 8 ~ ~  century. The sharp pitch of the roof ensures that rain and 

snow are kept off. A cross that reflects the Catholic dimension of the belief system 

adorns the east side of the grave where the head lies, in local Metis tradition. 

The site of the grave was in close proximity to the community of 'Nanyandie 

Flats where the early Iroquois first settled. I n  the years following Maqua's death the 

community took care to maintain the spirit house and pay respect. This continued until 

1960 when large scale resource extraction finally hit the area and a coal mine was built 

near Grande Cache. The forestry division of the Alberta government began to survey 

these forests. An airstrip was built to facilitate their activities. To the horror of the Metis 

community the spirit house of Maqua Tojorlais was bulldozed in the construction of the 

airstrip and his grave paved over. 

Limited familiarity with the English language hurt attempts by family to rectify 

the situation, and citizens of the new and prosperous town of Grande Cac:he felt no 

sympathy for old Metis gravesites. The hurt continued when in the 1980s the air strip 

was converted as a gravel road between Grande Cache and Grande Prairie. The airstrip 

had become part of the Bighorn Highway! Again the protest and inquiries of the elders 

who remembered the grave of Maqua were ignored. 

Twenty-five years later, I was told of the desire to remove and reburl the body 

of Maqua Tojorlais. He understood archaeology as an action, notably for him the 



excavation of remains. I told Emile that often the reburial of bodies accompanies large 

scale construction projects and I surmised that Maqua Tojorlais would most likely be 

treated respectfully and reburied if the highway was built in the 21* century. I 

understood that Emile was speaking on behalf of the elders when he asked me why we 

could we not rebury Maqua now. I told him that I could think of no reason and would 

find a way to do it in the following days. 

The site was near a long-used trail in the area near the community of 'Wanyandie 

Flats which in the oral narrative has been there since the late 1700s. Emile Moberly 

recalled the circumstance of the burial on the natural ridge which provided easy 

transportation along the Smoky River. The grave was not a customary burial, but done 

in reaction to the sudden death in a relatively remote area at a time when transportation 

by one individual was out of the question. The shallow grave likely resulted from the 

winter soil conditions when Maqua Tojorlais was buried. 

I had been aware through a cultural resource management course I had taken 

that I only needed a disinterment permit to remove a body for reburial. I spent a few 

days following the appropriate bureaucratic trail to find someone who would listen to the 

a case was story of Maqua. Of course I had to leave a paper trail of request forms. Tht 

unusual in that no birth or death certificate was issued despite the relatively recent 

burial and the permit was issued based solely on oral history. This information was sent 

to the provincial coroner and the permit arrived a few weeks later on August 23, 2004. 

The police were notified the same day and supplied us with a body bag for the remains. 

Entering the confines of the Grande Cache police station, with Elders in tow, to request 

a body bag is a unique and interesting experience. The local police force appeared 

happy to avoid being involved, other than noting the location and time of disinterment. 



The paper work aspect of the disinterment was supplemented by plans 

concerning the place of reburial and contacting a priest to conduct funeral rites and 

consecrate the grave. This has been an important spiritual tradition since the earliest 

days of Metis peoples, who blended Catholic traditions into their belief systems. I also 

contacted the department of highways and requested assistance in removing Maqua 

from under the highway. As the original desecration occurred under the direction of the 

department of forestry and mines, and not highways, I found a receptive response to 

my request. 

The Department of Highways agreed to fund the dig by supplying an excavator 

and traffic control crew. They also contacted George Mason, who owns Maverick 

Consulting and whose company has a history in working on Metis sites. Hi!; company 

would do the site identification with Ground Penetrating Radar (GPR). Mr. Mason 

contacted me soon after my conversation with people in the archaeology section of the 

highways department. He arrived to confirm the location of the grave a few days before 

the dig was to take place. I had accompanied my parents, two of my children,, and Elder 

Mike Moberly the day before with red spray paint and marked the site. 

The methods of Metis came to the fore as the elders decided how to point out 

the location of the grave for Maverick consulting. We used the grave dousing method for 

locating the graves, while Mike and Emile Moberly recalled from memory the position of 

the Spirit House. Grave dousing involves holding two long pieces of metal, in this case 

welding rods, bent to form a handle and held loosely (See figure 6.1). The rods cross 

when the grave is directly underneath them. After a few minutes we had located the 

grave and marked the spot with the spray paint. My father and a few of the elders make 

a consistent income moonlighting as water dousers. Their ability and certainty in 



detecting the graves was not met with scepticism within the community. Maverick 

Consulting, at a cost of $3100.00, only confirmed their dousing results, much to the 

amusement of the elders (See figure 6.2). 

0 Rick Ouellet 

Figure 6.2 Ground penetrating radar August 18, 2004 



The trip from Edmonton by the Maverick team was not wasted, however, as the 

GPR picked up on another smaller disturbance that looked similar to the grave located 

3m away. The Elders discussed the computer screen that showed Wo obvious 

disturbances that they were told, through me,, represented graves. They were aware 

that the place was paved twice and that there had also been a significant flood event 

prior to the construction of the airstrip. Perhaps the body broke up and both locations 

contained Maqua's remains. After a period of questions and further discussion amongst 

the Elders we decided to dig alongside both Grave locations and excavate the remains 

through the side. After confirming that the dig would take place a few days later on 

August 25, 2004, I returned with Emile Moberly to the Metis cooperative of Victor Lake. 

The Elders had decided to rebury Maqua at their graveyard, which contains the remains 

of many Moberly descendents who were removed from the park. 

When I arrived Emile had started digging the grave. He told me that the young 

men were working or not around. I quickly relieved him of his work and finished the 

grave myself. I had dug such graves before. I n  our culture the respect shown to those 

who die includes the role of nephews digging the graves of their aunts and imcles. The 

graveyards that hold our dead are kept and maintained by the families who live closest. 

I n  this case the graveyard was only a few hundred meters from the home of Emile and 

Adalide Moberly. He told me that he talked to the local priest who agreed to bless the 

grave even though there was no memory or record of Maqua's confirmation as a 

Catholic. The blessing of the grave was to take an even more unusual turn when we 

reburied the remains we found a few days later. 

On the day of the excavation (See Figure 6.3) the Highway Crew, Geclrge Mason 

and his apprentice, the elders, and myself gathered at the site. A few peoplie from the 



community were also present, as WCIS a local newspaper reporter. The first site was 

accessible after an excavator dug down half a meter from the grave. I joined the 

Maverick consulting crew as we dug in from the side to disinter the remains. The heat 

and cold from the highway had sped up the decomposition and we soon came across a 

mass of decomposed material and bone fragments. The biggest piece that we found of 

Maqua was a fragment determined to be a piece of his ulna which was approximately 

8cm long. 

Figure 6.3 Disinterring Maqua Tojorlair. 
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Figure 6.4 Locating Maqua Tojorlais. 

The burial was intact based on the level of the decomposed skeletal remains. Wc 

gathered up the remains and placed them in a body bag which was in turn placed in a 

box built by elder Mike Moberly. All aspects of the excavation were directed by the 

elders that were present. My role was to communicate the methods in which the elders 

wanted the remains handled to those involved and follow their wishes. After the remains 

were secured, the site was filled by the excavator and a discussion ensued confirming 

the decision to excavate the second site in the same way as the first. 

The second s~te was more difficult to locate than the first. After a per~od of 

digging through the compacted rock and soil we located a small area that held fire 

cracked rocks in the shape of a small )owl 20cm across. The rocks were aligned in two 

halves that held cremated remains. This discovery came as a surprise to everyone 

involved. 



We stopped the work while the elders discussed the next move. The elders were 

concerned that the remains be connected to our community and began disc:ussing the 

history of the place. The Cree, Beaver, Shuswap, and Metis peoples never cremated 

their dead, and cremation was unknown in the memory of our community. At this point 

the subject of Iroquois customs came up and slowly after a long conversation in Cree 

long dormant memories emerged. 

The first wave of Iroquois to the area occurred sometime in the late century. 

At that time one group of migrant men had i3 young man with them, perhaps aged 

twelve to fourteen years. The adolescent was ill when he arrived in the area and soon 

died. The Iroquois having not yet joined the loc:als in marriage buried him through their 

own cultural tradition. As was the custom at the time people were buried near to where 

they died. As the Iroquois had settled in the area of Wanyandie Flats, where some of 

their descendents still live, the ridge that was to contain the trail Maqua Tojorlais 

followed to check his trap line crossed the cremation burial. It was thought to be the 

only known instance where the Iroquois had held their own method for burial; soon 

afterward the local Metis custom was practiced. 

The story was a significant part of the decision to treat the cremated remains as 

a well-respected ancestor. I f  this had not been determined by the elders and was 

thought that the remains belonged to a culture other than those associated with ours 

they would have been left where they lay. I had been aware that the Iroquois had 

cremated their people, but refrained from saying anything as I was determi~ned not to 

stray from the internalist approach during this disinterment. I n  all respects, I acted as 

an employee of the elders informing them of the situation at hand and following their 

directions. The dig was based on a spiritual rather than an academic or salvage 



framework. Removal of the bodies of our ancestors represented the healing of an old 

and painful wound on the Metis culture. The fact that only community members 

participated in the resolution of this wound meant a lot to the elders and demonstrated 

the efficacy of an internalist Metis understanding during the disinterment. 

The prospect of dealing with a second individual had not taken up serious 

consideration before the remains were found. As a way of showing respect, the Elders 

decided to place the cremated remains, still intact in the rock, in the same box as the 

remains of Maqua Tojorlais (See Figure 6.5). They would be laid to rest in the Mountain 

Louis graveyard and a cross would adorn both ends of the grave. I nailed the top of the 

box that held the remains shut and loaded it in Emile Moberly's truck before heading to 

the graveyard for the funeral. The priest had accepted the local tradition by performing 

a grave blessing and funeral (See figure 6.6). Re-interring the two bodies together, with 

two crosses, reflected a very important moment in the history of my c:ulture. I 

wondered as I covered the grave after the funeral, how future archaeologists would 

interpret this particular grave and what those interpretations would say about local Metis 

culture. 



Figure 
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6.5 Excavation completed. 

Figure 6.6 Blessing of Maqua Tojorlais Grave. 



Timeline: 

1905: Maqua Tojorlais dies on his trap line and is buried soorl after 
beside the Smoky River 

1960: Coal and timber are discovered in the area and Maqua's grave 
is bulldozed and paved over for airstrip. 

1980s: Bighorn Highway is built over airstrip 

1960-2004: Despite the deep hurt inflicted on the community of Mtitis 
nothing is done by local or provincial organizations that are 
told the story. 

August 9 2004: Emile Moberly tells Rick (3uellet the story of Maqua and 
requests help in reburying him. 

August 10-12 2004: Rick Ouellet contacts the provincial coroner's office and the 
Highways Department in Alberta to request a disinterment 
permit and help with removing Maqua. 

August 16 2004: Rick Ouellet and Elders use grave dousing to locate Maqua 
Tojorlais grave. 

August 18 2004: Maverick Consulting confirms the location of the gravesites, 
and finds another using Ground Penetrating Radar (GPR). 

August 23 2004: Disinterment permit arrives from coroner's office. Body bag is 
obtained from Grande Cache police station. 

August 25 2004: Maqua Tojorlais is disinterred from under the Bighorn Highway 
and re-buried at the Mountain Louis cemetery beside his 
community and Metis kin. 

August 25 2004: An unnamed Iroquois ancestor is found beside Maqua ,and is 
reburied in the same body bag at the Mountain Louis 
cemetery. Both remains are consecrated. 

Figure 6.7 Timeline of the disinterment of Maqua Tojorlais 



Lessons Learned 

The archaeologically based discussions within the community, espec:ially those 

among the elders have benefited from the internalist approach I used in my work with 

them. I presented archaeology in much the same way I presented my drivers license to 

my grandfather when I was 16. I was providing skills and abilities that he could use. By 

driving his truck for him and allowing him to plan and coordinate activitie:~, such as 

harvesting birch and poplar for pack saddles and collecting medicines, :[ was not 

directing my grandfather, only offering to drive and accompany him whlenever he 

wanted to go. The same idea came with my training in archaeology, I have learned the 

tools that facilitate digs or heritage development, yet feel the elders are best suited to 

direct those activities. 

The disinterment of Maqua Tojorlais and an Iroquois ancestor healed an old 

injury that had long plagued the elders. The purpose of this disinterment benefited form 

the archaeology that I had been taught. The prospects for Aboriginal people to 

undertake aspects of post secondary training in the pursuit of their own agenda is an 

interesting union of Aboriginal and academic culture. The changes in disciplines such as 

archaeology have brought new standards for respecting the Indigenous cultures that 

occupy areas near archaeological sites in recent years. The disinterment of relations 

from under imposed developments for spiritual and cultural purposes may represent the 

thin edge of the wedge for Aboriginal appropriation of the methods of archaeology. 
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Figure 6.8 Reburying Maqua Tojorlais. 



Chapter 7 
Conclusion 

The summer of 2004 represents a time when my life had come full ciircle. I had 

the privilege of growing up unaware of the uniqueness of my community and culture. I 

had internalized the worldview that is at once symptomatic of the diaspora of Metis in 

North America and a manifestation of the local conditions in the upper Athabasca Valley. 

The need to illuminate our distinctiveness from the Metis of Red River and the 

generalized Metis culture promoted by Metis politicians motivated my research. My post 

secondary education had given me the skills to understand our situation as it: related to 

the Canadian historical narrative. I was able to develop these skills for my elders and 

this project is the result. It is a personal cultural awakening and also a union of my 

academic and upper Athabasca Metis worlds. The willingness of my elders to participate 

and contribute cultural knowledge is the core of my upbringing and of this thesis. 

When I began this project I did not have a clear determination of my goals, 

other than a desire to advance the perspectives of the elders. I had been an outspoken 

student activist in support of expanding the woeful Aboriginal voice in the extant 

academic literature. My objective was made clear when my elders hired me to translate 

their perspective to English; my education soon proved useful to their agenda. This 

process provided several lines of inquiry that I followed for this thesis, which I hope to 

follow for further research. As they relate to academic inquiry I hope to  make solid 

contributions to the fields of Metis Studies, historical archaeology, and law by elucidating 

the unknown histories of Metis. Ancillary benefits are also evident for the local 



community of Metis and the heritage at Jasper National Park as well as the legal claims 

of descendants. 

The elders in my culture have also benefited from this thesis. One of the 

significant aspects of this project is the introduction of a discourse which ha!; begun to 

bridge the generation gap between elders, who were raised in traditional ways and 

younger people who have been exposed to the Canadian education system. I hope that 

my thesis will be a catalyst for others of my culture in the coming years. Perhaps some 

may use this knowledge and worldview of elders in future endeavours. 

Preparing the Stage for Internalist Archaeological Research 

Stories regarding the Metis occupation of the Upper Athabasca Valley indicate 

that oral narratives can contribute much to the study of historical archaeology and 

heritage interpretation in the area. Subjects such as trade and travel routes, subsistence 

activities, and social organization are underdeveloped aspects of textual history there. 

The local heritage can benefit from listening t:o oral history and elder's memories to 

interpret archaeological sites. The seminal event of the removal of the Metis families 

from Jasper can be revealed by studying these stories, which will greatly enhance the 

limited written material on the early years following the expulsion from Jasper National 

Park. This branch of Metis culture challenges the way Metis have been portrayed by 

prior generations of academics (Giraud 1945). By any standards, the evicted families 

had built comfortable lives and required no assistance. Their fall to a class of 

predominantly wage labourers in recent decades speaks volumes about marginalization 

of people loosely classed as Indian. Internalist discourse can offer the point from which 

these issues are studied. 



The union of internal discourse and applied archaeology has been the framework 

for my foray into archaeology. This approach proved its potency by guiding my 

academic research in the upper Athabasca Valley, while building on my cormection to 

the local Metis culture related by my elders. This included actions desired by the elders, 

such as the disinterment of Maqua Tojorlais, which appealed to my sense of social 

activism. This research animated my goals of conducting archaeology from the 

perspective of Aboriginal communities engaged in archaeological work within their 

traditional territory. I n  this instance, oral narratives were the cornerstone of internalist 

archaeology in my study. Thus, I was able to introduce internalist archaeology to the 

upper Athabasca Valley with this thesis. 

One line of inquiry that has been reopened by this study is the examination of 

Metis building and homestead sites. For example, the reconstruction of the Ewan 

Moberly site in Jasper National Park did not contain an examination of the lifeways of 

the family that lived there. As a late example of Upper Athabasca Valley Metis vernacular 

architecture, the buildings may offer additional research to the question of identity and 

ethnicity. The Moberly family offer a tangible connection with the oral history. Their 

experience may help in reconstructing sites suc:h as Adam Joachim's homestead. There 

is certainly much material to fuel research in this line of inquiry. However, This will 

depend on the future direction to conducting archaeology in national pairks. Parks 

Canada's archaeological policy may have to be amended to allow my conimunity to 

undertake archaeological inquiry on ancestral sit:es. 

Prospects for the Community 

The oral history that is maintained and told in Cree, and now English, among the 

elders is regarded by them as long-hidden histcry. During much of the early h decades of 



the 2 0 ~  century, the story of an IroquoislMetis homeland along the Athabasca Valley 

was unwelcome and ignored, especially by those outsiders who knew it to be true. The 

continuation of the local Metis culture did not incorporate activist action to press the 

issue. I n  a very real sense, their choice focused on remaining autonomous and free of 

hierarchical leadership or control by outsiders. Although this story was known, details 

and personalities were hidden from scrutiny and held only among members of the 

community. The recent shift in presenting Aboriginal people to visitors to Jasper National 

Park has meant inviting the elders to reveal something of their history. Ironically, the 

catalyst for bringing this to light came about because of actions surrounding the story of 

Metis at Ewan Moberly's site. The errors and omissions led to the desire to c:orrect and 

elaborate on the story. People who are known in textual accounts have come to be 

misrepresented in heritage interpretation in Jasper National Park, which is plroblematic 

for the elders because it represents a serious erosion of their history. 

The most egregious flaws were on display on the panels at the Ewan Moberly 

site, they depicted him as an English speaking man who played "ragtime music" on his 

phonograph. I n  another, the date of the exoclus is wrong. The biggest slight to the 

elders was the placement of a panel that heralded the relationship between Parks 

Canada and the Metis Nation of Alberta. It was stood in front of Suzanne Wraakwante 

Moberly's grave, which was treated as a tourist attraction. Nowhere was the connection 

to Iroquois mentioned. 

As oral narratives become part of the story that replaces the one on the original 

panels, a careful consideration of spoken history is taking place. The rapid agreement 

can be attributed to the absence of legal discourse. The oral history presented to park 



officials has as its objective to replace misinformation with accounts told by the council 

of elders. 

The disinterment of Maqua Tojorlais also created an opportunity for the 

community to become familiar with academic research, while undertaking an activity 

that was spiritually significant to the culture. The event marked a healing for the 

community; however, the elders were also aware that I was documenting their actions 

for use in my academic research. They knew that I wanted to bridge the divide between 

researchers and Aboriginal communities. Their only expectation was that I act in 

accordance with my position in my culture, which is also extended to researchers who 

may work with them. Respect and listening to my elders are the lasting lessons I hope 

to impart to readers of this thesis. 

Prospects for Jasper Park 

The illumination of the story of the Metis culture that was evicted from Jasper 

National Park has been constructed with mutual benefits in mind. The legal parameters 

are largely unknown as lawyers have been excluded from discussion thus far. This 

aspect of our meetings is a source of pride for both the elders and Rcln Hooper, 

Superintendent of Jasper National Park. The unique culture that emerged aflter 1861 is 

preserved in the elder's accounts and carefully revealed to elaborate on the heritage 

possibilities at the Metis sites. Mr. Hooper and the elders also share sensitivity for the 

significance of the meetings. Despite working with numerous groups 'who claim 

connection to Jasper National Park, Mr. Hooper recognized the value of what our elders 

are offering with regard to history in the upper Athabasca River Valley between the 

closing of Jasper House in 1861 and the evictior~ of the six Metis families in 1910. 



Rather than focusing on the eviction,, the elders have offered an internal 

perspective of the culture that lived in the area during the half-century before the park 

was created. The development of this perspective at the Metis sites will have lasting 

benefit for Jasper National Park. It will provide additional evidence to the story of 

settlement of western Canada and elaborate on the limited understanding of local Metis 

culture. 

The natural beauty apparent in Jasper National Park is well known to visitors, but 

the human history has yet to develop. The meeting of the council of elders and parks 

officials provides a venue to document and develop heritage from the perspective of 

descendent populations. The beginning of this work has inspired change in the story 

displayed on the panels at the Ewan Moberly site. The possible rebuilding, and future 

prospects for heritage interpretation at the Adam Joachim site will have mutually 

beneficial results. It will restore an old hurt and bring pride to Joachim descendents, as 

well as provide Jasper National Park with an opportunity to elaborate on a history that is 

often contentious. The continued development of heritage may result in further 

evolution of parks policy regarding Metis and other Aboriginal people who have sites 

within national parks. 

The contributions that have grown from the meetings between the elders and 

Jasper National Park officials are numerous. Foremost is the non-hierarchical 

consensualism that is maintained by the elders who meet with Parks officials. This group 

has managed to advance their perspective while continuing their traditional form of 

leadership. The lack of legal advisors on both sides lends credence to the respect and 

good will evident at meetings. Parks representatives, such as Ron Hooper have gained 

direct experience with the perspectives of elders and he extends respect to them. The 



elders express their admiration for his abilities to work with them. Their relationship is 

based on trust among the personalities involved, rather than on government policies 

recognizing methods for dealing with groups who have ancestral sites within National 

park boundaries. 

The possibilities extend to enhancing the visitor experience at Jasper National 

Park. Free trade and horse culture are the tenants of the historic hinterland experience 

and depictions of the local cultures such as the upper Athabasca Metis that embraced 

them, are lacking in messages visitors hear. The opportunity exists for visitors to 

experience a more intimate account of the culture that grew in the area. Aspects of 

Aboriginal migration, fur trade influence, hinterland economy and especially exposure to 

the available culture that exists in the contemporary period, make the recent 

connections between Jasper National Park and the Council of Elders of the Descendents 

of Jasper Park remarkable. 

Political Prospects 

This research holds value for the legal parameters of Metis rights, which were 

affirmed in the Powley decision. Much work is required to advance the perspectives of 

local Metis communities that do not fall into the single-culture paradigm of Metis put 

forth by political organizations such as the MNA. The limited communicatio~n between 

government officials and the Metis descendents of the upper Athabasca Valley between 

1910 and 1921 reveal much for the study of Metis legal rights. Local histories such as in 

the upper Athabasca River Valley exist in unique legal conditions because they do not 

rely on provincial or national organizations. Theirs is similar to First Nation claims, as 

their history extends back to the tenure of Mountain Cree. Metis rights are an addition to 

the legal aspects of the upper Athabasca cultural matrix. The population of descendents, 



in particular the elders, may opt to pursue legal claims. However, at this time they are 

concerned with promoting their continuance as independent people. They do not need a 

court to determine their autonomy. 

The growing field of Metis studies has been fuelled recently with t:he Powley 

decision. Canada's recognition of Metis has entered the normative era with this legal 

ruling. As result, Alberta has signed a harvesting agreement with the Metis Nation of 

Alberta, yet identity still clouds the issue (Russell 2005). While many seek to expand and 

organize the vast numbers of Metis in the provinces, those resident in the Athabasca 

Valley have maintained their local rights since before confederation. I n  effect their 

identification as Metis peoples does not fit that often provided. They fall in an interesting 

place in relation to new legal parameters. Metis Studies then offers a point from which 

to examine this important issue of identity and clulture. I n  particular, the incorporation of 

numerous Aboriginal peoples into the mix of Metis. 

The boundaries between Status, Non-Status and Metis are blurred in my culture. 

Exacerbating this condition are the prescriptions for identification, which are the domain 

of outsiders who struggle with identities that are natural to the population in question. 

The fact that we fall outside contemporary definitions is an indication of our success in 

attempting to maintain independence over our identity and culture. We also see 

ourselves connected to an unbroken line of Metis ancestors. 

The relationship between the Metis Nation of Alberta and the elders involved has 

undergone further erosion with this study. .Attempts to represent and speak for 

descendents during the restoration of the Ewan Moberly site soured feeling toward the 

MNA. This came about due to a variety of reasons, most notably the authoritarian way 

in which leaders of the MNA were perceived. Local elders quickly recognized a cultural 



divide that could not be overcome. The attempts to unify localized Metis cultures for 

political purposes are preferable for groups like the MNA, provincial and federal 

governments, and industry alike. Yet they ignore important aspects of local history for 

political purposes. I propose that Metis is an umbrella term that does not dilute local 

cultures and allows them to pursue rights and grievances within their local territories. 

Within this definition I have conducted my relationship with the descendents of the 

historic populations of the Athabasca Valley. The elders feel that any legal redress 

should not include the MNA as there are different histories and objectives and the MNA 

is not seen as representing the best interests of our culture. 

The Aseniwuche Winewak Nation (AWN), has attempted to promote the legal 

claims of the population since 1994, but has failed to recruit a majority of elders to the 

cause. Their goal is to gain recognition as Status Indians, which appeals mclstly to the 

younger people's wishes. This objective is a challenge for the younger generation, 

especially those who look to the elders for leadership. I n  a strange coincidence the legal 

claims of the AWN will be falsified as the oral history is revealed. The union of AWN and 

various governmental and corporate representatives does not create legitimacy among 

most elders and is seen as serving outside interests (Personal Communication, Council 

of Elders 2004). The strength of incorporating descendent academics, such as myself, 

for written communication has yet to be fully realized; however, this is bound to change 

as younger people begin to examine the narratives. This is where history, identity, 

culture and legal rights intersect. Their voice will have lasting effect as more people 

listen to their elders. 



Final Thoughts 

The significance of this research was revealed the moment the loose ,association 

of related elders decided to organize in a way that reflected their Metis heritage. The 

move to address larger issues by promoting their form of non-hierarchical, consensual 

agreement emanated from this understanding of leadership. Since they remained free 

from hierarchical authority, they had the option of animating their traditional forms of 

leadership. There is a direct challenge to recent attempts to speak for the Metis of the 

upper Athabasca. I n  all areas that relate to historic or contemporary discourse, the 

elders have positioned themselves to be the legitimate body speaking on behalf of the 

community. The incredible speed at which things have were accomplished over the first 

18 months following the official creation of the Council of elders of the descendents of 

Jasper park in June 2004, has demonstrated their ability to represent their culture 

effectively. Like generations of old, the elders have taken it upon themselvc!~ to guide 

the continuously evolving and changing nature of Metis culture. This thesis is i3 reflection 

of our worldview and is an attempt to contribute to academic discourse while preserving 

something of value to our culture. Time will reveal its success. 
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Personal Communication 

Telephone Conversations with Mary Desjarlais (Grande Cache) and Lena Ouellet 
(Hinton) February 15-16 2004. 

Conversations with the Council of Elders of the Descendents of Jasper Park, Hinton 
Grande Cache, Edson, Jasper May 2004-August 2005. They are, in 
alphabetical order: Charlie Delorme, Gordon Delorme, Mary Desjarlais, 
Alfred Findlay, Daniel Findlay, Gloria Findlay, Jim Findlay, Helen Hallock, 
Louis Joachim, Frank MacDonald, Jane MacDonald, Adeline Moberly, Allen 
Moberly Emcie Moberly, Emile Moberly, Mike Moberly, Walter Moberly, 
Lena Ouellet, Ida Pelletier, Jim Plante, and Garry Plante. 
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Appendix A Elders' Letter to Parks Canada 

July 12 2004 



Appendix B Stephan Dion Letter to Elders 

- a. .. . . . ,*a el . . . .. .'*., ; 
, +a 2 g  
" % :  - ;  

Mlnister of the Environment ? . Ministre de I'fnvironnement 
. L J . 4 . .  

Mr. Rick Ouellet 
bnaouellet@telus.net 

Dear Mr. Ouellet: 

I am replying to your e-mail regarding the histwy of MBtis families In 
the ama of Jasper National Park of Canada, a copy of which was forwarded to 
me by the o m  of the Honoumble Lira Frulla, Minister of Canadian Heritage and 
Minister responsible for the Status of Women. 

Parks Canada Agency officials have informed me that the Council 
of Elders of the Descendents of Jasper Park met with representatives of Jasper 
National Park on December 16 and 17 of last year and that the discussion was 
vey positive. I am pleased to laam that this meeting resulted in a commitment to 

u work together to highlight Aboriginal cultural heritage in a way that respects the 
traditions and values of both the M4tis and the Agency. 

I wholly agree wlth Perks Canada officials that the Elders be 
involved in the development of the management plans for the flve national 
hlstorlc sites located in the Park, and I trust that this is the beginning of a 
rewarding coUaboration between the Council of Elders of the Descendents of 
Jasper Park and Jasper National Park 

Please a~cept my best w i h .  

Yours sincerely, 

Stephane Dion 

m-scan5
all white

m-scan5
all white

m-scan5
all white

m-scan5
Note
Accepted set by m-scan5

m-scan5
Note
Accepted set by m-scan5



Appendix C 2004 Disinter Permit from Province of Alberta 

Box 2023 ' Telephone 780 427-701 3 
Edmonton. Ak&a 
Canada 1% 4 ~ 7  

Rick Ouellet 
Metis Elders 8 Transportation 
Box 5148 
Hlnton, Alberta W 1x3 

Swim Requesl (SR) #: 168988&1 
PreRaglstralbn #: 

Your Referam Number. 

N a m  ofDeoeesad: Tajarlais. None # 

Re: DislnterlReinter Permlt - Tajarlais 

This Is further to our correspondence regarding the above. 

The enclosed permit is authorization to dlslnterlreinter the body of Mr. Tajarlais. 

If you 
2017. 

have 

R. Reicher 
Alberta Registries 
V i i l  Statistics 

call me toll free at 310-0000 and then 



Disinter / Reinter Permit . 

Pemriulon Is hereby granted to &inter and relnter the remains of the deceased 
named befow. 

-- 
- .A*.. . t  

Disintemrnent 

Reinternment 

The~ofthedeceasedereprcaantlykrriedat 
Grandexache-Grande Pra%ie Highway. approximately 
1 1  kilometers north of Grande Cache, Alberta. 

W d C r m c r J  L ... 
No Cemetery 

arrrormM.9. 

Grande Cache. Alberta 
The m a i n s  of the deaased MI be reinterred at 
Victor Lake Cemetery 



Appendix D 1912 Letter and Report on Eviction 

October 21et  1912. 

I . gvan ! ~ o ' u e r l e ~  of u in ton  ~ . ~ . ~ l . n o r t a  f o s r x r l y  s resia.:nt  on t!le 

Athrbaeca  E iv s r  i n  what is non a t j l e d  We ~ a s ? e r ! ~ a r l r  op>oz i t e  

I. 99 GTP. ,!crilrood Srirde, Ranclmr, hun t e r  and trc.ber.  His  
. . 

s t o c k  c o n y l a o o  8hot.t; SO head o l  cayuses  one  b l c c k  d r a ~ h t  . 
. .. , 

a t a l l i o n  =d  abont  1 4  11saI of c a t t l e . .  r!llc, sumixr 'ho  t o a h  

c a p s e s  and s.me c e t t l e ;  and t!?o f o i m r  h x s  a h Q h  cle.88 
. . 

, ;  Perchoron  talli ion. w o  o t i ~ n r  s e t t l e r 8  a r e  et  rend C.~cl:o 

n m e l y  P h i l i p  de I'Onne .?Ad Pe.xleQte. E o g  b o t h  ilme u m l l  
, . .., 

b w c h e s  of  cnynses. Lil:e moot he l f -breeas  thoy l i v e  . s r inc ip-  ' 

cree .  I 

I1 Desc r i a t i on  o f  lvo- ! , 
3van k l o b ~ r l y  haa e r eo tod  fou r  b u i l d i n ~ s  namely, a d \ ie l l iq+ 1 

house s i t h  rubhoroid  and &ip-awob lumber I l o o r ,  a lzry 

s t o r e  build-,  a c a c t l e  and ho r se  b a r n  and a smll e tofe-hous  
! . . .. . Hs h a e  about  2 w r e e  fonced i n ,  which he cropped last  8-er - .. . 

119121 As t o  tho  va lv? . t~ .on  of t h e s e  end o t h e r  s t r u c t u r e s  a t  

Grand Ceche i t  is v e r y  ha rd  t o  a r r i v e  a t  a s s t i e f e c t o r y  est- 
, . imste  a e  a s r e a t u m o u i l t  o f  t he  r r c e s s l r y  !na t e r i a l e  such s e  ] 

rubbcroit? n a l l s  vrlndows. e t c .  Iie.6 t o  be brou&ht i n  on pack- ! 



I value  at ;;100: h i s  son-in-law, a a v m l l i q  honae I Value' a t  

I;600. 

horse  from i i ih ton  oonseguent ly  t h e  va loe  of t h e  a t r l l c t u r e ~ a r e . '  

oons iderably  h igher  t han  *hay would be  i n  a more a o c e a s i b l e  

apot.  I do n o t  !mu what moberly ahd  t h e  o t h e r s  va lue  t h e i r  

bu i l d ioge  a t  bu t  my o m  v a l u a t i o n  is about 312v. on Moberly'e 

P a u l e t t e  I r e  two hounee I volue them a t  9700. and P h i l i p  d e  ' -  

L'Orme's house a t  V30U. 

' 

of t h e  va r i oue  ho i~nes  ccn be eecn: t he  p o s i t i o n s ,  hoaeVer,  a r e  

on lp  a p p r o z i m t e  a s  t h e  %ormahip i s  n o t  subdivided and I d i d  

no t  r u n  m y  l i n e s  njrsolf .  

"Grmd Cache" i s  most ly  open p r a i r i e  'k i th  clumps of s d l  

pop l a r s  and - n i l l m s :  It is r o l l l n g  a d  r r t a ~ d s  on a p le teav .  

above t he  Sulphur n ive r  and d i a t a n t  from t h e  n a i n  Snolry n 3 c r  

abo-t  4 mi l e s  by t r a i l :  t h s  ane ro ib  r ead ing  i s  app rox ima te ly  

4800, f e e t .  It 16 surrounded by h i l l s  Rhioh r i s e  t o  about  t h z  

' l e v e l  o f  t imber  l i n e  aay  65\30 t o  7000 f e e t .  . 
. .- .. . ... 

Taere is g r z c t l c e ' l l y  no t imber o f  cb!imercial v a l u e  

p looe ,  h i s  son h s s  a a n o l l i ~  house and smll store-uouse which 

a t  Grand Ceche P r a i r i e  o r  i n  t h e  o l o s e  v i c i n i t y .  

Vile se t t le~xient  b.3 the  a f  orctnsut ioned n i l l b e  o f  a 

non-comnerical n a t u r e ,  a3ve f o r  n l i t t l e  ' haywlcing. g z r a o n i n c  : 
eu8  raisin^ a for! ?zc!;-ponlec: t h e r e  cill be  no @.=r i cu l tP r a l  . 

aevclopnent a. 

I do n ? t  cona ide r  t h e i r  presence my de t r imen t  t o  

the r 'oreot Peserve  v>r.tever, r?,tPer CII adwl l t age  r.n i i~  ' s l o i r  

o m  i n t e r e a t  .t!m ~ a f e - ~ w a r b i ~ ~ g  of i l s e e ,  e s p c l a l l y  ir the  i 
f a l l  i s  ve ry  impor t an t :  t hey  do n o t  yxt  up my hay f o r  t h e i r  I 

I horses a s  t h e y  depend on t he  S r a s s  f o r  t h e i r  wlnter  feed.There ( 

nre  on ly  a few plaoea .whern  ho rae s  can win t e r  t o  advantage  in 

t h i s  s ao t i on  of ooun t ry  an3 i n  t h e  event  o f  t h e  g r a s e ; b e i n g : .  

bu rn t  o f f  i n  t11.i f s 1 1  i t  n o u ~ d  mean t he  t a k i u i  o f  t h e . a t o c k  . ' 

a ve rp  long a i ~ t ~ n c e  t o  l t h e r  n i n t e r  quar ters . ,  
i 

I 
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. . ':$!! ,. Also i n  t118 o a s e  of  a - l a r g e  
_/,... . .; 

be of  g rea t  s ae i e t ance  t o  a ' H q e r  t o  1 ' . . , . 

.: .: depend on g e t t i n g ' h n l p  i f  neceeaary. i .. 
2.. . . 
2s p l  Clroumetanoes Of l'reepaes . . 
. . 

i 

I n  1909-111 t h e  riover&nt en te red  i n t o  negotiations I 

with the  Hober l j ' s  ~ r c d  o t h e r s  on theAthabaalra River  i n  o rde r  

t o  acqu l r e  t h e i r  p lnoes  nhioh s e r e  e i t u a t e d  y what is now --+& ,*&. 
h o r n  a s  ti le J a spe r  Park. I t h i n k  &. M a c l e m n a 8  superintend-.:  

a n t  c a r r i e d  t h r o q h  the  a g r e o ~ ~ e n t  t y  ~ h i c h  they  each r e -  

ce ived a sum of  money and a ve rba l  permission wae Given t o  
I :  

them t o  ~ e t t l e  anywhere ou t s ide  of t h e  a c i d  Ja sge r  Perk l i m i t s .  - . s 

1'0 tine bes t  of my b l o n l s b p ,  I t h l n k  Mr. 'cl~oa. A .  w o n t  of 

Edmonton and Einton o a s  ? r e sen t  a t  the  t ime o f  t he  sz t t l e r r en t  

and he c m l d  probab:ly ~ i v o  fu r the r  _ j a r t i cu l a ra .  

A t  t he  t h e  Loberly and o t h e r s  11911) moved t o  A%I~ 

Csche tiwro nes  no lms te re ,  bbannbai-y s t e k e s  o r  o t h e r  mrl:e t o  I 

. . :. , ailor; t!la Reoorve l i n e s  and no F i r e  R a q e r s  t o  my 1:no;ilodge , ' j . . . .. 
: except Jwnes Smith on the  Atllebaska n ive r .  %'hie snmner 11912) ; 

. .  I I t t t i v e l l s d  over tho mountain and lower trails save ra l  t imes  i 
and on ly  aaw o l d  f i r e  n ~ t i c e e  south  of t h e  gay Hiver and no 

o tho r  i nh ica t ion  of t h e  Beserve Boundary be?ng def ined i n  any I 
sey .  Mr. Bronn the  p re sen t  YUrJervisor v l s A e d  my camp In ru:,us 

end then informed mn t h a t  t h e  15 th  Baw S ine  nes t h e  !:lrth 1 
boundary and t h a t  the  Zest boundary v1a6 not  yet  dompleted. I 

I 

I 
informed t h e  r e s i d w t s  a t  ';ran& Czche socoraingly .  3 3 .  U ~ - > r n  i 

Xebwnendations : I do n o t  t h i n k  t h e  r o r s s t  iie6erve m u l d  
1 

s u f i e r  i n  any nap  from s r m t i n g  t h e  a fo remnt ioned  peraons per-  

m i t s  of a e i t l e m n t .  % Paat  I t h l n g  in t h e i r  o m  interests 

they  nould guard aga ina t  f i r e  as muoh as poss ib l e  and I s t l*ongl  -- 

reoommnd t h a t  permiss ion should be g iven  them t o  remain. 1 
Your obedient  servant  , 

Ygd. J. Shand-Harvey 
Forekt Ranger , . 

. . . . 

:i_ ' ! ::<. . . ,  



COPY . 
Department of t h e  I n t e r  l o r .  

Canada. 

Ottawa, Apr i l  6th. 1910. 

To Bia Exaellenop, 

The Covernor-Ceneral-in-Counoil, 

The undereigned ha6 t h e  honoar t o  r e p o r t  

t h a t  a n  inSyeoti0n whioh hue been made of lande Within 

Ja spe r  Foreet  Park whioh was e e t  a p a r t  and reserved f o r  

park purpoeea by an Ordet of Your Exoellenop i n  Counoil,  

dated tb 1 4 t h  September 1907, shows t h a t  t h e r e  e r e  aome 

S ix  persons who were looated and o u l t i v e t i n g  lend8 w i t h i n  

t h e  Park p r io r  t o  t h e  r e se rva t ion  hnving been made. Theae 

persona h ~ v e  been looated upon theee  l ands  f o r  pe r iode  

varyin& from fou r t een  yea r s  t o  t h r e e  or  four  yearn,  have 

b u i l t  housee and e t ab lee ,  end msde o the r  valuable  improve- 

'henta  aM have brough oon;riderable a r e a s  under c u l t i v a t i o n .  

I t  i s  conilidered advlaable .  however, i n  order  t o  provide 

f o r  the  proper p ro t ec t ion  of t h e  game and t h e  adminie- 

t r a t i o n  of the  Park lieaarve, t h a t  t h e  Depertment should 

have f u l l  oon t ro l  of a l l  land8 t h e r e i n  and t h e r e f o r e  the  

eo t ing  Superintendent of t h e  Perk was i n s t r u o t e d  t o  

a r r a q e  fo r  t he  removal of  t kese  oqua t t e r s  on t h e  b a s i s  

of g iv ing  them oonpeneation for t h e i r  improvemente, and 

reasoneblo  damnge f o r  removal. 

A r epo r t  hae been reoeived from t h e  

a o t i w  Super intendent  t h a t ,  on the  b a s i s  mentioned, 



thee4 nqua t t e r e  would be e n t i t l e d  t o  t h e  amounts he re in -  

a f t e r  ahown a s  ~oompenaation f o r  t h e i r  removal and t h a t  

t hey  a r e  prepared t o  r aoa t e  t h e  premiaes a n d  rooegt  t h e  

anma mentloned s a  payment i n  f u l l  f o r  t h e i r  r l e h t a .  He 

t h e r e f o r e  reoommende t h a t  payment be made t o  t h e  s a id  

s q u a t t e r s  aoaordin@y a a  shorn  Ir. t h e  fo l lowine l i s t ,  

upon t h e i r  r e l e a s i n g  t h e i r  r i g h t 8  t o  t h e  l a n d s  i n  

queat-lon and removing from t h e  Reserve:- 
AMdUNT OF 

E E &  DESORIPTIM . COMPENSATION. 

Evan Moberly Y.W.) Seo.17-Tp.47-R~.l-R6th $1670.00 

Wm. Moberly 3.E.k SeC.lS-Pp.46-R8;l-W6th 176.00 

Adolpbus Moberlp 

S.E.t sea  .l?-Tp.46-R~.1-36th 180.00 

; John Moberly B.W.+ Seo.23-Tp.46-Rg.l-V6th 1000.00 

' I f i d ~ i ' e  Fin1eyS.W.) ~ e 0 . 2 6 - ~ ~ . 4 6 - ~ g . l - V ~ 6 t h  , 800.00 

Johohin Adam N.E.: Seo.l?-Tp.47-Rg.l-'nLth . 1200.00 

Th,a urders igned ha8 t h e  honour t o  

reoomnmd t b n t  t h a  r e p o r t  made oy t h e  n o t i n g  Super in tendent  

be approved ard 4hnt he  bct au tho r i zed  t o  pay t o  t h e  

persons  mentioned i n  t h e  e a i d  l d a t  from t h e  app rop r i a t i on  

fo r  Parke Reservat ions  t h e  amounts s e t  oppoal te  t h e i r  

neims, upon t h e i r  r e l e a e i n g  t h e i r  r i g h t  t o  t h e  s a i d  1end:l 

end removing from t h e  Reserve. 

R e s ? e c t N l l y  submit tad .  

Minis ter  of  t h e  I n t e r i o r .  



October 2 1 s t  1912. 

Land Involved Gr:rcrid Gacile @ r a i r i e  a t  p resen t  n o t  mbdivlaei l  
bn t  of "to. 56; As. 8 ;  7 of 6 t h  tl. 
Bppl lca t lon  i e  f o r  residential and  graz ing  

I 

puvosee . .  30 p r i o r  c l i l ina  a r e  e a s e r t e d  t o  t!~is 
land. %he l a n d  i n  a u e s t  ion 1s opcn ~ . i t h  acal ; tered . 
~ o > l & s  trnd  illow owe; lira.&e ~ c c h e  P r a i r i e  p r o p e r  
c o n s i b t s  of  ehout 3000 a o r e s  of  m open rol1:Lng 
nattwe i 

Hco1derrt:inl and  n e s t i r e  f o r  8tocIc non-6omcroial .  i 
The :>cm:it ii' gran ted  ::ill n o t  involve e nonopolg. 1 

I V  Lm:;rovonents: There ?.To none p r i o r  t o  thoee nnde by tho ;m?oont 
.. . e:~plicents. . ? rac t ica l ly  no Wi t i t c r  bul ldin;  tie::cr 

n i l 1  be :re<n'ireC. 

Bo a y p a ~ m t  I n j u r y  \ill1 be done t o  persnns 01: 
i o r r s l  kioserve by ; n a t i q  t h l r  permit. Y a s t ' u i n g  '. 1 
~ $ 1 1  hare no detrir:entel e f f s c t  on t h e  tF?ilm:. 

PI Ch?.r.rqe 
I 

!rho e.yplic:t ion beir,g f o r  e p a r a i t  of  non-colmeroial j 
nai'u;-e 1 considor uo cl?erge i s  neces=.ry. I 

I 
VII flecomme~dstlone: I 

?!he 2srmit  t o  be r e n o ~ e h l e  en i lne l ly  and  sub j l e t  t o  I 
s-:riot o'oeerv::.tioil o f  t h e  "ores t  nezwve  ::epllntions. '  
d o  ~.lra.?.l:y ~ . t ~ t e d  i n  the  Oocupancy r r e s p e s s  .xeport 1 
I cannot see  nnp a:rr,;er t o  t h e  l 'oreat nescrr(3 
i n t e r e s t s  b y  s c e n t i 8 g  t h i s  p e m i t .  



. . ,i i .  u. ' 
Tre spa88 
hlaberly ' as 
Grande Cache 

Brcseau a o r e e t  Headquarters. 
v i a  Bickerdike,  Alta .  

S i r : -  
i 

Zoolosed p lease  f i n d  r e p o r t  by J .  Shand-~arvey;  

F o r e s t  Hanger on Occupauoy TrospasS a t  G r a d e  Cache. 

In  I&. Harvey's l e t t e r  he e e i d  $e would in- . j  
e t r u c t ' ~ d a m  Joichom, the  o n l g  ona on the s e t t l e m e n t  who oan : 

'1, road and m t e  .?3nglish, t o  m a k e  a p p l i c e t i o n  I n  mi t i n g  t o  t h i 4  
. . 

. .. office. f o r  permit t o  r e m l n  at G r a d e  Csche. 

I rov.ld recommond t h a t  such a permi t  be g r a n t -  

Enclosure 

ed. 

y o u  obedient  se fvan t ,  

896. X .M.Brmn 

r'ora r ; t  Su,mrvi aor . 

..'. 
.I. ,. 
:::I. 

. .I 

;.i  he u i s t r i o t  Inepeotor  of Borest Reserves. , 
..,. . ,>. . r ? . . '  
: Department o f  t h e ,  I n t e r i o r .  
, ,.'. :... . 

r 'o rea t ry  nrnnah, 



Appendix E 1916 McFayden Letter 

I 11eg bo nc:rnoa!.o:lp rAcol?t of ::our. l o t t o r  ci t ho  

23 th  u l t .  . n14 in(! f11:iI: co1.1~ dr~cl r~i ' ;o  r~.uom!!lr,ilclnf ions i ~ c  .-miic 

ro1n:ivo t o  t h o  brood 8a:tlonont on t ho  3ot;urvo. 

. *r fnur of nn:. mlaconoeption X aho>l!d nn:; tiat 

t l~oec! n c g l u  n h i l u  c n l l n d  "hnl f  1,roods. m e ,  oxuept  In  t he  

o:,os of  t he  law, t u  nlL l n t o n t s  rrnd purpoaos,  IndJ NW. 

Ilrore i n  In n i l  nf thom a 1if';l.o ivhlto l ~ l u o d  h'ut :.IIS% ono;~gh 

t o  hsvo tllcm . in l ior i f  tho n h i t o  mm'o vicon m d  nono o i  111s 

v j  r t u o s .  Those poople nrn l i v i n g  nn i a o l r ~ t o d  nomndic 

1 l l C c 1  x111 tho c l l l ldron p-oning up In  al>sol;il;o ignrlrnnco 

cnd an tr l! i3loan and irrca)ons.ibl.o na  tho) r nuronta .  So ,  

. loll& n s  fhi!: crro a l l o r c , \  t o  livc widor f h u i r  !>rqscnt 

naciouinting a i t h  t h e  c l l l t e  m n .  

i ' l ~ s ~ c  ],ooplo Elir t ho  n o s t  p o r t  do l t vo  u vary 



.' ..._. 
i u  :li;;t'or I;):c! 2111inC 0: p r m .  lhn  ?..oper 0f.Ti01nl.O ::i~ml:- 

Cn:i:,@t r o s l i z n  Clie l l c ~ l n r : l l ~ i a  1:ondi~;iont: t h n t  o:ii!$t n 1 . s ~  

thl!:. ~:ol:ld IIO r<tno?.ic!3. :l;o nroaor~l;  @n:~unl alnli@!tcr t!?nt in 

modc !y- tlmne panplo ,  In ncnunn L U I ~  n > t ,  r n p r d l o l l e  of uox 

o r  ryl~i, 11; nu re ly  Intidinl: t o  tl!c cnl;ormiaatlon of tho  ~ .hocl i .  

r oo t .  cr:,.ilin:i, ::locar? #1!:1 Lnnl- In wI!!:t 1:s ~r.oirob1.i. t h r !  r izncl ;  

b j e  !;:L':Ic C ~ I I I ~ ! ; ~ ! .  i n  thn Dur~~i.i;lun. ;t i t :  r11:3ll: d n p l c r c l ~ l c  

I;l::.,~; :I :i:,I;jwinl ntisot nu c,,icI: s <;oar. cowt r :  cn:115 iho !:iaJc 

is l lo inr  clcl;tl~.:~.'oi 11:. tl fov nol lyrcJ iwir i~  1 ~ ~ ~ ~ i d ~ ~ ~ t 1 ~  ii\%?n 

tho vrupcr  7ro:;action : ~ r d  advo r t i uo :wn t  I havo no doubt th>>t  

t h i t  Sorc3t  nonld  r i c l d  dtr l f l rco  und ?crmnnen! ti rovoiluo 

from I t s  Snmo RH S r m  i t 8  t imhor , ro sou rcuu .  'Phq onl: p r o t o c t l o  

u t  l i m ~ c n l :  nffnrdoil  t o  tl:e nholo  d i e t r l c t  i s  ono non - sa ln r i od  ., ' 

. - gaac eus+dirm r o c l b i n c  a t  Il inton. . I t  i e  o n 1  n a t u r a l  t h a t  a 1 

.: 
man r o c o i v l n ~  no rdmunorat.!~on c a l ~ o t  a f f o r d  t o  b p ? d  tho. . i. 

i .  
. . -. . .. 

.. 1 
. . . ,  . .. . 

.. . . 





Appendix F 1916 Short & Cross Letter 

Dnor S i r ,  -- r e  Adm J o l c h i m .  l(;.j[i;j'J 
Your l e t t e r  of  tha  2nd Geptnnbnr  l n o t  harmin  h.ro .- 

b e e n  h?.ndma t o  uo  ,with i n o t r u c t i o n o  t o  r a p r e v a n t  Yr. Jo..ohim 

s n d  t h n  o t h e r  member0 of thm oms11 c o l o n y  i n  q u n o t i o n .  

Thin  l o  9 coon t h a t  g o a s  b a c k  t o  t h e  o u o t i n g  of 

t h e o e  paopln  f rom t h e  Jsopmr  Paoo.  When t h n  Orand Trunk 

P s c i f i *  R%i lwny r q o  Eiven  i t o  r i g h t  t o  c r r r y  i t o  l i n c  of 

r P i l w s y  t h r c u ~ h  t h i o  1'900, t h a r n  n r r n  found i n  t h n  Pqoo t h e  

. L*ob*rleyo rind o o m  o t h e p b l l i e d  f s m i l y .  By 9 Dhow of f o r c e  -. 
o u p p l e m e n t d  by 9114 whee*l ing ,  t h r o e  p o p l -  v r r r r  

d r i v r n  o u t  of  t h n  l q n a  which  t h e y  snd  t h a i r  p r n 4 a c r o o o r o  

had h e l d  o i n w  t h e  a s r l y  S l ? ~ n n t l m o  o r  b - f o r e .  They s + r n  

p q i d  c e r t r i n  noneyo by way ,of sompr.no+tion f o r  improvnmento 

which  thny  wrrn f o r n n 4  t o  sbandon .  Be ing  d n o c e n d ~ n t  from 

t h e  n q t i v e  a r i o t c c r x i c y ,  t h n y n r e  eaoy  m s r k o ,  end t h e  Govarn- 

a r n t  of t h -  nay  wrought  i t 0  w i l l  w i t h  them. D u t  a t  t h a t  

t i m e ,  t h a o n  peacn9.blm o i t i z - n o  aolrnrl t h s t  t.hey n i g h t  hsv* 

. - 



a n o t h e r  p l r c s  of rnfugm o u t  of the' l s n d o  a h i a h  hsd once 

ba longrd .  t o  thmlr n a t i v e  m c a o  t o r o  i n  un tr-nllad 'freed,om 

t o  which t h a y  might  go and whereon they  m i g h t  r e - n r e c t  t h e i r  

ted .  Thn thnn. Government r e p r a -  

t o l d  t h m  t h a y  m i g h t  go t o  t h r i r  

g r r a o n t  l a o a t i o n  Prasid 1 f e e r  o f  s n y  f u t u r e  r rmoval .  . 

I t  may b e  o a i d  t h a t  Mr.   an hnd no a u t h o r i t y  00 to  o a y .  

Ha -30, however, t h e  inot r lunant .  of thn Govnrnmnnt of t h s t  

d r y :  h e  i t  wso whoon e c t l v i t l a o  l r o v a  them from t h a i r  home 

and cntloed t o  be  p s i d  t h e  t r i f l i n g  smount which they  r e c n i v -  

ad i n  compnnoation f o r  t h e i r  homFo; h e ,  t o  them, wso t h e  

Government, snd  i n  i o  nuch s o  h a  hsd  r u t h o r i t y  t o  d r i v n  t h n n  

o u t ,  they  motmad t h a t  hn had s l l t h o r l  t y  s l o o  t o  f i x  a p l n c e  

t o  which they  m i v ' t  80, m d  i n  a l l  conoclence ,  t h e  rnflrga 

which they  nought.  wgo f s r  enough away from c l v i l i z u t i o n  t o  

r e n d e r  them f r e r  from s ~ u l o t y .  I t  rnmuino f a r  enough away 

from c i v i l i z a t i o n  f o r  t h a t  purpoon. I t  i o  sn o u t p o o t  of 

hunan h a b l  tn t ion .nnd w i l l  rmnnin D O  f o r  4 l o n g  time t o  come. 

' n o t w i t h o t s n d i n f i  the  v e r y  g r a a t  a n x i e t y  of o u r  p e o p l e  t o  c o v e r  
. . . - . _ . , , 
thn  l k a t  f o o t  of unnxplored t n f r i t o r y .  

Undrr t h a  c i r c ~ m o t a n c a o ,  i t  onemo t o  uo' t h s t  . v a r y  

d i f f n r n n t  s t t i t l ~ d n  t,hsn t h % t  l n l i c a t e d  b y  y o u r  l e t t e r  l o  nna- 

aoo.ry t o  preonrvn even n roodp;e  of the  decency w i t h  which 

n Gov-rnm-nt l o  expoct rd  t o  a c t  t o s s r d o  thoon who a r s ,  p f t - r  

111, r r s l l y  wsrdo of the  Governmmt. We q r a  n o t  ewura of 

?'hem-r theoe  p e o p l e  a r e  c l roond so  Indinno o r  B%lT Rrnerlo. 

Y- g r a  %ware of t h n  f a c t  t h s t  t h e y  arm n s t i v r  t o  the  o o i l ,  

p s r t s k i n b  more of the I n d i m  a n c n o t r y  thnn of t h e  v:hitn, Snd 



Government t o  d e a l  i n  9 morn honc~ursbln way than thn Govarn- - 
mrnt t h % t  d e a l t  wi th  them oomn ynaro ago,  snd a l though the  

. Govsrmrn t  vimr m s y  n o t  bn f avoor sb l s  t o  t h a t  con tan t ion ,  

they e r e  of morn uon to-dsy.whmrr thry +ra thsn s lmoot  any 

o thn r  placa  to  which thny could be rlrboverl. 

W* o h a l l  h w r  no h n o l t s t i o n  i n  oppooing p , rbl ic ly  

snd ~ r i v u t e l y  th- c.~llourn b r u t a l i t y  ouoh r o  w.0 han4rd t o  

thnor  pnoplm on tho fonn-T oocroion. 

Youro t r u l y  

s o  &om 

p-r.  - 

m-scan5
all white



Appendix G 1917 Ewan Moberly Letter 

A l b e r t a .  

' ) r ; <  ( : ; + . I s  J,,,? 

To t h e  Deputy H i n l a t e r .  

Department of  t h e  I n t e f i o r ,  

Ottawa. Ont.  

Dear S i r ,  

'.;e lmve r e c e n t l y  been informed t l m t  cnmpln1nt.s have  

been wade a ~ a i n e t  u s  by w h i t e  men, and  t h a t  I l epo r t s  have 71een 

published by Borea t ry  O f f i c i a l s  accuein( :  u s  of deat royinr :  t h c  

h i 6  p,nme i n  t h e  Grand Cnche c o u n t r y .  we have a l e 0  r e c e i v e d  

l e t t e r s  o r d e r i n g  118 off  t h e  Voreat  R e e w v e  b e f o r e  t h e  f i r s t  o f  

!;arch, and  t e l l i n g  ue  t h a t  a f t e r  t h a t  1 . 1 1 ~  a l l  o u r  build in::^. 

n t n b l e s ,  f e n c e 8  w i l l  be  f o r f e i t e d  t o  the P o r e s t r y .  ,Ie f e e l  con -  

f l d e n t  t h t  t h i n e n  hnve been ( ; roes ly  ml.erepreacnted t o  t h e  :;ov- 

ernment ,  and  we wiah you t o  h o w  t h e  t r u t h ,  eo t h a t  j u s t i c e  

s h a l l  h e  done u s .  

.le have l i v e d  d l  o u r  l i i r e e  i n  t h i s  s o c t i o ~ ~  of 

A l h e r t a .  nnd q u i t e  a f e n  o f  ua  h%d 3et l ; led  i n  w h o t  i n  now t h e  

J.espcr.Yark. l e  x e r e  ( l iven t o  u n d e r s t ~ n d  11y ~ r .  !:cLae:;an t h a t  

i f  ue  removed ou t  of t h i n  a r e a ,  we  s h o l ~ l d  lne nl lowed t o  get!.le 

a n d  h o l d  160 a c r e s  any  p l n c e  .;rc ahou ld  s e l c c t .  l e  s ~ r t t l e d  

a round  Grand Cache i n  1911 .  A t  t h n t  t i m e  t h e r e  wnn no t a l k  o f  

t h e  P o r e a t r y ,  nnrl wc pu t  up o u r  h u i l d i n ~ e ,  a t n b l e a . c o r r a l l a .  

f e n c e s  e t c  i n  ):nor1 r a i t h ,  expect in([  t o  make t h i s  ou r  p~! r lmner~ t  

homes. The n e x t  y e a r  s r a n  namnd Wnrvey came, and  put  up 

n o t i c e 8  t h a t  ne  ehould bo c a r e f u l  a b o u t  f i r e s .  S i n c e  t h e n  we 

have h e a r d  rumoure of u s  hevin(: t o  l e a v e .  a n d  last %=dl we r e -  

c e i v e d  a  l e t t e r  from t h c  S e c r e t a r y  of t h e  ;)eparl:rnent of t h e  

I n t e r i o r .  Now w i n t e r  i n  n  poor  t ime  t o  o r d e r  ua  o f f .  nnd wc 

f e e l  t h a t  i f  we a r e  a t p i n  compel led t o  rmve i t  would o n l y  he 

f a i r  t h a t  we shou ld  be compensated f o r  o u r  l a n d 8  and iruprove.. 

menta vut  UJI Ly ue i n  good f a i t h ,  on t h e  s t r en ( : th  o f  a d v i c e  

Given ue  by a : iovernn~ent o f f i c i a l .  

:!ow ae rc;:nrdo t l r i s  crag b, cx te ru : ina t ion ,  
& 

- e p t  f o r c e d  t o  ' 



- .  I i' . . . . ,, : bones m d  f l e s h ,  bu t  that we see  white  men co* In  our count ry :  ..d' 

. aome k i l l  game and thke only t h e  heade l d a v i n ~  t h e  balance f o r  

the coyotes ,  while  o t h e r s  shoot moose and car iboo ,  and only 

u t i l i z e  wrt of t h e  mat, t h e  1mlPnca bs ing  l e f t  t o  r o t .  I n  t h i s  

respec t  we wish t o  s k a t e ,  t h a t  y e a r s  ago t h e r e  were - ' l o t  nore  

p rop le  who l i v e d  i n  t h i s  countzy and nade t h e i r ' l l ~ i n ~  only by 

hunting and t rapn ing .  Nor owirle t o  t h e  bad roads and t h e  d i s -  

. t m o a  ( ~ d m n t o n  bein11 our nearwit  s t o r e )  we. l ivsd almost  s n t i r s -  

l y  on meat, and t h e  (:ame c e r t a i n l y  was not  exterminated when t h e  

white  nren came i n .  ire should alugeest that you a s k  t h e s e  people  

of t h e  Fores t ry  how ?,t i m ,  t h a t  if t h i s  proraiscuous s1aw:hter of 

,:.me is  tpiu on, not  ona of  them hns aver  promecuted u s ,  o r  g o t  
a- 

any proof exoept hs rnsay  nf t h i s .  It i s  eaey f o r  them t o  aeouse  

ue of doin(( wrong, b u t  i f  they speak t r u e  and i t  i s  t h e i r  du ty  

t o  s t o p  it, why don ' t  they do i t ?  

Ye a l s o  have been forbmidden t o  use n e t s  t o  c a t c h  whi te  

f i e h ,  and we have been charsed One Dol la r  t o  f i s h  wi th  a hook and 

l i n e .  Now i n  a l l  o t h e r  p laces  we a r e  allowed to  ca tch  f i s h  

ro r -  our  own pse ,  so t.hat we OM f e e d  our people.  . .. 
c'' . I t  i s  a l s o  amtatad t h a t  we keep b i g  bunohas of dogs. At .. . 

'the-Grand-Canhe mattlament, where t h e r e  a r e  9 f a m i l i e s  we luve 

only 12 dogs: 3 of these  a r e  pqps, and we use t h e  o t h e r s  f o r  

' i c k i n g  and t r a i l i n p ,  lynx when they g e t  away wi th  our  s n a r e s .  

To conclude we a r e  law a b i d i n e  o l t i x e n s :  crime i s  un- 

known a m o n p t  us .  Outeide of a l i t t l e  g raz ing ,  t h e  country i s  

only f i t  f o r  t rapping and hunti lw.  There is no t imber of any 

c o w r c i a l  va lue  n e a r  Orand Cache o r  sny e e r i c u l t u r a l  1and.nnd 

vt a r e  a l l  makin:: a n  honeot 1iv:Lng in te r f s r in ( :  w i t h  no one. 

If driven ou t  of h e r e , r i t h  improvamenta which we put 

up a t  t h e  c o s t  of con i iderab la  l abour  and expense conf i sca ted .  

we do no t  know whore t o  go o r  what t o  do,  t o  m k e  a l i v i n g  f o r  

our people. 

I e  only a s k  f o r  j u s t i c a  whioh we a r e  no t  & e t t i n g  from 

t h e  P o r e s t r y  people,  and hope t h a t  you w i l l  see  f i t  t o  oend 

aome good nun t h a t  wil.1 apeak s t r a i g h t  and t a l l  you t h e  t r u t h ,  



' ; . . I. .._ . . bones and f l e s h ,  but  that we m e  white  men come i n  our count ry :  ./ 
. some k i l l  game and take only t h e  heads l e a v i n ~  t h e  halance f o r  

t h e  coyotes,  whi le  other8 ohont moose and car iboo ,  and only 

.... 
. . 
: ! . . .nd t h a t  then you w i l l  t e l l  us what t o  do. ,$ ' ,..- 

Awaitin& your decision.  

Be remain, 

Your humble s e w a n t  

Evan Xoberly rebreaen t ine  

Adam Joachim, wife.  O c h i l d r e n .  

James Ouniandi ' 5 " 

gaaflar Dnniandi, 2 d a ~ e h t s r s ,  e  grand c h i l d r e n .  

Joe L!cJbnald, mother, 2 c h i l d r e n .  

Abrrrhalc G w t h i e r , w i f e ,  2 " 

Paul Onuthier " 3 '' 
Edwin Jonchim * 

I saac  P lan t  

Albert  Gaut.hier " 4 c h i l d r e n .  

?:artin Joachim. " 5 

Jormie lloyez 

J u l i a  h u t h i e r  

. . Abraham P l a n t ,  wife.  5 ch i ld ren .  

F e l i x  P l a n t ,  
.. 

F e l i x '  TIollecor~rt . 2 c h i l d r e n .  

Dolphua Uoberly " 2 " 
;Villiam Voberly, 1 c h i l d  

Ph i l ippe  1)elorme. 
P e t e r  Delorme 

- r P a u l e t  Joachim, 
Joseph k n i s .  
L i t t l e  bear  
Samuel Topla i s  
David Carcont i  
P e t e r  Carcont i  
Henry Xenney 
Soloman Carconti  
J Je je t i ck  Ouniandi 
Susanne Joachim, 
Louis Carconti .  

" 1 8 ,  

" 2 c h i l d r e n  
Dt 9 8, 

I 

" 1 c h i l d .  
" 9 c h i l d r e n .  

" 8 8 ,  

8, ,j U 

2 crown d a w h t e r s .  



Appendix H 1920 Dolphus Moberly Letter 

COPY -- 
\rl auuuoaaa 
Agriaul t u r a l  
Mob r l y  Family 

Entrance, Oatober 14, 1920. 

To t h e  Secretary,  
Department of the  I n t e r i o r ,  

O t t a w a .  

s ir ,  
Would l i k e  t o  know i f 'we  could ge t  grant o f  

t h e  land a t  Grand Cache. I t  i s  i n  the fo r ee t  reeerve - .  
but  we were there before there were any na t ivee .  We 
moved out the Park before, but  we were t o l d  t h a t  we 
could go any plaae we l i k e ,  and a f t e r  we l e f t  then we 
got behind with everything, ae it ooet  ue a whole l o t  
t o  move our  e t u f f ,  and i f  we do move out  t h i e  place we 
w i l l  be a l l  broke. I f  we can ' t  ge t  grant  o f  the land  
would l i k e  t o  ge t  eome good land and ge t  our pa ten t  . 
r i g h t  away, and would 'like t o  ge t  emeth ing  fo r  our 
improvemente, as we got no monuy. I f  we, leave t ha t  
country we won't have anything. Would l i k e  t o  get  an 
anewer, would l i k e  t o  know ae we oan ' t  f i nd  out anything 
out  here .  That 'e the only country we l i k e  t o  be. 

I am, 

Your obedient se rvant ,  

Entrance, Alberta.  



Appendix I 1921 Badgley Letter 

. ... . ...-.. . -. . . 8 b  ttr t m w n  'i'J5SB lorrs t r r  
FOREWRY BRANCH 

m e  o"N"A,Io" - C-~ti~rrbfaoka 

ROCKY MOUNTAINS FOREST RESERVE Agriculture 

OFFIW OF ATHABASM FOREST l loberley ?mil:: .., 

Entrance, Alberta, J e ~ ~ u a r y  2 8 t h  1921 (I(],.! 

. /' I bee to acknowledge r e c e i r t  o f  yocr 

aopy of s l e t t e r  to 3olpnuus 1;oberley of Ebtruncc un?ter 

d a t e  o f  tire EIst u l t  i l l  wiricl~ you acknowledyc r e c e i r t  o f  

of hls l e t t e r  of t h e  IGth of november. 

1o11r l e t t e r  o r  t he  2 I s t  d l t  o l l t l i nes  tho: 

i ~ e  has m l s ~ w d ~ r s t o o d  t h e  meanillg of ;.our l e t t e r  oZ tile 

4 t h  of Uovenbcr t o  i i lm i u  re?:ly t o  him l e t t e r  as>-inf; f o r  

e gran t  of lana i n  tile Grande Cache D j s t r i c t  of tilo 

Ati~nbnaka u r w t  :e?.crve. 

.. Dolpiina 1.lobcrlo: is an i l l i t e r u t o  end 

. ... 
~ r n a l l e  t o  rnnd o r  %-I?e oven i l i e  own noae end consyue11::y , 

aolnc okilor percot) t rsnnla te i l  1.1: 6nd dc l l l i e r a t e ly  %is- , '  

informed him a e  t o  ti:c t r n o  c o u t m t a  o l  the 1et:sr an3 I 

u l so  w > t c  tile l c l t c r  In rs?ly wi th  s v!s:v rf ~I.oc!~:I;!: 

tile moverlent on f o o t  t o  p t  titc breeds  located on lenil 

t h e  Forcstr).  Drur~cl~ t o  ge t  r l d  of 'ilir! ~ r ~ n d d  Encha treu:.clr : 
. :  

incl!~di:~l: tile brccde anil Fred ijlvasa 11rls been a e c r e t l g  . . 

. - 
Tho Yl rec to r  of T o r c ~ t  Ilcscrvcs. 



and nys t ema t i ca l r  blocked and eucccs s fu l l y  vritll t h e  e x c e ~ t i o n  

of  Kavass xhho we wore obl iged-  t o  t ake  i n t o  t h e  c o u r t s  hefor.? 

we f i n n l y  c o t  r i d  of i i i r n ,  I am nor o f  tt.0 impression that  t h e  

wuole oppoal t ion  t o  t h e  e f f o r t s  of t h c  i 'ores t ry  Eranch 
' 

oi- i&mtes  111 tho  Entnmce  D i s t r i c t  and p o s a i t l r  s s s i s t c d  

by sonts outs idq inf luenoes  t h e y  may b r b g  t o  bea r .  
. .--. . ., 

Dolphue Llohcrleg L3  a  801? o f  o ld  Avan ib~l: .:-lrg 

, , w h  died a  cnllple of  yca r s  ae0,nnd is appointed  t h e  Dig 

Ol%liama by h i s  band, he  oa l l nd  at' t h e  Fo re s t ry  o f f i c e  l a s t  

f a l l  a n t  s t a t e d  t h a t  t h t y  n c r e  onxiolle t o  l o o a t e  on l a n d  

o u t s l d e  t h e  r e se rve  and requested  me t o  a s k  t h e  F o r e s t r y  

. Lranch t o  a s s i s t  them l rr  f i n d i n g  s u i t a b l e  l a n d s  t o  l o c a t e  

on, ev iden t ly  be fo re  he  l e f t  an t r ance  some one go t  wlfie a s  

t o  i r i s  bus iness  and E B ~  :o work t o  undo h i s  good i u t c n t i o n s  

and wrote a  l e t t e r  r cqus s t i ng  t h e  l and  a t  Crande Cache and 

w h n  tiie r ep ly  cane they t o l d  him t h e  l e t t e r  s t a t e d  . i t  wt13 

a l r i a h t  t o  1Fa t e  w e r e  tiley wore t h e  Government were c o i n 5  

t o  e i v e  t i ~ e n  tire larld. 
' 

~ h k c  is ju s t  one l e g i t i m a t e  b u s i n a s e l i k e  

s a y  o f ,  e e t t i n d  r i d  0.: t he  t r e c p s s  and tirat  is f i r e t  . t o  have 

tho a c t  paaeeQ t i r i a  conlog s e s s ion  of  por l iment  i n c l u d i n c  

the'  t e r r i t o r y  nortit  of t he  15th  base  l i n e  i n  t h e  ~ t h u b a s k s  

Fo re s t ,  s feu of t i le brcods a r o  l oca t ed  n o r t h  o f .  t ha t  l i n e ,  

and secondly ,  iesnint:  i i ~ t i t r u c t i o ~ ~ s  t o  the  Athebasjra ? o r e s t  

o f f l c i s l s  t o  m i z e  thmi by t he  necks and land timn orltsiPc 

tiie r e se rve  a:ld l e t  litem s h i f t  f o r  thengelves ,  t h a t  is t n c  

Only way tie;- call be mode t o  r e a l i z e  t h a t  t he  Sca t  of t h e  

Jovernmetrl is a t  'Jttswa :inatead of L ' t r nnce .  

I xo~ l ld  be  p leased I f  you would l oan  I:!e the 

o r i g i n a l  l e t t e r s  frora Uolpi~ua 1;oberloy w i th  a  v ion  o r  

i dcn t i fy ine  tile autilor fcmr our  p r i v a t e  Informat ion.  



Appendix 3 1921 Department of Interior Letter 

. MWB9 -I m W.  0. F I U  W Y W  

0 , s m c r ~ ~ O R  a 
rd . . -  
ULaUn. -1 

-:nr h o ~ m o m  
6. Athabasoa 
Agricul tural  
Hoberley Family 

_ , ..... . 
I have gour l e t t e r  o r  the  Z l s t  ine tan t  

"- 

regre t  t o  report  :hat there have been no recent developments. 

The reason seem8 t o  be tha t  tne half-breeds have been advised 

not t o  move unless  paid t o  do so. ?he r e s u l t  i s  t h a t  these  

' people are  simplr wairing t o  see what wa w l l l  do. It i a  out  . 

of t h e  qUBOtiOn t o  propotle any form of settlement wherein 

payments w i l l  be made t o  them. This' being the oase t h e r e  a re  

only two ooureee open t o  ua oa I see it. we can e i t h e r  

,~.Qorcibly remove the halfbreads from the  Hoserve or we 'om &p- . r e f p i s f r o m  dras t i c  aa t ion  but crowd %hem so badly t h a t  they 

w i l l  choose t o  move. The l a t t e r  course1 memo t o  be the moat 

praoticnale,. The f i r s t  th ing  t o  do i s  t o  get  the t e r r i t o r y  

north of the 15th base l ine  i n a l u b a  i n ,  the:  Reserve.  his is 

moat important. The second is t o  build a oabin a t  Crande 

cache end keep 5 i t y g e r  there summer and winter t o  watch e v e r y t  

movo the hali?meda take. I f  we s e t  the r igh t  so r t  o r  man 

f o r  the posi t ion I think we man make l i f e  so unpleasant f o r  

them tha t  tney  rill be glad t o  move out. 

Your obedi,snt servant, I 
I 

Metr ic% Forest Inapeator. , 

;': The Director  of lEoreerry -$ Departmefit of t n e  ~ n t e r i & ,  
.'$&Ottana, Canada. I 
:.., ..,.. 



Appendix K 1922 Palmer Report 

Privy Council, a p p r c ~ \ . c d  by llis Exccrllc~lcy the ! 
! 

Governor Geneml on the 13th April, 1910. . 

The Committee of the Privy Council, on the ruommeodation of the 1 
Minister of the Interior. advise that comper~sation lor improvements, and 

damage for removal. as follows, be paid to six persons who were located and 

cultivating lands within the Jasper Forest Park prior to the said Park having 

been reserved, upon their releasing their righls to the lands in q~~estion and 

removing from the reserve. , 

Amount of 
Name. Dexr ipt im.  . . 

Con~pnsation. 

Evan Moberly ........ S.W. ,% Set. 17. Tp. 47, Rg. I. W. 6th. S1.670 m 

Wm. Moberly ........ S.E. !4 " 15. " 46, " I. ' 171 03 

AclolphusMoberly.S.E. 54 " 17. " 46,. " I. " 180 w 
John Mobcrly ........ N.W. :4 " 1). " 46, '. I, I- w 

. . Isidore Finley ........ S.E. )( " 16. " &. " I. " 8m m 
" . .- .. . _.. 

)o?chim Adam .... N . E  :( " 17. " 47. " I. 
, 

=-5.L- /.;>' t 
This action is taken upon the report of the Acting ~ u ~ t r i n t t n b e n t , o ~  the 

(Signed) RODOLPHE BOUDkEAU, 

C k b  of rk Pdy C~~lln'l. 

< -: - - 
To  the Honourable 

The Minister 01 the Interior. 



Ae a r r e n a d  1 interviewed Bis Grace, br.chbishop 
OtLeary, who gaveme a l e t t e r  of in t roduat ion  t o  ithe ?.wish 
P r i e s t  blather Beaudrey ma on Lmndag, JQnlurry +&,'he, 
a c t i ng ' a t  t he  request  04 the Prchbishop met qm. .I me1 s a y  
t h a t  the  churoh is more br lea8  w i l l i ng  t l lat  ...t beag.,poople 
be moved t o  where they clan ge t  achoole, reli.?;ibua, tecchirig,  ' 

but t i t l e  t o  t h e  lend i s  a question t b e s  a r e  not c l e a r  about 
end Bather Beondry aonld not move i n  t b i  ncrtter uuleao t h e  H&. 
Charlee Cross is consulted,  so I ca l led  on t h i e  gpn t l emn  arxl 
got  h i s  views which &re a s  follows:- 

1. Ho he8 pledged himself t o  suppolfthem, ( the  Cohsrley 
f u l l y )  i f  they  don't want t o  move. 

2. There is  n l e t t e r  from S i r  George i 'oster ,  rrcting 
Prime l l in ie te r  , :+aging t b a t  t h e l r  r i g h t s  mould be 
protected.  [Cop? of t h i s  l e t t e r  ~111 be forntlrded 
i n  a fon dsya.) 

3.  contend^ tho> aro doine; no h v m  

4. Thinks they  m y  ge t  t i t l e  t o  land there.  

5. Is doubtful  I f  the  Hoborlog family s e r e  compefis Aod 
f o r  the move from Jnoger Park. 

.. - . .. .., In v ien  of thaso objections r n a y ' ~  a q g e s t  f o r  l o w  
conslacrat ion the  fo l loning:  ' 

1. Proof tha t  the  tioberlcy ferAly nere copenuuted  fo r  
tho  move from Jasper Park. 

2. Get defini tf l  i n s t r c c t i ons  from the  'prosont i.lir;ist-er 
of the  I f i t c r i o r  t o  a f foc t  thc  renovcl ,  a f t e r  hring- 
i ng  before h i m  the ~ b j e ~ z t i o n e  of t h e  Hon. dh3.s. Cr068. 

, . 3. Get d e f i n i t e  inn t rnc t ions  from t h e  H in l s t c r  of t he  
I n t e r i o r  regaririny: t i t l o  t o  land i n  the :rthrr~aaoa, 
Poreat iloaerve . 

a. Faco t h e  r ,ws t ion  of pr,asll,le con-onaation f o r  the 
Iloborleya or;l , nr.d . ,p t  hot11 the  !:inisto:: rrcd !!irect- 
o r  t o  dnfinltT1:. r o c o p i r o  t b i s  :loc?Iii30 t he  :.ioherlel-e 




